What were the main issues facing Anglicans in 1885, when St. George’s was founded?
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from religious “liberalism.” The simple,
unadorned worship, based on Scripture
alone, that characterized St. George’s
life and liturgy in 1885 arose from this
stream of Anglicanism.
In spite of the jostlings and strainings
between the Catholics and Evangelicals
of the 19th century, both shared something fundamental, something that was
always in jeopardy in the more common
expression of Anglicanism, namely, a
firm belief in Scripture and the Holy
Spirit’s ongoing witness to Scripture.
The more common “liberal” approach
was always in danger of doing what in
our day has actually happened: Anglican bishops and theologians are no longer content to interpret Scripture; they
will now rewrite it to suit the theology
of the day! 2
And this leads to the second issue facing the church of 1885, Scripture. Because the rewriting of Scripture that is
now happening in our day actually began about the time that St. George’s was
founded. 3
The changes began as Anglican scholars, among others, undermined the special character of the Bible. In 1888, for
example, Edwin Hatch asserted an idea
that had been ‘in the air’ for Anglicans
for some time, namely, that the Bible’s
presentation of Christian doctrines “are
in reality Greek theories and Greek
usages changed in form and colour by
the influence of primitive Christiani-
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ty, but in their essence Greek, still.”4
Worse yet, W. R. Cassels’ 1874 work,
Supernatural Religion had gone even
further: Cassels asserted that any supernatural element found in Scripture
should be eliminated, leaving only moral teaching: “We gain far more than we
lose in abandoning belief in the reality
of Divine Revelation. Whilst we retain
pure and unimpaired the light of Christian morality, we relinquish nothing but
the debasing elements added to it by
human superstition.” 5

by a growing liberalizing of practice
around divorce and remarriage. So,
Lambeth 1888 pronounced itself firmly
in favour of the New Testament teaching on polygamy, as well as on divorce
and remarriage. 6

This document was received in a revised form during the 1888 Lambeth
Conference. It is a marvel of succinctness and orthodoxy: “That, in the opinion of this Conference, the following
articles supply a basis on which approach may be by God’s blessing made
towards home reunion: 1. The Holy
Scriptures of the Old and New Testaments, as “containing all things necessary to salvation,” and as being the
rule and ultimate standard of faith. 2.
The Apostles’ Creed, as the baptismal
symbol; and the Nicene Creed, as the
sufficient statement of the Christian
faith. 3. The two sacraments ordained
by Christ himself - Baptism and the
Supper of the Lord - ministered with
unfailing use of Christ’s words of institution, and of the elements ordained
by him. 4. The historic episcopate, locally adapted in the methods of its administration to the varying needs of
the nations and peoples called of God
into the unity of his Church.”
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win himself had drawn in his Descent of
Man, 8 and the result is known as “naturalism”.9
The millions slain on the battlefields of
20th century Europe -- including many
Anglicans and many Canadians -- as
well as on the “killing fields” in Russia,
China, and Cambodia, were not killed
as a result of conflicts among Christians
but as a result of the impoverishment
and even disappearance of orthodox
Christian faith. Its replacement by naturalism provided a natural opening for a
view of “man” as a highly evolved jungle
creature who was encouraged by evolution to utilize special tools designed
to ensure his survival and those like
him.10 This was -- and remains! -- the
ultimate justification needed to destroy
the weak (those “broken lives” who are
not deemed worthy of survival) and to
ensure the survival of the fittest and
most privileged. Shockingly, even now
more than a century later Darwinian
scientists, like Stephen Jay Gould, do
not shirk from boldly making claims
that open the door to worse atrocities
still: “[Humans] are here because one
odd group of fishes had a peculiar fin
anatomy that could transform into legs
for terrestrial creatures; because the
earth never froze entirely during an ice
age; because a small and tenuous species, arising in Africa a quarter of a million years ago, has managed, so far, to
survive by hook and by crook. We may
yearn for a ‘higher’ answer -- but none
exists.” 11

Conclusions:
As is clear from the above, not much
has changed between 1885 and today:12
one need only think of the doctrinal
and liturgical issues that have led to
our realignment with ANiC and that
we have recently explored in our “We
Believe” series; of the ongoing debates
over Scripture and its teaching on faith
and morality; of the moral challenges
arising from issues of sexuality and globalism; and of the challenges presented
by science13 and those who debunk all
religion and traditional morality in the
name of science. Our challenges today
fall within the same battle lines as those
that had already begun to appear in

1885. But, that isn’t too surprising. After
all, it’s only been 125 years. And in the
span of world history, that’s not much;
in the span of eternity, which dwarfs
even geological history, that’s nothing.
But, let’s hold on to this: Those who
founded St. George’s in 1885 did not
shirk from the command of our Lord to
face these issues in light of His words to
us, “Follow me.” Can we do less today?
For the issues discussed in this
“Ask the St. George’s Scholar” I
have profited from suggestions
made by two colleagues, the Rev.
Dr. Frank W. Hughes, interim
priest, St. Timothy’s Episcopal
Church, Alexandria, LA, and
the Rev. Dr. John Gibault, chair,
Faith and Order, World Council of
Churches, Geneva, Switzerland.
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9. Evangelical Christians in the US were known for their
opposition to Darwinism but Anglican Evangelicals less

Phone: 613.235.1636 Fax: 613.235.5026 • Email: office@stgeorgesottawa.ca • www.stgeorgesottawa.ca

page 3

