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PREFACE  

The LORD was pleased, for his righteousness' sake,  

to magnify his law and make it glorious. 

Isaiah 42:21 
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ABSTRACT 

Current loci of Reformed systematic theology and applications to pastoral practice are 

fragmented from each other creating a dualism between faith (what is believed) and life (how we 

should live) that impacts pastoral practice at all levels. For example, Reformed biblical 

counsellorsô dual use counselling-apologetic motif for pastoral practice (exposit truth, negate 

error, capture reinterpreted extra-biblical knowledge) refined by Powlison is highly generalized, 

requiring more explicit integration with the controlling beliefs of Reformed systematic theology, 

better clarification of derivative epistemic foundations and new formulations of taxonomic 

specificity to prevent mixing theology and psychology as equals. While the doctrines of 

Reformed systematic theology are fairly stable, believers do not quickly grasp their inter-

relatedness or their practical importance, particularly with reference to Godôs attributes. 

Reformed authors with various practical theology specialties propose myriads of partial 

frameworks and practical principles based on smaller sets of biblical data that believers can 

quickly appreciate and apply, but lack vital connectivity with the full scope of Reformed 

doctrines. The Westminster Standardsô motif of righteousness as defined by the moral law, also 

called the Decalogue, integrates its systematic theology and pastoral practice. This thesis will 

adapt that motif to create a memorable summary phrase of the law of Christ (Latin: lex Christi) 

with 6 engagement verbs that begin with the letter ñRò, derived from ways that the Lordôs 

covenant-relation attributes engage humanity, that can help us build a Grand Unifying Theory 

(GUT), called the Lex Christi Dominion of the Righteous Lord (lex Christi-DRL6Rôs) together with 

a new definition of practical theology that helps readers see the interrelationships. This adapted 

Westminster lex Christi model, proposes a decalogical perspective to integrate systematic 

theology loci, with a particular contribution to reorganizing and renaming Godôs attributes that 

make more obvious Godôs parallel reflections in the moral law, then seeing other integrating 

connections in the doctrine of Scripture, Christ and man. Lex Christi will be used to integrate 

other systematic theology loci such as creation-fall (Gen. 1-3), consummation (Rev. 21-22), 

Wisdom literature and apologetics (Acts 17:22-31). Lex Christi-DRL6Rôs will be used to integrate 

pastoral practice for parent training. In relation to extra-biblical knowledge, lex Christi-DRL6Rôs 

will be used as way to engage worldviews, as those who can both adapt secular knowledge and 

culture as well as critique it under Christôs law (1 Cor. 9:17-21), with particular focus on 

dissociative identity disorder in relation to trauma and the conscience in the psychologies. This 

adapted motif also challenges believers as well as those who teach biblical truth to all ages and 

levels of maturity to consider the Westminster Larger Catechism 101-151 as a micro-scalable, 

supra-pedagogical perspective structured under the rubric of Exodus 20:1-17, giving an 

example of how to reorganize the truths of Reformed systematic theology and practical 

principles of pastoral practice under its perspectival rubric.   
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Lord, indivisible from each other) The Lord is supremely . . . determinate, faithful, present, 

mysterious, powerful, independent, eternal, perfect, knowing, boundless, (these called supra-

valency attributes), and reveals his righteousness by 1stC superior, 2ndC holy, 3rdC blessed, 4thC 

dynamic, 5thC harmonious, 6thC living, 7thC beautiful, 8thC sufficient, 9thC truthful, 10thC 

contented (these called supra-lex Christi attributes that cohere with the moral law), and engages 

with the world and the creatures by loving//hating, gracious//jealous, merciful//wrathful, patient to 

save//patient to judge, good//just, forgiving//condemning, rewarding//penalizing, self-

controlled//angry, disciplining//abandoning, rejoicing//grieving (these called ten pairs of 

covenant-relational attributes, depending on the creatureôs relationship to covenant, the first 

word of the pairs for those in covenant, the second for those outside covenant). 

New lex Christi taxonomy for manôs likeness to God: 1st pro-LORD, 2nd pro-covenantal, 3rd pro-

blessing, 4th pro-theosynchrony, 5th pro-harmony, 6th pro-life, 7th pro-marriage, 8th pro-

stewardship, 9th pro-truthful, 10th pro-contentment 
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OPSOMMING 

En sleutelterme 
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ABBREVIATIONS 

4th a C, 4th b C   Divides the 4th commandment into (a) Sabbath rest and (b) six days of labour 

portions 

BC Biblical counselling 

BPD Borderline Personality Disorder 

C  Commandment 

CRA Covenant-relational attributes are derivative reflections of the Lordôs covenant-relational 

attributes expressed in the following righteous ways. Believers engage those under 

covenant and seekers in ways that are loving, gracious, merciful, patient to save, good, 

forgiving, rewarding, self-controlled, disciplining and rejoicing while they engage those in 

rebellious enmity against the Lord and his people in ways that are hating, jealous, 

wrathful, patient to judge, just, condemning, penalizing, angry, abandoning and grieving.  

 

Cs Commandments 

DID Dissociative Identity Disorder 

ESV  English Standard Version, used for all Scripture citations unless otherwise noted. 

GUT  Grand Unifying Theory: a way to see perspectival connections between various details in 

systematic theology and pastoral practice. 

KJV King James Version (old English Bible translation) 

Lex Christi-DRL6Rôs   Lex Christi (law of Christ in Latin) Dominion of the Righteous Lord 

using 6 words that begin with the letter ñRò to engage people, ideas, worldviews, 

psychology, etc: research- (what is revealed) -to accurately reckon, (choosing 

appropriate ways to build up the subject): reassure, reform, remove, with evaluation 

of the results. 

PT  Practical Theology 

SLCA Supra-lex Christi attributes of the Lord (ten transcendent, ad intra attributes, one 

associated with each commandment: 1st C superior, 2nd C holy, 3rd C blessed, 4th C 
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dynamic, 5th C harmonious, 6th C living, 7th C beautiful, 8th C sufficient, 9th C, truthful, 10th 

C contented) 

SOGI Sexual Orientation and Gender Identity is the common use, but for this thesis, a new 

meaning is proposed as Soul Orientation to Gender Interactions  

SVA Supra-valency attributes of the Lord (for pedagogical purposes, ten transcendent, ad 

intra attributes that can all modify, explain or be paired in luxuriantly enriching ways with 

the specific lex Christi related attributes without blurring the perspective of each 

commandment: determinate, faithful, present, mysterious, powerful, independent, 

eternal, perfect, knowing, and boundless)  

WCF  Westminster Confession of Faith 

WLC Westminster Larger Catechism 

WS  Westminster Standards 

WSC  Westminster Shorter Catechism 
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CHAPTER 1 

INTRODUCTION 

1.1 Introduction  

The resurgence of the field of biblical counselling (BC) in the church and seminary since the 

1970s has attempted to persuade church workers and pastors to reclaim the pastoral care of 

the saints from psychology1  using the means of grace, such as Scripture, prayer and the 

sacraments.2 While there have been many areas of development needed to re-establish its 

pastoral authority and credibility, BC journals, booklets and books have been mostly published 

related to pastoral issues about matters of the Christian life and sanctification (Lambert, 

2011:211, note 48). Powlison, (2010: 278, 281-283, 299), who passed away in 2019, was one 

of the most articulate, as historian, visionary and apologist of the BC movement, emphasizing 

that BCôs first priority should be ñarticulating biblical truth and developing our systematic 

theology of care for the soul,ò and ultimately developing a ñGrand Unifying Theory (GUT)ò that 

ñwill cohere intellectually and structurally with every other form of the churchôs ministry: worship, 

preaching, teaching, discipleship, child-rearing, friendship, evangelism, mercy works, missions 

and pastoral leadership.ò BC authors have proposed various systematic and practical 

theological foundations upon which to build its model for counselling and worldview 

engagement (Adams, 1973, Adams, 1979:97, Kellemen, 2014, Johnson, 2017, Lambert, 

2016:32, Yates, 2017, Macedoôs 2018 PhD dissertation explaining W.M. Gomesô Portuguese 

Redemptive Counselling model). As far as can be determined by this author, patterns have not 

been derived from the Westminster Standards to develop a GUT. Powlison (2010:255-258, 278) 

noted that BCôs second priority should be ñexposing, debunking and reinterpreting alternative 

 

 

1 Freudian therapist applied psychological theories that deny personal sinfulness and repentance from sin as a way to 

deal with moral issues and call biblically defined sin problems ñneurosis,ò ñdisordersò or ñmental illnessesò, 

blame family of origin for all personal problems, absolve the individual from personal responsibility due to 

unconscious and unidentifiable impulses (Adams, 1970).      
2 My purpose is not to review the debates about five possible ways that Christians have tried to integrate psychology 

and Christianity (Johnson, 2012, Macedo, 2018:22-31), but review the specific representatives of the BC 

movement and propose an alternate Westminster Standards based model that would answer claims about 

science and epistemology. In parallel with Henryôs (2003:loc. 176-224) critique regarding fundamentalismôs 

rejection of social improvement without Gospel-oriented heart transformation, the early BC movement took 

similar trajectories of rejecting psychologyôs attempts to improve mental health except for illustrative case 

studies or when describing medical conditions to improve physical life (Powlison, 2010:148, 151). 
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models.ò BC research and development needs to demarcate the difference between biblical 

pastoral care under the guidance of the Spirit and most of the psychologies that do not consider 

biblical truth as normative,  as well as showing the errors of the psychological worldviews and 

methodologies. BC also needs to teach counsellors and believers how to engage those 

alternate worldviews. Powlison (2010:279) proposed a third priority of BC should be ñlearning 

what we can from other models. . . . We learn, critique, reinterpret, convert, apply. We are able 

to traffic in the extrabiblical constructively when we know what we ought to know that reorients 

and controls our gaze (the first and second priorities).ò In this third proposal, Powlison is 

proposing a profitable dialogue with extra-biblical knowledge that is dependent on adequate 

development of the first two priorities. Powlison (2010:301, note 14) also sees these same three 

global BC priorities as a model for personal counselling: ñthe truth of the mind of Christ (priority 

one) critiques us (priority two) and remakes us, folding and reinterpreting all of lifeôs particular 

learning and experience (priority three)  into Godôs patterns and story (priority one).ò Though 

Powlison has theorized a GUT possibility that could serve dual apologetic-transformative 

purposes, there do not seem to be any BC or Redemptive counselling authors who have 

developed one model for both purposes.  

1.2 Background to study 

The authorôs academic degrees in the Bible and biblical counselling and teaching of various Old 

Testament (OT), New Testament (NT), practical theology (PT), and systematic theology (ST) 

courses as well as biblical counselling in a small, East Asian Reformed seminary for twenty-two 

years have required him to do cross-department study and teaching. He has enjoyed the 

challenges and enrichment from teaching a broad spectrum of courses in the seminaryôs 

curriculum. Since his fascinating first exposure to teachers practicing Christian integration at 

Geneva College (1980-84, Beaver Falls PA, USA), he has had a long-term interest in 

researching the GUT behind Christian grade school and college liberal arts education, deducing 

or inducing what theory teachers were using in specific departments integrate their fields of 

college teaching under the Lordship of Christ. The author has presented a few preliminary GUT 

teacher-training seminars for his local Christian international school in Taiwan. His main 

seminary teaching ministry since 2002 has focused on biblical counselling, a more recently 

popular field of study around the world that trains church leaders and believers to bring pastoral 

help to personal and family related problems. As the Dean of Biblical Counselling, under the 

authority of the faculty and seminary board, the author has had the privilege of determining the 

four core and four elective courses in the degree, teaching them in a two year cycle while 

constantly revising them. This has allowed him to develop a class called ñCounselling Theologyò 

based initially on his Doctor of Ministry project (Yates, 1997) trying to synthesize systematic 

theology and biblical counselling and teach the concepts using illustrations. This trajectory of 
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teaching and research continued for twenty years until he was able to start a publishing 

company and self-publish a book building a GUT around the Westminster Confession 2:1-2 that 

Godôs glory is defined as various attributes, manifested in, by, unto and upon his creatures. The 

author adapted and renamed a motif of eight omni-attributes of God, revealed in both blessing 

and cursing (depending on relation to the covenant) to us, on us, in us and by us, in a book 

called Foundations: Godôs Glory as an Integrating Perspective on Reformed Theology (2017). 

Since his seminary revised its curriculum in 2014, he has also had the privilege of teaching a 

new core course called ñReformed Faith and Lifeò exploring anew the canons, confessions and 

catechisms that define Reformed beliefs and our fundamental practices. While he developed an 

initial GUT using Westminsterôs patterns, including his initial attempt to connect the eight omni-

attributes to the moral law (Yates, 2017:101-110), the author felt that improvements were 

needed. He has continued his exploration to build on those structural patterns, discovering that 

ñrighteousnessò is another integrative theological motif in the Westminster Standards. This 

integrating motif coheres with Scripture. Powlison (2010:279) notes that ñ[t]he Bibleôs 

demonstrated second priority, criticizing untruths, is one logical implication of the demonstrated 

first priority, revealing truth.ò The authorôs goal in this thesis is to identify and expand on the 

unifying ñrighteousnessò motif in the Westminster Standards as a proposed GUT, a truth-

revealing/untruth-criticizing model/redemptive integrating model, useful for all practical theology, 

including personal counselling and apologetic engagement with psychology. This model can be 

used as an interpretive and evaluative tool to ótake every thought captive to Christô (2 Cor. 10:5). 

Though Powlison hoped a GUT would serve to unify BC theology and practice, his challenge to 

develop a GUT is an appeal to see unifying theoretical connections between Reformed 

systematic theology and all the sub-topics of practical theology. Integration concerns are 

evident among educators in general as college curricula are showing evident concern for cross-

curriculum integration (Mansilla, 2008). Biblical counselling also needs a better approach to 

respond to the integration of Christian theology with psychology. To modernize the old parable 

of the four blind men who encounter different parts of an elephant and come up with fragmented 

descriptions of their tactile discoveries, todayôs seminary instruction is more akin to four PhDôs 

who study elephants from very specialized sub-disciplines (general veterinary care including 

nutrition and virology, training for circus entertainment, zoo management, history of elephant-

human relationships) without themselves relating their sub-disciplines to a Grand Unifying 

Theory of Creator-creature epistemology and a taxonomic motif that links all the elephant sub-

disciplines in the creation under the kingdom of God. My point is not to suggest dissolving these 

specializations, but to ask how will seminaries truly develop an integrative theological model 

when the published dialog about integration is mostly centred on integrative educational 

technique models such as those proposed under the Association of Theological Schools D.Min. 

pedagogy (Brown, 1992). This thesis proposes that integration can only be achieved within the 
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biblical disciplines of systematic theology, biblical apologetics and biblically developed practical 

theology. After such an integrative approach is identified, then biblical counsellors can consider 

how to use the integrative perspectives within our own Christian disciplines to apply what might 

be valuable in psychology, while reforming or rejecting what is not valuable. This thesis rejects 

the term ñintegrationò as an accurate description of how to relate to extra-biblical knowledge. All 

useful extra-biblical knowledge must be an application of biblical epistemology and biblical 

ethics and cannot form any part of our essential faith and life principles.   

The fragmentation of the Reformed seminary curriculum is evident in the pedagogy for the 

doctrine of God. The Reformed (Van Tillian) epistemic foundation for all knowledge is thinking 

Godôs thoughts after him, in analogical ways. Yet the Reformed systematic theology texts 

generally reveal a taxonomic disarray of attribute classifications: the attribute naming system is 

diverse, some words using omni- and many other words to describe Godôs character. Though 

we confess with Scripture that man is made in Godôs image (Gen. 1:27), the Reformed 

systematic theology texts reveal a functional disconnection of some attributes from reflective, 

image-of-God capacities in Adam, Christôs humanity and the elect. The commonly accepted 

term incommunicable attributes perpetuates the disconnect (Yates, 2017:33, 38-39) and the 

definitions of Godôs image in man tend to mute a one-to-one correspondence between Godôs 

attributes and the human image, primarily focusing on the moral image (Reymond, 1998:loc. 

8865-8937). A GUT that relies on Westminsterôs integrating motif of righteousness will need to 

consider ways to reform the taxonomy of Godôs attributes specifically to show that we 

analogically live and move and have our being in God (Acts 17:28), so that we exemplify, 

proclaim and administrate as a functional reflection of Godôs righteousness in Christ by the 

Spirit. This GUT of righteousness is not legalistic, but conforms to the biblical description of the 

kingdom of God as ñrighteousness, peace and joy in the Holy Spiritò and leads the disciples of 

Christ to ñseek first the kingdom of God and his righteousnessò (Rom. 14:17; Matt. 6:33). This 

thesis will propose an integration of the moral law with the historical meta-narrative, showing 

that the model is thoroughly grounded in Gospel themes, and in no way represents use of the 

moral law for legalistic purposes. The moral law is only applied by faith-union with Christ as the 

renewing Spirit writes that law on the heart.    

1.3 Problem statement 

Teacher-authors in Reformed colleges and seminaries have proposed useful and creative, God-

reflective, integrative motifs that can help orient us to patterns used to assemble a possible 

GUT. Below is a representative selection of God-centred teacher-authors with their various 

specialtiesðtaxonomy, epistemology, systematic theology and practical theology (related to 

apologetics and biblical counselling). Each sub-discipline exists in fragmentation from the 

others, but can be assembled to guide our GUT formation.  
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1.3.1 Foundational motif for systematic theology and pastoral practice: Taxonomy 

Namingðits formal use develops taxonomies of various loci of lifeðis part of the creation 

mandate. Naming provides a way of seeing reality and ruling over it in the Lordôs name. 

Nosology, the science of classifying and naming diseases of body, and the need to classify the 

afflictions of the soul, are part of that task! Roberts (1997:6) notes that we are ñverbivores 

(word-digesters) . . . . since we become what we are by virtue of the stories, categories, the 

metaphors and explanations in terms of which we construe ourselves . . . .ò This is a work to be 

done by those related to God by his covenants, defining ourselves and our diseases and 

afflictions in biblical categories, adapting biblical words in our own languages crafted to develop 

a taxonomy of reality or augment existing vocabulary. ñIn the Bible a name . . . reveals the very 

essence of a thing, or rather its essence as Godôs gift. . . . To name a thing is to manifest the 

meaning and value God gave it, to know it as coming from God and to know its place and 

function within the cosmos created by God. To name a thing, in other words, is to bless God for 

it and in it.ò (Schmemann, 1973:15).  

As creatures, we must start with the Lord as the primary starting point for all existence. We trust 

his providence and his engagement with reality, as he creates and defines our secondary body-

soul existence. He gives us abilities to interpret the world using categories in his image. 

Poythress (1976:30, 44, 77, 164-198) critiques Dooyeweerdôs taxonomy and offers an excellent 

proposal for a taxonomy biblically derived from the creation narrative (under God there are 

heavenly domains with their created structures and angels along with four earthly domains: 

human, animal, plant, inorganic) with the human domain sub-divided into manôs prophet, king 

and priest offices and the most obvious creation ordinances of sabbath and work, marriage-

family, essentially the 4th and 5th/7th commandments. Poythress (1976:48-54) critiques the 

epistemic idolatry of exclusive reductionism, the tendency in non-Christian philosophies to 

explain all things through a single category while insisting that this category is the only way to 

explain things (materialists explain everything physically, evolutionists explains everything 

biologically, Marxists explain everything economically). Poythress proposes that we see various 

biblical categories as nonreducible, or as luxuriantly rich, though we may emphasize some 

categories as perspectives on the whole. His categories are biblically derived, but more of a 

memorable cohesion to popularize the concepts would be helpful. I propose that we build on 

these obvious creation ordinances to more clearly express the luxuriant, nonreducible moral law 

embedded in the creation narrative, and create a decalogical taxonomy using the entire moral 

law, while including some new word formulations. This will add memorable cohesion and 

luxuriant interdependence of a larger scope of nonreducible perspectives. These theological 

categories can reform a biblical taxonomy for the tasks of exercising moral-law stewardship over 

the creation by engaging, naming, integrating, reforming or rejecting extra-biblical knowledge, 
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such as scientific language and psychological research. In the image of the Lord, whom we 

analogically reflect, we have received a prophet-priest-king stewardship that proclaims, 

intercedes and administrates our God-given domains. We serve according to our God-intended 

purposes to honour His supremacy, covenant, reputation, synchronic patterns of time, and 

purposes to honour his representative human authorities, lives, marriages, ownership of 

products, reputations, and heart desires (respectively, the moral law in order). Yates (2017:165-

174, 203) has also developed some biblical, locational taxonomy of realms (heavenly and 

earthly) and places (assembly, creation, diaspora), a taxonomy of interdependent moral law 

duties, called mandates (assembly, commission, investment, cultural, frustration, ambassador, 

emigration, reformation, discipline, warfare) according to our various daily titles (disciple, 

student, parent, spouse, church member, deacon, neighbour, employee, employer, citizen, 

etc.). All extra-biblical knowledge that can be used to honour the Lord, human authority, life, 

marriage, property, reputation and that promotes joy and contentment can and should be 

integrated under the authority of a moral-law worldview.  

1.3.2 Foundational motif for systematic theology and pastoral practice: Epistemology  

Meek (2011:400-403, 408-409, 411, 417, 425-468) does a wonderful job integrating a Polanyian 

epistemological etiquette with interpersonal covenant knowing and discovering of reality, such 

that reality responds favourably to this kind of etiquette with self-disclosure: desire (passive 

longing, active loving); personal qualities relating to self that are required to know (called 

composure: knowing and being ourselves as beautiful before God, knowing and comfortable 

with our healthy self-differentiated virtue, skilfully developing use of our five bodily senses to 

engage reality and appreciating how body senses confirm correct perception of reality, fidelity to 

our renewed nature, openness to learn, and embracing pain); personal qualities needed to 

engage or relate to the yet-to-be-known (called comportment or candidacy: a pledge to invest 

in, care about learning, trust that the investment is worthwhile, responsible submission-

obedience to the reality revealed, humility to receive what is revealed, patience to slowly learn, 

alert to reflections of God in the reality we find); methods to learn (called strategy: pursue the 

best means of knowing from the life and words of authoritative guides, developing foundational  

competencies and skilled use of tools to grasp new patterns of reality, creative-value-assigning-

attention-to the subject, collaboration and active listening, integrate a subsidiary range of 

knowledge or academic fields looking for unrealized or unexpressed integrative possibilities or 
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interpretations of the reality,3 indwelling the knowledge to use as a lens to seeing more patterns, 

as a connected knower, seeing with delight as God sees; and consummation: (in the likeness 

of the covenant the Creator established and sustains with all creation, developing new loving, 

creation-caring, transforming friendships and shalom-healing communions with the constitution 

of realityðblessing all the created world, including ourselves and other people, to be more fully 

itself/ourselves/themselves, and responsibly voicing or characterizing its/their self-disclosure 

into the known world, to a cloud of witnesses that accord interpretive value to our effortsðthat 

lead us to ultimate conversation-communion with the Lord, knowing and being known, seeking 

and being sought out, through the ñsacramentalò eating and drinking of all reality). All claims to 

neutral, scientific objectivity in learning are excluded and damaging to the researcher since we 

should be learning everything to enhance a friendship-communion relationship with the 

covenant Lord (Meek, 2011:165, 181, 183 note 27, 415). Though not explicitly written as such, 

many of the themes in Meekôs model could work well for defining what biblical counsellors do in 

knowing their counselees, as well as looking for integrative possibilities to teach other 

counsellors. However, Meekôs epistemology needs a better structural cohesion that 

substantiates why all these sub-categories of learning are biblically valid. I propose that many of 

Meekôs taxonomic categories and details of epistemological etiquette correspond with 

categories and details of the moral law, transforming her epistemological proposal into 

applications of moral duty:  

1st knowing self as creature before the one true Lord God with created reflective capacities 

to experience all things in reference to Him and in communion with Him in all situations 

of his fatherly providence and that I am present in the created world, with will, reason, 

and physical abilities to engage the world. Learning without connection to covenantal 

communion is sinful.    

2nd living under Godôs new covenant with curious, holy desire to integrate subsidiary 

knowledge of the world under the authority of the moral law, using this lens to see more 

moral-law patterns as a connected knower, seeing as God sees,  

3rd for the honour of Godôs name and naming (value-assigning) in relation to degrees of His 

self-reflections (Rom. 1:20-21),  

 

 

3 Powlison (2010:279) concurs that we can augment our study of man by learning from a wide range of knowledge 

sources, such as news stories, fiction, biography, history, case studies, sociology or psychology.  
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4th working with and learning new tools relevant to our earthly roles and enjoying the fruits of 

work as rest-worship coram Deo,  

5th learning under authoritative guides in collaboration with equals to teach those under our 

authority,  

6th using knowledge to bless human life for shalom,  

7th enjoying marriage and procreation in family partnerships to  

8th steward earthly resources and  

9th responsibly and truthfully voice our witness to realities in the creation and in man to a 

cloud of witnesses that accord interpretive value to our efforts with  

10th contented, thankful, ñsacramentalò eating and drinking of all reality.  

Further, when Meekôs Loving to Know (2011) epistemic proposal for covenantal knowing is 

reorganized under a moral law motif, we also notice that her proposal needs to be balanced 

using a moral-vision filter before we can be óopen to delight in the reality of thingsô! Does this 

reality that I am studying comport with the moral vision of the original creation designed for the 

display of the royal law of Christ (Gal. 6:2; Jas. 2:8; particularly, the Ten Commandments, with 

each command as showing us both duties and prohibitions, as the Westminster Larger 

Catechism develops in Q&A 99-151)? Whatever reality that comports with the moral vision of 

Christôs righteousness and his coming righteous kingdom should be reflectively delighted in, 

because it reflects his character. But we also need wisdom to choose a proper comportment to 

the reality of evil (and evil people): we hate it (Heb. 1:9; Rev. 2:6; Prov. 6:16-19), repent of it 

(Eph. 4:22), remain ignorant of it (Rom. 16:19) separate from it (1 Cor. 5), flee from it (2 Tim. 

2:22), expose it (Eph. 5:11; 2 Cor. 2:11), show unexpected mercy to them, bless them, pray for 

them (Rom. 12:17-21) entrust judgment to God (1 Pet. 2:23), or we seek to reform them by the 

Great Commission and the cultural mandate to its/their Creator-intended, beautiful reality, in 

whom we can delight with even greater joy. The reality of things we see in the created world 

now do not fully show their final harmony with the future kingdom of righteousness, including the 

natural world and its creatures (Gen. 3:15-19; 9:2; Eccles, Rom. 8:17-39; Isa. 11:1-11). Thus, a 

biblical model cannot enjoin uninhibited delight in things as they are now, though amazing that 

they be, and though much of the glory of the Lordôs reflective righteousness can still be seen in 

them. Copperheads bite, hurricanes destroy, cancer invades, viruses kill, foods poison, rust 

corrupts, hearts covet, car mechanics cheat, relatives abuse, neighbours kill, nations rage, 

Satan prowls. We mix delight with disgust in our engagement with all things, since all things 
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have the shadow of both the eschatological future and the present fallen world upon them, in 

them and reflected by them.  

1.3.3 Systematic theology 

Probably the most well-known, God-reflective, integrative, Reformed motif on Scripture is Godôs 

covenants. Robertsonôs (1987) well-recognized work can summarize this motif noting diversity 

through Godôs different covenants with Adam (commencement), Noah (preservation), Abraham 

(promise), Moses (law), David (kingdom) and Christ (consummation). The covenants motif helps 

unify the shorthand GUT phrase creation-fall-redemption-consummation. Robertson (1987:42-

46) also observes the structural unity of the covenants, citing Ezekiel 34:24-26 as a uniting text:  

ñmy servant David will be king over them, and they will have one shepherd [an allusion to 

the Davidic covenant], and they will walk in my ordinances, and keep my statutes, and 

observe them [an allusion to the Mosaic covenant]. And they shall live on the land that I 

gave to Jacob My servant, in which your fatherôs lived [an allusion to the Abrahamic 

covenant] . . . and I will make a covenant of peace with them; it will be an everlasting 

covenant with them [an allusion to the new covenant] (Roberson, 1987:58).  

Robertson (1987:46-72) also observes a thematic unity in the covenants, that he calls the 

ñImmanuel principle,ò that God is with us and we are called his people. Thus we could 

summarize the uniting motifs in a way that coheres with the NT Gospels as ñan eternal king 

dwelling in a kingdom realm, with kingdom laws and a kingdom people.ò4 Biblical theology 

organized around the covenant motif, highlighting the Davidic king-kingdom-law-people themes, 

are being published as a GUT.  

Godôs covenantal way of relating to man and to the created world, and even within the Trinity in 

the counsel of peace (Zech. 6:13), is not generally considered to be one of his attributes 

(aBrakel, 1995:chapt. 7), such that attribute lists for God do not define him as ñcovenantalò. Yet 

WCF 2:1 links the covenants with God ñworking all things according to the counsel of his own 

immutable and most righteous willò (compare Godôs decree to elect WCF 3:6 with his covenant 

 

 

4 Beale (2011:890-891) unites King, kingdom, covenant and faithful kingdom citizens commissioned  to advance his 

new creational reign, and adds the perspective of judgment on the unbelieving non-kingdom citizens. Schreiner 

(2013) also supports this unifying thesis with a full biblical theology of all Old and New Testament books 

explored from this perspective and a work of New Testament Theology (Schreiner, 2008) that organizes the loci 

of systematic theology around the motif of Godôs promises made and fulfilled. Summarizing his massive three 

volume work From Creation to Consummation, Van Groningenôs (2006) Covenant Theological Seminary 

ñBiblical Theologyò course notes proposed a GUT using kingdom, covenant and mediator, another valid tri-

perspective on integrating the biblical data.  
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of grace WCF 7:3). WCF links Godôs covenantal patterns to the attribute of Godôs supremely 

determinate will and locates this specifically within the preface to the Ten Commandments 

(WLC 101, citing Gen. 17:7) that ñhe is a God in covenant, as with Israel of old, so with all his 

people.ò Further, the Ten Commandments themselves are called a covenant (Deut. 4:13 in 

WLC 98 proof text). WLC 107-110 exposition of the second commandment focuses exclusively 

on the elements of proper worship in the assembly, usually called the regulative principle of 

worship (of course due to the urgent need to reform those unbiblical elements in Roman 

Catholic liturgy), while neglecting what could be a potentially larger meaning of the 

commandment, that all proper worship must conform to the requirements of the covenant under 

which they lived. The 2nd C also could be explained as a duty to submit to the requirements of 

the new covenant and the demands of the Gospel, that Christians are called to be pro-

covenantal. Developing clearer connections between the attribute of Godôs supremely 

determinate will, covenant themes woven throughout the confessional Westminster Standards 

and more luxuriant understanding of the second commandment, could contribute one more 

element to a more persuasive, integrated instructional model. 

Herman Bavinck has recently been re-examined by Eglinton (2012:loc. 2539-2630, 3208) for 

both rejecting speculative (non-Scripture based) search for patterns of threes in nature, but 

affirming his integrative motif of ad intra Trinity  reflected in ad extra organism, Godôs trinitarian 

simplicity revealed in a diversity of names and attributes, repeated patterns of unity-in-diversity, 

both in the cosmos and in man as created in Godôs trinitarian image (derived from Augustineôs 

vestigia trinitatis): ñThe mind of the Christian is not satisfied until every form of existence has 

been referred to the triune God and until the confession of the trinity has received the place of 

prominence in our thought and life.ò The sequential structure of his Reformed Dogmatics thus 

reflects the unity-in-diversity principle through the economic works of the Trinity:  

ñthe Father is the óprinciple of originationô, the Son is the óprinciple of operationô, the Spirit is 

the óprinciple of consummationô . . . . All óoutgoing worksô have one Author, namely God; but 

they are produced by means of the cooperation of the three persons; and in the works of 

creation, redemption, and sanctification, a definite place and order is assigned to each of 

these threeò (Eglinton, 2012:loc. 2798).  

ñAll the doctrines treated in dogmaticsðwhether they concern the universe, humanity, 

Christ, and so forthðare but the explication of the one central dogma of the knowledge of 

God. All things are considered in the light of God, subsumed under him, traced back to him 

as the starting point. Dogmatics is always called upon to ponder and describe God and God 

alone, whose glory is in the creation and re-creation, in nature and grace, in the world and in 

the churchò (Eglinton, 2012:loc. 2904-2936).   
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He also shows that Godôs glory is revealed in the unified simplicity of the Trinity and the diversity 

of attributes shared by the Trinity. Bavinck (2019:145-158) applies the unity-in-diversity motif to 

the moral law, unity in giving a single law inseparably joining both tables, coming from one 

lawgiver, based on the one principle of faith working through love with the goal of love for God, 

even in loving our neighbour for Godôs sake, so that morality is part of religious worship 

(religion). But the law is diverse summarized by two great commandments, given in two tables 

(the first defining religion the second defining morality). Bavinck presents a God-reflective model 

whose trinitarian unity-in-diversity likeness can be seen in all his works, so Bavinck uses this 

motif to explain other theological themes, above, specifically how he applies it to the moral law. 

Bavinck is consistent with WCF 2:1-3 that all the works of the Trinity reveal his glory, yet he 

chooses a singular God-reflective motif derived from the Trinity to integrate his GUT. With the 

Westminster Standards, we will explore righteousness, defined by the moral law as another 

possible integrating motif to assemble a GUT, the reflection of the Trinity in the organism of the 

law.   

John Frame is a well-respected, Reformed seminary teacher, theologian and author who has 

demonstrated requisite exegetical and integrative vision by developing a tri-perspectival motif 

applied to written works in epistemology (Frame, 1987, Frame, 2010), systematic theology 

(Frame, 2002, Frame, 2006), and practical theology like ethics (both general and medical) 

(Frame, 2008, Frame, 1989), worship (Frame, 2012), church unity (Frame, 1991) and 

worldview-engagement topics like apologetics (Frame, 2015, Frame, 2018, Frame, 1995, 

Frame, 2018), philosophy (Frame, 2019, Frame, 2015) and the cultural mandate (Frame, 2012). 

His influence is large enough to see other theologians reflecting on his theology and influence 

(Hughes, 2009), including Gomesô redemptive counselling approach using triadic patterns 

(Macedo, 2018) as well as his own autobiography of his life work (Frame, 2017). His expansive 

written works are not easily assimilated by Reformed seminary teachers, authors and 

practitioners. Frame is most-known for developing an integrating motif for Reformed theology 

and ethics called tri-perspectivalism using the terms authority, control and presence as a kind of 

shorthand description of the economic Trinity.  

To say that God is Lord, for example, is to say that he rules the world by his authority 

(parallel to the Fatherôs authoritative plan), his powerful control (parallel to the Sonôs 

accomplishment), and his intimate presence with his creatures (parallel to the Spiritôs 

application of redemption. I [John Frame] find it valuable to apply these triads to ethics 

(Doctrine of the Christian Life), epistemology (Doctrine of the Knowledge of God), and 

indeed the doctrine of God itself (The Doctrine of God), and other theological doctrines 

(Salvation Belongs to the Lord) (Sandlin, 2009:82). 
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Yates (2017:17) proposes that Frameôs integrating tri-perspectival motif is better understood as 

three of the Triune Godôs shared divine attributes (rather than attempting to trace distinct 

Trinitarian roles throughout theologyôs systematic and practical loci), namely, omni-harmonious 

(authority), omnipotence (control) and omnipresence (presence). Building on Frameôs life work, 

and corresponding to WCF 2:1 that Godôs glory is revealed as distinct attributes (see Rom. 

1:20), we accept a model that attributes can be used as an integrative motif for a GUT. Yates 

(2017:16-31) already has proposed eight omni-attributes (called octo-perspectivalism) with 

blessed and cursed faces that are revealed to us, on us, in us and by us (Westminster 

Confession 2:1) as a motif that integrates systematic and practical theology. Yates hopes to 

improve on the concepts developed in his first book, chapter 7, (2017:101-110) that showed 

possible relationships between the eight omni-attributes and their derivative reflections in the 

moral law. This thesis will contribute a renamed and reorganized set of Godôs attributes, 

adapted from the entire list of attributes in WCF 2:1-3, that more clearly show His analogical 

reflections in the moral law. This pattern will also show how they are reflected in derivative ways 

in the doctrine of Scripture, the righteousness of the pre-fall Adam, Christ as second Adam, and 

the renewed man in Christ. This format for Godôs attributes integrates Reformed theology 

around the righteousness motif as defined by the moral law.  

Vern Poythress is another well-respected Reformed author-teacher who has made extensive 

use of perspectivalism. Poythress (1981)5 organized Romans 9:1-12:2 into a set of 12 themes 

related to holiness,6 then explored how those 12 themes might serve to integrate the loci of 

systematic theology and other smaller theological topics.7 Poythress (1981:200-204, 1991:13-

14) defines his method as follows:  

. . . One can start with any important motif and use it to explain the rest by exploiting 

connections with the rest.   

. . . Let us compare Paul's theology to a geographical territory. Themes within Paul's 

theology can be likened to mountain peaks within the territory. The traditional way of doing 

 

 

5  See also (Poythress, 1991) in a simplified version of that Th.D. thesis, an unpublished manuscript sold at 

Westminster Bookstore, which this summary is based upon.  
6 Belonging to God, separation from sin, God calls a thing or person holy (Rom. 9:6-18), faith as the means of union 

with the holy God (Rom. 10:8-17), holy people reveal Godôs character (Rom. 12:1-2), Christ as the root 

represents the whole (Rom. 11:16), declared holiness in election become revealed in history (Rom. 9:6-25), a 

part transmits holiness to the whole (Rom. 11:16-18), cut off the visibly unclean of unholy (Rom. 11:21-22), 

permanently considered holy (Rom. 11:28-29), ethical purity (Rom. 11:20; 12:1), and fear of God (Rom. 11:20; 

9:20).   
7 Christology and the doctrine of God, missiology, sin, justification, the law, eschatology, life in the Spirit, union with 

Christ, typology, already-not yet, covenant, fulfilment, future of Israel, and election.  
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biblical theology is to seek for the one highest mountain, the one most important motif. Only 

from this mountain can the whole territory be surveyed. My approach still acknowledges that 

some mountains are higher than others; that is, some themes are more important than 

others. But it also says that the whole territory can be surveyed from any  of the mountain 

tops. Paul's epistles unveil multidimensional "territory," so that any theme can be used as a 

starting point. Alternatively, we can say that Paul's theology is like a jewel with many facets. 

Each facet represents one motif. Some facets may be bigger than others, but the whole of 

the jewel can be seen through any one facet if one looks carefully enough. 

. . . My approach differs in principle from the normal biblical theological approaches only in 

that I admit a subjective contribution to the structure at the beginning. That is, I admit that 

the choice of holiness as a starting point is mine. Other choices could have been made 

which would have been equally fruitful, but would have resulted in a different over-all 

organization of the material. The over-arching organization that one finds is dialectically 

related to the investigator's viewpoint and presuppositions, rather than being given 

objectively once and for all independent of any observer. 

Several comments on this quote are in order.  Theology has a connectedness that is not often 

observed when we teach different courses on seemingly isolated topics. Also notice that 

Poythress does not suppose that it is wrong to teach one 'facet of the jewel' or one 'mountain 

top' but is opposed to absolutizing a single facet in isolation from the other facets. Because 

facets of theology are dialectically related to one's presuppositions, we must constantly enrich 

our understanding of the whole geography of theology by seeing it from different organizing 

centres.  On this idea of dialectical relationships in theology, Poythress (1994, 3) clarifies his 

meaning:  "This path [of knowing God better] includes a hermeneutical circle, actually a spiral.  

Knowing God better leads to reading the Bible better, and reading the Bible better leads to 

knowing God better."  In other words, we decide that certain facets are larger than other facets 

by reading the Bible and by presuppositions learned from others who have read the Bible.  Then 

we make reformed (dialectical) judgments about the meaning of each facet in connection to the 

largest facets.   

 

Poythress (2001:chapter 7) notes a few guiding principles in Symphonic Theology:  

 

3. Technical terms in systematic theology can almost always be defined in more than one 

way. Every technical term is selective in the features it includes. . . . 

4. Boundaries [of word meanings and technical terms] are fuzzy. . . . 

5. No category or system of categories gives us ultimate reality. . . .  

8. Any motif of the Bible can be used as the single organizing motif. . . .  
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9. We use different motifs not to relativize the truth but to gain truth. . . . to set truths in more 

and more complex relationships to other truths. There is harmony and not contradiction in 

truth. . . .  

10. We see what our tools enable us to see. . . . By deliberately using a motif that may have 

been noticed and developed by others, we appropriate their gifts. And we can thereby 

free ourselves from some of the limitations that tend to confine us when we constantly 

read the Bible in terms of what is most familiar to us.  

  

Hasel (1991:113-114) affirms a similar theory of accepting a multiplex of themes that emerge 

from a canonical approach to OT theology, starting with themes derived from the Biblical 

materials themselves, tracing the longitudinal unity of those themes, then observing a dynamic 

unity that binds all theologies and themes together.   

This thesis accepts these principles and has chosen the symphonic moral law motif as a 

perspective to gain truth by seeing truth in more and more complex relationships to other truths. 

Applying Hasel, this thesis will show the organic unity of the moral law derived from the Genesis 

creation narrative, reaffirmed in Exodus and Deuteronomy, woven throughout the Wisdom 

Literature, expressed in fulfilment of Isaiah 42:21, 4 as the apostle to the Gentiles makes the 

law great and glorious along the waiting Mediterranean coastlands, and finds its christotelic 

climax in Revelation 21-22. It proposes a decalogical perspective on truth, one way to define 

some technical terms in systematic and practical theology, not the only or ultimate perspective. 

It is hoped that the gifts of the Westminster Divines adapted by this author will help others see 

what may not have been noticed and free us from some fragmenting limitations and enable 

work towards developing a perspectival GUT.    

1.3.4 Pastoral practice: Apologetics 

The most commonly affirmed Reformed approach to apologetics is that credited to Cornelius 

Van Til, called presuppositional apologetics, and later popularized by Frame (2015), Pratt 

(1979) and Bahnsen (1998, 2011). Van Til posits that the creation of mankind in Godôs image 

and the supressed truth of the moral law impressed on the natural manôs heart is the point of 

contact for apologetics (Bahnsen, 2011:loc. 730, citing Van Til, 891, Frame, 2015:62). Manôs 

rebellion against this awareness is primarily a moral rejection of the truth, sinful foolishness 

rather than intellectual weakness (Frame, 2015:228). Coupled with this, Van Til holds that the 

apologistôs first presupposition is the existence of the Triune God, by which all logic, ethics and 

scientific research are analogical reflections of his nature and work in the world, and without 

which none of these would be possible (Frame, 2015:68-72). From this basis we have freedom 

to adapt our approach to individuals using any variety of biblical texts that critique error or state 

truth, showing reflective parallels between who God is in his Triune persons and attributes and 

the works of God we see in the created world, and in particular, parallels of his image in man, 
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adding reductio arguments that negate contrasting non-biblical thought, worldviews or theories 

as unable to explain or account for what we experience: ñFor besides proving that God is the 

author of meaning, we must (or may in some cases) prove that God is personal, sovereign, 

transcendent, immanent, and Trinitarian, not to mention infinite, eternal, wise, just, loving, 

omnipotent, omnipresent, and so forthò (Frame, 2015:79, example of personal proof, 90, 

interpreting nature to reveal God by the Scriptures, 92). Moral values are usually thought to be 

objectively true, learned in personal, relational, social contexts (families, communities, schools, 

religious organizations, laws), with some values having hierarchical priorities over others, but 

ultimately they originate from a personal covenant Lord whose authority is over all and whose 

moral law he has revealed in the created world and impressed on the consciences of all men 

(Rom. 1:20) (Frame, 2015:95-103). This practical theology model is biblically sound and 

resonates well with Westminsterôs GUT, but the average reader of presuppositional apologetic 

books sees few clear connections to the larger Westminster Standardsô motif of righteousness 

that can be linked with historical, systematic and practical theology. Presuppositional 

apologetics, as a sub-discipline of practical theology, develops its own detailed themes, only 

hinting at connections to a larger integrative perspective. Its purpose is to develop its own sub-

discipline as it draws support from related theological themes that show its analogical character 

to think in ways parallel to Godôs character and person. Those analogical connections between 

God and his moral-law likeness in man show us an existing integrative motif that needs explicit 

clarification and connectivity to the larger loci of historical, systematic and practical theology.     

1.3.5 Pastoral practice: Biblical counsellingôs apologetic engagement of psychology 

The BC models developed to do transformative biblical counselling are Christ-centred, deriving 

many biblical themes of Christlikeness from Scripture. However, BC is a subset of the practical 

theology department, and tends to participate in the embedded fragmentation of the seminary 

curriculum, lacking theological integration, or a GUT of systematic and pastoral practice (Yates, 

2017:11-18). Similarly, original BC principles for engaging the psychologies were ad hoc, 

biblically intuitive and highly generalized, developed in the early days of the movement by Jay 

Adams and refined by David Powlison. The Association of Biblical Counsellors (Association of 

Biblical Counselors, n.d.) also has basically adopted these principles.   

David Powlison (2010:148, 151-152) summarizes Jay Adamsô four ways of engaging the 

psychologies:  

a. Co-belligerent: borrow the criticisms of psychology by those within the secular profession 

itself. 
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b. Descriptive: proper psychology should only be a descriptive science studying human 

functioning, illustrating or describing what man does, but not prescriptive, telling man 

what to do.  

c. Medical: psychiatry should limit its field to finding medical solutions to truly physical 

problems such as neurophysiological or brain related studies.  

d. Provocative: psychology should lead us to better interpretation of the Bible, and better 

awareness of pastoral ministry.  

Powlison (2010:256-257, 275-277) emphatically notes that we should not try to integrate 

psychology and Christianity as equals. ñ. . . Other sources of knowledge must be submitted to 

the authority of Scripture. The sciences, personal experience, literature, and so forth, may be 

useful, but may not play a constitutive role in counsellingò (Powlison, 1994:57). Powlison 

(2010:277-279) proposed his own list in Appendix 4 entitled ñCure of Souls (and the Modern 

Psychotherapies)ò that parallel ways the Bible engages worldviews and extrabiblical knowledge.  

a. Exposition of truth: psychologies act as a catalyst for seeing what the Bible really says.  

b. Negation of error: psychologies are enemies whose false teachings need to be 

opposed/rejected.  

c. Capture of reinterpreted extrabiblical knowledge (alluding to 2 Corinthians 10:5 to ótake 

every thought captive to Christô): psychologies are a source for vocabulary and concepts 

that need to be reframed and reinterpreted to function within a biblical worldview and 

sometimes used to do apologetics to the psychological culture that adopts error. Biblical 

examples of this extrabiblical-knowledge-capture pattern are linked to Acts 17:22-31 

where a Greek poetôs line is recaptured within a God created, man-imaging universe, 

borrowing cultural sayings about Cretans as liars, evil beasts and lazy gluttons in Titus 

1:12, ancient Near Eastern political treaties recaptured in Deuteronomyôs structure, and 

some biblical proverbs that borrow formally identical Egyptian sayings recaptured within 

a God-fearing faith context. Moses in Egypt, Daniel in Babylon and Saul in Tarsus were 

educated in the learning of their day (Acts 7:22; Dan. 1:17; Acts 22:3; 26:24) but each 

one reinterpreted life through Godôs redemptive grid.8  

 

Powlisonôs rationale for the legitimacy of exposition, negation and recapturing as patterns for 

ways Christians can integrate extrabiblical knowledge comes from the way the Bible itself 

 

 

8 Perhaps we could better say, each received, by Godôs omnipotent regenerative initiative, special revelation of the 

truth as a new lens by which to reinterpret all things (Paul in Acts 9:4-12; Phil. 3:4-11; Colossians). 
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exposits truth by interaction with error, negates error and provides numerous biblical examples 

of recapturing. Powlisonôs ñCure of Soulsò is a visionary chapter with generalized directives. In 

other articles and books he gives numerous examples of how to do this. 9   For example, 

Powlison (2012)  

a. exposits an example of first person thinking, feeling, wisdom and God-forgiven and God-

renewed moral agency in relationship to God and community in Psalm 31.  

b. uses its themes to negate whatôs wrong with psychology: failure to acknowledge Godôs 

relational presence and providential control over our lives as the central theme of true 

psychology, and that this suppression of truth about Godôs existence is what divides the 

human race; individualistic psychologies that depersonalize with research, theories and 

therapies while failing to see real people in community with others; reductionistic 

theories of behavioural causality due to environmental, physical (genetic or brain 

chemistry) or hard-wired motivational theories (desire for love, meaning, attachments, 

self-esteem, or self-actualization).  

c. captures whatôs good about psychology when seen within a Christian worldview: 

significant facts about people and problems, their strengths and weaknesses, answering 

crucial questions and hard problems and embodying helpful skills in knowing, loving and 

speaking.      

However, all the principles for psychological engagement by Adams and Powlison are highly 

generalized, such that Christians with theological commitments differing from theirs, specifically 

in relation to biblical sufficiency (Lambert, 2011:121-138, Lambert, 2016:29-31), and in relation 

to the supremacy of biblical epistemology over all extrabiblical knowledge (Poythress, 2006:13-

47, Poythress, 2011:301-302) will come to different conclusions about how the principles apply 

to various psychological theories and research. What one person captures might be anotherôs 

negated enemy. Further, the examples of capturing and reframing extrabiblical knowledge are 

themselves illustrative rather than imperative. The problem-solution method of formulating BCôs 

engagement with the psychologies is not adequate to represent biblical righteousness in light of 

Westminsterôs unified and supra-morality perspectives (see Figure 1.1 below). The BC 

movement needs a theologically and exegetically based working model for engaging any extra-

biblical knowledge that is applied to how we might actually use or appropriate what the 

psychologies teach, in a way that adequately accounts for the legitimacy of Scripture ruling over 

the psychologies. Joining these BC accepted methods of psychological engagement with more 

 

 

9 (Powlison, 2005, Powlison, 2003, Powlison, 2017) 
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explicit Reformed theological presuppositions found in the Westminster Larger Catechismôs 

exposition of the moral law (WLC 99-151) would add significant unifying strength to the entire 

worldview engagement process. Also, we can improve the taxonomy for worldview engagement 

by capturing the parallels between the ways counsellors engage counselees and the ways 

biblical counselling engages psychology above. This thesis will use the term ñintegrationò as the 

model for harmonizing intra-biblical knowledge, as in the thesis title, the moral law motif 

integrates systematic theology apologetics and pastoral practice. This thesis will use 

ñengagementò (or interaction) with the psychologies by the moral law to ñapplyò only what 

conforms to that law (see 9.5 below, Johnson (2009:chapter 7) uses the word ñtranslationò). 

Thus, even the valid psychologies cannot have a constitutive role to play in the Christian 

worldview, but serve only as applications of existing moral law categories.   

1.3.6 Pastoral practice: Biblical counsellingôs moral-law model of sanctification 

While many of the BC authors taught in Presbyterian Reformed denominations and seminaries 

and have published in their popular Journal of Biblical Counseling (JBC), the JBCôs articles 

evidence little explicit connection to the Westminster Standards (Yates, 2017:19, note 29). The 

moral law has been highlighted in some influential BC books and JBC articles in relation to 

sanctification, but itôs not sourced for apologetic engagement with psychology. For example, a 

recent BC book by David Powlison called Good and Angry (2016) shows biblical morality, 

connecting morality texts with their correlative moral law command. Amidst pastoral treatment of 

different types of anger, he shows that good anger is shaped by indignation against disregard 

for the moral law (chapter 9). He clarifies that true guilt or anger at self should be shaped by 

these same moral standards, not simply cultural or social standards (chapter 16). He notes that 

the commandments prohibit any types of life-destructive anger (6th) sexual immorality (7th) or 

theft (8th). Another book by Powlison called Making All Things New: Restoring Joy to the 

Sexually Broken (2017) offers biblical counselling related to the entire second table of the law, 

not just the 7th commandment, since he deals with both sexual lust and sexual abuse. The 

Journal of Biblical Counseling (1992-present) viewed over its twenty-eight-year existence 

repeatedly presents a moral law emphasis for the Christian life, most notably in the articles by 

David Powlison.10 Only one BC training book, How People Change (Lane & Tripp, 2008:153-

 

 

10 Though seldom citing the Westminster Confession and Catechisms as its expositional source, the following articles 

do show a moral law orientation: (Welch, 1992) gives a general orientation to the purposes of the moral law in 

response to the case study of legalism; (Adams, 1993) believers are governed by the moral law (but not 

developed); (Spurgeon, et al., 1994) the first JBC under Powlisonôs new editorial management, a full article 

reprinting a Spurgeon sermon about the law written on the heart, and Powlison adds some insightful application 

questions at the end of the article, though not addressing the specific individual commandments; (Welch, 1996)  
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160, 180-181, 190, 196-198, 203) puts the whole moral law front and centre, showing how heart 

idolatries displacing God in the first three commandments lead to breaking the other commands, 

how Jesus fulfilled those commands from his heart, suffered the curse for lawbreaking that we 

deserve, and sends the Spirit to write that law on our hearts by the new covenant so we can 

obey the commands such as those listed in Ephesians 4-6. Most BC books will highlight the 

currently overused metaphor of spiritual idolatry derived from the Second and Tenth 

Commandments (Eph. 5:5; Col. 3:5) as its main definition of sin, but tend to overlook other 

commandments as ways of defining sin (Yates, 2017:109), such as ñspiritual rebellion against 

authority, failure to rule well, spiritual adultery, spiritual theft, bearing false witness, disordered 

work-rest.ò Since BC has appropriated the moral law for defining sin, sanctification and pointing 

to Christ as the one who fulfils and applies the moral law to us by the Spirit, conforming to WCF 

19:6 and WLC 95-97 definitions, I propose that BC theory needs to bring the moral law into full 

engagement with the psychologies to reinforce its current highly generalized engagement 

approach. Further, the moral law motif should be expanded beyond Christôs active 

righteousness and Christian ethics to include integration with taxonomy, epistemology, and the 

doctrine of God. 

Also, the moral law can incorporate BCôs current apologetic approach while enriching it. For 

example, Adams (1993:9) affirms that medical knowledge in psychology can be used, and this 

thesis proposes that this is correct because good medical knowledge is an application of the 6th 

C to honour human life. Properly descriptive psychology can be applied to our working 

knowledge because it submits to the 9th C to bear true witness to man about man. Affirming 

psychotherapists criticisms of problems in their theories and practices is a function of truthful 

witness (co-belligerent, 9th C), but could involve their astute perceptions that can be related to 

any of the commandments. Recapturing psychological ideas to submit to the biblical worldview 

or rejecting false ideas is a function of the 1st C related to honouring the Lordôs supremacy, 

reflecting his epistemology and interpretation of the world, and all theories must comport with 

 

 

showing that obedience to the moral law is required of ADD kids as well; (Keller, 2007) the moral law as a 

standard to condemn us; (Powlison, 1999) shows how Ephesians echoes Ten Commandment issues in 

sanctification; (Welch, 2001) identifies addictions with the Second Commandment; (Smallman, 2001) develops 

an attractive portrayal of how the Ten Commandments are for human relational flourishing, pointing to the 5 th 

commandment as an example; (Smith, 2004) gives a nice orientation to the relationship of the two Great 

Commandments as the essence of worship and love for God that should be expressed in loving relationships; 

(Powlison, 2004) points to the moral-law-righteousness structure of the Westminster Standards then shows the 

relevance of Psalm 119 for honest sufferers; (Powlison, 2005) connects the 10th commandment about coveting 

to all the commandments; (Powlison, 2007) highlights that unruliness is defined by NT sins lists, including the 

Ten Commandments; (Powlison, 2017:8) the moral law condemns sin, shows us our need of a Saviour and 

defines the image into which God is recreating us. One recent article references the Westminster Standards to 

show its dual emphasis on both sin and virtue (Gembola, 2020). 



20 
 

faith in his new covenant redemption (2nd C). Psychology provokes us to better study of 

Scripture to find better answers than psychology provides, as a global application of 1st-10th Côs 

(example in 9.7.3 on the human conscience related to trauma).  

1.3.7 Answering an objection: A moral law motif is not theonomy 

Conservative Reformed clusters of pastors and members, seminary teachers and students may 

need to overcome a resistance to using the moral law as motif for practical theology due to fears 

about structural similarities with theonomy. What is theonomy and what is different about this 

proposed GUT? Theonomy as represented by Bahnsen (2010:142) proposes that Christians 

use regeneration, re-education and gradual legal reform (not revolution) to change the political 

order of civil law in modern governments into conformity with OT standing judicial laws and only 

those laws (no others may be added), including its moral standards and civil penalties, since 

these should be applied not only to personal, family or ecclesiastical ethics but also to socio-

political ethics. Poythress (1991:Appendix A, B) critiques the theonomic view that Deuteronomy 

13:1-18 and 17:2-7 require civil governments to punish false worship with the refutation that 

these instructions pertain to holy war within the holy boundaries of Canaan alone (not against 

those peoples outside Canaan) by the whole holy people of Israel (not just its civil leaders). 

Such instructions to fight holy war in the NT are spiritual, against demonic spirits of wickedness, 

and fulfilled by Christ, and now applied to the organized church assembly (Col. 2:15; Matt. 

18:15-19; Eph. 6:12). Modern civil governments are responsible to punish for crimes that harm 

people, their persons, relationships, reputations or their property, essentially violations of the 5th-

9th commandments (Rom. 13:4). The civil government should entrust to God the direct 

judgement of those who have sinned against his holiness in heart or outward actions because 

Christ taught that his kingdom was not of this world (John 18:36-37). It should be left to church 

discipline to correct false worship in the church assembly as those united with the holy Christ in 

heaven, or through prayer and evangelism by the believers, to eradicate false worship by 

leading people to faith in Christ as a substitutionary sacrifice of atonement on their behalf. 

Christians are scattered as a diaspora among the nations to proclaim the Gospel and make 

disciples who obey all that Christ commanded (1 Pet. 1:1; 2:9; Matt. 28:18-20). The way to 

begin eradication of false worship is also the way it should continue, through evangelism that 

reproves sin and commands faith and repentance, even if there are a majority of Christians with 

influence in civil government. Poythressôs critique of theonomy conforms to the revised 

American version of WCF 23 about the duties of civil magistrates to make no laws interfering 

with church government or discipline, and to protect the freedoms of the church and her leaders 

to manage their own ministries without suffering disturbance, indignity, violence, abuse, injury or 

danger (1 Tim. 2:2). In agreement with Poythress, this study will reject the theonomic agenda to 

conform modern law penalties to the Mosaic civil law, and instead will conform to the principles 
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and teachings of WCF 23, and WCF 19:4 where the judicial laws expired with the end of the 

Jewish state and are now only useful for considering the general equity of the law to help our 

understanding of modern applications (citing Paulôs use of the law for letting oxen eat from what 

they thresh to support ministerial rights to economic support of their work among the believers 1 

Cor. 9:8-10). In agreement with Casselli (2016:loc. 2425) who cites Anthony Burgessôs 

explanation from Vindiciae Legis, this study will affirm that ñthe moral law is óa foundation of the 

other lawes, and they are reduceable to it.ô The ceremonial law is an expression of the first table 

of the law while the judicial law is an expression of the second table of the law in the context of 

ancient Israel.ò For example, (Casselli, 2016:loc. 2612) ñthe entire sacrificial system is an 

application of and is commanded by the second commandment (i.e., God must be worshiped 

only in the way he prescribes in His Word).ò Both tables are fulfilled and perfected in Christ, with 

both the ceremonial and judicial passing away as shadows of the reality of the new covenant 

and applying the moral law to the elect in Christ by the Spirit (Rom. 8:4; Heb. 10:16).   

1.3.8 Westminster Standardsô structural patterns neglected 

Conservative Reformed and Presbyterian seminaries that affirm the Westminster Standards 

have a set of existing integrating motifs in the Westminster Standards to assemble a GUT. 

Since all faculty must subscribe to these standards as a common integrative core of theology 

and practice, it should also have persuasive value. However, based on the authorôs limited 

experience as a seminary student and seminary faculty member, these Standards tend to be 

used as a hidden operating system useful for evaluating the theological health of faculty 

applicants, or used in classes to provide isolated definitions of various theological topics. Its 

GUT and its integrative structural patterns havenôt been identified in the literature, thus, is it 

likely that Reformed faculty are neglecting its potential value to reformat the seminaryôs 

epistemic, taxonomic and pedagogic system. 

While the Reformed authors above have applied biblical motifs to taxonomy, epistemology, 

covenant, tri-perspectivalism, Trinity-organism (unity-diversity), apologetics and biblical 

counselling to integrate a GUT, what needs to be examined is how the Westminster Standardsô 

greater specificity of righteousness, defined by the moral law, can form an integrating motif for 

systematic theology and pastoral practice. The Westminster Standards can provide fruitful 

connections between the interdependent loci of systematic theology and their applications to 

practical theology. Creative expansion of divine attribute names connected with moral law 

duties can also incorporate those other motifs. Covenant themes can be located under the way 

the holy Lord proclaims and administrates by his moral law in all ages, and in particular through 

proposing a new way to define the second commandment as requiring us to be pro-covenantal 

in its most important worship duty. Trinity-derived perspectives will be located under the self-
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defined identity and attributes of the one true Lord, in connection with the duties of the first 

commandment.     

The Westminster Standards use of the moral law as an existing integrative motif in the old and 

new covenants holds great potential to reorient Reformed theology to its GUT. Frame 

(2012:online source), (2008:397-399) in defining Christian ethics, names this ñdeca-

perspectivalismò asserting that the ñTen Commandments provide ten perspectives on human 

life. It is not that each commandment deals with a part of Christian ethics; rather, each 

commandment deals with the whole, from a particular perspective.ò Though his use of the word 

is intended to mean that each commandment is a perspective on the other commandments, his 

term can be adapted for a different sense to show how the Westminster Standards use a 

rudimentary decalogical perspective, the moral law motif connected with righteousness for its 

definitions of Reformed theology. Starting with those patterns, there is a need to propose some 

additional biblical themes that enrich the definition the moral law, and then use that adapted 

moral law motif as a hermeneutical tool to integrate the loci of systematic and practical theology, 

producing a GUT. 

1.3.9 The need for ñstickinessò 

Further, for the best impact, any proposed GUT and its integrating motifs need to be combined 

into an understandable and memorable (called portable) phrase, to attain what sociologist 

Gladwell (2006:89-132) called the ñstickiness factorò.11 The model also needs to be scalable, 

meaning that it can be taught in simple form to parents and children, but is complex enough to 

contain the entire seminary curriculum, with potential to organize all Christian college liberal arts 

and sciences under its rubric. This will make its dissemination more influential on the broad 

variety of assembly ministries like families, workplaces, churches and Christian educational 

institutions. The created phrase below, ñLex Christi-DRL6Rôs,ò attempts to improve ñstickinessò.  

1.3.10 The concise problem statement  

Summarizing the above sub-points, how can the problem of scattered and fragmented 

Reformed sub-disciplines be remedied? By adapting the Westminster Standardsô moral law 

motif to integrate systematic theology and pastoral practice.  

 

 

11 Gladwell also identifies the importance of effective messengers (socially connected leaders, persuasive knowledge 

specialists and promotional advertisers) and well-functioning work groups of under 150 people (a seminary or 

teaching ministry group) who share the same vision and work together to apply the GUT to their areas of 

teaching, preaching, writing and ministry.   
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1.4 Paradigmatic Perspective 

1.4.1 Meta-theoretic assumptions: Any GUT more closely aligned with Scripture and 

Reformed confessions should have persuasive power in conservative Reformed 

theological education 

While no biblically-derived GUT can claim to be the only true or correct perspective, the premise 

of this study is that those motifs and perspectives that can be most clearly demonstrated from 

biblical exegesis, published by respected Reformed teacher-authors and supported by 

Reformed confessions should have persuasive power to influence conservative Reformed 

theological education. Taxonomy and epistemology that conforms to translated biblical 

languages and the normal uses of those words in the English lexicon will have more persuasive 

power to influence conservative theological education.   

1.4.2 Theoretic assumptions: Westminster Standardsô symphonic motif of 

righteousness defined by the moral law is the core concept of this thesis 

For the purposes of this research, I will assume that the theological content of the Westminster 

Standards, including its unified structural themes, accurately represents what the Scriptures 

teach,12 even as many denominations (Office of the Stated Clerk, 2019:21-5) have required their 

ordained elders and deacons to take this vow in explicit agreement: ñDo you sincerely receive 

and adopt the Confession of Faith and the Catechisms of this Church, as containing the system 

of doctrine taught in the Holy Scriptures?ò  

The Westminster Standards give us the core concept of this thesis using the motif of 

righteousness. This core concept can be used to develop a GUT of systematic theology and 

pastoral practice. Within this meta-narrative, the moral law13 as defined by WLC 99-151 provides 

a core concept definition of the righteousness motif that is used by the Westminster divines to 

integrate with their explanations of systematic theology and pastoral practice.  

As a sub-set of pastoral practice, also called practical theology, this righteousness model can 

adequately serve as a highly specific framework for doing apologetics with psychological 

 

 

12  See Casselliôs (2016:loc. 4062-4078) ñSummary Findingsò that demonstrates how the theological formulation 

methods of Anthony Burgess, one of the Westminster Divines, whose published work Vindiciae Legis directly 

influenced the Confessionôs wording on the moral law (chapter 19), was based on careful original language 

exegesis of key biblical texts, study of the history of how those texts were interpreted, interaction with 

contemporary interpretation, ecclesiastical and pastoral concerns for the church in that day, and sensitivity to 

the progress of revelation that led to fulfilment in Christ. 
13 Also called the law of Christ (1 Cor. 9:21; Gal. 6:2) or the royal-kingdom law (Jas. 2:8). 
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worldviews, theories and methods. All mankind is bound under the moral law and will be judged 

by it (Gal. 5:19-21; Rev. 21:8). ñGod gave to Adam a law, as a covenant of works, by which he 

bound him and all his posterity, to personal, entire, exact, and perpetual obedience. . . . This 

law, after his fall, continued to be a perfect rule of righteousness; and, as such, was delivered 

by God upon Mount Sinai, in ten commandments, and written in two tables: the first four 

commandments containing our duty towards God; and the other six, our duty to man. . . . The 

moral law does forever bind all, . . . , to the obedience thereof.ò (WCF 19:1-2, 5). Thus, the Lex 

Christi-DRL6Rôs model is expected to do apologetic engagement with the non-Christian world and 

its epistemologies and its claims to knowledge. That which conforms to or can be taken captive 

in submission to this lex Christi vision can be integrated with our knowledge. That which doesnôt 

conform to this vision should be rejected and exposed as false or ignored as useless for 

Christian living. 

As such, the theoretic assumptions of this thesis supports a theology-based approach to 

Christian scholarship (contra Coletto, 2009). While admitting that all Christian scholars must 

develop maturity in reading and applying the Bible for themselves and develop their own 

Christian principles in every academic field of study, this never negates the need for pastor-

teacher-theologians to assist the growth of Christian scholars into the stature of Christ, no 

matter what their academic field of study (Eph. 4:11-13). Both are synergistically needed in the 

growth of the Christian university and seminary faculty (vanderWalt, 2014:113).  

Stoker (1970:11, 41, 142) identified the question that Philosophy seeks to answer, ñHow does 

the radical diversity in cosmic totality cohere?ò and finds the answer in ñthe Scriptural revelation 

of God [as] an external-cosmic key that can unlock the cosmos for us in light of the fact that God 

is the origin of everything. . . . [C]osmic totality (of matter, plant, animal and human being) [must] 

first be viewed in its theocentricity.ò Reformed Christian scholars in every department need 

consider the Westminster Assemblyôs proposal for philosophical totality, for a grand unifying 

theory. Its proposal is that, based on the Reformationôs principium cognoscendi, that the 

foundation of all knowing is Scripture, from which is revealed the principium essendi that the 

foundation of all being is God himself (Muller, 2003:125-129), all created things analogically 

reflect the glory of God, his being and character, to us, on us, in us and by us, and should lead 

the creature to give him praise and thanks (WCF 2:2; Rom. 1:20-21; Yates, 2017: 22-31). The 

perspectival direction of Godôs glory-revelation is centred in righteousness as defined by the 

moral law and this motif used as a hermeneutical lens to interpret the historical metanarrative 

presented by Scripture, and replicated throughout its definitions of systematic theology. Starting 

from the revelation of God himself as the Righteous-Holy One, his glory is reflected in creation 

(the cosmos, the creatures and man), contrasted in the fall to place creation under consequent 

curses for Adamôs unrighteousness, restored in Christôs human moral perfection as Second 
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Adam, propitiating the elect by his death, proving his righteousness by his resurrection, and 

sending the Spirit to the elect to regenerate them to faith that receives forgiveness, credits 

Christôs righteousness and writes moral law righteousness on the heart, applied in the final 

righteous judgment of the wicked, perfected in the consummation of the restored righteous elect 

dwelling with God forever. Godôs righteous glory defined by the moral law also is applied to 

pastoral practice in church censures, lawful oaths and vows (see Figures 1.1, 1.2 below for the 

four Westminster patterns, and Figure 1.3 for the cosmic totality perspective).  

The moral law is the archetypical creation-recreation design to which all men must submit, and 

the queen presuppositions that Christian scholars need to integrate with their research fields. 

Social psychologist Paul Ackerman (1988) is one of the few authors who points in this direction 

for taking ñpsychology or any other disciplineò captive to Christ by requiring the discipline to 

submit to the moral law:  

Viewed in their New Testament context, the Ten Commandments provide an encapsulation 

of the Christian's "model" for approaching psychology or any other discipline. 

Commandments six through ten ð against murder, adultery, stealing, lying and coveting ð

provide the framework for moral and ethical professional conduct. For the scientist, the ninth 

commandment ð against bearing false witnessðis especially significant in that it rules out 

lying about or misrepresentation of data. Love of truth is foundational to all scientific 

endeavour and, indeed, all Christian life. 

The spirit of the fifth commandmentðto honor thy father and mother ð mandates in the 

present context an appropriate deference and respect for one's cultural heritage and social 

institutions. Commandment four ð to remember the sabbath ðwarns us not to neglect our 

moment by moment walk with God through the gospel of our Lord Jesus Christ. 

Commandment three ð´´Thou shalt not take the name of the Lord thy God in vain" ðwould 

in the present context adjure against the presumptuous use of Scripture or God Himself, as 

in some private vision or word of knowledge, to prop up a pet theory or model. 

The first two commandmentsð"Thou shalt have no other gods before me" and "Thou shalt 

not make unto thee any graven image" among other things embody the principal argument 

of this paper which is that the products of human research and reasoning, however well-

established they may appear, cannot be placed on the same level as the revelations of 

Scripture. This is true because (1) scientific models are, in contrast to Scripture, human 

creations and thus beneath us; (2) the data on which they are based emanate from the 

creation and are thus affected by the Fall; and (3) man is fallen and therefore all theories he 

produces are fallible. 
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Conclusion 

Through His Word, God has provided a framework in which there is both structure and 

freedom. If we stand in firm, childlike faith in its clear declarations, refusing to be impressed 

by our own works and speculations, we will be blessed and enjoy the fruits of a productive 

and godly psychology. In the freedom of Christ's Kingdom we will discover all the good and 

true things He has for us in the domain of psychology. As we research and discover, the 

sure truths of God's revelation can never be merely integrated with psychology's theories 

and models but rather provide a fixed, encompassing structure for advancing the science in 

godly captivity [2 Cor. 10:4-6]. 

Westminsterôs moral law model also satisfies Johnsonôs (1992) proposal for eight roles or 

functions the Bible should have within psychological science: experiential (applied to self in 

relationship to God), foundational (giving us presuppositions), contextual (situating us in Godôs 

created world with our given tasks), axiological (providing moral guidelines), anthropological 

(seeing manôs connection to the creation, fall, redemption, consummation narrative, modelled in 

the perfect man, Christ), canonical (using the authority of Scripture to measure the truth or 

falsity of psychology), diaological (to listen to the research and theories of psychology that may 

permit transforming some of its theories), and creative (finding Scriptural themes that enrich the 

field of psychology).  

This thesis intends to demonstrate that the moral law rules as queen over all observational 

sciences, even as the Westminster Divines use of the moral-lens-observations of Proverbs are 

almost exclusively cited as proof-texts for their Larger Catechismôs 99-151 exposition of the 

moral law (Orthodox Presbyterian Church, 2007:419-420).  

Yet this thesis also discerns that the Westminster Assembly envisioned a supra-morality 

perspective, such that the parameters and definitions organized under the WLC outline of the 

Ten Commandments is a perspectival direction inviting further exploration and organization of 

biblical data of all duties and all prohibitions under its headings, as we process and compare 

approved or rejected methods of operating in our respective fields of research. In other words, 

Westminsterôs moral law rubric is not simply about ethical norms for all fields of research, but a 

perspective on the coherence of cosmic totality. This thesis will not simply reiterate the WLC 99-

150 as the definition of the moral law, but explore its use as a potential hermeneutical lens to 

various fields of research, and then consider if that research can help us see aspects of the 

moral law that we neglected or help us re-organize biblical data that links to valid research. For 

example, this thesis will develop a new taxonomy of Godôs attributes to show better connections 

to the ways Godôs nature is reflected in the moral law, develop a taxonomy of each 

commandment that captures its God-reflecting essence (see Figure 4.1) and explore how the 
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non-human creation reflects or provides an environment to honour that essence. With this 

hermeneutical lens, this integrating motif helping to integrate disconnected spheres of research 

as exemplified in the reorganization of Meekôs epistemology in 1.3.2 above, we could consider 

how to reorganize Dooyeweerdôs fifteen modal aspects under the new taxonomy of each 

commandmentôs essence as a God-reflecting aspect in the creation. 14  This thesis aims to 

develop the basic trajectories of that cosmic totality, but the details will be a task for Reformed 

Christian scholars in their own departments, to ótake every thought captiveô to the philosophical 

totality of the moral vision of righteousness  (2 Cor. 10:5).      

1.4.3 Methodological assumptions 

The wealth of Reformed theological authors who provide luxuriant written perspectives on the 

biblical text are often isolated in their sub-disciplines and fail to show connections to the 

integrative theological themes that unify systematic theology and pastoral practice. If a motif can 

be identified that explains and connects each oneôs valuable perspectives, we may have found 

a paradigm that can be offered to theological educators as a possible Grand Unifying Theory 

(GUT). 

In keeping with the title, this thesis avoids extensive point-counterpoint arguments throughout, 

such as engaging a source, then considering alternative viewpoints of other authors. After 

identifying the integrative patterns in the Westminster Standards, each chapter explores some 

current concepts from respected Reformed authors related to biblical texts or topics and then 

reframes the text or topic under the adapted lex Christi-DRL6Rs categories. Chapter 9 adds more 

research related to psychological concepts, combined with Reformed biblical counselling author 

evaluations, with this thesis contributing a creative look at how the conscience influences 

responses to trauma and abuse, shaped by dim awareness of lex Christi, and reshaping a 

counselling approach under the moral law motif. The whole structure of the thesis demonstrates 

how to adapt the Westminster moral law motif to integrate various texts of Scripture or topics as 

subsets of systematic theology, apologetics and pastoral practice. 

By explicating the Westminster Standardsô rudimentary righteousness-moral law motif, this 

thesis will explore ways to adapt and apply that motif as a taxonomic structuring device to 

ñreformò the taxonomy of systematic theology (Godôs attributes, man created in Godôs reflective 

image, fallen, and Christôs perfection of that image), to show its validity as a hermeneutical tool 

 

 

14 See Basden (2018) for summary of the fifteen aspects, other helpful ways to explain and categorize them and 

Basden (2006) for a series of guidelines in identifying other possible aspects.  
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to interpret texts (Gen. 1-3; Rev. 21-22; Wisdom literature, Paulôs Gentile apologetic theory), to 

develop a new definition of practical theology, including  a new taxonomy of 6 ñRò words 

adapted from Scriptureôs functional purposes, that can show the theoretical similarities between 

a biblical counsellorôs pastoral counselling and his or her apologetic engagement with 

psychological theories.   

1.5 Research aim and objectives 

1.5.1 Research aim 

My purpose will be to show that existing integrating motifs can be assembled to produce a more 

effective GUT. By demonstrating the patterns of the Westminster Standards model, then 

expanding on that model to develop the Lex Christi-DRL6Rôs model as an interpretive tool to 

observe scriptural epistemology and taxonomy, and as a repeated theme defining 

righteousness that integrates Reformed historical, systematic and practical theology, I will apply 

it as a dual purpose application to two practical theology topics, namely, to show theoretical 

similarities between a biblical counselling model, and apologetic engagement with several 

psychological theories and their distinctive vocabularies.  

The central research question to be considered is as follows: How do the Westminster 

Standards provide a moral law motif that integrates systematic theology and pastoral practice? 

What are some of the rudimentary structural patterns of the Westminster Standardsô systematic 

theology that can provide fundamental components for a unifying practical theology model,  with 

the goal to construct a scalable15 GUT with new taxonomy that can be used both as a BC model 

and for apologetic worldview engagement? The name I have developed for the Westminster 

derived patterns is the lex Christi (derived from Latin, meaning law of Christ) Dominion of the 

Righteous Lord (Lex Christi-DRL6Rôs) In short form, the GUT shall be called Lex Christi.    

1.5.2 Research objectives 

The purpose is to demonstrate how the Westminster Standards develop an extrapolated three-

fold structural pattern for using the moral law.16 First Westminster proposes an unified-moral-law 

model where each of the Ten Commandments depends on, interprets and forms an irreducible 

 

 

15 Simple to teach, remember and apply to practical theology topics while integrating the full complexity of systematic 

theology. 
16 This is not the same as the three-fold purpose of the law to teach us our duty, discover sinful pollutions or our 

nature, hearts and lives leading to repentance, show us Christôs righteousness and our need of his work to 

transform us (WCF 19:6). 



29 
 

complexity with the other commandments (WLC 99 on principles for interpreting the moral law 

and WLC 151 on levels of sinôs seriousness). Second, Westminster develops a supra-morality 

perspective where all the duties of righteousness and all the sins of unrighteousness are 

connected to the moral law (WLC 100-150 expositing the duties and sins against each of the 

commandments). Third, Westminster develops a symphonic lex Christi model where all the 

themes of systematic theology and pastoral practice have a relationship to righteousness as 

defined by the moral law. This study will elaborate and build on these three patterns with other 

taxonomic, epistemic, biblical and theological insights from my research and from the authorôs 

own biblical study. A concise definition of practical theology will be proposed that answers the 

identified problem statement sections by integrating existing motifs under an Lex Christi-DRL6Rôs 

GUT. The meta-narrative of the righteous Lordôs dominion by his kingdom law serves as a 

model for biblical counselling applied to parenting and as filtering system for either rejecting, 

reforming or adopting any kind of extra-biblical knowledge. This study will conclude using Lex 

Christi-DRL6Rôs to evaluate psychological constructs with their specific vocabularies in relation to 

dissociative identity disorder (DID) and use the Westminster patterns as a filtering system for 

either rejecting, reforming or adopting various psychological concepts.   

Research questions that will be answered as objectives:  

1. How can we build on Westminsterôs righteousness meta-narrative model to form DRL by lex 

Christi (chapter 2)? 

2. What new lex-Christi-shaped taxonomy can be developed to integrate systematic theologyôs 

names for Godôs attributes that also have analogical derivations showing the reflective lex 

Christi likeness in Scripture, Christôs humanity and the renewed people of God (chapter 3)? 

3. How do Godôs attributes engage the world in parallel with the ways Scripture engages 

people and their worldviews that will help us construct a new taxonomy of engagement 

verbs (proposing 6 words that start with the letter ñRò) that can be applied to any practical 

theology tasks, thus enlarging our model name to be called Lex Christi-DRL6Rôs (chapter 4)?  

4. How can lex Christi be used as a decalogical hermeneutic to demonstrate that it can 

integrate creation-fall in Genesis 1-3 as well as the consummation in Revelation 21-22 

(chapter 5)? 

5. How can lex Christi be used as a decalogical hermeneutic to observe its authority over 

sociological observation in Wisdom literature, showing that lex Christi has authorial power 

over scientific epistemology (chapter 6)?   

6. How does Lex Christi-DRL6Rôs practical theology definition integrate pastoral practice in 

relation to various parenting topics (chapter 7)? 
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7. How can lex Christi be used as a hermeneutical tool to observe NT preaching to Gentiles, 

showing that lex Christi should control apologetics and provide an authoritative controlling 

rubric over application of any kind of extra-biblical knowledge (chapter 8)?  

8. How does Lex Christi-DRL6Rôs three patterns (unified, supra-morality, symphonic lex Christi 

approach to attributes in God reflected in man) provide a comparative standard for the 

accusing-excusing patterns of the natural manôs conscience in Romans 2:15 and how might 

this illuminated understanding of conscience suggest Rôs (reassure, reform or remove) of 

engagement for the psychological theory and vocabulary used in defining dissociative 

identity disorder (DID), formerly called schizophrenia (chapter 9)?  

1.5.3 Study design: Outline of the following chapters17  

2. How Westminster Standardsô uses the righteousness motif 

3. Situating the symphonic lex-Christi perspective in Westminsterôs doctrine of the Triune 

God to integrate doctrines of Scripture, Christôs humanity and man  

4. Adapting Westminsterôs motif as Lex Christi-DRL6Rôs 

5. Lex-Christi integrates systematic theology: Creation-fall (Gen. 1-3) and consummation 

(Rev. 21:1-22:5)  

6. Lex-Christi integrates Wisdom literature and critiques faulty derivative epistemology 

7. Lex Christi-DRL6Rôs integrates pastoral practice for parent training  

8. Lex-Christi integrates pastoral practice for apologetics 

9. Lex Christi-DRL engages psychological theories with 6Rôs 

 

Most of the basic research has been completed and a draft of various sections already 

completed. The study design time line of final research and writing is projected to be completed 

before December 15, 2020, and pending approval from the promoter and co-promoter, notice of 

submission for examination will be given by the December 15, 2020 deadline for February 1-

March 20, 2021 examination, in preparation for graduation in July 2021, Lord willing.  

1.6 Research methodology 

The general research strategy for this thesis included use of NWU library ebscohost account, 

particularly the Atla Religion Database with AtlaSerials, APA PsychArticles, JSTOR Journals, 

 

 

17 The extent of the research is necessarily broad to show that the motif can adequately serve as a Grand Unifying 

Theory (GUT). 
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OpenDisserations, online articles, websites, and the Journal of Biblical Counseling to research 

about two-hundred sixty journal articles, and a few dissertations and theses related to search 

strings on the above topics, browsing footnotes and bibliographies that led to other books and 

articles. Approximately one hundred Kindle books were purchased related to this research and 

the China Reformed Theological Seminary (CRTS) library in Taipei, Taiwan was used to access 

about twenty other printed books that were not available in Kindle. The William Perkins Library 

Primo account available to CRTS through Puritan Reformed Theological Seminary provided 

access to exlibrisgroup, Cambridge Journals, Edinburgh Research Archive, Proquest Religion 

and Dissertations databases, Theological Libraries Ebook Lending Project for other articles, 

theses, dissertations and ebooks, which also has a helpful ñbrowse shelfò function that shows all 

library books catalogued next to a selected book on a virtual shelf. Only English resources have 

been used. 

The original search for articles and books started with a broad look at how various evangelical 

and Reformed Christian authors viewed the topic of integrating Christianity with psychology. 

However, this thesis is focused primarily on conservative Reformed authors for its foundational 

presuppositions, since the purpose of this thesis is to persuade Reformed believers with 

teaching authority to reconsider their Christian family, church, school, college and seminary 

pedagogy. The research revealed that even the conservative Reformed biblical counselling 

representatives had only developed their apologetic engagement principles with psychology on 

a very generalized level and failed to show any particular dependence on Reformed 

confessional patterns of world-view engagement. Interrelated topics of Reformed epistemology, 

learning theory, taxonomy, views of science, apologetics, systematic theology and pastoral 

practice were also explored, looking for a way to develop an integrating motif that could help 

Reformed disciple-making in its various contexts. Research then focused on the Westminster 

Standards to look for a possible integrating motif that might answer the problem statement of 

topical fragmentation. When this motif become evident in the Westminster Standardsô 

interdependence on the unique Larger Catechism definition of the moral law and the theme of 

righteousness, this led to further research on modern articles, books or dissertations on the 

moral law, and some exploration of historic Puritan catechism authors, such as Archbishop 

James Ussher (1648), who were known to have influenced the Westminster Assemblyôs 

doctrinal and catechetical formulations (Perkins, 2019). The researcherôs personal interaction 

with Dr. Chad VanDixhoorn, research scholar on the Westminster Assembly and its theology, 

while teaching his May, 2019 Th.M. class on the Westminster Standards at CRTS, and access 

to books and articles written or edited by him (VanDixhoorn, 2012), also contributed valuable 

insights and research ideas.      
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The methodology of this study will begin with study of original source documents in the 

Westminster Standards, discerning four structural patterns that illuminate how the Westminster 

authors integrated the various chapters and topics (see Figures 1.1, 1.2 below). These 

discerned structural patterns shall be compared with similar biblical patterns seen in 

Westminster Standardsô proof texts and confirmed as valid. Based on a limited review of related 

English Reformed sources on the moral law, these discerned patterns are original to this thesis, 

and will form the core presuppositions of the entire thesis.  

Using the four structural patterns linked with the unifying motif of righteousness, this set of ideas 

will be used as a hermeneutical lens to notice similar patterns in systematic theology, a selected 

range of important biblical texts, pastoral practice and seminary pedagogy. A symphonic 

attributes perspective will be developed, showing ways that God reveals his attributes in his 

works. In this paradigm, the scripturally derived symphonic perspective is used to interpret other 

Scriptures, also in conformity to WCF 1:9: ñThe infallible rule of interpretation of Scripture is the 

Scripture itself: and therefore, when there is a question about the true and full sense of any 

Scripture (which is not manifold, but one), it must be searched and known by other places that 

speak more clearly.ò In many sections below, extensive Scripture citations are used in the text 

or the footnotes as the primary research basis for Scripture interpreting Scripture.  

To connect these structural patterns to pastoral practice, a series of six verbs beginning with the 

letter ñRò (to aid memory and teachability) will be derived from some of the ways the Lord, 

through his covenant-relational attributes reflected in Scripture, engages man. For example, 

Scripture is profitable for ñrebukingò (2 Tim. 3:16), and this ñrebukeò verb can be generalized to a 

method for all pastoral practice as one possible way to engage people or worldviews. Based on 

a limited review of related English Reformed biblical counselling sources, these discerned verbs 

of engagement have functional similarities with proposed methods of counselling (ways a 

counsellor should engage with a counsellee), and with proposed principles for engaging 

psychology, but the 6Rôs are original to this thesis, and will be used as a proposed method of 

pastoral practice, the verbs of engagement with people, ideas and worldviews. 

Finally, research of this thesis will examine a prominent psychological topic in the modern world, 

looking at various ways the literature defines and seeks to resolve those problems. The 

Westminster derived moral law motif will then be applied to evaluate how worldviews, principles 

and solutions to those topics either conform to or deny the moral law, forming a more detailed 

filter for how Christians can engage the psychologies. The basic presupposition of this thesis is 

that integration is a method reserved for intra-biblical and theological data (how lex Christi 

integrates systematic theology and pastoral practice), while engagement using 6R verbs is the 

main principle used with extra-biblical data and people, ñReckoningò with data that may or may 

not be applicable to a Christian worldview. Thus the author denies that integration is the main 
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task for Christians studying the psychologies, but rather proposes a limited Christian 

engagement related to career calling (whether one works in the church or parachurch or secular 

mental health institutions) and cultural apologetics (how to help Christians evaluate the cultural 

prevalence and social-medical-scientific prestige granted to the psychologies). We may 

ñReassureò the usefulness of principles that already conform to lex Christi, or ñReformò 

principles to conform, or ñRemoveò those that do not.   

The research methodology is based on an extensive scope of research, including depth of 

research on specific topics, the use of trusted Reformed sources, and conformity with historic 

Reformed doctrinal standards and the comparison of all research with biblical truth. 

However, since the purpose of the thesis is cross-disciplinary, a decalogical perspectivalism, 

creatively adapting Westminsterôs moral law motif as a perspective on systematic theology, 

apologetics and pastoral practice, the availability of supporting resources is rather limited 

throughout the thesis. Most of the research will be by way of contrast between existing 

definitions of doctrines and exegesis of key texts compared with the thesis themes, rather than 

citing material in support. Since the chapter perspectives are often developing some unique 

insights, derived from the authorôs own observations on the Westminster Standards, 

perspectival use of these insights become tools to integrate theological themes and interpret 

biblical texts. This fulfils the thesis title to "adapt Westminster's moral law motif" as its organizing 

method, a method which is not commonly used in the literature surveyed by the author.     

1.7 Ethical considerations 

As this will be a literature study, there are no ethical risks to study subjects. The researcher is 

committed to the 5th commandment that enjoins submission to authority, thus agreement of the 

researcher to abide by the NWU authorityôs detailed code of conduct for researchers. The 

researcher is committed to the 9th C for truthful testimony about use of any sources in citations, 

and for gracious, objective evaluation of sources in the thesis text. There are no financial or 

other conflicts of interest that would compromise the trustworthiness of this research. As a 

seminary professor teaching many biblical, theological and practical theology courses for 22 

years, the researcher will evaluate all research based on professional expertise of study and 

teaching in a Chinese confessionally Reformed context.    

1.8 Executive Summary 

Current loci of systematic theology and applications to pastoral practice are fragmented from 

each other. There are many Reformed authors whose proposed integrating motifs can help us 

build a GUT. The BC dual use counselling-apologetic motif (exposit truth, negate error, capture 

reinterpreted extra-biblical knowledge) refined by Powlison is highly generalized, requiring 
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epistemic foundations and taxonomic specificity to prevent mixing theology and psychology as 

equals. This dissertation will take it formals cues from the Westminster Standardsô rudimentary 

motif of righteousness defined by the moral law. I will adapt it to create a meta-narrative phrase 

called the Dominion of the Righteous Lordôs by the law of Christ (Latin: lex Christi) that I will 

name Lex Christi-DRL6Rôs to show that this model serves as a taxonomic reform tool for 

systematic theology loci, a hermeneutical reform tool to illuminate lex Christi patterns in 

significant biblical texts and helps create a new definition of practical theology that serves as a 

reforming model for biblical counselling, for apologetic worldview engagement with the 

psychologies and reorganizing the seminary curriculum.   

 

 

 

Figure 1-1: Westminster Standards uses of the moral law: Lex Christi-DRL (unified, 

supra-morality and symphonic lex Christi perspectives) 
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Figure 1-2: Westminster Standards uses of the moral law: Lex Christi-DRL (supra-

pedagogical perspective) 
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Figure 1-3: Symphonic attributes perspective on the lex Christi-DRL6Rôs  






































































































































































































































































































































































































































































































































































































