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     Henry Adams pictured the New England clergy as passing from New England colleges to the pulpit, and from that position attempting to hold the colleges and their congregations facing toward the past.  They preached against the insidious encroachments of innovation, and upheld conservatism.

     In rural communities the minister was autocratic, and if an individual defied his authority, the minister would warn his best parishioners that a spirit of license and of French infidelity was abroad.

     He concludes his summation of the nineteenth century New England clergy in the following way:
     Yet the congregational clergy, through still greatly respected, had ceased to be leaders of thought.  Theological literature no longer held the prominence it had enjoyed in the days of Edwards and Hopkins.  The popular reaction against Calvinism, felt rather than avowed, stopped the development of doctrinal theology; and the clergy, always poor as a class, with no weapons but their intelligence and purity of character, commonly sought rather to avoid than to challenge hostility.  Such literacy activity as existed was not clerical, but secular.

     Calvin Chapin was born on July 22, 1763, the fourth of six sons of Deacon Edward Chapin, a farmer of Chicopee, Massachusetts.  At the age of fifteen, he served as a fifer for a military company for six months during the Revolutionary war.
     Chapin completed his study at Yale, one of the best scholars in his class, under Dr. Charles Backus, in 1769.

     While teaching school for two years at Hartford, he came under a firm religious belief that caused him to become a minister.  Still continuing to teach, he studied theology under Nathan Perkins (Princeton, 1770) of West Hartford.
     On September 15, 1791, Chapin was elected a tutor in Yale College, and he was licensed to preach on October 6, 1791, by the Hartford North Association of Ministers.

     In February of 1794, Chapin accepted the call to Stepney Parish of Rocky Hill.  There were then twenty-seven members, and his annual salary was $333.33.
  A year later he married Jerusha Edwards, daughter of Dr. Jonathan Edwards.

     Between 1805 and 1831, Chapin was a trustee of the Missionary Society of Connecticut, and he had an active part in the formation of the Connecticut Bible Society in 1809.  He was one of five who organized the American Board of Commissioners for Foreign Missions in 1810, of which he was recording secretary for 32 years.

     In 1813, he took an active part in the formation of the Connecticut Society for the Promotion of Good Morals, and in 1816, was chosen one of the Visitors of the Andover Theological Seminary, and he was a clerk of the board until his term expired in 1832.

     Chapin received an honorary degree, Doctor of Divinity, from Union College in 1816, and in 1820 was elected a member of the corporation of Yale College.  He was prominent in that office until his resignation in 1846.  He was a member of the presidential committee from 1821.

     Calvin Chapin’s letter of acceptance to Stepney Parish demonstrates his frame of mind as he is about to take over this new position.

    The favorable opinion of me which your society and church have expressed demand my grateful
 acknowledgements.  The nature and importance of the employment, in which you invite me to engage, I have made the subject of advice with respect to my duty on a subject so entercoting both to myself and your society.

     It is not however in man to pisut his stops.  It has been my duty and yours to look for devotion unto that being who is infinite in wisdom, having this I humbly trust with proper intentions and visions sought for a knowledge of my duty.  I accept of your invitation devoutly sufficenting the further light for a divine helping in the solum undertaking may it be consistent with his good pleasure to that our persant proceeding may wont together for our mutial happings upon birth and finally terminate in our preparation for the joys of the Heavenly work.

Henry Stiles writes that Chapin was elected a Trustee of the Missionary Society of Connecticut in 1805.  “In 1806, difficulties occurring in Northwestern Ohio, in the Society’s operations, Mr. Chapin, though the youngest member of the board, was delegated to ascertain and settle the trouble, whatever it was – a service which he performed to the entire satisfaction of all concerned.”
  

     The purpose of the trip is obscure, but it is certain that there was a dearth of Congregational missionaries in the Western Reserve, and I would like to suggest that Chapin went there to ascertain accord on the part of the Congregational and Presbyterian missionaries.
     At this time there was considerable bickering between Methodist, Baptist, Congregational, and Presbyterian missionaries.  The Western Reserve Congregational and Presbyterian Churches were very radical in the opinion of the leaders of the Presbyterian Church, who accused them of accepting all the radical theological ideas current in the Northeast at this time.

     Chapin, writing to a Presbyterian missionary in the Western Reserve, States:

   The trustees feel most deeply for the people of New Connecticut.  They appointed a considerable number of missionaries hoping that three or four of them would consent to go into your country, but none have yet consented; and I cannot learn that they will.  …Our preaching people in this region have not courage or zeal enough to lead them so far.

     Furnish us with suitable men, and we will pay them as we do our missionaries from this quarter.

     Rocky Hill was celebrated early in the nineteenth century for its cider, Chapin’s cider being among the best.  He prepared his cider exposing barrels of cider to the extreme cold of the winter.  These barrels would freeze considerably, and the precious part of the fluid was then obtained by boring through the frozen shell.  It required three barrels of original cider to make one barrel of this superior liquor, which was quite potent.  Casks were used to store it away.

     Shortly after an active part in the formation of the Connecticut Society for the Promotion of Good Morals, Chapin delivered a sermon to the members of that society.  It is one of four that he saw fit to have published.  Its basic points are as follow:

     Test: Galations 4:10.  As we have; therefore, opportunity, let us do good unto all men; especially to them who are of the household of faith.

     1) To do good, is to love righteousness, and to practice it becomes loved.  2) In a sense important to the well being of others, we can do good to them, while the heart within us does not love righteousness, is not right with God – and, consequently, has no share in this approbation.  3) The principle of saving piety is the only principle of Genuine morality.  4) The rule of social duty now considered is universally practical.  5) Human depravity renders combinations necessary for the promotion of well-being.  6) Profanity performs no inconsiderable part in prostrating the welfare of the community.  7) The needless use of strong drink forms another article among the evils, for the suppression of which this society has been instituted.  8) Wholesome morals, with rational liberty, will not long prevail, where the general profanation of the Sabbath becomes fashionable.

     Point number seven of this sermon is especially notable.  “The needless use of strong drink forms another article among the evils…”.  He delivered this sermon in 1814.  In this year he considered the needless use of strong drink as evil.  Five years later this idea has become an expanded conviction in the constitution of the Rocky Hill Temperance Society, Chapin being the president of this organization founded in 1819.

IV.  We will regulate our practice by the principle that neither hospitality, nor politeness, nor civility requires us to give ardent spirits either to visitors or neighbors, relatives or strangers.

V.  In selecting laborers whether for work in the house, or on the farm, or in the shops or anywhere else, we will give the preference to those persons who are willing to labor without ardent spirits, and we will carefully discountenance the use of such liquor as drink by those whom we employ.
VI.  We will let it be understood and known by the people who are to labor for us, that we do not wish them to be more weary at the close of the day than they would be were we to give them ardent spirits, and that they may expect to receive their wages in full, even if they shall have done less work in consequence of this abstinence.  We will thus prove that our object is not to save money for ourselves, or to do harm unto others but to testify unto all concerned that no lawful employment requires such drink, and that the use of it is both needless and dangerous.

     Seven years later Chapin’s conviction is amply demonstrated by the spilling of the cider from its casks, and his weekly articles in the Connecticut Observer.  One of these articles follows:

  Entire abstinence from ardent spirits is the only effectual preventive of intemperance.
     If the philosophers are right, the brain is the grand organ of bodily sensation.  According to them, it is also, the seat, or residence of the mind.  It is consequently, the source of every phenomenon, which the mind exhibits.  The excitement, which ardent spirits produce, must, therefore, be a disease of the brain.  The same is to be said of the subsequent depression.  The fountain of mental operation is disturbed and polluted.  This noble organ is deranged.
     Now reader, admit the truth of these concise statements – and I am confident their truth cannot be soberly contracted – and you accede to the correctness of the definition already given.  From the smallest perceptible degree of excitement produced by ardent spirits, down to that of absolute drunkenness, the brain is in a state of intemperance.  For, in all these degrees, you perceive and know, that its natural and durable operations are disturbed.  They are morbid, and of course, irregular.  These, however, are not drunkards.  They are only intemperate, and, therefore, on the road to drunkenness.

     Look again, for a moment, at the other extreme.  There is a multitudinous class of cases which do not leave room for even the shadow of a doubt.  Their character and denomination are decided by a unanimous vote.

     If you see a being, in human form, lying stupid in the highway, or wallowing in a ditch, your conclusion as to the cause, is instantaneous.  “He is dead drunk” or “He is as drunk as a beast,” you say, at once, within yourself.  Your judgment is affirmed and echoed by every intelligent witness.
     The meaning is – not that beasts will ever voluntarily make themselves drunk – but that this pitable mass of matter in a human shape has made himself, as to rationality, like a beast.  Measured on the scale of intelligence, he is sunk to the level of the beast – and lower.  There is here no grounds for dispute.  The case furnishes its own definition.  Intemperance – the drinking of ardent spirits, in quantities, no matter how small at first – opened and paved his downward road to degradation so humiliating and guilty.

     In this view of the extremes, the argument for entire abstinence becomes invincible.  Harm lies in ambush, when even the smallest portions of ardent spirits are swallowed.  The grand organ of sensation and thought is disturbed and diseased.  And who, thus affected can find assurance, that a morbid appetite created by this dangerous indulgence, will not demand more, until body and mind shall be remedilessly overthrown.









T. I. A.

     By June of 1843, Chapin’s conviction led him to induce his people to exclude wine from the Communion Table, water being the substitute.  Feeling on the part of some people was so strong that they found it preferable to accept the sacrament in churches other than their own.

     Mr. Soloman Griswold
 who was a determined opponent of Dr. Chapin’s views in this matter, addressed letters to the Congregational ministers in neighboring parishes, requesting their views as to this innovation.  He received replies from nearly all to whom he wrote, and all condemned it.

     In January of 1846, the disaffection was so disruptive and troublesome, that a new product, an unadulterated and pure fruit of the vine was voted into use by the parish, and dissenting members were invited back to their home communion.

     Chapin’s stand against slavery and for emancipation was not singular, but was progressive.

     Chapin’s view on the role of the clergy and the populace is gleaned from a sermon he delivered at the ordination of Samuel Whittelsey.  Those to whom the minister is sent are rebels against God, who bring down upon themselves swift destruction.  It is the business of the clergy to tell the congregation the truth in relation to God and themselves.  The minister must make the danger of their character and conduct clear, and to acquaint them with all the commands of God, both that they should be and do, as that is their only preparation to be saved.

     There is a story that Calvin Chapin was offered the Presidency of Yale, but a search of Yale College records by college officials shows no confirmation of this, and there is no indication of this in Chapin’s records.

     Shortly before his death, Chapin writes to his friend, President Day of Yale College:

     Do write to me often.  You cannot estimate the gratification such kindness will produce.  Why:  Have we not had an unusual intimacy for many years: Now when both have leisure, shall that intimacy cease: My affection for Yale, my prayer for its prosperity and usefulness to the world do not abate.

     Thinking in terms of Henry Adams’ portrayal of the New England clergy, Calvin Chapin did pass from a New England college to the pulpit, and from that position did have direct ties with Yale, being a member of the Corporation of Yale, and a close friend of its president.  There is however, no evidence that he tried to hold Yale, or his congregation, facing toward the past.

     That Chapin upheld conservatism is well documented by the sermons which he had published, but that he preached against innovation is ungrounded – in fact, Chapin was an innovator, the communion service being a case in point.

     Chapin’s point of view concerning the congregation is clear, and he considered it natural for the minister to be autocratic.  Since the minister was among rebels, he would prepare them for salvation.

     Solomon Griswold did defy Chapin, and, in a sense, did so successfully.  Going to the extreme of asking the professional opinion of other Congregational clergy members about Chapin’s actions, was complete insubordination, yet a compromise was reached, with Chapin backing down.

     Chapin could hardly be called a follower of thought, being a true leader in the areas of abstinence, morals, and missions.  His articles in the Connecticut Observer caused the area ministers to tell its editor that those articles would cause the demise of the paper, so prominent were they.  With an annual salary of $333.33, and a dowry of 200 pounds, it can hardly be said that Chapin was poor.  Also, Chapin’s stand on abstinence and slavery does not bespeak a man who is trying to avoid hostility.  That the people of Rocky Hill respected Chapin is demonstrated by Chapin Avenue and Chapin Hall.
     Consequently, it can be seen that the life of Chapin presents serious irregularities to Henry Adams’ generalization about the New England clergy.
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