3

Rtd Man Confronts Whitt
Man-and Whitt Man's God

INDIANS HAD, OF COURSE, occupied Arkansas before the white man
reached it. As whites entered the area, there were occasional encounters
-usually peaceful, sometimes hostile. There were few open hostilities
between the two groups, but there was constant fear of Indian depredations on the part of the whites.
The Arkansas Gazette, perhaps understandably, seemed to be constantly nervous over the presence of Indians in the area. The Indians,
on the other hand, were frequently complaining about the encroachment of whites into areas that had been solemnly allocated to them by
the government.
Conflict Between Whites and Indians

In May, 1817, John Jamison, Indian Agent at Natchitoches, Louisiana, wrote to the Secretary of War about his efforts to keep peace between whites and Indians. He described the situation he found at Pecan
Point on Red River, then a part of the Arkansas region-and a place
where William Stevenson had already been preaching. He wrote:
Sir, Hordes of hunters and licentious traders have entered the Indian
Villages and camps on red River above this place, who bids defiance of the
laws of the United States, of which the Indians have frequently complained.
. . . I hope we shall be able [with a detachment of troops} to teach some of
these intruders what sort of respect ought to be paid to the laws of our country.l

Two years later Jamison's successor, John Fowler (who was, at least
later, an active Methodist in Arkansas) wrote the Secretary of War:
. .. In truth, sir, the well disposed Indians are most shamefully treated.
They bear every injustice and are finally plundered of everything they have of
value in endeavouring to maintain a good understanding with the whites... .
It is time a just and liberal protection should be extended to these unhappy
beings-Justice and our National character require it....•
42
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Whites Uneasy Over Indian Presence

These encounters were on the frontier of Arkansas territory, where
the whites were usually more predatory than in the more settled areas.
In the latter areas, relations were more friendly. But Arkansans displayed anxiety about Indian presence in the area. The Arkansas Gazette
stated on January 6, 1821, "a very large part of our Territory is already
occupied by Indians." It had already complained about the plans to
send more Indians west of the Mississippi River:
Ir is no doubt good policy in the states to get rid of the Indians within their
limits as soon as possible; and in so doing they care very little where they
send them, provided they get them out of the limits of their state. The practice, therefore, has been ro remove those poor deluded wretches into the weakest and most remote territories. . .. 8

A few weeks later the Gazette (Dec. 16, 1820) observed that "There
are already more Indians in this Territory than can well be kept in subjection." However, later when groups of Indians were moved across
Arkansas to the Oklahoma region, the Gazette served to reassure Arkansas whites that these Indians were peaceable and not to be feared.
In fact, the Gazette pointed out, the whites might well profit by selling
meat and other foodstuffs to the travelers.
Methodists Preach to Arkansas Indians

The Methodist preachers in Arkansas began to try to minister to the
Indians soon after they arrived. In his early years in Arkansas, William
Stevenson preached at least occasionally to Indians, or had them in his
audiences at times. Here is one account he gives in his autobiography:
One poor Indian, a Choctaw, was converted under preaching; he could speak
bur little English, bur I saw by his looks rhar he understood truth .... He came
ro me, rook hold of my hand, looked up and by signs rold me that the G~ear
Spirit had come down into his heart and he now loved him. This he told in
his own tongue to an interpreter. Afterwards he was always glad to see me.
I saw him a year after, with some eight or ten Choctaws; he ran to meet me,
held me by the hand, spoke to the others and they all came up and rook me by
the hand and, in their tongue, called me brother. None can tell how I felt on
this interview.

In 1823-24 the Missouri Conference appointed the Rev. Jesse Walker
as "Missionary ... particularly ... to the Indians...." Bishop William
McKendree wrote on December 1, 1823, that "The attention of our
missionary, Jesse Walker, has been directed to those Indians who may be
found inclined to hear the word of God within the bounds of this Conference. He has laboured the last year ... with considerable success." 4
Walker's most recent biographer, Almer Pennewell, is "convinced that
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Methodist circuit-riders from Arkansas preached to the Indians in
Arkansas and in what is now Oklahoma until the Indian Mission
Conference was organized in 1844.

Jesse Walker was the first Methodist missionary to the Indians west of
the Ohio." 5
Government officials, in the main, encouraged religious activities
by Christian missionaries among the Indians. Thomas L. McKinney
wrote to Governor Cass Clark Edwards on November 4, 1817 :
. . . . My conviction [is} that we all, as Americans, owe the Aborigines a
debt, which cannot be more acceptably, or justly cancelled, than by the promotion of those means which tend to Civilize and Christianize them. And what
means are more likely than those which are used by men who go amongst them
as messengers of peace and goodwill? without one mercenary consideration or
desire for gain, but only to impress upon them the superior excellencies of the
civilised over the Savage state... ."

Not all persons in Arkansas gave entire approval to such miSSion
work. Matthew lyon wrote from Spadre Bluff, Arkansas Territory, on
July 22, 1822, to Secretary of War John C. Calhoun:
The Missionary System is doubtless doing good wherever it extends . . . .
[The Dwight Mission; Congregational} is doing much good here. .. . There is,
however, one unavoidable misfortune attending the System. Those who devote
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themselves to this Service are generally Sectarians whose zeal for the prevalence
of the peculiar tenets of their faith has induced them to enlist; thus the bent
of their minds inclines them to dwell upon their darling doctrines rather than
the Beneficence, the superior excellence, and rectitude of the Christian System
of Morality on its broad extended base. 7

Indian Removal Across Arkansas

When the government finally carried through its plans for removing
Indians in the Southeast to what is now Oklahoma, many of the emigrants moved across Arkansas, some by land and some by boat on the
Arkansas River. The major removal began in the early 1830s. This
event has significance for the story of Arkansas Methodism because ( 1 )
the removal route was through Arkansas, and ( 2) the Methodist responsibility for ministering to these Indians was placed upon the leaders in
Arkansas (and to some extent, in Missouri) until 1844.
Between the years of 1830 and 1840 approximately 60,000 southern
Indians were moved across Arkansas, some by boat, some by wagon or
horseback, and many on foot. The enterprise was poorly planned, inadequately managed, and haphazardly financed. Disease, poor food--or
none at all, and inadequate shelter all combined to make this an unbelievably tragic and pathetic tale of unnecessary and sometimes cruel
suffering for the emigrants. 8 It is understandable that some parts of this
migration were called "The Trail of Tears."
By about 1830 the Methodists in the Southeast reported around a
thousand members among the Cherokees, more than three thousand
among the Choctaws and Chickasaws, and smaller numbers among the
Creeks and Seminoles. 9
Hardship, confusion, and mismanagement were prevalent as the Indians were moved across Arkansas. The New York Observer for
March 3, 1832, reported on a group of 1,950 emigrants at Vicksburg,
just before crossing the Mississippi into Arkansas: "They have taken
their annuity for this year; much pulling and hauling, swearing and
drinking. The Indians are in a great hurry to spend the little money they
have, and the whites are quarreling for the privilege of cheating
them." 10
Emigrating Indians who had Christian leadership sought to avoid
some of the problems as they crossed the state. In one group, we are
told, "the Christian Indians appointed a company of light horse to
prevent the introduction of whisky into camp by white men which
was accomplished with difficulty." 11 One observer testified that another
group of Choctaws, traveling part way by boat, showed excellent conduct: "They had morning and evening prayers and spent much of their
time on board the boat reading and singing hymns; a part of this company belong to the Methodist church." 12 Several groups of Cherokees
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were led on their way west by ministers; three of these were Evan
Jones and Jesse Bushyhead, who were Baptists, and Stephen Foreman, a
Presbyterian. They had an agreement that they would stop to rest on
Sundays and hold religious services. One sympathetic traveler wrote
his impression of this practice:
One fact which . . . seemed a lesson indeed to the American nation is, that ·
they will not travel on the Sabbath ... when the Sabbath came, they must stop,
and not merely stop-they must worship the Great Spirit too, for they had
divine service on the Sabbath-a camp meeting in truth."

Methodist Involvement

We have found some details of occasions when Methodists in Arkansas showed a spirit of compassion and helpfulness toward the Indians
moving through or living in the state, and there were undoubtedly
others not recorded. In 1827 the people of Hempstead County, whom
we have noted included a strong Methodist element, sent food to a
group of neglected Quapaw Indians and enlisted governmental concern
for them. 14
A group of Cherokees on their way west reached Batesville, Arkansas,
on December 15, 1838, and stopped to get wagons repaired and horses
shod. Here some of them had an unexpected welcome from an old
friend, the Rev. George W. Morris, newly appointed presiding elder of
the Methodists in the Batesville District. Morris had first known the
Cherokees when he and his wife taught in a Methodist mission school at
the "lower mission in Creek Path" and maintained three Methodist societies.15 Now he was able to bring a friendly greeting and welcome to
the tired travelers and to find encouragement himself in learning that
many of the early converts were still faithful. He wrote an account of
the visit for the local newspaper and closed with these lines:
0 Jesus, the Cherokee save
And bring them at last to thy rest;
And when they shall leave the cold grave
May they then be found with the blest.'"

The most prominent of all Cherokee Methodists at that time, Chief
John Ross, had a hard and also a sorrowful experience in the removal.
The leaving itself was a distressing occasion. One of the soldiers assigned
to help with the removal, John Burnett, later wrote about his recollections:
I sa~ the helpless Cherokees arrested and dragged from their homes and driven
by bayoners into the stockades . . . I saw them loaded like cattle or sheep into
six hundred and forty five wagons and started toward the West . . . Chief Ross
led in prayer and when the bugle sounded . . . the wagons started rolling.
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Burnett referred to the "beautiful Christian wife of Chief John Ross"
and her hardships on the trip :
The frail condition of Quade, John Ross's wife, prompted Ross to abandon the
overland route .. . at Paducah, Kentucky and to continue westward by boat.
. . . Sleet, snow and cold winds from the north forced the detachment which
Ross and his wife were in to land and go into camp near Little Rock.
Encamped on a bluff overlooking the Arkansas, Quade gave her blanket to
a sick child who, like Quade and many others had contacted a cold. The
child .. . recovered, but Quade's illness developed into pneumonia and caused
·
her death.
I was on guard duty the night Mrs. Ross died, [Burnett continued in his recollections}. When relieved at midnight I did not retire but remained around the
wagon [occupied by Mrs. Ross} out of sympathy for Chief Ross and at daylight
was detailed . .. to assist in the burial."

The Little Rock Advocate for February 4, 1839, reported the burial
in "the little cemetery at this village" of Mrs. Ross, with a marker reading: "Elizabeth Ross, wife of John Ross." Elizabeth was the American
equivalent for Quatie. The grave is now located in the heart of Little
Rock in the Mount Holly Cemetery.
Several Cherokee Methodist ministers migrated across Arkansas with
their Indian members. Among these we know of are D. B. Cumming,
John Ross, Cherokee chief who
led his people across Arkansas
to what is now Oklahoma in
the 1 8 3Os, was a Methodist. His
wife, Quatie, died on the trip
and is buried in Little Rock.

John Harrell gave many years
of service to Methodism in
Arkansas and to the Indian
Mission Conference.
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A. Campbell, Weelooker, Turtle Fields, Young Wolfe, William Mcintosh, Tussawalita, and John F. Boot. Boot was ordained in 1832 and was
the first Indian to administer the Lord's Supper to Cherokee Methodists.
At least one Methodist minister, the Rev. Hosea Morgan, died on the
trip to the W est.18
From among the Choctaws there were several white Methodist leaders
who accompanied their converts west across Arkansas. Chief among these
were Alexander Talley, assisted by two Choctaws, Thomas Myers and
William W. Oakchiah; and Moses Perry, Talley's interpreter who had
married a Choctaw wife and because of this relationship had become a
tribesman.
Talley assumed large responsibilities in assisting in the movement of
the Choctaws from Greenwood LeFlore's district in Mississippi. He
personally advanced his own money to feed some of the Indians in this
group as they crossed Arkansas. 19 He helped them get settled near the
site of Fort Towson (then in ruins) and elsewhere on the Kiamichi
and Little Rivers. He went among the white settlers along the way in
Arkansas and contracted for 1,000 bushels of corn, at one dollar a
bushel, to help feed the migrants. He employed a blacksmith to make
implements with which the Indians could plant crops. 20
Much of the plundering, harassment, and sale of alcohol by whites
during the removal experience involved transient hangers-on who followed the emigrants for whatever they could greedily gain. And there
were, as we have seen, frequent instances of kindness by local residents,
though perhaps fewer than we might wish.
The removal experience was not helpful to the cause of Christianity
among the Indians. In fact, it was called
disastrous to the cause of religion and ruinous to the missionary work which
had been so hopefully carried on . . . before . . . removal. Disheartened by
their suffering and embittered by the sense of wrong inflicted upon them by
the white man, many of them lost faith in the white man and they distrusted
the gospel because it came through him. The Christian religion was rejected
by many ·who turned away from the new faith, which they had once accepted,
and went back to their old ways. 21

Renewed Methodist Effort Toward the Indian

But the leaders of the church in Arkansas set out promptly to meet
their responsibility to minister to the Indian. In the fall of 1830 a
Cherokee Mission and a Creek Mission were created but no regular
pastor was available. And the Indian people were calling for the preaching of the gospel. Henry Pengum, a ·Creek, wrote to the Rev. Jacob
Sexton of Washington County on May 1, 1831:

Smithsonian Insrirurion

Samuel Checote, great Creek Indian preacher and statesman,
was greatly influenced by John Harrell.
Chief Ma-nuncue, a local Methodist preacher, came to Indian
country in 1843 when the Wyandotte tribe moved west, settling
near Kansas City.
. . . Myself and my people want to know when the Methodist missionaries
will come into our nation. All will be glad to see them . .. I think I .. . perhaps desire to attend the Methodist Conference with you . . . . 22

In view of this need for more preachers, we have already noted
that Bishop Robert R. Roberts (who was in charge of Arkansas Methodism) went to the Tennessee Conference in the fall of 1831, appealing
for volunteers to serve in the West. Eight preachers responded, and
three were assigned to serve the Indians: Alvin Baird to the Creeks,
John Harrell and Allen M. Scott to the Cherokees (along with Washington County Circuit). In addition, the Rev. Alexander Talley, whom
we have noted came west with the Choctaw Indians, was officially appointed to serve the Choctaw Mission, along with the assistants mentioned above.
The Rev. A. D. Smyth was not only presiding elder of the little
Rock District but also superintendent of Indian Missions. He made
plans at once to serve Indian needs and held a two-day meeting in the
Creek Nation on May 19-20, 1832. He was assisted by "Mr. Vaill of
Union Mission, Rev. Mr. [Alvin} Baird, the Methodist Missionary, and
Mr. Addear, from the Cherokee Nation [evidently one of the numerous
Adairs and a lay preacher.}" 23
The account of the two-day meeting, sent to the Gazette by Mr.
Smyth, continued:
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. . Seriousness arrested many under the first sermon, and it continued
to increase . . . until our ears were saluted with the cries of penitents and
the shouts of converts. About 32 joined the Society; 75 communed at the
Lord's table, spread in the wilderness; 33 spoke in Love Feast on Sunday morning 12 of whom spoke through an interpreter. Two of the latter were Chiefs,
who did not profess to have religion, but . . . wished . . . the prayers of the
church for their salvation. . . .

In the fall of 1832 the Indian appointments in the Missouri Conference were listed separately, in two categories: Creek Mission and
Schools, and Cherokee Mission and Schools. Choctaw Mission west of
the Mississippi was carried in the Mississippi Conference appointments.
The schools were a major part of the church's work for several years
and were usually an adjunct to the preaching services. The schools in
1832 numbered six in the Creek Mission and four in the Cherokee
Nation.
A sermon to the chiefs of the Creek Nation was delivered by the
Rev. A. D. Smyth in the summer of 1833 and printed in the Arkansas
Gazette on September 4. It seems to be the only sermon by any minister
in the Gazette from 1819 to 1866. Presumably A. D. Smyth lived in
Little Rock, and he evidently had a close friendship-or influencewith the editor! The sermon is long and by our standards today, not
too well adapted to an Indian audience. But it did make clear the
honest and friendly intent of the Methodist missionaries to the Indians :
We came to you as Missionaries, not to take citizenship in your country, but
to remain on our mission, visiting your different neighborhoods, and publishing to you the goodness of the Gospel. Our Saviour ate with publicans and
sinners; we only want to mix with you in the same way that he did; to do you
good, and such fare as you set before us, we partake thereof with hearty thanks.
Only look back to last year, when brother Baird came to your nation,
your people were in darkness and sin; but now look around you, and you
will lind many who have turned their backs upon the things of the world and
are trying to serve God and get to heaven ... . We have . . . selected a place
to hold Camp meeting. Now we want you to grant us the privilege of holding
Camp-meeting at this place.

Mission Schools for Indians

The mtsston schools were an important part of the church's work
in these years before 1844. This emphasis on education for the Indian
was general among whites who wanted to see the Indian incorporated
into white society. The Arkansas Gazette as early as March 31, 1821,
reprinted a sentiment from Niles Weekly Register that declared:
In general the missionaries [to Indians] are in too great a hurry; they desire
to build the structure before they have laid the foundation. Hence it is that
we are always more pleased to hear of the erection of a school house than of
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the building of a church and to learn that an Indian had been holding a plough
than listening to a sermon. He must be civilized before he can be a fit subject
for Christianity.

The Methodists usually provided both the plough and the sermon.
The schools in the main were practical; the children were taught basic
English and agricultural and homemaking skills-all from the white
perspective, of course. Names of some of these schools in the 1830s were
Mcintosh, Wyans, Hawkins, Hardridge, Lewis, South Arkansas, Adair,
Bayou, Bernard, Chism, and Fort Coffee.
In the next few years we find many other names of Methodist schools
for the Indians, some perhaps new names for previous schools, but a
number of them new schools. These include Key, Lee Creek, Cell, Van,
North Canadian, Cany Camp Ground, Hitchitytown, Shawnee Mission,
Delaware Mission, Peoria Mission, Kickapoo Mission, Kansas Mission,
Shawneetown, McDaniel, Bethel Camp Ground, Beattie's Prairie, Eagletown, Holoteihomo, and Seneca.
An indication of the work done in these schools is found in this report
from Moses Perry, an itinerant preacher-teacher, who signed himself
"USS Teacher:"
My school is prosprous [.} my number of pupils is thirty [ ;} eighteen males
[,} twelve females that reads [;} twenty that spells in four syllables [,} five in
two letters [;} four that spin [,} one that weaves [.} their ability for learning
is very good [-} all except one [.} I teach by the word of mouth [.} I spend
one hour in each day to learn them to talk english [.} it pleases them verry
well. .. ."

Noteworthy Leaders

The ministry to the Indians attracted capable and dedicated persons.
Perhaps chief among them was John Harrell who came from Tennessee
in 1831-32. He had a long and fruitful ministry and was a confidant
of Cherokee chief John Ross. He was elected three times as president of
the Indian Conference in the absence of the bishop; served several times
as ~ecretary ; was presiding elder for fifteen years; was director of
schools for five years; was a delegate in 1845 to the Louisville Convention that created the Methodist Episcopal Church, South; and was a
General Conference delegate seven times-thrice from the Arkansas
Conference and four times from the Indian Mission Conference.
Another valiant servant in the Indian conference was the Rev. John
H. Carr, who joined in 1845 and served until 1867. He, too, was
presiding elder, and director of schools (chiefly Bloomfield Academy).
He was a good carpenter and often made the coffins of those for whom
he was asked to conduct funeral services.
We have already mentioned Alexander Talley. He was the chief
architect of Methodist progress among the Choctaws. The bulk of his
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work was done in Mississippi before the removal, but he came to the
Indian country and helped to replant the churches there. He began as
missionary to the Choctaws in Mississippi in 1828 and retired due to
declining health in 1834.
John N. Hamill was a faithful minister among the Indians, serving ·
them in 1832-5 and again in 1858-66.
Andrew Hunter, who became perhaps the most influential preacher
in Arkansas in the Nineteenth Century, was led into the ministry by an
interest in teaching the Indians. He tells it in his own words:
It was a letter written by the Rev. P. M. McGowan [presiding elder in one
of the Indian districts} and published in one of the church papers, that influenced this writer to offer himself as a Missionary among my Red brethren .. . .
When McGowan's call for teachers for the Indians reached me, I felt that I
could enter that field, and if I could not preach, I could teach in one of these
schools... .25

Hunter went to the Indian country, was placed in charge of the
school at Hitchitytown, began preaching, liked it, and joined the Arkansas Conference when it was organized at Batesville in November, 1836.
We shall hear more of him in the further story of Arkansas Methodism.
Among the noteworthy Indian preachers before 1844 (after which
Indian work was no longer a part of Arkansas Methodism) were William
Oakchiah, John F. Boot, John Page, Isaac Sanders, Turtle Fields, and
Samuel Checote, at that time a ·local preacher.
William Oakchiah became a Christian against his father's wishes and
was even threatened with death for his decision. He stood erect before
his father, and said, "Shoot, father, no forsake my Lord." "Seeing the
bravery of his son, the father dropped his gun, fell on the neck of his
son and kissed him. He was later converted to Christianity." 26
John Fletcher Boot began his ministry among the Cherokees in the
East and "became the most noted preacher among his tribe. . . . so far
as known he was the most potent factor our church had among the
Cherokees." 27
John Page was sent to college by a woman in Mississippi noted for
her generosity; he became an effective leader there and later in the
Indian Conference. He was later elected treasurer of the Choctaw Nation.
After some years as an effective pastor, he was accused of drinking
alcohol; and he withdrew from the conference.
Isaac Sanders, Cherokee, was effective as an interpreter and served
the conference for thirty-two years. He was especially helpful in the
rebuilding of the church after the Civil War.
Turtle Fields had been called an excellent preacher among the Cherokees "back east," and he continued his service in the West.
Samuel Checote was one of the great leaders .among the Creeksboth in religious and in civic life. The product of a Christian home and
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of the Asbury Manual Labor School in Alabama, he helped check the
Creek persecutions of Christians. Later he was pastor and presiding elder
(the first Indian to serve in this office) and was chosen chief of the
Creeks three times.
Among the laity John Ross; Joseph and/or William Shorey Coody
(Joseph's wife was Jane Ross, a sister of John Ross, and William
Shorey's wife, Elizabeth, was a sister of Turtle Fields); Miss Catherine
( Katy) Gunter; and Standing Man are only a few known to have been
loyal and effective workers. Ross, as chief of the Cherokees, had many
civic duties but was known as a regular church attendant. His home was
often the lodging place for the visiting bishops and the missionary secretaries. He contributed heavily to such enterprises as the building for
Sehon Chapel ( 1856). His daughter Annie married the Rev. Leonidas
Dobson who had been pastor of Sehon Chapel (Methodist) where the
Ross family belonged. 28
Moving Toward Autonomy

By 1840 there was growing sentiment that the Indian work was so
distinct in its character and needs that is should be organized as a
separate conference. The General Conference of 1844 authorized the
organization of an Indian Mission Conference; and this occurred in
Riley's Chapel, near Tahlequah, beginning on October 23, 1844. In
many senses the new conference was the daughter of Arkansas Methodism. Across the years the relationship has been a close one. This work
was the first major missionary activity attempted by Arkansas Methodists,
and the two conferences still have many ties that bind.
In the main, Methodist work with Indians in Arkansas and in what
became Oklahoma may be considered successful. In most cases Christian
leaders, clerical and lay, were accepted as sincere and trustworthy. They
created in the Indian a desire for education-and helped to provide
it. They lifted moral standards by discouraging theft, fighting, and
drunkenness. They assisted the Indian in adapting to a more settled life.
But there were problems and failures as well. The Methodist itinerant
system, so well adapted to pioneer conditions in general, did not fit a
ministry to Indians where a longer tenure was needed to understand and
appreciate Indian culture and language. The failure of many whites
with whom the Indians had contact to live up to their Christian profession made it hard for the missionaries to explain the discrepancies.
Not all Indians welcomed the new faith, for this meant giving up their
earlier faith.
But overall, the efforts to educate and Christianize the Indians for
whom Arkansas Methodists were responsible brought genuine benefits.
The strength of Indian Methodism now may be due in part to the strong
foundations laid before 1844 by members of the Arkansas Conference.

