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THE HALACHOS OF A SUKKAH
Rabbi Eli Gersten
RC Psak and Policy

For eight days each year, the OU must not only certify

the food which is sold in the restaurant, but must also
certify the building in which it is eaten. These eight
days of course are Sukkos. The OU requires every
restaurant to provide accommodations, either on site
or within a reasonable distance of the establishment,
for those wishing to eat in a kosher sukkah. There are
many halachos as to what constitutes a kosher sukkah.
Here is a brief review of some of the more common
issues with sukkos.

ENVIRONMENT
A sukkah may not be placed under a tree or awning. The
sukkah should not be located in an area that has a bad
smell1. It is inappropriate to place a garbage can inside of a sukkah. However, often in a large communal
or restaurant sukkah, it is difficult not to have a garbage can in the sukkah. Under such circumstances some
poskim write that one may place a clean garbage can in the sukkah. It is not considered belittling to the
sukkah, since it is customary for these types of eating areas to have in them garbage cans all year round (See
Daf al Daf – Sukkah 29a). This is of course providing that the garbage can does not have a bad smell. After,
one eats in a sukkah, one must be careful to clean up their dirty plates and napkins right away and not leave
them littered on the table (See Shulchan Aruch 639:1).
WALLS
A kosher sukkah must have at least 3 walls. The minimum length of a wall is 7 tefachim (~28 inches). The wall
must be at least 10 tefachim tall (~40 inches), and must come within 3 tefachim (9 inches) of the ground (i.e.
it may not be suspended in the air more than 9 inches). The walls may not blow in the wind2. This is a very
common problem with canvas sukkos. One solution is to install a series of tight belts that wrap around the
sukkah, which will not blow in the wind. The first belt is placed within 9 inches of the floor and the next within
9 inches of the first, and so on, until one reaches above 40 inches. Thus, with a series of four parallel belts
(each slightly wider than an inch) one can create a halachic wall. Even if the canvas can blow in the wind, it is
still considered a valid wall, since the belts will not move.
SCHACH
Years ago, “putting up schach” referred to the tedious process of placing many single stalks of bamboo or
continued on page 2
lath across the top of one’s sukkah. Today, this task has been greatly simplified

SUKKAH

intend to use the mats for roofing, because the Chinese workers
are still making the mats for lying on. In such a case, only if the mats
are uncomfortable to lie down on, i.e., if they are bumpy, would it
be clear that they were not made for lying on.
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due to the proliferation of schach
mats. However, this brings up a
new series of issues of which one
needs to be cognizant.

WHO PLACED THE MATS ON TOP OF THE SUKKAH?
Shulchan Aruch (O.C. 635:1) says that a sukkah built by a non-Jew
is kosher, provided that it was built for shade. This requires that the
non-Jew understands why he is putting up the schach (i.e. that it
will be used as a temporary dwelling place). If he has no idea what
the purpose of a sukkah is, it is likely he is building it simply as
part of his job and not to provide shade and therefore it is pasul.
Furthermore, even if he knows that he is building a sukkah for
shade, still the sukkah is not kosher lichatchila, in the first instance,
unless it is placed by a Yisrael for the purpose of performing a
Mitzva3. Therefore, if the schach was put up by a non-Jew, the
Yisroel should lift up the schach and place it back down.

DOES THE SCHACH MAT COME
WITH A RELIABLE HASHGACHA?
Mats that are made for lying on are
pasul. (Shulchan Aruch O.C. 629:6)
Mats that are connected with a strip
of fabric are pasul. Even if a single
thin strip of fabric is attached to the
mat, the entire mat will be pasul
(see Igros Moshe O.C. I:177).
Rav Belsky zt”l reported that some
mats were inappropriately given
hashgacha. These were made by
Chinese companies which make
mats for lying on. Rav Belsky held
that for such mats from China, it is
not enough for the Rav Hamachshir
to inform the company that they

MA’AMID: HOW IS THE SCHACH SUPPORTED?
One should not rest schach directly on metal or plastic which
cannot be used for schach (maamid b’davar haposul l’schach),
but rather on wooden beams placed on top of the metal poles
which are a support of a support (maamid d’maamid). If one’s mats
are woven with plastic wire, they must make sure that the schach is
placed perpendicular to the wooden beams; otherwise the stalks are
supported exclusively by the plastic wire.
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CAN ONE TIE THEIR SCHACH MATS TO THE
SUKKAH WITH STRING?
Schach mats are notorious for blowing off of
sukkos. According to many Poskim4, if one
suspects that their schach can be blown off by
an ordinary wind, then it is pasul. Even schach
that won’t blow off with an ordinary wind will
often shift and leave gaps that can either invalidate
the
entire sukkah or that area of the sukkah. Therefore, the schach should
be tied down. However, one should not tie the schach with a davar
ha’pasul l’schach min haTorah, such as metal wire or clamps, but rather
they should use cotton or hemp string5 (i.e. grows from the ground,
not wool or synthetic) or place heavy beams on top of the schach to
weigh it down.
Mishnah Berurah 630:4 – התורה
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 אם לא שהוא ריח רעה שאין אדם סובלתו אפשר דפסול מן...ודיעבד שפיר דמי

See Yechaveh Daas 3:46 for sources that any amount of movement will pasul.
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Mishnah Berurah 636:4
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See Shevet Halevi 10:93 and B’tzeil Hachachma 5:43
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Biur Halachah 630 s.v. Kol says that one can be ma’amid schach with something which is only pasul for schach midi’rabanan. Mishnah Berurah
629:12-13 writes that even ropes made from linen are only pasul for schach mid’rabbanan, and certainly those made from cotton or hemp.
However, one may not use synthetic string since this is pasul min’haTorah for schach. Also see Yechaveh Daas I:64
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ON BASAR B’CHALAV
MAY ONE FEED THEIR DOG A PET FOOD
THAT CONTAINS MILK AND MEAT?
The Torah writes in three separate places that one may not cook
a goat in its mother’s milk. Chazal interpreted the repetition of
the verse to teach us that there are three prohibitions:
1. Not to cook milk and meat together.
2. Not to eat milk that was cooked with meat.
3. Not to derive any benefit from milk that was cooked
with meat.
Since feeding one’s dog is a form of benefit, it would seem
clear that one may not feed one’s dog pet food that contains
milk and meat. However, the Rambam writes that there is
a nekudah nifla’ah, an amazing point – that the prohibition
of deriving benefit from milk and meat cooked together
does not apply to meat that was not slaughtered properly.
Others disagree. The Dagul Merevava (YD 87:3) writes that in
situations of financial loss, one may rely on the lenient opinion of the Rambam. In contrast, the Pri Megadim
rules in accordance with those who are stringent and prohibits benefit from non-slaughtered meat cooked
with milk. Restricting the use of milk and meat dog food would not present a financial loss, and, therefore,
both the Pri Megadim and Dagul Merevava would agree it should not be used.
The prohibition of deriving benefit only applies when the Biblical prohibition of cooking milk and meat was
violated. One may derive benefit from milk and meat that were merely mixed together in a cold state. As
such, if one knows that the milk and meat in the dog food were mixed cold, it may be fed to a dog.
I ACCIDENTALLY BOUGHT CAT FOOD THAT CONTAINS MILK AND MEAT. I REALIZE THAT I MAY
NOT FEED IT TO MY CAT. CAN I PLACE IT OUTSIDE FOR NEIGHBORHOOD CATS TO EAT? SINCE
I AM NOT RESPONSIBLE FOR FEEDING THESE CATS, IS THIS CONSIDERED GETTING BENEFIT?
The Yerushalmi writes that there is an extra drasha that teaches us that a person may not feed chametz to stray
animals on Pesach, even though one is not responsible for feeding them. The Binyan Tzion (102) questions
whether this drasha is limited to chametz, or whether it can be applied to other forbidden items such as
basar b’chalav as well. However, the Taz (YD 94:4) cites Rishonim and Achronim who apply this prohibition
of feeding basar b’chalav to stray animals as well. Accordingly, basar b’chalav must be disposed of in such a
way that no one and no animal will benefit from it. It can be buried, thrown in the garbage or flushed down
the toilet.
CAN I FEED MY PET A PET FOOD THAT CONTAINS PORK OR CHICKEN COOKED WITH DAIRY?
Yes, Shulchan Aruch (YD 87:3) writes that the prohibition of deriving benefit from meat cooked with milk applies
only to meat from cattle, sheep and goats. Other meats such as poultry, venison and certainly pork are not
included in the prohibition. The Torah specifies that one may not cook the meat of a “gedi” in the milk of
its mother. Although the term “gedi” usually refers to a goat, it can also include a sheep or a cow. However,
it does not refer to other animals. Although the Rabbis forbade eating poultry or venison cooked with milk,
they did not forbid benefitting from this combination. The opinion of Tosfos is that poultry and venison are
included in the Torah prohibition as well, however, Shach (YD 87:4) writes that this is not the accepted ruling.
Shach ends by quoting the Rambam (Hilchos Mamrim 2:9) that it is a violation of Bal Tosif (the prohibition of
adding to a mitzvah) to claim that cooking poultry and milk is forbidden by the Torah.
continued on page 4
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WHAT IS THE STATUS OF LACTOSE AND WHEY?
ARE THEY CONSIDERED TO BE MILCHIG?
The Gemara (Chullin 114a) relates that one who eats
beef that was cooked with “mei chalav” (milkwater) did not violate a Torah prohibition. The
Rosh (Chullin 8:51) explains that this is because
the Torah only forbids cooking meat with milk if
the milk is in the form it came from the cow, i.e., if
it contains the milk solids. There is a discussion in
Shulchan Aruch (YD 87:8) as to the exact definition
of mei chalav. Some define it as whey. (Whey is
a liquid byproduct of cheese, which separates
when the milk is curdled. Liquid whey is rich in two
elements: a) whey protein solids, and b) lactose,
which is a sugar.) According to this opinion, on a
Torah level, whey would be considered pareve,
but it would still be forbidden to mix whey and
meat as a matter of Rabbinic decree. However,
the Rosh writes that whey must be categorized
like regular milk, since it still contains some
milk solids. According to the Rosh, it cannot be
considered mei chalav until all solids have been
removed from the liquid. After extracting the
protein solids, the remaining liquid is known as
whey permeate. If the water component of whey
permeate is evaporated, the remaining powder
is lactose. There is no Biblical prohibition to eat
meat cooked with whey permeate or lactose,
though it is forbidden on a Rabbinic level.
I NOTICED THAT A CERTAIN PET FOOD CONTAINS
LACTOSE AND BEEF. MAY I PURCHASE THIS PET
FOOD TO FEED TO MY PETS?
We have previously seen that the Torah prohibition
of cooking meat and dairy does not apply to mei
chalav, which would include lactose. However, on
a Rabbinic level it is still considered dairy. Does this
Rabbinic law prohibit only eating lactose cooked
with meat or does it prohibit deriving benefit, as
well? In general, one may cook and derive benefit
from a mixture of basar b’chalav (milk and meat)

which is not Biblically restricted from consumption
(Rama YD 87:1). As such the Aruch Hashulchan
(87:27) and Yad Yehuda (87:10) permit deriving
benefit from meat that was cooked with lactose,
since lactose and meat are only Rabbinically
proscribed. However, the Tiferes L’Moshe (YD 87:6
and cited by Rabbi Akiva Eiger) maintain that the
language of the Rambam and Shulchan Aruch
implies that one may not benefit from mei chalav
(whey permeate or lactose) cooked with meat. He
explains that the Rabbis were especially stringent
regarding mei chalav, because it can easily be
confused with milk, since it is a milk derivative.
Rabbi Akiva Eger (YD 87:6) questions this ruling
and leaves the matter undecided.
I BOUGHT SHAMPOO THAT CONTAINS LACTIC
ACID AND STEARATES. I HEARD THAT LACTIC
ACID CAN BE DERIVED FROM MILK, AND
STEARATES MAY BE DERIVED FROM ANIMAL
FAT. AM I PERMITTED TO USE THIS SHAMPOO
OR IS THERE AN ISSUE OF BENEFITTING FROM A
MIXTURE OF MILK AND MEAT?
The shampoo is fine. Although, as the name implies,
lactic acid can theoretically be milk-derived, in
practice, commercially manufactured lactic acid
is pareve, as it is made by sugar fermentation.
Furthermore, because the lactic acid is added
to shampoo and is made inedible, it would not
be subject to the prohibition of basar b’chalav.
Shulchan Aruch (YD 95:4) writes that if one added
a lot of ash (or soap) to a pot of boiling water and
then placed dirty milchig and fleishig utensils in the
pot, not only could one benefit from the water, but
the utensils would remain kosher as well. The ash
would make the water undrinkable, and it would
not be subject to the prohibition of basar b’chalav.
The same would apply here as well. Even if the
stearates were animal derived and the shampoo
contained dairy as well, it would still be permitted
because the shampoo is inedible.

Join close to 12,000 subscribers and receive

OU KOSHER HALACHA YOMIS
each workday

SUBSCRIBE TODAY AT OUKOSHER.ORG/HALACHA-YOMIS-EMAIL/
4

CONTACT RABBI YOSEF GROSSMAN AT GROSSMAN@OU.ORG.

