Glimpses into the Translation of
 The Better Life Bible
Dan Sindlinger

Lulu.com

Glimpses into the Translation of
 The Better Life Bible
by Dan Sindlinger

Published by:
Lulu.com
All rights reserved.  No part of this book may be reproduced or transmitted in any form or by any means, electronic or mechanical, including photocopying, recording or by any information storage and retrieval system, without written permission from the author.

Copyright © 2007 by Dan Sindlinger
Comments may be sent to: 

The Better Life Bible Translation Project

Dan Sindlinger

  3600 Tower Dr.

    Dover, PA 17315

E-mail:  DanSindlinger@Juno.com
Preface

The following glimpses were written during the translation of The Better Life Bible, which is geared to people who have a busy lifestyle with limited time to read and study the Bible.

The New Testament was originally written in the Greek language during the first century C.E.  The translator has attempted to accurately convey the meaning in a clear and natural manner.  To convey the meaning clearly, it was often necessary to include implied information, eliminate redundancies, and leave out trivial information that distracts the reader from the focus of a particular context.  To convey the meaning naturally, it was necessary to follow the linguistic and logical patterns of English instead of duplicating the patterns of the original Greek language. 
Since translation cannot occur without interpretation, the translator reflects his understanding of the Greek text.  Some people may disagree with his interpretation, but that will hopefully motivate them to read other translations of the Bible to form their own opinion.
The translator of The Better Life Bible is Dan Sindlinger, who graduated from Taylor University and attended the Summer Institute of Linguistics at the University of Washington, the University of North Dakota, the University of Texas, the University of Oklahoma, and the University of Liberia.  He supervised Bible translation projects for six years among the Gola people of Liberia, West Africa, and ten years among the Lakota Sioux Indians of South Dakota.  He also worked for the Harley Davidson motorcycle company for six years and a graphic arts firm for four.  He has taught (gratis) New Testament Greek for 15 years and Biblical Hebrew for seven.  
The palm tree on the front cover is a symbol of victory and joy.  When Jesus rode into Jerusalem on a donkey, people honored him by waving palm branches.
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Glimpses into the Translation of Terms

Authority, power, kingdom of God 
Two terms occur frequently throughout the New Testament that are somewhat related.  The first term is kingdom, which is usually perceived as a government in which the king imposes his will on a nation, allowing the people little or no choice in determining the course of their lives.  This perception doesn’t fit the kingdom of God because God doesn’t impose his will on us but allows us the freedom to determine the course of our lives.

When people describe the kingdom of God as the kingdom in which God rules, I think it implies that God imposes his will on people.  To avoid this misconception, I suggest describing the kingdom of God as a community of people who freely choose to follow God’s advice for a better life.

The other term that occurs frequently in the NT is the Greek word exousia, which the King James Version most often translates as power or authority.  Although the Greek lexicon (dictionary) by Bauer, Arndt and Gingrich lists the first definition of exousia as freedom of choice, the KJV reflects this in only three instances:
liberty 
1 Corinthians 8:9

right
Hebrews 13:10 and Revelation 22:14

There are several other contexts in which exousia conveys the idea of freedom of choice.  For example, in 1 Corinthians 9:4 the freedom to eat and drink is more in focus than the ability to do so.  To clarify this, many translations use the word right instead of power:



Have we not power to eat and to drink?  
KJV



Do we have no right to eat and drink?  
NKJV, RSV, NIV, CEV
Baptize

The term baptize is a very familiar term to Christians but not to people who have never attended a church.  Since it is an expression used almost exclusively in church circles, it carries little or no meaning for unchurched people.  It is actually a transliteration (writing a foreign word with English letters) of the Greek term baptizo which refers to washing something with water.  Most Bible versions use the term baptize, but since The Better Life Bible is geared to people with little or no knowledge of the Bible, I’ve used the expression symbolically rinse.  

Believe, faith
The Greek noun pistis occurs 244 times in the New Testament and is translated faith 239 times in the King James Version.  Its verbal counterpart pisteuo occurs 246 times in the New Testament and is translated believe 236 times in the KJV.

In an article in The Bible Translator (published by the United Bible Societies), Dr. Daniel Arichea points out that the words faith and believe are rather deceptive.  They look simple but they’re very difficult to understand and translate.  There are many verses in the New Testament letters where the word faith is used as a noun without any clear object or goal and without any clue as to what it really means.  He lists the following meanings conveyed in various contexts:

1. trust and commitment to God/Christ

2. Christian virtue

    a. with emphasis on the quality of faith

    b. listed as a virtue along with joy, love, righteousness, etc.

    c. listed among the gifts of the Holy Spirit, as a tool for service to God’s people

3. accepting something as true or valid, where the object of faith is an idea rather than a person

4. the doctrine or teaching of the Christian church

5. religious movement, the Christian church, the Christian faith, or the fellowship of God’s people

6. certainty or conviction about one’s beliefs

7. those who believe or put their trust in God/Christ; Christians

In my translation, I tried to clarify the intended meaning of faith and believe in a given context so the reader doesn’t have to sort through the many possibilities.

Hebrews 11:1 is translated this way in the New King James Version:


Faith is the substance of things hoped for, the evidence of things not seen.

I sometimes hear people use this verse to support the view that faith does not involve works.  They focus on the beginning and end of the verse:  Faith is . . . not seen.  But they misinterpret the meaning of the verse by overlooking a key part of it:  Faith is the substance . . . , the evidence . . .

By the way, there are hundreds of doublets in the New Testament, in which two or more words express the same or similar meaning.  The phrases the substance of things hoped for and the evidence of things not seen constitute a synonymous doublet.

Throughout chapter 11 the author of Hebrews illustrates James’ assertion (James 2:20-24) that works are an integral component of faith:

By faith . . . Abel offered a more excellent sacrifice than Cain



. . .  Noah prepared an ark



. . .  Abraham obeyed . . . and went out, not knowing where he was going



. . .  Sarah bore a child



. . .  Abraham offered Isaac



. . .  Moses chose to suffer affliction with the people of God



. . . the people of God passed through the Red Sea on dry land

In this context, faith conveys the idea of following God’s advice, so I’ve clarified verses 1-3 for my target audience as follows:

Our ancestors demonstrated long ago that following God’s advice is the only way the world can be restored to the way it was when God originally created it.  

In Christ

The expression in Christ (and its equivalents in Jesus, in the Lord, in the Son, etc.) occurs 174 times in the New Testament.  While it does not occur in any of the Gospels, Hebrews or James, it occurs 21 times in the first two chapters of Ephesians and 10 times in chapter 16 of Romans.

The interesting thing about this seemingly simple expression is the wide range of meaning it conveys in various contexts.  In Dr. Clarence Hale’s booklet entitled, The Meaning of IN CHRIST in the Greek New Testament, he suggests 241 ways to translate it.  I’ll mention just a few:

        Christians – Romans 16:7

       
       through Christ – Ephesians 1:9

        in the service of Christ – Romans 16:12
       under the authority of Christ – Ephesians 1:10

        because of Christ – Ephesians 1:7 
       
       by Christ – Ephesians 2:22

Hale points out that the meaning of in Christ is unclear in many contexts.  For example, in Romans 16:9 – Greet Urbanus our fellow worker in Christ (NKJV), he suggests that in Christ could serve as an adjectival phrase to modify fellow worker, an adverbial phrase to modify greet, or a noun phrase to mean a Christian. 

In my translation of this verse, I conveyed the idea that in Christ identifies the common task of the fellow workers:



Please give my greetings also to Urbanus, who helps us tell others about Jesus. 

Commandment 

Someone suggested that my use of the term advice for commandment in my translation is not strong enough.  I explained that I feel advice is a more accurate reflection of God’s relationship with people.  God doesn’t treat people as a military officer treats his soldiers, who gives them no option but to obey his command.  God treats people like a father who wants the best for his adult children, who gives them his best advice for a useful and enjoyable life, and who allows them to make their own decisions, good or bad.  The more people reject God’s advice, the more they make their own (and other people’s) lives miserable.  The more people follow God’s advice, the more they enjoy life as God intended.

I’ve used the term advice frequently in The Better Life Bible to convey what God would like us to follow so we can enjoy the kind of life God originally intended.  In 29 references of the Old Testament, the New King James Version uses the term advice to convey the meaning of five different Hebrew terms, three of which are listed below.  But in most contexts, the NKJV translates these Hebrew terms into a variety of other English terms.  For example:





Hebrew term



NKJV

 

Psalm 16:7

     yaats  

the LORD who has given me counsel
Psalm 32:8

     yaats

I [the LORD] will guide you 




Proverbs 19:21 

     etsah

the LORD’s counsel – that will stand
Exodus 34:28

    dabar

he wrote  … the Ten Commandments


The term counsel doesn’t seem appropriate in reference to God since it includes the element of a mutual exchange of ideas.  Many of us have become so accustomed to the term commandment in some contexts that any other term sounds inappropriate.  But if God gives us the free will to choose our own destiny, what God relates to us in the Bible is more like advice than commands, since the term command implies that someone exercises total control over someone else.   

So the words that are underlined above could be translated advice, advise, advice, and bits of advice.  The New Living Translation uses the term advise in Psalm 32:8, and God’s Word uses advise in Psalm 16:7 and Psalm 32:8, and advice in Proverbs 19:21.
Commandment (continued)
The local Reform Jewish rabbi mentioned in his weekly Bible study that the Hebrew noun torah, which is usually translated law, means teaching or instruction.  The Theological Wordbook of the Old Testament by Harris, Archer and Waltke, confirms this and adds that the Old Testament frequently depicts God as a teacher, as the New Testament portrays Jesus.  Motivated by love, God has given us instruction on how to live with each other and how to approach God.  
The King James Version translates torah as law in all of its 219 occurrences in the Old Testament, and it translates the corresponding Greek word nomos as law in all of its 195 occurrences in the New Testament.  The term law is similar to the term command in the sense that both imply enforcement by a ruling authority.  But if God gives people the free will to choose their own destiny, these terms are misleading in contexts that relate to God. 
The Revised Standard Version sometimes translates torah and nomos as teaching or instruction, but I prefer to use the term advice when God is the agent, because it implies the element of free will.  I also think the term advice implies a greater degree of concern for its recipient(s) than the terms law or command do, and this is important in contexts that relate to God.

In some contexts such as Galatians 5:14, I use the term guidelines instead of advice:
The basis for all the guidelines God gave us through Moses can be summed up in the following statement:

You should care about others

as much as you care about yourself.

Elder, priest, scribe, Sadducee, Pharisee

A comment by a pastor friend alerted me to the fact that readers of my translation of Mark might apply the negative connotation of the term Jew in Mark to contemporary Jews.  After receiving excellent feedback from several other individuals, I decided to modify the terms as follows:



Role


Term Used in Mark


Proposed Term


Elders


Jewish leaders



community leaders

Priests


Jewish religious leaders


religious leaders

Chief Priest

top Jewish religious leader

senior religious leader

Scribes


Jewish teachers



religious leaders

Sadducees

traditional Jews



religious leaders
Pharisees

legalistic Jews



religious leaders
Everything 

In Mark 10:21, many translations of the Bible quote Jesus literally, saying that the rich man should sell everything he owns and give the money to the poor.  I believe Jesus used the term everything here as a hyperbole for effect.  But my target audience may not be aware of that and may miss Jesus’ point, considering what he said to be ridiculous or irresponsible.  Even mature Christians would question the wisdom of giving all their possessions to the poor, so using the term everything may detract from Jesus’ point which, I believe, was that many people are reluctant to share even some of their possessions, wanting to keep them all for themselves.  In my translation of Mark, I substituted the term some for everything to keep Jesus’ point in focus.

Glory 
The Greek term doxa translated glory 144 times in the New Testament by the King James Version, conveys the following basic meanings: 

1. great beauty or wealth 

2. manifestation of God’s character or presence

3. respect, admiration

Since glory is not a commonly used term among my target audience, I’ve used other expressions in my translation to convey the same meaning.  For example, part of Luke 2:13-14 in the KJV is

… praising God and saying: Glory to God in the highest …

While most modern translations retain the term glory, the Contemporary English Version uses the term praise to reflect the third meaning.  I believe the context also supports the second meaning, which I’ve initially translated, 

… thanked God for the child who would portray God’s character …

Another familiar text is a portion of John 1:14, which the KJV translates, … and we beheld His glory …

While every translation I’m aware of retains the general term glory, I believe the context suggests the second meaning, which I translated, … Jesus reflected God’s character …

Grace  
As is the case with many terms in the New Testament, the Greek term charis, translated most often as grace, carries a wide range of meaning.  In one of the most literal translations of the Bible (King James Version), charis is also translated thanks, favor, pleasure, joy, benefit, gift and liberality.

The term charis does not occur at all in Matthew or Mark's gospels, but it occurs numerous times in James, Galatians, Ephesians, and Romans.

Several years ago I made a comparative study of nine Greek terms which are cognate (closely related linguistically) with charis. What I found was that the thread of meaning shared by these terms is joy/happiness.  I recently read in Word Studies in the New Testament by Dr. Marvin Vincent that the Greek word most often translated as grace (charis) is primarily that which gives joy - chara.  In Word Studies in the Greek New Testament, Dr. Kenneth Wuest also confirmed the connection of grace - charis with the Greek verb which means to be glad/happy - chairo.

In my translation, I've applied this component of joy/happiness in the term charis wherever it seems appropriate. For example, the New King James Version translates the latter part of Galatians 5:4, "you have fallen from grace" while I translated it, “you'll be missing out on the better life God wants us all to enjoy."

Hell

Since more than half (7) of the occurrences of the term hell in the New Testament occur in the Gospel of Matthew, I recently completed a study of where and how the term is used throughout the Bible.  I discovered that the common definition of hell as a place of future punishment for the wicked dead has very weak support in the Bible.  A more accurate definition would be the miserable life/condition that people experience when/because they reject God.  I’ve written a seven-page paper which presents my findings.  If you would like a copy to review, I’d be happy to send you one.
Holy Spirit 

Many people have difficulty understanding Mark 1:8, translated in the New King James Version as follows:


I baptized you with water, but He will baptize you with the Holy Spirit.

This is a fairly literal translation of the Greek, except that there is no definite article (the) and proper names are not capitalized in the Greek manuscripts.  So the Holy Spirit is literally holy spirit in Greek.  E.W. Bullinger in his book entitled Word Studies on the Holy Spirit (also author of Figures of Speech Used in the Bible) points out that whenever the expression holy spirit is used without the definite article, it refers to God’s transforming power.  

The focus of the contrast in this verse is that John could only offer people a symbol of their willingness to change their attitude and behavior toward God and others, while Jesus would offer holy spirit, namely, God’s transforming power.  To convey the idea more clearly for my target audience, I translated this verse as follows:


John explained that he could only symbolize their willingness to change, but Jesus would have the 

power of God to help them actually do it.
You’ll notice that I also changed the direct quote into an indirect quote for smoother reading.

In the book of Acts, Luke used several expressions in connection with the Holy Spirit:

filled with (full of) – 10 times

received – 6    







baptized with – 2 


poured out – 4







came upon – 1 
 


fell upon – 2  








given – 2 

To clarify these figurative expressions for my target audience, it’s necessary to determine their meaning.  It’s helpful to note that Luke used the expressions in the left column interchangeably in Acts 1:5,8 and 2:4, and he used the expressions in the right column interchangeably in Acts 8:17-18 and 10:44-47.  Unfortunately, 15 of the 27 instances of these expressions in Acts provide little indication of their meaning.  But in the other 12 instances, the concepts associated with them are as follows:

proclaiming God’s message – 4 times 

courage – 4 

faith – 1


wisdom/understanding/knowledge – 2 

God’s help – 1

joy – 1 

 
It appears that the core concept associated with these figurative expressions is proclaiming God’s message, to which the other concepts relate in some manner.  For example, in Acts 4:31 Luke states that Jesus’ followers proclaimed God’s message courageously.  

These seven expressions (along with four others) occur an additional 19 times throughout the rest of the Bible, where proclaiming God’s message also appears to be the core concept associated with them.  Let me know if you’d like to read the results of my study on the concepts associated with the Holy Spirit.  

Justice, righteousness
One of the things I discovered from attending a weekly discussion group led by a Jewish rabbi is that the Jewish concept of righteousness/justice is very different from the Greek or Western view.  In many contexts, English translations of the New Testament reflect the Greek/Western view, which perceives righteousness/justice as retributive in nature (punishment for evil deeds).  

The Jewish concept of righteousness/justice is oriented toward the goal of improving the quality of life, as God originally intended it to be.  This is accomplished through the two aspects of righteousness/justice:  love toward God and love toward other people.  Each aspect is incomplete without the other.  Love toward God cannot be expressed in ritual alone, but requires love toward others.  This is what Jesus taught in Matthew 22:39, and is the fundamental message of the entire Bible.  In my translation, I attempted to keep this in focus. 

Law 
An important term in the New Testament is nomos, which the King James Version translates law in all of its 195 occurrences.  However, this term conveys a wider range of meaning in the New Testament than many people realize, including the following:


1. law in general


2. the normal order of things


3. the guidelines God gave people so they could enjoy a better life 


4. the traditions which contradict God’s guidelines 


5. the Pentateuch (first five books of the Old Testament)


6. the Old Testament as a whole


7. the teachings of Christ

In Paul’s letter to the Romans, he uses this term 67 times to convey several of these meanings in various contexts.  The problem with translating the term as law in every instance is that the reader may apply a meaning that Paul did not intend.  The reader might even conclude that Paul contradicts himself, since in Romans 7:6 he says, we have been delivered from the law, implying that the law is bad, while in verse 12 he says, the law is holy, and in verse 16, the law is good.

In my translation of Romans, I tried to clarify the meaning that Paul intended for each context so the reader does not become confused.  For example, I clarified that Paul’s remark in Romans 7:6 is a reference to delivering people from traditions which contradict God’s guidelines.

Lord, king

The terms Lord and King are British terms which are very commonly used in many English translations of the Bible.  However, since these terms are not used in America to refer to our own government leaders, I replaced them with the term leader in many contexts.

The term Lord (which some translations render Sir) was also commonly used in Jesus’ day as a form of direct address, to gain someone’s attention.  However, the average American in our current generation rarely addresses someone with such formality unless it is for professional etiquette, such as the military.  Thus, I omitted the term Lord in contexts where it is simply used to gain someone’s attention, so it doesn’t sound unnatural.  In contexts where someone clearly addresses Jesus, I used his name instead of Lord.

Love 
In his letters, John talks a lot about love, using the various forms of agape 59 times in just 132 verses.

In our culture, we use the term love to convey several ideas, including:

1. a deep feeling of affection toward someone, such as a spouse, parent or child

2. a strong liking or interest in an object or an activity, such as a car or football games

3. a strong sexual attraction to someone

4. concern for others

5. devotion to God

John used the term love in his letters to primarily convey the last two ideas, making no reference to the second and third.

To avoid ambiguity in my translation of John’s letters, instead of using the term love with its wide range of meaning, I used the expression care about others when he referred to concern for others.  When he referred to devotion to God, I used the expression show respect for God.  For example, where the New International Version translates I John 4:21b, whoever loves God must also love his brother, I translated it, people should show their respect for God by caring about others.

Remission, forgiveness, sin
In Luke 3:3, Luke mentions that John preached a baptism of repentance for the remission of sins (King James Version).  The Greek term from which remission is translated is aphesis, the noun form of the verb aphiemi, which the KJV translates in various ways, including:  forgive, leave, forsake, send away, put away, lay aside, let go.

According to Word Studies in the New Testament by Marvin Vincent, when aphesis is used in a medical context, it refers to the relaxation of disease.  We reflect this idea to some extent when we say that a disease has gone into remission.  In Luke 3:3, John is encouraging people to repent and put sin into remission, that is, to leave it, to send it away, to lay it aside, to let it go.

Most modern translations use the term forgiveness for aphesis in Luke 3:3, which focuses more on removing the penalty for sin than changing the behavior.  But Luke makes it clear in 3:8 that the goal of repentance is changed behavior.  He quotes John encouraging the people to bear fruits worthy of repentance, explaining specifically in verses 11-14 what their behavior should be.

I understand sin to be the failure or refusal to follow God’s advice (will), which is essentially the “disease” of self-centeredness.  John encouraged people to repent, that is, to change their mental attitude toward God and others.  But John also expected people to substantiate their repentance by putting sin into remission, that is, to change their behavior from being self-centered to caring more about others.  

In my translation of Luke 3:3, I conveyed John preached repentance for the remission of sins as:   John encouraged people to stop being self-centered and to care more about others.
Resurrection (new life) 

When Christians think of eternal/everlasting life, they usually associate it with a physical resurrection (new life) after they die.  However, the concept of resurrection in the New Testament is also used in a spiritual sense while people are still alive.  In some contexts, it is fairly easy to determine which sense the author intended, but in others it is more difficult.  For example, in Romans 4:17, where Paul said, …God, who gives life to the dead… (NKJV), one might conclude that he was referring to a physical resurrection since he used the term dead.  But Paul often uses the term dead in a spiritual as well as a physical sense, so it is not clear whether he was referring to a physical or a spiritual resurrection here.  Perhaps he intended both, that those who experience a spiritual resurrection in this life will also experience a physical one after they die.

The Greek terms which convey the concept of resurrection (new life) give us some insight.  In contexts which clearly convey the intended sense, the authors use two Greek terms (e.g., anastasis) to convey the physical sense, seven other terms (e.g., zoopoieo) to convey the spiritual sense, and two other terms (e.g., egeiro) to convey either sense.  The Greek term Paul used in Romans 4:17 for gives life is zoopoieo), one of the terms that he and others used to convey the concept of resurrection in the spiritual sense.  So it is likely that Paul was referring to resurrection there in the spiritual sense.  

In my translation of Romans 4:17, I used the expression God helps people enjoy a better life.  This relates the idea of a spiritual resurrection in this life while not excluding the idea of a physical one after people die.

By the way, I’ve compiled a list of the texts and Greek terms that convey the concept of resurrection (new life) in both the physical and spiritual senses.  If you’d like to have a copy, just let me know.

Salvation, eternal life, kingdom of God/heaven

While Matthew and Mark do not use the term salvation in their gospels, they refer to the same experience many times with other terms.  The best context to observe their use of various terminology for the concept of salvation is Matthew 19:16-30 and the parallel text, Mark 10:17-31.  Both Matthew and Mark begin and end the section with the term eternal life.  In the body of the text, they also use the term to save as well as the terms kingdom of God and kingdom of heaven.  While Mark only uses kingdom of God, Matthew uses kingdom of God and kingdom of heaven interchangeably, since the Jews often used the term heaven in reference to God.

Mark does not use the term eternal life outside of this context, and Matthew only uses it one other time, in 25:46.  Neither Matthew nor Mark use the term to save in reference to salvation outside of the above context.  While no other author of the New Testament uses the term kingdom of heaven, Matthew uses it 31 times.  He also uses kingdom of God five times, which Mark uses 10 times.  Matthew is the only New Testament author who uses the term kingdom of my father, which he uses only once, in 26:29.

In summary, the terms Matthew and Mark use interchangeably to convey the concept of salvation include the following, in order of frequency:






kingdom of heaven 

     kingdom of God 

          eternal life

               to save

   

       kingdom of my father

Instead of using five different terms to express the same concept, which many people find confusing, I decided to use just one expression throughout my translation.  Below I’ve listed the contexts in which each of these terms occurs in Matthew and Mark:







Matthew


        Mark

 
kingdom of heaven 
3:2; 4:17; 5:3,10,19-20; 7:21; 8:11; 10:7;
        none





11:11-12; 13:11,24-33,44-52; 16:19; 

18:1-4,23-35; 19:12-14; 23-24; 20:1-16;

22:2-14; 23:13; 25:1-30

kingdom of God 

   6:33; 12:28; 21:31,43

        1:15; 4:11,26-32; 9:1,47; 

10:14-15,23-25; 12:34; 14:25; 15:43

eternal life


  19:16-21,29; 25:46


 10:17-21,30

to save



        19:25; 18:11


 10:26; 16:16

kingdom of my father


 26:29



      none

I did not list the references for the term to save which clearly relate to saving one’s physical life.  Although I’ve included Matthew 18:11 and Mark 16:16 in the list above, both texts are absent from several reliable Greek manuscripts, so it is questionable whether Jesus actually made the statements recorded there.

Salvation, eternal life, kingdom of God/heaven (continued)
Below I’ve listed the various components of salvation from Matthew and Mark:
    

Components of Salvation




Contexts

obeying the commandments and giving to the poor

Matthew 5:19-20; 19:16-21;  

“

“

“


Mark 10:17-21; 12:28-34

leaving home & family to follow Jesus’ example 
             Matthew 19:29;  Mark 10:29-30

helping people in need



Matthew 25:33-46


doing the will of God


  
Matthew 7:21; 20:1-16 ?

having humility




Matthew 18:4

      
forgiving others




Matthew 18:23-35

experiencing it during one’s lifetime


Mark 9:1

Based on the components listed above, Jesus’ definition of salvation according to Matthew and Mark is essentially the following:

An attitude which reflects love for God and others, expressed in

behavior which reflects love for God and others, experienced

during one’s physical lifetime, and resulting in

           A BETTER LIFE.

This is how I arrived at the expression A Better Life to convey the concept of salvation throughout my translation.  I researched the components of salvation throughout the rest of the New Testament, and found that it confirms Jesus’ definition as recorded by Matthew and Mark.

As I translated the letter to the Hebrews, I noticed that the author used the term better numerous times.  Below I’ve listed 10 of those occurrences in the Revised Standard Version.  I’ve noted alternate translations of the accompanying noun in the following versions:  

          Contemporary English Version (CEV)          New Living Translation (NLT)          God’s Word (GW)


            New King James Version (NKJV)
           King James Version (KJV)
              Living Bible (LB)

            Today’s English Version (TEV)
           Jerusalem Bible (JB)          
              Phillips (Ph)

   6:9
better things

  7:19
better hope

  7:22
better covenant


agreement (CEV)
promise (GW)
  8:6
better covenant


agreement (Ph)

promise (GW)    
   way (CEV) 

  8:6
better promises


agreement (CEV)
guarantees (GW)
  9:23
better sacrifices


offerings (LB)

thing (CEV)
10:34
better possession

substance (KJV)   
treasure (Ph)

   things (NLT)

11:16
better/heavenly country

homeland (JB)

home in heaven (CEV)
   place (NLT)
11:35
better life


eternal life (GW)   
resurrection (NKJV) 
   reward (CEV)

11:40
better thing


things (NLT)

rewards (LB)

   plan (TEV)



Since some people have questioned my use of the expression better life in my translation, I was glad to see that the Revised Standard Version, the New Living Translation, Today’s English Version, the Jerusalem Bible, and the Living Bible all use that expression in Hebrews 11:35.  Here’s the second part of that verse in the New Living Translation:

But others trusted God and were tortured, preferring to die rather than turn from God and be free.  They placed their hope in the resurrection to a better life.
Salvation, eternal life, kingdom of God/heaven (continued)
Christians usually associate salvation with the afterlife.  However, in Judaism, from which Christianity developed, the afterlife is only a small part of the concept of salvation.

According to What Jews Know about Salvation by Rabbi Elliot Gertel, the Hebrew term for salvation (yeshuah), which comes from a root which means to make a narrow strait wider, includes the following meanings:  to get by all right; to enjoy prosperity; to triumph over human enemies, natural disasters, illness, or inner turmoil.  It could refer to the farmer who triumphs over difficulties and uncertainties of soil, drought, and ice.  It could also refer to the sick person who finds some relief, which may be partial or total healing, or just the capacity to endure the disease.  It describes a person who has great financial success, or who is struggling financially but is not destitute.  It could denote the soldier who is mortally wounded but finds strength and courage in God.

Rabbi Gertel explains that the term salvation is used in the Bible to refer to any kind of personal, moral, spiritual, or physical triumph – whether it changes people’s lives or the way they regard life and accept even the smallest benefit. 

It is interesting to note that the Greek term for salvation in the New Testament does not occur in Matthew, Mark, Galatians, James, I John, II John, and III John.  It does occur in John’s gospel once, Ephesians twice, and Romans five times.  In Romans 1:16, Paul points out that the gospel is the key to salvation.  Since Paul was Jewish, he very likely intended the term salvation to refer to more than just the afterlife.  My use of the expression a better life reflects that God helps people improve the quality of their life as they follow God’s advice according to Jesus’ example.
Synonymous terms for the concept of salvation 

According to Bivin and Blizzard, authors of Understanding the Difficult Words of Jesus, the Hebrew scriptures (Old Testament) contains many synonyms for the concept of salvation, one of which is the term righteousness (tsedeq):   . . . The Lord is our righteousness [salvation].  (Jeremiah 23:6)

In the gospel of Matthew, where the term salvation doesn’t even occur, the Hebrew/Jewish author used the corresponding Greek term for righteousness (dikaiosune) to convey the same concept:  



Blessed are those who hunger and thirst for righteousness [salvation] . . .  (Matthew 5:6)



Seek first the kingdom of God and his righteousness [salvation] . . .  (Matthew 6:33)

Since judges were considered saviors in the Hebrew scriptures, the terms judge (shaphat) and judgment (mishpat) were also used to convey the idea of salvation:



Judge [save] me, O God . . .  (Psalm 43:1)



. . . We look for judgment [salvation], but there is none; for salvation, but it is far from us.  (Isaiah 59:11)

This usage carries over into the New Testament with the Greek terms for judge (krino) and judgment (krisis):

. . . judging [saving] the 12 tribes of Israel.  (Matthew 19:28)


. . . he shall show judgment [salvation] to the Gentiles.  (Matthew 12:18)

In my translation, I tried to convey the meaning intended by the original authors without using terms that could relate the wrong idea.
Salvation, eternal life, kingdom of God/heaven (continued)

In a conference on Bible Translation at the University of West Indies (May, 2004), Dr. Esteban Voth, a translation consultant with the United Bible Societies, explained that the Hebrew term (tsedeq) translated as righteousness (or justice) has a much broader meaning than any word in English.  It means something like proper order, communal responsibility, or being faithful to the community.  Voth mentioned that for political reasons, working under the rule of King James, the English translators translated this Hebrew term pretty consistently as righteousness, which emphasizes personal morality and doesn’t do justice to the Hebrew concept.  

As I mentioned above, the Jewish concept of righteousness/justice is oriented toward the goal of improving the quality of life, which is the Jewish concept of salvation.  This is accomplished through the two aspects of righteousness/justice:  love toward God and love toward other people.  Each aspect is incomplete without the other.  

An understanding of the close relationship between the Jewish concepts of righteousness/justice and salvation helps us to see why the Jewish people used these terms synonymously.
So 
John 3:16 is a familiar verse to many of us:

For God so loved the world that he gave his only begotten Son, that whoever believes in him should not perish but have everlasting life.  (NKJV)

Many people think the word so conveys the idea of degree in this verse.  Although the Greek term houtos may convey that idea here, it more often conveys the idea of manner throughout the New Testament.  Some translations such as the Contemporary English Version clearly express the idea of degree:



God loved the people of this world so much that he gave his only Son . . .

Other translations such as God’s Word clearly express the idea of manner:



God loved the world this way:  He gave his only Son . . . 

Hart Weins, Director of Scripture Translation for the Canadian Bible Society (www.BibleSociety.ca), comments:

Often the intended meaning is so rich that it is impossible to capture it fully in any one version.  In this case, John may well have intended to express both the degree to which God loved the world as well as the manner in which that love was expressed.  The challenge for the translator is to capture both thoughts in a way that is clear and natural.
Son of God 

The term Son of God is confusing to many people, especially to those who are unfamiliar with figures of speech.  The tendency for people in our culture is to associate the term with the physical relationship between a son and his parents.  However, the term carried a different meaning in its Jewish setting while Jesus was on earth.  Many Bible scholars agree that the term was used figuratively to convey the idea that Jesus was God.  So in my translation of Matthew and Mark, I used the expression God in human form instead of Son of God to relate the intended meaning more clearly and naturally for my target audience, many of whom may have never read the Bible.  Since then, I’ve noticed that Son of God is often used in connection with Christ (Messiah):

Simon Peter answered, "You are the Christ, the Son of the living God.”  (Matthew 16:16 - NIV) 
The high priest said to him, "I charge you under oath by the living God: Tell us if you are the Christ, the Son of God!"  (Matthew 26:63 - NIV)
"She [Martha] told him, “I believe that you are the Christ, the Son of God, who was to come into the world."  (John 11:27 - NIV)

But these are written that you may believe that Jesus is the Christ, the Son of God, and that by believing you may have life in his name.  (John 20:31 - NIV)

Simon Peter, the high priest, Martha, and John all used Son of God in apposition to Christ, suggesting a close association in meaning.  Luke appears to use the two terms synonymously:

Demons came out of many people, shouting, "You are the Son of God!"  But he rebuked them and would not allow them to speak, because they knew he was the Christ.  (Luke 4:41 - NIV)
The only occurrence of Son of God in the entire Old Testament is in Daniel 3:25 where it conveys the idea of God’s special messenger.  That meaning relates well with Christ (Messiah), the one whom God promised would help people enjoy a better life, and it makes good sense in many other New Testament contexts where the term Son of God occurs.  So instead of keeping the expression God in human form in my translation of Matthew 16:16, I revised it to the following:

Simon Peter answered, "You are God’s special messenger whom God promised would help people enjoy a better life.”
Son of Man

The term Son of Man occurs 29 times in Matthew and 12 times in Mark, always to refer to Jesus.  Bible scholars suggest Jesus borrowed the term from Daniel’s vision in Daniel 7:13-14, but the term also occurs in Ezekiel numerous times.  In the New Testament, scholars suggest the term refers to the following:

1. Jesus himself

2. his humanity

3. his divinity

4. his messiahship

People who are unfamiliar with the term Son of Man don’t realize it carries all this meaning, and they are often confused when Jesus uses the term to refer to himself.  Since the various components of meaning can easily be drawn from the context in which the term occurs, I’ve chosen to replace it with a personal pronoun to avoid confusion.  A comparison of the parallel texts below exemplifies that Matthew did the same thing by replacing the term Son of Man with the personal pronoun I:


Luke 12:8
    . . . whoever confesses me . . . the Son of Man will also confess . . .

Matthew 10:32
    . . . whoever confesses me . . . 
  
 I          will also confess . . .

Synagogue 

When someone mentions the term synagogue, we usually think of the building where Jews meet for worship.  But the term is a transliteration (writing a foreign word with English letters) of the Greek word sunagoge, which literally means coming together.  According to Vincent’s Word Studies in the New Testament, its use in the New Testament was not limited to assemblies of worship but included gatherings for other public purposes.  Our villages in Liberia had such a place, which the people called the palaver hut.  It was a public meeting place where people could gather for worship if they didn’t have a building of their own.  Instead of using the term synagogue in my translation, I often used the term community center to reflect its more general meaning at the time.

Word 
Many words in every language convey a variety of meanings, depending on the context in which they are used.  This is also the case with the Greek language of the New Testament.  For example, the King James Version, one of the most literal translations of the Bible, translated the Greek word logos 22 different ways, including:


word     –   218 times             speech  – 8 times             utterance – 4 times              talk 



saying   –     50    “
        thing    – 4   “
         fame 


 show


account –       8    “
        matter  – 4   “
         work


 reason

In the Hebrew language of the Old Testament, the King James Version translated the corresponding Hebrew word dabar 61 different ways, including:

word – 770 times 
matter – 63 times
saying  – 34 times   
commandment – 20 times



thing – 215    “

act       – 52    “

answer – 15    “

business           –   8     “

As I translated Matthew and Mark, I compiled a list of nearly 100 Greek terms like these, noting their various meanings in different contexts.  During the revision process, I continually refered to this list to make sure I conveyed the appropriate meaning in a given context.  

World 
As I mentioned above, many words in every language convey a variety of meanings, depending on the context in which they occur.  This is the case with the Greek word kosmos.  Although the King James Version translates kosmos as world 187 times and adorning just once in the New Testament, its range of meaning includes:


the universe




the earth




people in general
 



self-centered people (those  who oppose God’s advice/will)


For example, in the gospel of John, kosmos conveys these four senses in a single chapter (John 17).  The concept of universe is intended in verses 5 and 24; the earth is referred to in verses 11 and 15; people in general is meant in verses 13 and 18; and self-centered people is intended in verses 6, 9, 14, 16, 21, 23, and 25.  The only English translation I’m aware of that makes any distinction in these various meanings is The Message, which adds the word godless before world in verses 14 and 23.

These multiple senses can be very confusing to my target audience (people who rarely read the Bible).  So in my translation, I tried to clarify the various senses by using terms that more closely reflect their meaning.  

Glimpses into Other Aspects of Translation 

Accuracy 
I think most people desire an accurate translation of the New Testament.  But how do we determine accuracy?  Here are a few possible criteria:

1. Does the translation reflect my personal beliefs?  

2. Does the translation follow the form of the Greek language from which it is translated?  

3. Does the translation convey the meaning that the original author intended?

The problem with #1 is that the Bible should be the standard by which we measure our beliefs, not the other way around. 
The problem with #2 is that the closer a translation follows the form of the Greek language the more obscure and sometimes distorted the meaning becomes.  For example, try reading Romans 5:16 without the words underlined (not in the Greek), which the New King James Version added to clarify the meaning: 

And the gift is not like that which came through the one who sinned.  For the judgment which came from one offense resulted in condemnation, but the free gift which came from many offenses resulted in justification.

Option #3 is preferable to the other two.  But the problem here is that there is often a difference of opinion among translators regarding the meaning that the original author intended.  Many words in every language convey a variety of meanings, depending on the context in which they are used.  For example, the King James Version translated the Greek word logos, most often translated word, with 21 other terms in various contexts.  In Dr. Clarence Hale’s booklet entitled, The Meaning of IN CHRIST in the Greek New Testament, he suggests 241 ways to translate the expression in Christ (and its equivalents in Jesus, in the Lord, in the Son, etc.).  According to A Literary-Semantic Analysis of Paul’s First Discourse to Timothy by Richard Blight, there are more than 100 places in Paul’s first letter to Timothy (113 verses) where commentators or translators disagree about the interpretation of the text.  

Although we would like translations to be accurate, it is a difficult quality to measure.

Adapting the translation to a particular audience

As I translated Luke’s gospel, I noticed that a number of details vary in the parallel texts of Matthew, Mark and Luke.  The items underlined below are from direct quotes of Jesus.


Story


Matthew

  Mark


        Luke


Centurion’s servant
       8:5  centurion                   (no parallel text)                 7:3  Jewish elders

Stilling of the storm
       8:25  Lord

         4:38  Teacher
              8:24  Master

Gerasene demoniac
       8:33  city

         5:14  city & country            8:34  city & country

Jairus’ daughter

       9:18  (unnamed)
         5:22  Jairus
               8:41  Jairus




       9:18  daughter
         5:23  little daughter
  8:42  only daughter

12 apostles sent out
     10:10  no staff
         6:8  staff

               9:3  no staff
Parable of the sower
     13:4  birds

         4:4  birds

               8:5  birds of the air



     13:8  30,60,100 fold
         4:8  30,60,100 fold
  8:8  100 fold
Peter’s confession
     16:16  Christ, the son         8:29  Christ

  9:20  Christ of God




            of the living God


The explanation that Bible scholars usually offer for such variation in detail is that the gospel writers tailored their accounts to their particular audience.  This raises two questions for contemporary Bible translators.  How important are such details in conveying the essential elements of a particular story, and should Bible translators follow the example of the gospel writers in tailoring their translation to a particular audience?

My translation reflects my view that some details are not so terribly important in conveying the essential elements of a particular story, and that translators should follow the example of the gospel writers in tailoring their translation to a particular audience.

Adapting the translation to a particular audience (continued)
In the book of Acts, there’s quite a bit of variation among the three accounts of Paul’s conversion.  In Acts 22:6-11, where Luke quotes Paul relating his conversion, Luke includes the following details that don’t appear in the other two accounts:




the Nazarene – v.8




the people who were with me saw the light – v.9




what shall I do … Go into Damascus – v.10

In Acts 26:12-18, where Luke quotes Paul relating his conversion a second time, Luke includes these details that don’t appear in the other two accounts:



with authority and commission from the chief priests – v.12


on the road, O King, … brighter than the sun … and my traveling companions – v.13


we … in the Hebrew tongue … it is hard for you to kick against the goad – v.14


stand on your feet – v.16


this is why I appeared to you, to appoint you as a servant and witness of what you have seen of me and of 

what you will see of me – v.18

In Acts 9:3-9, where Luke himself relates Paul’s conversion, he includes these details that don’t appear in the other two accounts:



the men who were traveling with him stood speechless, hearing a voice but seeing nobody – v.7


Saul got up from the ground, but when he opened his eyes – v.8


he went for three days without seeing, and neither ate nor drank – v.9

Excluding the details not shared by all three accounts, this is the core of Paul’s conversion (from Acts 26:12-18):


As I was going to Damascus, a light from heaven shone around me.  I fell to the ground, and I heard a 


voice saying to 
me, “Saul, Saul, why are you persecuting me?  I am Jesus, the one you are persecuting.  Get up.”

It’s evident that Luke added or omitted numerous details to adapt Paul’s conversion to different audiences.  This suggests that translators also have some flexibility in adapting their translation to a particular audience.

Adding words to convey the meaning of a Greek text

Some people don’t understand that translation from one language to another often requires additional words to convey the meaning of a text.  For example, in Romans 5:16 there are 37 words in the New King James Version, 11 of which are underlined to indicate that they are not in the original Greek:  

And the gift is not like that which came through the one who sinned.  For the judgment which came from one offense resulted in condemnation, but the free gift which came from many offenses resulted in justification.

This is how the verse would read without the underlined words:

And the gift not like through the one who sinned.  For the judgment from one in condemnation, but the free gift from many offenses in justification.

It is interesting to note how the King James Version translated this verse: 

And not as it was by one that sinned, so is the gift: for the judgment was by one to condemnation, but the free gift is of many offenses unto justification.
Here there are only six words in italics, but I think you’d agree that this rendition is more difficult to read and understand than the New KJV.  I’ve underlined the prepositions to highlight the variation between the KJV and the New KJV.  This reflects the range of interpretation that a given text can offer.

Better Bibles Blog

You may be interested in visiting the Better Bibles Blog (www.EnglishBibles.blogspot.com) produced by translator/consultant Wayne Leman.  He and others offer ideas for improving English translations of the Bible.  Comments are invited and there is opportunity for you to indicate where you feel particular English translations are not clear or do not sound natural.  There is a wealth of information related to Bible study and translation posted on the blog, including links to books, journals, reviews, searches, and other blogs.  Here is an excerpt from a blog by translator Peter Kirk on the relevance of Relevance Theory to Bible translation:
A direct translation of Luke 5:12 is likely to end something like the RSV's Lord, if you will, you can make me clean. A normal reader with little biblical background from a modern western culture, which puts a high value on personal hygiene, is likely to understand the leper as asking Jesus to give him a bath or shower. But this is certainly not the correct interpretation, which in fact relates to Jewish concepts of ritual purification. In a direct translation any such explanation would be allowed only in a footnote or an external aid. But an average reader would consider the direct translation quite clear without even reading the footnote - but would misunderstand the passage. If the target audience for a translation includes this kind of unsophisticated reader, this problem can be resolved satisfactorily only by including some kind of explanation in the text itself.
Chiasmus (repetition pattern) 

A very common literary pattern throughout the Bible is called chiasmus, in which two halves of a given text are mirror images of each other.  According to Ralph Terry in the Journal of Translation and Textlinguistics, Paul employs this pattern some 25 times in I Corinthians on three different levels:  words, grammatical constructions, and concepts.

An example of chiasmus on the word level occurs in I Corinthians 6:13:


Foods for the stomach and the stomach for foods…
   foods for stomach 
        




     



                
[image: image1]








  stomach for foods
Another example occurs in I Corinthians 12:12:


For as the body is one and has many members, 
 
   body…one has many members

but all the members of that one body, 



being many, are one body … (NKJV)













         members…many are one body
As you can see, the pattern reflects the form of the Greek letter X chi, from which the name chiasmus is derived.  The ancient Hebrews and Greeks readily recognized this pattern, but people who speak other languages are often confused by it.  To avoid confusion and misunderstanding in The Better Life Bible, I’ve frequently eliminated the chiastic pattern of repetition and expressed the meaning in a manner that is more natural and clear in English.

Clutter 

There are many instances in which every word of the Greek New Testament does not need to occur in English to convey the meaning accurately, clearly, and naturally.  In an article entitled Being Less than Explicit in Notes on Translation (published by the Summer Institute of Linguistics), Ballard and Palleson state that the meaning is often clearer if unnecessary clutter is excluded.  

In the following examples, I’ve underlined information that occurs in the original Greek text but is excluded in some English translations.  On the first line of each example, I’ve listed some translations that include the information.  On the second line, I’ve listed some that exclude it.

Matthew 3:15  Jesus answered and said to him,  (NKJV, NASV)

                        Jesus answered him,  (RSV, NIV, TEV, CEV, NLT, The Message, God’s Word)
Matthew 13:32  … the birds of the air come and nest in its branches.  (NKJV, NASV, RSV, NIV)


             … the birds come and make their nests in its branches.  (TEV, CEV, NLT, The Message)
John 16:21  a human being has been born into the world.  (NKJV, NASV, RSV, NIV, TEV, CEV, NLT)


      when the baby is born,   (The Message)
James 2:15  If a brother or sister is naked and destitute of daily food,  (NKJV, NASV, RSV, NIV)


       If you know someone who doesn’t have any clothes or food,   (TEV, CEV, NLT, The Message)
For the target audience of The Better Life Bible, I also excluded unnecessary clutter so the meaning is conveyed clearly and naturally.

Comparison of The Better Life Bible with other translations 

I thought I would share some thoughts from Wayne Leman, a Bible translation consultant who is currently translating the Bible with the Cheyenne Indians of Montana.  After someone raised the question about my use of the expression “better life” in my translation, he responded,

“Elena (my wife) and I wondered about that expression, but after thinking about it for awhile, I realized that it is probably a quite good way to express in today’s language what Jesus meant when he spoke about righteousness and the kingdom of God being near to us, etc.”

Wayne went on to say,

“I really like what you have done with this translation, for your target audience.  Even for those of us, like Elena and me, who have grown up in the Bible, you have wrapped the original message up in a way that comes across to us in a fresh way that makes us think, and want even more to be a part of God’s “better life.”  I think The Better Life Bible is similar to The Message in how it can communicate clearly and powerfully to non-biblicized audiences today, yet the difference between the two versions is that The Better Life Bible is always in Plain English whereas The Message often uses idioms which are not known to all fluent speakers of English.  I consider The Better Life Bible powerful in its simplicity of expression, while not being, in my opinion, simplistic…

“The Better Life Bible, in my opinion, also compares favorably with the Contemporary English Version, another favorite of mine, but it seems to me that there is better cohesion in The Better Life Bible.  I can follow the flow of the argument or narrative well in The Better Life Bible.

“The manuscript layout is well done.  It is much easier to read The Better Life Bible than many other English versions, just based on layout features.”

As my target audience reads various translations of the Bible, questions such as the following arise: 

        What does Son of Man mean?

 What does apostle mean?
        What is myrrh?

        What does have the Father mean? 

 What is the law of liberty?
        Who is the Son?

        What does crucified with Christ mean?
 What does it is written mean?
        Who are Gentiles?

        Is Ramah a town, a district or a nation?         What does born of Him mean?
        Who are Pharisees?

The following chart displays the number of questions my target audience might ask while reading a particular chapter in a particular translation.  For example, as they read the second chapter of Matthew in the New King James Version (NKJV), they would likely ask 15 questions; as they read the same chapter in the Revised Standard Version (RSV), they would likely ask 13 questions, etc.  The translations which raise fewer questions offer my target audience a greater degree of clarity.
	
	NKJV
	RSV
	NIV
	NLT
	The Message
	CEV
	The Better Life Bible

	Matthew 2     (23 verses)
	15
	13
	12
	9
	8
	9
	0

	Mark 2           (28 verses)
	19
	19
	13
	10
	10
	11
	0

	Luke 2           (verses 1-20)
	18
	17
	13
	7
	9
	5
	0

	John 2            (25 verses)
	15
	15
	11
	8
	9
	7
	0

	Romans 2      (29 verses)
	43
	32
	33
	15
	3
	12
	0

	Galatians 2    (21 verses)
	29
	25
	17
	14
	14
	12
	0

	Ephesians 2   (22 verses)
	31
	29
	25
	17
	8
	15
	0

	James 2         (26 verses)
	31
	28
	20
	15
	14
	8
	0

	I John 2         (29 verses)
	37
	36
	31
	21
	27
	19
	0

	
	
	
	
	
	
	
	

	   Total          (223 verses)
	238
	214
	175
	116
	102
	98
	0


Context 

Context is an important aspect of translation.  If you read only John 3:22, you would insist that Jesus baptized people, because it appears that John clearly said that.  But if you read just 16 verses further, you would discover that John didn’t say exactly what he meant.  In chapter four, verse two, he clarifies that he was not referring to Jesus personally, but to those who followed him.  To avoid confusion for my target audience, I translated John 3:22 to convey John’s intended meaning that it was some of Jesus’ followers who were baptizing.

Cultural setting 
Someone wondered why I included the phrase a common manner of healing at the time in my translation of Mark 8:23 where Mark relates that Jesus put spit on the blind man’s eyes in the process of healing him.

Many people in my target audience would wonder if there is some medicinal value in spit, or if there was some other reason that Jesus put spit on the blind man’s eyes.  In our society, putting spit on someone else’s eyes would be considered gross, and there would be concern over the possibility of transmitting a communicable disease.  Bible historians explain that Jesus was not the only one who healed (or attempted to heal) people in his generation, and that others followed the same custom of applying spit to a blind person’s eyes to aid healing.  

My purpose for including the phrase a common manner of healing at the time is to help my target audience understand that Jesus' healing was in a cultural setting unlike our own.  Another option would have been to exclude the reference to spit, since the point of the text is the healing, not how it was done.  But I felt the better choice was to clarify the cultural context rather than to exclude the information.

Decisions
The process of translation requires numerous decisions.  For example, the chart below reflects that the translators of the King James Version had about 133 choices as they translated just 12 Greek words in Ephesians 2:8.  Since every Greek word (and noun case) conveys a range of meaning, the translators had to decide which meaning the original author intended in this particular context.

The two numbers in parentheses indicate the number of possible meanings that the Greek dative and genitive cases convey, which the KJV doesn’t express with an equal number of different renditions.

	Ephesians 2:8 in the KJV
	Greek words

	# of different renditions of the same Greek word in the KJV
	Some other renditions of the same Greek word

  in the KJV in other contexts

	
	
	
	

	for
	gar
	14
	and, because, but, indeed

	by
	(no preposition – 

dative case)
	(15) 
	some other meanings conveyed by the dative case:  reason, reference, manner

	grace
	charis
	10
	favor, thanks, pleasure

	are ye saved
	sozo (with eimi)
	5
	make whole, heal

	through
	dia (with genitive case)
	15
	by, with, in, after

	faith
	pistis
	5
	belief, assurance, them that believe

	and
	kai
	6
	also, even, indeed

	that
	touto
	2
	this

	not
	ouk
	4
	no, nay

	of
	ek
	24
	from, by, with, in

	yourselves
	humeis
	2
	you

	it is
	(no verb present)
	-
	-

	the gift
	doron
	2
	offering

	of
	(no preposition – 

genitive case)
	(24)
	some other meanings conveyed by the genitive case:  description, possession, subject, object

	God
	theos
	4
	god, godly

	
	
	
	

	
	Total – 12
	Total - 133
	


Direct and indirect quotes 

While my wife and I were working with the Gola people of Liberia in the ‘70’s, we attended a Bible translation course led by Dr. Lee Ballard, a consultant with the United Bible Societies.  About that time, he wrote an article entitled Telling It Like It Was Said (published in Notes on Translation by Wycliffe Bible Translators).  In the article, he discusses why translators often translate direct quotes in Greek as indirect quotes, and sometimes the opposite.  He also discusses the problems associated with quotes within a quote, such as in John 19:21:

Then the chief priests of the Jews said to Pilate, “Do not write, ‘The King of the Jews’, but ‘He said, “I am the King of the Jews.” ’ ” (New King James Version)
Such a three-level quote is difficult to follow.  Note the three quotation marks at the end of the verse.  Other translations such as God’s Word reduce the three-level quote to two levels by making the last quote indirect (He said that he is the king of the Jews).  Note that only two quotation marks are needed at the end of the verse.

The chief priests of the Jewish people told Pilate, “Don’t write, ‘The king of the Jews!’  Instead, write, ‘He said that he is the king of the Jews.’ ”
Other translations such as the New International Version modify the three-level quote a different way so that only one quotation mark is needed at the end of the verse.
The chief priests of the Jews protested to Pilate, “Do not write, ‘The King of the Jews,’ but that this man claimed to be king of the Jews.”
In The Better Life Bible, I also translated direct quotes in Greek frequently as indirect quotes so the meaning is conveyed clearly and naturally for my target audience.

Doublets (repetition)
The Bible contains hundreds of doublets, two or more words that convey essentially the same meaning within a sentence.  In Doublets in the New Testament, Bruce Moore lists 654 doublets of various types in the New Testament alone.  Here are some examples from the Revised Standard Version:


I Timothy 3:3
not violent but gentle

 II Timothy 2:23   stupid, senseless



   6:9
ruin and destruction 

      
      3:10   patience . . . steadfastness



   6:18
do good . . . good deeds



   6:18   liberal and generous

Without the knowledge that many doublets convey the same meaning, readers often assume that different meanings are intended.  To avoid this misunderstanding, many English translations express such doublets as a unit.  For example, the Contemporary English Version translates the doublet greater in might and power (RSV) in II Peter 2:11 as more powerful.

In a study of 121 Old Testament verses containing doublets (mostly from Psalms and Proverbs), translator Wayne Leman calculated what percentage of those doublets are conveyed as a unit by several English versions:


69%   Contemporary English Version

5%   New English Translation


37%   Today’s English Version


3%   God’s Word


20%   New Living Translation  


2%   New International Version


11%   New Century Version


2%   New Revised Standard Version

In The Better Life Bible, I translated all synonymous doublets as a unit.  For example, in my translation of 

1Timothy 6:18, I expressed the doublet liberal and generous as generously help others in need.

Focus and flow
The goal of translation is to accurately convey the intended message in a clear and natural manner.  Occasionally, an author includes information that detracts from that goal.  For example, in John 3:24, the author includes the information that John (the baptist) had not yet been thrown into prison.  This information not only breaks the logical flow of the narrative, but it also raises the question in the reader’s mind about when or why John was later thrown into prison, which the author doesn’t answer anywhere in his gospel.  If this is a reference to Matthew and Mark’s account of John’s imprisonment and beheading, the fact that the events surrounding John 3:24 occurred before he was imprisoned is obvious because John was beheaded while he was still in prison.  To avoid confusion and maintain the logical flow in this chapter, I decided not to include verse 24 in my translation.

Another instance in which information breaks the logical flow of a narrative is in John 9:7.  After Jesus tells the blind man to wash in the pool of Siloam, the author includes the information that Siloam means sent.  As the reader wonders why this information is included, the reader is distracted from the focus of the narrative.  To maintain the focus and logical flow, I chose to exclude the information Siloam means sent in my translation.

In John 14:31, the author quotes Jesus saying Arise, let us go from here in the middle of a conversation with his followers that begins in chapter 14 and ends in chapter 16.  This information also breaks the logical flow because it raises questions in the reader’s mind about where Jesus and his followers went and why, which the author doesn’t answer.  Again, the reader is distracted from focusing on Jesus’ message.  To maintain the focus and logical flow, I decided not to include this phrase in my translation.

Greek genitive construction 
As I mentioned above, the process of translation requires numerous decisions.  One of the most frequent Greek grammatical constructions in the New Testament (occurring thousands of times) is what grammarians call the genitive construction.  In literal English translations, this is most often reflected with the preposition of, as in the love of God.  In Intermediate New Testament Greek, Richard Young lists 20 different meanings that the genitive construction can convey, including description, possession, relationship, comparison, manner, source, means, reason, and purpose.

In fact, the same genitive construction can convey opposite meanings in different contexts.  For example, the love of God can refer to people’s love for God or God’s love for people.  Although commentators don’t totally agree on the meaning of any of the 11 occurrences of the love of God in the New Testament, they generally consider six of them to refer to people’s love for God and the other five to refer to God’s love for people. 

As I recently translated the love of Christ in Romans 8:35, I had to decide whether Paul meant Jesus’ love for us or our love for Jesus.  Some English translations reflect the first meaning, but I believe the context also supports the second meaning.  So instead of Paul indicating that nothing can stop Jesus from loving us, Paul may have meant that nothing can stop us from loving Jesus.  In other words, we should love Jesus, no matter what happens.  In my translation of Romans 8:35-36, I’ve reflected this meaning by the phrase follow his example:

. . . Jesus helps us follow his example in hard times, when we’re without food or clothing, or on the verge of death, as one of God’s spokesmen echoed long ago.
Greek genitive construction (continued)
The genitive construction occurs three times in the phrase the kingdom of the son of the love of him (Colossians 1:13).  Since each genitive construction can convey 20 possible meanings, there could be as many as 8,000 (20x20x20) possible interpretations of such a phrase.  However, the meaning of the nouns and their context reduce that number significantly.  

In the Colossians text, none of the following translations rephrases the first genitive construction, the kingdom of the son.  The translators apparently felt that the meaning is clear in that form.  But most of the translations (even the King James Version) rephrase the second and third genitive constructions (the son of the love of him) to convey the meaning his dear Son, or the Son he loves.

the kingdom of his dear/beloved Son – KJV, NASV, RSV, TEV, CEV, NEB, GNC, NLT, Phillips, Source
the kingdom of the Son he loves – NIV, Jerusalem Bible, God’s Word,  Message
The New King James Version rephrases only the third genitive construction (the love of him) to convey the meaning His love: 




the kingdom of the Son of His love 

As one can see, the more literal a translation is, the less clear and natural it tends to be.  This is particularly evident in the literal translation of the Greek:  the kingdom of the son of the love of him.

Guidelines for making a translation natural and clear 

One of the goals of translators is to make their translation so natural and clear that it doesn't sound like a translation.  In a recent newsletter of the Small Publishers Association of North America, the following guidelines were listed for writers in general:

· Communicate; don't try to impress

· Select appropriate words; unfamiliar jargon confuses the reader

· Avoid ambiguity; rewrite anything that is unclear

· Guard against cliches; replace worn phrases with more original phraseology

· Eliminate redundancies and needless words

· Use the active voice rather than the passive to achieve better readability 

· Make smooth transitions between sentences, paragraphs and chapters

I think these guidelines also relate to translation, so I tried to apply them as I translated.
Interpretation
According to A Literary-Semantic Analysis of Paul’s First Discourse to Timothy by Richard Blight, there are more than 100 places in Paul’s first letter to Timothy (113 verses) where commentators or translators disagree about the interpretation of the text.  For example, there is a difference of opinion regarding who is meant in the following verses:

. . . he who is the blessed and only potentate, the king of kings and lord of lords, who alone has immortality, dwelling in unapproachable light, whom no man has seen or can see, to whom be honor and everlasting power.  (I Timothy 6:15-16 in the NKJV)

According to Homer Kent in his commentary entitled The Pastoral Epistles, some scholars suggest that these verses refer to Jesus while the great majority of commentators interpret them to refer to God.  

The antecedent to the pronoun he is Jesus in the New King James Version, the New Revised Standard Version, and the New American Standard Bible, so most readers would understand these verses to refer to Jesus, even if that isn’t the translators’ intent.  Other translations such as the New International Version, the New Living Translation, the Contemporary English Version, and The Message clarify that these verses refer to God.

In my translation, I followed the interpretation of the majority of commentators and also clarified that these verses refer to God.

Logical sequence

There are some texts in the New Testament that may confuse the reader because events are out of sequence.  For example, in Luke 8:22 Luke mentions that Jesus got into a boat with his followers before he suggested that they cross the lake.  The NKJV, RSV, JB, NEB, CEV, God’s Word, and The Message preserve this order of events:


One day, Jesus and his disciples got into a boat, and he said, “Let’s cross the lake.”  CEV

The NIV and NLT reverse the sequence of events so that Jesus indicates his intention before he and his disciples get into a boat:

One day Jesus said to his disciples, “Let’s cross over to the other side of the lake.”  So they got into a boat and started out.  NLT

Another example of events out of sequence is Luke 8:37, where Luke states that Jesus got into a boat and left the area after he healed the man who was harassed by demonic spirits.  In the next verse, the man asks to go along with Jesus, but this is out of logical sequence because Jesus had already left.  The NKJV, RSV, JB, NEB, and NLT preserve this order of events:

37 He [Jesus] got into the boat and returned.  38 The man from whom the demons had gone begged that he might be with him.  RSV

To eliminate confusion for the reader, the CEV, God’s Word, The Message, and The Better Life Bible (BLB) have adjusted the sequence of events:

As Jesus was getting back in the boat, the man who had been harassed by the spirits asked if he could go along.  BLB
Metonymy (figure of speech) 
In Figures of Speech Used in the Bible (1,100 pp.), E.W. Bullinger catalogued over 200 distinct figures of speech, several of them with 30-40 varieties.  Bullinger defines a figure as a word or sentence thrown into a peculiar form, different from its original or simplest meaning or use.  

Acts 11:22 contains the figure of speech called metonymy, in which one noun is substituted for another noun closely related in meaning.  The New King James Version (and several other English translations) conveys this figure as it appears in the Greek manuscripts:


Then news of these things came to the ears of the church in Jerusalem … 

Here the noun ears is substituted for their function, namely, hearing.  Since ears of the church is not a common expression in English, the New Living Translation conveys the same idea in a more natural manner:


When the church at Jerusalem heard what had happened …

Since ears is associated with church, readers may visualize the church as a building rather than a group of people.  If so, church would also be a metonymy, in which the building is substituted for the people who meet there, namely, Jesus’ followers.  In my translation of The Better Life Bible, I combined these two instances of metonymy, ears and church, in a way that is more clear and natural for my target audience:


When Jesus’ followers in Jerusalem heard that …

Our Father Abraham – Jewish Roots of the Christian Faith

I’d like to recommend the book entitled Our Father Abraham – Jewish Roots of the Christian Faith by Marvin Wilson, professor of Biblical and Theological Studies at Gordon College in Massachusetts.  Wilson explains in chapter two that the common belief in today’s Church that Judaism teaches salvation by works of the law (in contrast to Christianity as a religion of grace) is a misrepresentation of the truth.

In chapter eight, he reminds us that Jesus considered himself a faithful Jew, and that Jesus and his first followers thought and spoke within a Jewish framework.  It would be beneficial for every Christian to read chapter 10, entitled Where the Church Went Wrong, in which Wilson discusses otherworldliness versus this-worldliness, and the individual versus the community.  He points out in chapter 14 that through the wisdom literature (e.g., Proverbs, Ecclesiastes) and the prophets of the Old Testament, God related practical advice for living.

David Bivin and Roy Blizzard, authors of the book entitled Understanding the Difficult Words of Jesus, also remind us that the New Testament can only be understood from a Hebraic perspective.  The writers are Hebrew, the culture is Hebrew, the religion is Hebrew, the traditions are Hebrew, and the concepts are Hebrew. 
As I translated the New Testament from Greek, I tried to increase my knowledge and understanding of the Hebrew language and culture so that my translation accurately reflected the intended meaning of many key Hebrew concepts, such as law and salvation.
Paraphrase compared to translation 
Someone expressed concern that I refer to my translation as a translation rather than a paraphrase.  Obviously, my translation is freer in form than most other English translations, for the sake of clarity and naturalness, but that doesn’t negate the fact that it is a translation.  My source was the Greek text from which I determined the meaning before I translated it into English. 

It is almost impossible to translate a sentence from one language to another without paraphrasing it.  So every translation of the Bible is a paraphrase to some extent, even the most literal ones, such as the King James Version.  Here are just a few examples of paraphrase in the KJV:

Matthew 1:23 

Greek:  shall have in belly/womb




KJV:  shall be with child

Matthew 27:44 

Greek (one word):  to insult




KJV:  cast the same in his teeth (an English idiom in use during the 16th century)


Luke 23:46 

Greek (one word):  he breathed out




KJV:  he gave up the ghost
Mark himself paraphrased Jesus when he translated Aramaic to Greek in Mark 5:41.  Talitha koum in Aramaic means, Maiden, get up.  Mark translated it into Greek, Little girl, I tell you to get up. Notice that I tell you is in Mark's Greek translation but not in the Aramaic original.  His use of I tell you does not change the sense of the original in the least, but apparently was more natural/normal for his Greek readers.

Redundancy

I can recall several occasions when my English teacher in high school marked redundant on a paper I had written.  Redundancy is using more words than are needed to relate an idea.  It tends to break the logical flow of a text, distracting the reader from its focus, thereby reducing its impact.  An example of redundancy occurs in Matthew 24, where Jesus encourages people to be ready for his coming.  Matthew’s use of several illustrations to emphasize the idea of readiness may have been appropriate for his Jewish audience, but many people in our society are distracted by this much repetition, wondering if Jesus was introducing a new point.

I can picture my English teacher writing redundant over Matthew’s repeated references to the same idea in chapter 24.  To reduce this redundancy for my target audience, I excluded the illustrations of the fig tree (verse 32) and the faithful servant (verses 45-51).  The point of these illustrations is not lost, however, since Matthew has already clearly presented it earlier in the chapter.

Resources 

As I translated, I regularly consulted the following resources:

	The Greek New Testament by U.B.S.

Doublets in the N.T. by Moore

Notes on Translation by S.I.L.

The Bible Translator by U.B.S.


A Translator’s Handbook by U.B.S.

Bible Translating by Nida 



Our Father Abraham by Wilson


Kingdom, Grace, Judgment by Capon

Chiasmus in the N.T. by Lund


Naming the Powers by Wink


Unmasking the Powers by Wink


Canon and Theology by Rendtorff


Word Without End by Seitz


Testaments of Love by Morris


No Condemnation by Eaton


Bible Manners & Customs by Mackie

The Five Gospels by Funk & Hoover

at least two commentaries
on each book

several English translations


	Word Studies in the N.T. by Vincent 

Parables as Poetic Fictions by Hedrick

Understanding the Atonement by Driver

The Justification of the Gentiles by Boers

Word Studies in the Greek N.T. by Wuest

The End of the Ages Has Come by Allison

Word Studies on the Holy Spirit by Bullinger

Manners & Customs in the Bible by Matthews

Insights into Bible Times and Customs by Weiss

Figures of Speech Used in the Bible by Bullinger

Bible Translations for Popular Use by Wonderly

Translating the Word of God by Beekman & Callow

The Meaning of "In Christ" in the Greek N.T. by Hale

The Theory & Practice of Translation by Nida & Tabor

A Manual Grammar of the Greek N.T. by Dana & Mantey

An Index of Implicit Information in the Gospels by Deibler

Understanding the Difficult Words of Jesus by Bivin & Blizzard

Discourse Considerations in Translating the Word of God by Callow




I also interacted with other active Bible translators and consultants throughout the world via the Internet.

Rhetorical questions
In Paul’s first letter to the Corinthians, he used about 100 rhetorical questions.  Unlike real questions whose purpose is to obtain information, the purpose of rhetorical questions is to convey information.  According to Dr. Paul Ellingworth in The Bible Translator (published by the United Bible Societies), a positive rhetorical question is usually equivalent to a strong negative statement:


What soldier ever has to pay his own expenses in the army?     I Corinthians 9:7  (TEV)




which means


No soldier ever has to pay his own expense.

On the other hand, a negative rhetorical question usually equals a strong positive statement:




Am I not a free man?     I Corinthians 9:1  (TEV)



    
      which means




I certainly am a free man.

A rhetorical question can sometimes be misunderstood or misinterpreted as a real question.  For example, the reader may think that Paul’s rhetorical question Who then is Paul? (I Corinthians 3:5) is a real question to seek information about another person named Paul.  

Paul used 15 rhetorical questions in I Corinthians 9:1-12, four in a row in verse one, and eight in a row in verses 4-8.  This frequency is much greater than many English readers are accustomed to and can be a distraction from the focus of the text.  

To avoid misunderstanding, misinterpretation of rhetorical questions as real ones, and distraction from the focus of a text, I translated most rhetorical questions as statements in The Better Life Bible.

Sacrifice and martyrdom in Jesus’ day

I’d like to recommend the book entitled Beyond the Passion by Stephen Patterson, professor of New Testament at Eden Theological Seminary.  In the following excerpts, Patterson explains the significance of martyrdom and sacrifice in Jesus’ day:

The martyr’s death is ultimately an act of freedom:  freedom from fear.  Once one has learned to face death without fear, there really is nothing to be feared.  The power of the martyr’s death enables one to live faithfully to God, free from fear of the consequences.  The martyr’s death is an act that conquers the power of death itself.  

The life and death of a martyr are meaningless if those who witness them remain unmoved.  Martyrdom is not about death.  It is about living life meaningfully, fully devoted to the things one believes in most deeply, free from the various fears that would usually dissuade one from such a course.  To speak of Jesus as a martyr is to consider the values, ideas, and principles he lived and died for, and the God who comes to life in them, and to ask what it would take to bring that God to life once again in lives we might lead.  

We have no common cultural understanding of what sacrifice means.  Virtually all red meat consumed in a Hellenistic city was sacrificial meat.  Sacrifice was at the center of every ancient Greek city.  The sacrifice indicates one’s membership in a group.  This basic picture held true for most of the people of the Mediterranean basin throughout the period of Christian origins.  

A person’s voluntary sacrifice on behalf of his people was ennobling.  Generals gave themselves in battle as an offering to the gods to save the Roman people.  This was how Cato’s death was viewed in Lucan’s epic poem on the Roman Civil War:  Let my blood redeem the nations, and my death pay the whole penalty incurred by the corruption of Rome.  My blood will bring peace to the people of Italy.  Jews had their own martyrs, whose deaths they came to see in just this way.  

To speak of Jesus as a sacrifice is to recognize that it is in him that a new community finds its existence.  Like a sacrifice, Jesus’ death created a community who would be devoted to the same things to which Jesus devoted himself.  

As I translated the New Testament, it was important to understand the culture of Jesus’ day so I could convey the relevant meaning of key concepts such as death and sacrifice.
Sentence and paragraph divisions

Since words, sentences and paragraphs are not divided in the original Greek manuscripts, translators must decide where such breaks should be made.  For example, the King James Version divides Ephesians 1:3-14 into two long sentences, while the NKJV divides them into three, the NIV into seven, and the CEV into 14.
Translators also differ in deciding where new paragraphs begin.  Some translations such as the King James Version make no paragraph divisions at all.  In Paul’s letter to Philemon, the Revised Standard Version (RSV) begins a new paragraph at verses 3, 4, 8, 15, 21, 23, and 25, as illustrated in the chart below.  One can readily see that none of the translations in the chart is in total agreement with any of the others.
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Target audience 

In a Gallup Poll dated October, 2000, the percentage of people who read the Bible has declined from 73% in the 1980’s to 59%, broken down into the following categories:




16% read it every day

12% read it monthly




21% read it weekly

10% read it less than monthly








41% rarely or never read it








63%

Since The Better Life Bible is geared to people who read the Bible less than an hour per week, it has the potential to be useful to at least 63% of the population of American English speakers, including:

people who rarely or never attend church

busy professionals who work a lot of hours

people who rarely read books, magazines or newspapers

people who don’t take the time to read footnotes or endnotes

multilingual speakers who’ve learned English as their second language

people who are embarrassed to ask others about terms they don’t understand

readers who don’t have Bible study resources, such as a Bible dictionary or commentaries

If your family, friends and coworkers are similar to mine, you can probably name many who fall into at least one of these categories and could benefit from The Better Life Bible.

Team effort

Over the years, there have been a number of translations of the Bible produced by individuals, such as The New Testament in Modern English by J.B. Phillips (1958), God’s New Covenant by Heinz Cassirer (1989), The Message by Eugene Peterson (1994), and The Source New Testament by Ann Nyland (2004).  Some people think individual translations are not as accurate as those produced by a group of translators.  However, most translations are the product of extensive research, which includes input from numerous Bible scholars.

For example, although I was the final decision maker in producing The Better Life Bible, it’s a product of some 40 resources and 22 reviewers.  The group of reviewers included two professional Bible translators/consultants, seven pastors, four professional educators, and nine other lay people.  When I sent them my initial translation of a particular section or book, they offered comments and suggestions for improvement in the areas of accuracy, clarity and naturalness.  Their input was an extremely valuable aspect of the team effort to produce The Better Life Bible.

As I read other translations of the Bible, whether produced by an individual or group of translators, I’m often disappointed by the lack of clarity and naturalness.  This makes me wonder how much reviewers were involved in the translation process.  I’d like to see translators devote more time and effort to checking their translation with their target audience to make sure it’s clear and natural as well as accurate.  

Jerome reflects the courage it took to translate the Latin Vulgate (the standard Bible for 1,000 years) clearly and naturally:

My concern is that some readers, whether they are educated or not, will realize that this translation does not agree with what they are accustomed to and will react against me with abusive language, calling me an evil person and a forger for having the audacity to add anything to the ancient text, as though I were trying to make changes or corrections to it.
Translators Are Born, Not Made by Dr. Eugene Nida
When Philip asked the Ethiopian (Acts 8:31) if he understood what he was reading from the prophet Isaiah, he replied, How can I, unless someone guides me?

This reminded me of an article entitled Translators Are Born, Not Made by Dr. Eugene Nida (published in The Bible Translator by the United Bible Society).  After discussing with experienced translators and teachers of translation what the key element of successful translation is likely to be, Dr. Nida concluded that the most important factor for potential Bible translators is creative imagination, which involves the following:

A capacity to spot problems in the source-language text (e.g., Greek), to detect things which are difficult to understand and things which can have more than one meaning (e.g., foundation of the apostles – Eph. 2:20)

An ability to spot statements which do not really make sense (e.g., less than the least – Ephesians 3:8)

An ability to recognize figurative expressions which at first sight appear to be completely non-figurative

(e.g., filled with the Spirit – Ephesians 5:18)

An ability to recognize mixed figures of speech, which produce serious problems in transferring thoughts from one language to another (e.g., rooted in love – Ephesians 3:17)

An ability to recognize the potential problems of transferring meaning into another language (e.g., God and Father – Ephesians 1:3)

A capacity to recognize expressions that could appear to be contradictions in a given language (e.g., sweet-smelling sacrifice – Ephesians 5:2)

A capacity to sense ways of communicating meaningfully in a particular language

Dr. Nida concludes his article by stating that one key to the potential ability of a person to be a translator is their deep-seated dissatisfaction with existing translations and their creative use of words in wanting to explain to people what these wooden and often misleading translations are really trying to say.  

Word clashes 

There are many words in every language that clash when used with certain other words.  For example, it sounds normal in English to use the word wag with tail, as in the dog is wagging his tail.  But it sounds strange to use the word wag with head, as in Matthew 27:39, where the King James Version uses the expression they were wagging their heads.  Translators refer to such a word clash as a collocational clash.

The word run has a much wider range of usage than most other words in English.  For example, it sounds natural to say:

         my son is running



             my nose is running





                   my nylon is running








             my car is running










                my time is running (out)

In II Thessalonians 3:1, it was natural for Paul to use the word run with word in the Greek language:  

 . . . pray for us, that the word of the Lord may run . . .
But the translators of the King James Version recognized this as a collocational clash in English 400 years ago, so they used the expression have free course instead of the word run:  

. . . pray for us, that the word of the Lord may have free course . . .  

To clarify the idea even further for my target audience, I expressed it this way:  

Ask God to help us encourage others to follow God’s advice . . .
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