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"What Dirt Ufttts From
aull Dlstord Aows"

As THE WAR CLOUDS GATHERED, it seemed at first that Arkansas might
try to stay clear of seceding from the Union. Governor Henry M. Rector
called a special election for February 18, 1861, for a vote by the people
on the issue of holding a convention to consider secession. The vote
was favorable, and delegates were chosen. In the meantime, however,
troops were being organized over the state.
When the convention met on March 4, it elected as president David
Walker of Fayetteville, who was opposed to secession. The delegates
debated for two and a half weeks, sometimes heatedly; but in the end
a majority concluded that the situation did not justify secession. This
action was taken even though seven states had already organized the
Confederate States of America.
However, when Confederates fired on Fort Sumter and when President Lincoln called on Arkansas for troops to force the seceded states
back into the Union, the governor refused. Soon a special session of the
convention voted almost unanimously to secede, and on May 20 Arkansas was admitted to the Confederacy. A call was made for 10,000
volunteer soldiers, and they were soon secured.
The Conferences Support the Confederacy

Laymen and ministers of the churches were soon deeply involved in
the war activities. Many members joined the army, numerous preachers
became chaplains, and all citizens were involved in the hardships and
sacrifices the four years of bloodshed brought.
When Ouachita Conference met in November, 1861, at Camden,
it faced the harsh realities of war by joining in a funeral service for a
Colonel Lyon who had been killed "while in the service of our country
struggling against foreign invaders." 2 A member of the conference later
wrote about other events at the session :
Rev. S. W[atso]n preached a sermon, if indeed, it could be called a sermon,
so full of war and battles, that I could not hear him through. The Conference
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remonstrated with Brother Gideon H . W[arren}for talking war and making war
speeches in his pastoral charge during the year; he plead guilty, and declared
he would do it again. I think he was a failure both as a preacher and a soldier. . . . Some of the preachers that laid down their Bibles and took up
swords, gave the Conference and the Church trouble no little. . . . It takes
a cool, level-headed, warm-hearted man to maintain his moral equilibrium in
these war times. •

The Arkansas Conference in 1861 reported that the president of Wallace Institute at Van Buren had joined the Confederate Army and had
been killed at the battle of Oak Hill. Soulesbury Institute at Batesville
was reported closed due to lack of teachers and students. Two ministers,
C. N . McGuire and J. S. McCarver, were reported as being in the Confederate Army; and three others were assigned as chaplains: R. R. Roberts, James Mackey, and ]. A. Williams. A year later six others were appointed, including Horace Jewell.
In 1862 the Ouachita Conference took a firm stand in approving the
war and the Confederacy :
. . . . The contest now being waged . . . involves high moral principles
which can only be settled with certainty by the scripture of divine truth . . .
The institution of Hamitic slavery is of Divine Origin .. . and it is full of
natural, social, and individual blessing to the whole human family . . . We
pray the Divine Blessing on these Confederate States. . . . [Our previous}
allegiance .. . to the so-called United States of America .
is now null and
void. . . . We recognize our . . . allegiance as due to the Confederate
States. . . . '

By 1863 the Ouachita Conference affirmed its Confederate allegiance
more strongly:
. . . We fully believe our cause is right and . . . we will resist to the last
extremity .
. . . Our confidence in our final success is unshaken and firm.
. . . Our trust is in God . . . he has given us unmistakable evidence of His
favor during this struggle. . . ."

In spite of such assurances, however, loyalty to the Confederacy by
some members evidently wavered, for both E. N. Watson and John M.
Bradley were accused of taking the oath of allegiance to the United
States. Bradley's case was also in the civil courts; Watson made satisfactory explanation of his action.
Such oaths may have been made under duress, however, for the conference declared that an oath taken with a mental reservation to gain
ease or safety was wrong and affectionately advised their flocks to suffer rather than take such oaths without the full and sincere consent of
their minds. It was wicked and unlawful, said the conference, to force
an oath on a reluctant conscience.

Dr. and Mrs. J. J. McAlmont were leaders in the church at
Little Rock. He was a physician and druggist, and also mayor
of the city in 1866. Mrs. McAlmont joined several other women
in trying (unsuccessfully) to gain clemency for David 0. Dodd
on the day of his execution in 1864.

Furthermore, when one conference member proposed a resolution
that would pledge each person to an indefinite, rigid adherence to the
Confederacy, come what may, the presiding officer (William P. Ratcliffe,
in the absence of a bishop) ruled the motion out of order.
Methodists Involved in the Bloody Business

We have noted the extent to which the preachers entered the chaplaincy. Some also took up arms as combatants. The Rev. J. E. Caldwell
wrote that when he reached the Ouachita Conference in 1861, he learned
that twenty of the preachers had give up their charges and entered the
army as officers, privates, and chaplains.
And, of course, hundreds, perhaps thousands, of laymen joined the
army. And many never returned-or returned wounded in body or spirit.
Bishop Robert Paine, who had presided over several Arkansas conferences, wrote to Bishop James 0 . Andrew in 1862 : "Oh, war, cruel war!
How fearful are its curses upon any people." 6 W e can cite here only a
few examples from among many of the devastation and hardships of
the war.
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Bishop James 0 . Andrew wrote in 1862 to Bishop Robert Paine:
I had heard of the sad fall of the editor you refer to, as having fallen in
the army .... I fear the army is destined to be the grave of many a preacher's
religion. God help the army and the chaplains, many of whom, I fear, will do
more harm than good.'

The Rev. John H. Rice, serving as a chaplain, was with a detachment reconnoitering a Federal camp near Batesville, and had his horse
shot from under him. Unarmed, he immediately surrendered, but was
cursed by his captors and told he must die. While he was praying, he
was fatally shot in the head.8
The Rev. Fountain Brown, a popular and effective pastor, lived near
Pine Bluff at the time of the war. Dr. Andrew Hunter reported on his
tragic imprisonment and death :
Some time in the latter part of '63, Bro. Brown was arrested, taken to Pine
Bluff, tried under some charge trumped up against him and was sent up to
Alton, Ill. a prisoner, where he remained in prison until after the surrender.
In May or June he was permitted to return home. He had to travel all the way
by water. . . . Within a short distance of Pine Bluff he was taken violently ill.
Landing at Pine Bluff within ten miles of. his wife and children, they were
sent for immediately; medical assistance was called but alas it was too late;
before his wife could reach him, he was a corpse.•

Some of the murderous activities, especially toward the end of the
war, were carried on by independent bands of marauders and not the
troops of either South or North. One such case that occurred m the
spring of 1864 was reported by the Rev. J. E. Caldwell :
Ed Thrower, than whom I don't think I ever knew a better man, meets a
tragic death, is found hanging in his front yard, the fiendish work of a band
of men known as "Gray Backs." To what pitch of wickedness is the human
heart capable! 10

John H. Dye, later one of the distinguished preachers and citizens of
Arkansas, volunteered when nineteen at the start of the war. He served
in campaigns in Missouri, Kentucky, and Arkansas until illness forced
him to return home for a time. Soon after his recovery, he was captured
when on a trip from Sulphur Rock to Batesville and sent to the Federal
prison at Johnson's Island on Lake Erie. Here he suffered from poor diet,
insufficient clothing, cold climate, sparse bedding, and inadequate sanitation. Yet he survived and lived a long and useful life.U
Instances of merciful ministry to those who suffered are recorded.
These incidents are related by a Methodist preacher in south Arkansas
(evidently at Princeton )in May, 1864:
May 5. Taking a jug of milk and loaves of bread, I visited both the Federal and Confederate hospitals. One poor soldier almost dying with a wounded
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thigh, asked me what I asked for milk, It touches my heart now as I see that
weak, suffering youth eagerly clutching the vessel of milk I placed to his lips,
assuring him he was welcome. I recollect Brother [Horace} Jewell and other
chaplains were there and busy, too, doing all they could to mitigate suffering
and smooth the pillow of the dying. . . . Princeton hospitality and Christian
charity were taxed to the uttermost, but the good people of that day and time
were equal to the fearful emergency.
July 17. A hard hot day's work, preaching at 11 to the wounded in the
court house hospital and to the soldiers in camp at 3 p.m. In the morning,
before service, we knelt and offered prayer with rwo dying Federal soldiers,
on the gallery of Lea's store; young Davis died very happy."

The Rev. R. F. Colburn, pastor of the Methodist Church in Little
Rock, and some women of the church (Mrs. J. ]. McAlmont and Mrs.
E. J. E. Langtree), plus others in the city, ministered to David 0 . Dodd
at the time of his execution. David, a seventeen-year-old boy, had been
sentenced by Federal General Frederick Steele to hang on a charge of
spying. He has become known as the "Boy Martyr of the Confederacy."
Mrs. McAlmont, one of the leaders in Little Rock and Arkansas Methodism, knew David and the entire family. She wrote this account ofthe
day of the hanging, January 8, 1864:
I never shall forget the morning of that day . .. as a band of about a dozen
or maybe more of [us} Rebels ... went together to Gen. Steele's headquarters
in the old Ashley mansion, corner Scott and Markham. We were silently
admitted to the parlor and sat waiting a long time before ... the gentlemanly
soldier general politely declined to see or receive any communicants on the
subject. .. . We retired feeling more gloomy if possible ·than when we entered
the doors.
. . . . Many of the soldiers refused to see the execution, turning their
backs. . . . To Mrs. (Barnes} Knighton's house the remains of the fallen spy
were carried and remained until the funeral services on the following day.
They were performed by Rev. Colburn. . . . That precious dust remains in
Mt. Holly [Cemetery} ....13

The women of Arkansas also rendered heroic service to their families
and neighbors during the war. In many a case they served as "head
of the house," managing the farm or the household, scrabbling for food,
doctoring the sick, and often nursing the wounded-in hospitals or at
home. The experience of Mrs. J. ]. McAlmont, staunch member of the
Methodist Church at Little Rock (though transplanted from the North),
was typical of many women from across the state:
We cast our lot with the people of the South, realizing that 'these people
were our people,' and never did we falter in our allegiance. . . . I visited
hospitals carrying food and comforts to the sick... . The first work I remember
doing for our soldiers was sewing-making haversacks and shirts. . . . [and}
to knit socks . . . buying the wool and cards and having the wool carded and
spun into yarn. . . . We poor women who were unused to .walking found it
no easy matter to make the rounds of the hospitals. For rwo years after the war
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closed corns made by these long walks and hard shoes . . . tortured my poor
feet. . . . The soldiers carried off things they could have no use for and what
they wanted of them was a mystery.. . ."

The Negroes who stayed at home and helped the women to carry
on also rendered unique service "beyond the call of duty." Mrs. MeAlmont testified to this:
Of one thing we were certain, the devotion of the slaves to their masters'
interests in his absence. Their loyalty to his children-in fact, they were our
safe-guard during the long four years. ... these slaves . . . knew that they were
the bone of contention yet they ... continued in their slow and certain way
to contribute to the store of livelihood .. . [for} the tens up to hundreds ...
to be fed and clothed with no factories, no coal or iron to make what was
necessary for home comfort.... We have only praise for their conduct and even
during Reconstruction times they exhibited all the kindly and friendly traits
of theirs. . . .15

We must not overlook the considerable number of members of the
Methodist Episcopal Church who tried to remain peaceful with their
neighbors and to see justice and fairness prevail in local communities.
Even those Southern Methodists who wanted to save the Union
were looked at askance. Dr. James Yancy DeShong was known as a
Mason, a Methodist, and a Republican. Though he favored the Union,
he was respected as a churchman of integrity and was unharmed. 16 Henry
Jackson Newell moved in 1852 from Maine to Arkansas and in 1853
joined the Southern Arkansas Conference. In 1858 he located, presumably because of anti-slavery sentiment, since he joined the Arkansas
Conference of the Methodist Episcopal Church twenty years later. John
Fletcher Seaman came from New York and joined the Arkansas Conference in 1837. "He hung northward at the division of the church in 1844,
and labored hard to have a following. Failing in this he held his intense
abolitionism in abeyance, went back into the Church South until the war,
and then found congenial company in the Methodist Episcopal Church
near Marionville, Mo." 17
One of the significant influences on Arkan~ as Methodists during the
war was the presence, as a chaplain, of Dr. Enoch M. Marvin of St.
Louis. Dr. Marvin not only served as chaplain in such locations as
Helena, Little Rock, Jacksonport, El Dorado, and Camden; he was at
the Battle of Helena on July 4, 1963, and was commended by Major
General Sterling Price for "the very important services which he rendered at the ... hospitals, not only offering the consolation of his holy
office to the dying, but ministering assiduously to the wants of the
wounded." 18 He also preached in Arkansas local churches, attended
their services, attended annual conference sessions, and entered into
much of the life of the church. In 1866 at the first General Conference
after the war closed, he was elected bishop; and he presided over both
Arkansas conferences in 1867.
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The "Army Church"

A unique institution was developed in Arkansas during the warcalled the "Army Church." Dr. Horace Jewell was evidently the originator of the idea, as he told it:
The chaplains had all felt the necessity for some sort of organization to enable them to preserve the results of their labors. One day the Rev. E. M.
Marvin and the writer were sitting alone in the old Second Street Methodist
Church, in Little Rock, and lamenting our lack of organization to conserve
the fruit of our labors, when the writer suggested the propriety of organizing
a church-a real church in the army . . . . Finally Marvin decided to call a

From Harper's History of the Great Rebellion

At the time the Methodist Church building was taken over by
Union troops during the Civil War, Little Rock was still largely
dependent on rive1· transportation.
meeting of chaplains, who appointed E. M. Marvin and Thomas Welch, pastor
of the Presbyterian Church in Little Rock, as a committee to prepare a Constitution and Articles of Faith for the new Church."

Eventually nine ministers joined together in creating the Army
Church-six Methodists and three Presbyterians. Marvin was chairman
of the meeting, and Jewell was secretary. The Articles of Faith adopted
by the group stated the commonly accepted beliefs regarding the Bible,
the nature of the Trinity, sin, and salvation.
Soldiers were received into the Army Church by subscribing to these
articles of faith and being baptized, after which they were given a certificate of membership. There were numerous revivals held among the
soldiers, and many of them joined the Army Church and eventually became active in their churches "back home."
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Occupation of Southern Methodist Buildings

One of the most irritating and unjustifiable actions during the war
was the occupation of church buildings of the Methodist Episcopal
Church, South, by ministers of the Methodist Episcopal Church. Bad
enough was the appropriation by the Federal Army of church buildings
for military use as hospitals or otherwise. The church building at Pine
Bluff was taken over by Federal troops and unavailable to its congregation until the war closed. Some of the time it was used as a deposit for
army supplies. The church at Clarksville (almost a new building) was
used as a commissary by the Federals and was burned by them when they
evacuated it on May 19, 1863. Fifty years later the U. S. government
paid $4,400 in damages. The church at Dardanelle was commandeered
by Union troops and used as a soldier's barracks, a stable, a commissary,
and so forth. In early 1862 the church at Van Buren was taken for a
hospital by the Confederates. Later when Federal troops occupied the
town, they used the building as a stable. After the war the Presbyterians
repaired their building; and for some years it served as a Union church,
with the Methodists furnishing the preachers.
But most distressing to Southern Methodists was the appropriation of
their church buildings for use by preachers of the Methodist Episcopal
Church. This happened at least at Fort Smith and at Little Rock. The
basis for such action goes back to what is called the "Stanton-Ames
Order," dated November 30, 1863, and sent to the Union generals
commanding the military departments in the South, reading as follows:
You are hereby directed to place at the command of Rev. Bishop Ames all
houses of worship belonging to the Methodist Episcopal Church, South, in
which a loyal minister who has been appointed by a Bishop of said Church
does not officate. . . .
-E. M. Stanton, Sec'y of War 20

By definition, this meant that virtually any Southern Methodist church
could be taken over by Bishop Ames, for no Southern Methodist preacher and no Southern Methodist bishop was loyal in the sense here intended.
In March or April, 1865, the Rev. W. H. Gillam, a former Southern
Methodist preacher, was appointed the Methodist Episcopal Church
pastor at Fort Smith. He writes that, since it was unsafe to travel in
Arkansas without Federal protection, he took passage to Fort Smith via
Little Rock on a government packet. He found the churches in the area
all vacant, the people and preachers having fled before the Union troops.
The Methodist Episcopal Church, South, brick building was being used
as a public hall, or barn, or stable, or for whatever purpose people
chose to use it, when not otherwise in use. No church services for the
people of the town were being held. Consequently, he wrote:
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Very soon I resolved to clean, repair, and occupy the M. E. Church, South,
and there were none to object as all the officiary and members of that church
were far beyond the line. . . . I announced preaching, and organized a small
class.... 21

At the close of 1865, with hostilities over, many CltlZens returned
to Fort Smith, including Methodists and their preachers. One of the
Southern Methodist ministers went to Gillam and asked for a key to
the church, for he had announced a preaching appointment the next
Sunday. Gilliam replied that he had repaired and cleaned the church,
was due to preach there himself, and could not change his plans quickly.
The southern preacher thereupon went over to Van Buren. Gillam
said that soon thereafter a false report went out that he was holding
the church by military power.
We continued to occupy the house until Conference, March 1, 1866, because
the authorities of the Church, South, refused, after the above named incident,
to ask us to vacate and would not even accept our invitation to take possession of the house. 22

The situation at Little Rock was more complicated, for there was a
southern preacher present all during the war but barred from his church
building for a considerable time. Evidently the church may have been
taken over first for use as a hospital, for Mrs. J. J. McAlmont, already
quoted, wrote that
Our first Methodist Church had been taken-the first of any building used
as a hospital by Sec'y of War Stanton, who seemed to have an especial pique
at the Methodist whites ... Our's was the last building given up and then an
especial messenger went from here, Mr. Isaac Mills, to intercede in our behalf. . . . We had no settled pastor-did not hear a sermon except a funeral
sermon ... by a 'Fed' chaplain. The first winter when we could get- permission
of the Christian Church we worshiped in that [building] .. ." 3

However, there was a pastor appointed during the war years, the Rev.
R. F. Colburn, whose wife, Parthenia Tackitt, had taught at the Shawnee Indian Mission. Colburn diligently sought to use the church building
and to conduct services. Dr. Horace Jewell wrote from his personal
knowledge about this situation in saying:
... When the City of Little Rock fell into the hands of the Federal troops,
the authorities of the M. E. Church availed themselves of the celebrated AmesStanton order, and compelled Dr. Colburn to vacate the church, which was
seized and occupied by the preachers of the M. E. Church. . . . Dr. Colburn
was permitted to preach in the Christian Church. . . . The intention of the
M. E. Church was to secure the property that belonged to the M. E. Church,
South. This property was not surrendered to its rightful owners until after the
close of the war, when an order was obtained from President Johnson commanding them to surrender the property to its rightful owner."'

Bishop Enoch M. Marvin
from St. Louis was a Confederate chaplain in Arkansas during most of the
Civic War, and preached
in a number of the Methodist churches.

The church was still in the hands of the Federal government on July
14, 1865, for on that date Dr. J. J. McAlmont, a steward in the church
and in 1866 mayor of the city, wrote to his wife as follows:
. . . The Christian Church has been restored to the church, Brother Colburn
called on Genl [J. ].] Reynolds yesterday in regard to our church house, told
him that Mr. [C. P.} Bertrand had advised suing for it; the General said there
was no use for that as it belonged to the church[;}it should be restored[;}
the difficulty was that it had been ordered by the secretary of war; said he
would investigate the matter and if he could not restore it himself, would
write to Washington and get an order to do so ... ! "

On January 20, 1866, the Arkansas Gazette reported: "The Methodist Church will be opened on next Sabbath. Services at 10 Y2 o'clock
and 6112 o'clock p.m." Presumably the building had been restored, repaired, and cleaned for services on the last Sunday in January, 1866. We
know from other documentation that the building was in use in July and
at Thanksgiving.
The Fighting Stops

When hostilities ceased, the conferences and churches tried to resume
their regular operations, though under great handicaps. The Ouachita
Conference in the fall of 1865 adopted this statement:
Resolved, that, as we have ever done, we quietly submit to the constituted

Nathan Warren was one
of the founders of Bethel
African Methodist Episcopal Church in Little Rock
about 1863.

authorities of the Government under which we live in the dispensation of
Divine Providence; praying that God may guide them into all wisdom and
righteousness; and exhorting our membership to quiet and dutiful obedience,
such as the Gospel ordains!"

The conference also adopted a resolution requesting the General Conference to insert in the Discipline a rule forbidding preachers to discuss
partisan political issues in the pulpit. In addition, the members faced
the realization that their "political and domestic" relations" to the
Negroes had "in the Providence of God ... materially changed." They
pledged themselves to "relax nothing in our endeavors to ameliorate their
moral condition," that each pastor consider himself a missionary to the
Negroes; that "efficient local brethren" be enlisted to minister to Negroes
or to assist the pastor in so doing.27
The fighting was over. But the effects of it-and of Reconstructionlingered on for decades in the affairs and feelings of the people of
Arkansas, both as citizens and as church members. The familiar charge
that "war is hell" was verified in this yarn of an Arkansas soldier,
trudging along one day alone, who met a Methodist circuit rider.
"What army do you belong to?" asked the preacher.
"I belong to the - - - regiment, Van Darn's army," replied the soldier.
"What army do you you belong to?"
"Oh, I belong to the army of the Lord," was the reply.
"Well, then, my friend," said the soldier, "you are a long ways from headquarters, for it sure is hell around here." 2 8

