Slautry Ltads to
Dlulslon and War
ARKANSAS METHODISTS WERE increasingly disturbed over the slave system in which many of them were involved. We have already noted (in
Chapter 2) efforts of certain leaders to enforce the Methodist prohibition
against buying and selling slaves. But such efforts were moderate ones
--except, as we saw, for Jesse Haile.
Scripps and the Abolitionists

John Scripps, for example, presiding elder in Arkansas in 1822 (and
the preacher of the astute sermon on freedom in Little Rock on July 4),
was against slavery but moderate and skillful in his approach. In 1842
he wrote:
In those days anterior to the cowardly abominations of modern abolitionism,
Methodist preachers did much towards the alleviation of the evils of slavery.
. . . When our appointments were in slave states [such as Arkansas} we
shunned not to bear testimony against it... . But these times were before the
absurd, unhappy and uncalled for interference of northern abolitionists. The
spirit of enlarging privileges to the black man verging fast toward his final
emancipation, was like leaven working in the hearts of slave holding communities; but the baleful clamors of that unhallowed and worse than useless combination has produced a reaction that has re-riveted his fetters, shrouding his
brightening prospects, and cast him back into the gloom of the darkest moments
of the eighteenth cenrury.'

General Unease About Slavery

But events in the nation as a whole kept Methodists and others in
Arkansas uneasy about the place of slavery in national life. The Arkansas
Gazette frequently reported events or statements made about slavery in
various parts of the country. On January 4, 1831, it copied an article
from the Richmond (Virginia) Enquirer concerning the recently published Confessions of Nat Turner. The article concluded with the comment: "The whole pamphlet is deeply interesting. It ought to warn
Garretson [William Lloyd Garrison, founder of The Liberator in Bos77
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ton in the same year} and the other fanatics of the North how they
meddle with these weak wretches."
"Arkansas whites were suspicious of free Negroes," comments Dr.
John L. Ferguson and Mr. J. H. Atkinson; and as a result, they report,
"in 1843 a state law provided that no free Negroes could come to Arkansas." 2 Evidence of this feeling is found in this editorial comment in
the Gazette, July 7, 1835:
Our brethren of the north have nourished these black vipers-free negroes
-till they turn and sting the bosom that has warmed them. The abolitionists
and amalgamationists have preached of their . . . rights. . . . America is a nation of white men, and if the blacks will reside among them it must be in
servitude. . . . They will not be quiet on an equality with the whites. They
must be either masters or slaves.

The Gazette again on November 17 expressed its concern on the
free-blacks issue:
They are always a troublesome class everywhere, and particularly where ·
there are slaves. There are several about Little Rock who are doing more mischief to the slave population than many are aware of.

However, a careful study, Negro Slavery in Arkansas, concludes that
while whites in that era doubtless had more evidence to support this conclusion than has survived to our day, very little evidence can now be
found to document such charges against free negroes.3
Methodists of Arkansas read in the Gazette of December 1, 1835,
that Bishops Elijah Hedding and John Emory of their church had recently sent out a pastoral letter to Methodists in New England exhorting the preachers and laity to have nothing to do with the Abolition
Society and its lecturers and "to refuse them the use of their pulpits and
houses."
In 1838 U.S. Congressman Archibald Yell wrote an "Open Letter"
(Gazette, May 2) to his constituency in Arkansas in which he referred
to threats by abolitionists to
The peace and safety of the slave-holding states.... The crusades they [abolitionists} are drumming up must end in civil discord and disunion .... I would
rather see the bond that binds us together severed, than the wicked, unholy
and bloody-thirsty projects of the abolitionists carried into effect.

This reference to "disunion" was prophetic of the later division that
came in both church and state. Northern abolitionists openly predicted
national division:
The crisis is approaching when the people of this country must choose between
immediate and uncompensated emancipation and convulsions of a terrible
nature. Freedom . . . TO ALL THE INHABITANTS . .. will surely come.
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Blessed be God, the time draweth near. Slave holders, timid politicians, temporizing Christians, hypocritical professors of religion cannot prevent it. .. .'

The Gazette editorialized on December 1, 1841, stating its belief
"that there are in this vicinity some abolition agents, who are violating
the laws of God and man by kidnaping and stealing away ~laves ...."
"The negroes in town," the paper continued, "are in the habit of holding
secret meetings, some under pretence of worship, and others of social
parties."
Unease Over Slavery in the Church

Meanwhile, within the church itself effects were being felt from external as well as internal anti-slavery influences. While the church's efforts
to root out slavery from among its own members had not succeeded,
the issue had never been wholly submerged. When Bishop Joshua Soule
was in Arkansas in 1832-33, he told Jerome Berryman that while
under the existing circumstances . . . it was no sin to own slaves; [yet} . .. a time
must come, when it would be abolished. . . . He held that, while it was true
that the Northern people had been more guilty than the Southern people, in the
introduction of slavery in this country, they had determined not to have it
among themselves, and would demand the same of the South, and this would
become the occasion of war between the sections."

In 1840 Bishop Beverly Waugh made a tour through Missouri, Arkansas, and Texas, holding conferences along the way. On his trip from
Arkansas to Louisiana he wrote, and probably said, "But disguise it as we
may-slavery is a bitter pill and a great evil." 6
General Conference Actions

When the General Conference met in 1836 in Cincinnati, the leading
topic of conversation was slavery; many petitions concerning it were received. During the conference, two New England members lectured on
slavery at a nearby abolition meeting--and were reprimanded by the
conference. Abolitionism was condemned by the conference, which disclaimed "any right, wish, or intention to interfere in the civil and
political relations between master and slave. .. ." 7
Four years later John Harrell and John C. Parker went to the General Conference session in Baltimore. This was the first time the young
Arkansas Conference had sent its delegates to the church's highest ecclesiastical body. The Episcopal Address deplored the agitation in the
church over slavery. Considerable discussion and some legislation dealt
with whether or not to permit a Negro to give testimony against a white
person in a church trial-especially since some state laws did not allow
such a practice in civil trials.
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When the fateful General Conference of 1844 met in New York,
Arkansas was represented by three of its strongest members: William P.
Ratcliffe, Andrew Hunter, and J. C. Parker. The question of slavery
overshadowed all others. The crucial question centered on the fact that
Bishop James 0. Andrew of Georgia held two slaves by inheritance and
had obtained others through marriage. He had neither bought nor sold
a slave but northern delegates (dearly in a majority) felt they could
not keep peace among their fellow-members so long as a slave-holding
bishop was allowed to continue active. A motion was made that Andrew
resign. (He had offered to do so to his southern colleagues, but they felt
this would be admitting a wrong of which he was not guilty) . Then a
substitute motion was made that he desist from his work as bishop so
long as he owned slaves. The debate continued furiously from May 23
to June 1, when the substitute was finally adopted.
Conference Lines, 18 54

In 1854 Arkansas was divided into two conferences.
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Eventually, on June 8 a "Plan of Separation" was adopted that outlined a procedure for division "should the Annual Conferences in the
slaveholding states find it necessary to unite in a distinct ecclesiastical
connection." This plan provided for a division of territory, for each minister to choose the church he preferred, and for a division of the assets
of the Book Concern (publishing house) .
Basic Causes of Division-and Consequences

It is usually said that this division came solely over the issue of slavery.
Dr. Norman Spellman has clarified the situation thus :
There can be little doubt that slavery was a basic cause of the Methodist
schism, but it was not the only cause . .. the majority of the Southern delegates acknowledged the evil and curse of slavery. As a historian of the Methodist
Episcopal Church, South, has written: "Thus, then, it was not for slavery that
they [the Southern delegates] contended, but for security from molestation in
preaching the gospel to slave owners and to slaves without running the risk
of being denied access to both classes by interfering with existing institutions
and civil relations" 8 • • • • A real and vitally involved issue . . . [was] the controversy over the nature of the general superintendency."

In brief, southerners held that the General Conference had no constitutional right to suspend or depose a bishop without formally presenting
a charge or charges, alleging some violation of church law, and convicting him, after a proper trial, of such a charge. Bishop Andrew, they
pointed out, had not been brought to trial, he had not been found guilty
of any charge, yet he had been banned from exercising his office.
It is easy now to condemn either side--or both--of the controversy
for the actions in 1844. We may well listen to James Porter of New
England, an uncompromising abolitionist who had an influential hand in
what happened in 1844, as he reflected in 1875:
In looking at this long-continued controversy, we find it everywhere marked
by human infirmity, to say the least of it. We are not much disposed to sit in
judgment on the parties involved. None of them can take great merit to themselves. If abolitionists had been brought up in the South they would probably
have acted much as the Southerners did, and vice versa! 0

A century later, when most of the wounds had healed between the
two sections, Bishop Frederick D. Leete commented:
The division of American Methodism . . . seems to one who reads the history
of the General Conference of 1844 objectively to have been brought about
by a collision of conscientious responsibility [by the South] with impatient
idealism [in the North] .11

But, of course, soon each side hurled unfounded charges at the other.
Southern leaders who had rarely defended slavery as an institution here-
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tofore now declared it to be "innocent." Dr. Augustus B. Longstreet
(uncle of the Civil War General James Longstreet) wrote in 1845 :
We of the South look upon you [of the North] as a band of desperate
fanatics alike reckless of the laws of God and man . . . . With us you are a
tribe of self infuriated madmen, rushing through the country with the Bible
in one hand and a torch in the other; preaching peace, and scattering the
flames of civil war; enjoining love, and arousing to butchery, lauding liberty,
and firing liberty's last temple. 12

In the same vein, though some years later, Dr Daniel Curry, editor
of The Christian Advocate (New York), wrote: "It is quite evident ...
that our Church must spread its institutions over all the southern states,
and in so doing it will be compelled to sharply define its antagonism to
the spurious local Methodism of the country." On other occasions
he referred to "the treason-tainted Methodism of the South" and to "this
degenerate, bastard Methodism." 13
Reactions in Arkansas

New York is a long way from Arkansas, but news traveled fairly fast
even in 1844. On June 5, 1844, the Gazette had a long editorial on "Religion and Politics" in which it reported and criticized the actions of the
General Conference. It said:
. . . When any denomination of Christians . . . begins to mix religion and
politics, we wish them to be reprimanded by the censure of the people. . . .
What say our southern Methodists to this high-handed measure of religious
tyranny on the part of their .leaders?

In the next issue, a week later, a letter appeared by "A Southern
Methodist" who declared that southern Methodists did not agree with
the General Conference action: that the conference was a delegated
body and the north had more delegates. The letter continued,
Now a crisis has arrived and we look for nothing else but a separation of the
church [between] ... slave and free states. Though such an event is much regretted, yet it is unavoidable on the part of the south, and we expect a southern church which will be free to make its rules in accordance with southern
circumstances.

By fall, sentiment had crystallized; and when the Arkansas Conference met in Little Rock, it concluded that the Southern conferences
should meet to consider forming a separate branch of Methodism. It
made plans to send delegates to a convention in Louisville in May, 1845,
where all Southern conferences were called to consider putting into
effect the Plan of Separation. It chose John Harrell, Jacob Custer, John
F. Trustlow, and John C. Parker to represent them. It also left the door
open for staying together as a church: "Nevertheless, should honorable

Harrell's Chapel in Fort Smith was
the first Methodist building there;
it was built in 1 8 53 under ] ohn
Harrell's leadership.
The Rev. Pleasant Tackitt was part
of a large family that strengthened
Arkansas Methodism in its early
years.

and satisfactory propositions for pacification be made by the North, we
shall expect our delegates to favor the perpetuation of the union." They
also disavowed any intent to impute wrong motives to the Northern
delegates at the recent General Conference or any "inclination to endorse
those vindictive proceedings had in some portions of the South . . .. " 14
Two ministers transferred North, possibly because of their feelings on
slavery.
While the Louisville Convention was being held, the Gazette reported
its actions; and when it was clear that a separate Southern branch would
be created, the paper editorialized:
Of one thing we are glad : by the adoption of this measure, the fanatics at
the north are deprived of the chance of secretly spreading their abolition views
and sentiments through the medium of the church, any longer. 15

Disagreement Among Members

A considerable furor broke out in and around Batesville soon after
the news was reported of the establishing of a Southern Methodist
Church. An unsigned letter from there appeared in the June 9 issue of
the Gazette, in which it was said that
not one Methodist here, preacher or layman, out of every ten, favors a secession.
For my own part I view it as a stepping stone towards the dissolution of the
Union . .. . The church, as a body, were shamefully misrepresented in that
convention, so far as North Arkansas is concerned, and her delegates will ere
long find it out.
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As might have been expected, a rebuttal letter appeared a week later,
signed only "T" (almost certainly the Rev. John F. Trustlow), maintaining that
We all here know [it} to be a fact that the organizing of a church, south,
by that convention, is warmly approved by the Methodist community and the
people generally in Arkansas. . . . If he, or any of his "preachers or laymen,"
are tinctured with abolitionism, they are perfectly welcome to leave for the
north, for we have no manner of use for them in Arkansas.

Then on Sunday, June 23, the Rev. Mr. Trustlow, one of the delegates to the Louisville Convention, spoke at Batesville, where he was
presiding elder, defending the actions at Louisville. He started at 10 A.M.;
after ninety minutes out for lunch, he continued until 7 P.M. Then at
night he was answered by the Batesville pastor, the Rev. Isaac McElroy.
The reporter of this event gave his opinion that such a public discussion
was "unnecessary and calculated to do mischief. The most angry feelings
are being aroused." 16
Batesville writers in the Gazette charged that Trustlow had gone to
Louisville as an avowed opponent of immediate division, favoring an
effort to solve the problem at the 1848 General Conference, and that
John Harrell had said that two thirds of his district (Fayetteville) were
opposed to division It was maintained that "hundreds in this quarter
of Arkansas, who are the owners of . slaves, are oppposed to division at
this time." 17
Soon thereafter Mr. Trustlow issued a pamphlet, An Honest Thrust at
the Root of Abolitionism/8 a defense of the actions of the Louisville
Convention. The Gazette reported on December 1, 1845, that the bishops of the Methodist Episcopal Church in a meeting on July 2 had declared that they considered the Plan of Separation of 1844 as a binding
obligation. There was already talk in the North of disavowing the provisions of the plan. The same issue of the paper printed a copy of a letter
from Bishop Thomas A. Morris to a minister who evidently wanted to
remain in a Methodist Episcopal conference but serve in the South.
Morris made clear the official position of the northern bishops:
... If any brethren suppose the bishops will send preachers from the north
to interior charges south, or to minorities of border charges, to produce disruption, or that they will encourage minority preachers on either side of the
line to organize opposition lines, by establishing one conference in the boundaries of another, they are misled.

When the Arkansas Conference met in the fall of 1845 at Camden, it
voted to become a part of the new Methodist Episcopal Church, South.
The vote was unanimous except for Samuel Clark who had not made up
his mind when the vote was taken. He located two years later. No reference is made to Isaac McElroy, who had debated Mr. Trustlow earlier
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in the year, and his name does not appear for an appointment at the
conference. He evidently left the conference, but there is no record of it.
Mr. Trustlow also was moved to Little Rock as presiding elder.
The conference also was called on to answer A. E. Thornton, James
Thompson, and forty-four other citizens of Little Rock and vicinity
who requested a statement of conference position on whether "the relation of Master and Servant as it exists in the slave-holding states ... to
be sinful or a moral evil." The conference responded with a statement
that said
the relation of Master and Servant . . . is not of itself necessarily sinful, or a
moral evil (which terms we consider as synonymous). . . . We will avail ourselves of every opportunity to instruct them [slaves} in the principles of the
gospel. . .. 1 9

The Scope of Slavery at Mid-Century

This promise of 1845 to instruct the slaves in the principles of the
gospel found a wide field of service awaiting the church. In 1845 Arkansas' population comprised 589 free Negroes, 32,261 slaves, 49,176
white females, and 59,306 white males. 20 Thus the blacks made up almost one-fourth of the state's people. The ten counties with the largest
number of slaves in 1840 were Chicot, Lafayette, Jefferson, Union,
Phillips, Hempstead, Pulaski, Sevier, Clark, and Washington. By 1850
by far the majority of the large individual slaveholdings were along the
Mississippi River and in the southern part of Arkansas. One student of
Arkansas slavery estimates that "42.5 per cent of the population of
Arkansas was directly involved in the institution of slavery." 21
This involvement in slavery by whites included some of the Methodist preachers. The U. S. Census of 1850 shows that seven of the seventy members of the conference owned slaves in the following numbers,
according to research by Dr. Joseph Mitchell: 22
Peter Haskew, Harrison
4
William B. Mason, Red River Mission
2
4
James M. Rodgers, Smithville
.......... 6
Fountain Brown, Plumb Bayou
15
William Moores, P.E., Washington District
William P. Rattcliffe, Little Rock Station
2
1
Lewis P. Lively, El Dorado . . . . . . . . . . . . . . . .
Total .
. . . . . . . . . . . 34

In addition, sixty-one other men were indicated on the census rolls
as Methodist ministers, presumably local preachers; and seventeen of
them owned a total of seventy-seven slaves ranging from one to twelve
each.

From Library of Congress

This "Pastoral Visit" was typical of those made by Methodist
Negro pastors in Arkansas. William Wallace Andrews in Little
Rock was one we know most abput. He was a local deacon and
evidently served Wesley Chapel under the supervision of the
pastor of Little Rock's Methodist Church.

We can speculate that at least some of these ministerial slave-owners
felt as did the Rev. Jerome C. Berryman (who had served earlier in
Arkansas) when he said to the General Conference of 1844 that in his
e~rlier years he had owned slaves and thought they were perhaps
better off for having a kind master. Even though he had freed his slaves,
he said the issue was not whether slaveowners were sinners or not: Some
of the best and most holy men have been slaveholders.'' He concluded
that the time had not yet come for all men to do as he had done in
emancipating his slaves.23
In any event, the Arkansas Methodists seemed genuinely committed to
taking the gospel to the Negroes. In 1846 the first of a large number of
"African Missions" was established-Red River in the Washington
(Hempstead County) District. A year later this charge reported 150
members. In that year ( 1847) the conference had 1,750 Negro members
and 7,986 white ones. Interestingly enough, three charges that included
both Negroes and whites had a preponderance of Negroes-Little Rock,
Pine Bluff, and Columbia. On the Little Rock church roll were 175
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Negroes and 75 whites. This situation in Little Rock led to the creation
in 1854 of a separate Negro church or chapel near Broadway and
Eighth, of which William Wallace Andrews was a prime leader. 24 This
congregation was evidently one of the first exclusively for Negroes in
the city. They "did their own singing; the sermon, often ... by a black,
was for them only. They could weep, howl, groan, shout or pray aloud, as
they wished; for two ineffable hours each week they were free." 26
These African missions became more and more numerous, until by
the fall of 1859 there were five of them in the Arkansas Conference and
sixteen in the Ouachita (sometimes spelled Washita) whiCh is now the
Little Rock Conference. The Negroes-in these missions and in mixed
Negro and white churches-numbered 2,855, with 1,088 probationers.
This compared to 19,028 white members and 5,407 white probationers.
(A probationer was a member on trial for six months; this requirement
for probation continued through most of the nineteenth century.)
Among the preachers assigned to these African missions were some
of the most effective members of the conference. We find such persons
as Archelaus Turrentine, Duncan L. G. McKenzie, James E. Cobb,
William P. Ratcliffe, A. B. Winfield, Harlston R. Withers, George A.
Dannelly, Benoni Harris, Cadesman Pope, Joseph M. Stevenson, James
E. Caldwell, Lewis S. Marshall, Horace Jewell, and James Y. Bryce.
Christian preaching made a difference in the lives of many slavesespecially, of course, where the masters were genuine Christians themselves. Harriet McFarlin Payne of DeWitt, Arkansas, was a former slave
who testified to such a master. She reported in the 1830s that slaves
where she lived were not allowed to work on Sunday but were to rest
and go to church. The slaves had their own service in their own church.
For a wedding, she said, the bride and groom would dress up and go to
the "big house" where the master would read the marriage ceremony out
of the Discipline. 25
Charlotte Andrews Stephens also described early black church life in
Little Rock:
My father [William Wallace Andrews} was a ffilmster of the Methodist
Episcopal Church for colored people on what is now Eighth and Broadway.
He also had a chapel on the property of Mr. [Chester} Ashley . ... My father
was considered the founder of Wesley Chapel. .. . Before the break came
in the Methodist Church [1844}, you know, it was all the same, north and
south. After the division on account of slavery the Methodist church in the
south had the word 'South' attached. For a long time my father did not realize
that. In 1863 he and his church went back into the original Methodist
Church.••

But evidently heaven was still to be segregated for the Negro, according
to one account by Eliza Washington of Little Rock:
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Rev. Winfield used to preach to the colored people that if they would be
good niggers and not steal their master's eggs and chickens and things, they
might go to the kitchen of heaven when they died. 07

Bell Williams of Forrest City described her father, Clinton Bell, as a
good Bible scholar-and a Methodist. When he died at seventy-seven
years, he had read the Bible through seventy-seven times. 28
Even in church life, however, the master and mistress exercised a
measure of control, according to Mary Williams of Pine Bluff:
In slavery times the white folks used to carry me to church.... When they'd
sing, I'd hop and skip. . . . I 'member the first time my old mistress carried
me to church. When the preacher got through preachin' . . . he come down
from the pulpit and say, 'Come to me you sinners, poor and needy.' And he
told what Jesus said to Nicodemus how he must be born again. I wanted to go
to the mourners' bench so bad, but old mistress wouldn't let me. When I got
home I told my mother to horned me again. You see I was jest little and didn't
know no better. ••

Arkansas Negroes of the time had several interesting colloquialisms in
their church vocabulary. Ike Worthy of Pine Bluff said in an interview,
"No, ma'am, I'm not a preacher-just a bench member." 30 And Washington Duke of Pine Bluff declared, "I preach sometimes. I'm not ordained-I'm a floor preacher. Just stands in front of the altar." 31
Negroes in Arkansas also revealed much shrewd insight into the
meaning of slavery, freedom, religion, and life in general, as shown in
these random comments from Slave Narratives, showing a variety of
experiences as slaves or as blacks :
But Lawd! I've seen such brutish doins-runnin niggers with blood hounds
and whippin them till they was bloody . .. .
Right after freedom I stayed with a white woman . . . never hit me in her
life. . . . She was good to me till she died.
Us black folks don't want war. They are not war kind of folks. Slavery
wasn't right and old war wasn't right neither. . . .
'Bout slavery, I didn't know one day from another. They treated us so nice
that when they said freedom come, I thought I was always free.
Before the war you belonged to somebody. After the war you weren't nothin'
but a nigger.
Yessum, Miss, them Ku-Kluxers was terrible--what they done to people.
0 God, they was bad. . . .
I tell you in them days you couldn't join the church unless you had been
changed.
You know that old sayin : 'Preacher in the pulpit preachin mighty bold; all
for your money and none for your soul'
The war brought freedom and starvation both to the slaves.
Generally all colored preachers that I knowed was slaves. . . . I never heard
the preachers say anything the white folks didn't like.
You ain't even living from hand to mouth, if the hand don't have something
in it to put to the mouth.
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The Tragedy of Anthony Bewley

The Rev. Anthony Bewley, a kinsman of the other Bewleys who served
in Arkansas, was a murder victim for his abolition sentiments. He joined
the Missouri Conference in 1842 and in 1845 refused to stay as a conference member when it voted to adhere to the Southern Church. Soon
he began to help revive some of the Methodist Episcopal congregations
in Southwest Missouri and Northwest Arkansas.
When the Methodist Episcopal Church voted to re-establish a Missouri
Conference, he was involved in its formation in 1848. Preachers were
sent to Batesville, Fayetteville, Van Buren, and elsewhere, though they
met opposition from pro-slavery groups. By 1853 Bewley was presiding
elder of the Springfield (Mo.) District and had appointed a preacher as
"Missionary to Texas." In 1855 Bewley was head of a new Texas Mission
District. In 185 7-8 he served not only as presiding elder there but as
pastor at Denton, Texas, and in 1858-59 was pastor at Hamilton's Valley. By 1857 there was an Arkansas Conference that included Texas.
When the Arkansas Conference held its annual meeting in March,
1859, near Bonham, Texas, it was disrupted at its Sunday preaching
service and "ordered" to leave by a committee of fifty local citizens. The
conference was allowed to continue to Monday noon. Charges and counter-charges reached a high pitch in both the daily press and the church
press. Northern Methodists claimed the committee was an armed mob,
chiefly Southern Methodists. Insurrection plots were attributed by church
and daily press to "certain abolition preachers who were expelled last
year." Bewley was accused of writing a letter that outlined a plan to stir
up the slaves and seek their freedom. Bewley thereupon fled to the Indian Territory and from there to Benton County, Arkansas. A party of
men pursued him across Arkansas; he found no haven there, being
ordered to leave Spring Hill when he had stopped there. His pursuers
finally caught him at his home in Missouri and took him back to Fayetteville where only the intervention of the sheriff of Washington County
saved his life. From there his captors took Bewley back to Fort Worth
where he was hanged on the night of September 13, 1860.32
The Methodist Episcopal Church press was-rightly-violently indignant over the Bewley death. Both branches of Methodism in the Southwest suffered from such excesses as these; Dr. Frank C. Tucker in his
The Methodist Church in Missouri (1966) names five ministers of the
Southern Church who were killed either by mobs or Union soldiers during these hectic years of war.
Implications and Consequences for Arkansas Methodists

Controversy and division among church members over slavery thus
had serious implications and results in Arkansas. We have seen how
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some of the ministers who opposed slavery left the state after 1845.
This meant there were fewer voices calling for examination of the
moral issues involved in slavery.
Another result was that Southern Methodists gradually drifted to a
position of defending slavery, which until now they had rarely done. In
1857 the Ouachita Conference petitioned the General Conference to drop
the rule "respecting the selling of men, women, and children with the
view to enslaving them"-with no dissenting vote. The Arkansas Conference did likewise in 1858-with no opposition.
Another result that we have noted was the severe controyersy aroused
among some church members who differed over slavery. Still another
was that Arkansas Methodists redoubled their efforts to evangelize the
slaves. Even though there may have been an element of paternalism
in this effort, it did provide a stabilizing factor in the lives of slaves. It
was a minister in the Methodist Episcopal Church in 1878 who spoke in
high tribute to the work among slaves by Southern Methodists:
. . . what were these freedmen when we found them ten years ago? All
heathen? All unconverted sinners? No indeed! Somebody had been with them
and aided them before our Aid Society was organized, thousands and thousands
of them . . . exhibited a true religious life. . . . Whom have we to thank for
such a preparation . . . that the first quadrennium thereafter gave us an increase of [one hundred thousand} from the ranks of the freedmen? . . . the
Southern Methodists. Honor to whom honor is due.. .. We may not ignore
their hand in this work. . . . their digging and hewing and anvil work among
the slaves. 33

More recent students have also found solid evidence of the meaning
of the Christian faith for the slaves:
The slaves, blending folk religions and superstitions with traditional Christianity, found a source of strength for carrying on, for finding joy in living, for
approching their tasks with zest under the severest of conditions. Though religion was used by whites to encourage docility among blacks, the slaves did
not succumb. Christianity showed them that their masters had a Master, and
that he alone was the absolute Lord.••

Finally, while the slavery issue seemed to be settled ( at least temporarily) in the Methodist fold, it was increasingly alive in political circles. In fact, the Gazette reported on May 26, 1845, that Henry Clay
had commented that Methodist division was fraught with the danger of
influencing "a dissolution of the political union of these States." How
much the church divisions influenced the nation's division in 1861 we
can only speculate, but events were moving toward that division-that
holocaust-nevertheless.

