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If Jesus rode into Arkansas today He would see racial injustice, greed,
homes and lives wrecked because of whiskey, and so-called respectable people
taking pride in pointing to the good causes to which the funds from the liquor
traffic go and never realizing that intoxicants tear down considerably more than
the revenue rebuilds.
Jesus would see local and state political set-ups that are corrupt and unworthy of a true democratic government. Yes, he might even find a worship of
nationalism instead of a worship of the true God.
In the state the Master would behold the tragedy of little evils that eat
away the heart of man ; petty jealousies that take the spirit out of life, for
jealousy eats at a man's heart as termites undermine the foundations of a building; selfishness that destroys the sense of true proportion. Jesus would find a
loyalty to these second-rate values ....
When Jesus came near to Jerusalem He wept over it. He would weep over
Arkansas today.

THUS WROTE THE REV. C. RAY HOZENDORF in the Arkansas Methodist for March 26, 1942. Hozendorf was then a pastor and Little Rock
Conference Youth Director, and he reflected the growing concern of
Arkansas Methodists for the world they lived in. He has since served
important pastorates, at present being pastor of Winfield Church in
Little Rock. He has served on various conference agencies, on the General Board of Publication, and represented his conference at Jurisdictional
and General Conferences.
The people called Methodists in Arkansas have always had concern for
the kind of communities-the kind of society-in which they lived. They
had ample instruction from John Wesley, their founder , on this matter
of building a sober, healthy, just, and compassionate world. Wesley had
prepared what he called "general rules" for members of his societies.
These rules included a ban on working on Sunday, drunkenness, selling
or buying slaves; and they involved a charge to be merciful to others, to
give food to the hungry, to clothe the naked, to visit those sick and in
prison, and to assist fellow Christians by patronizing their businesses.1
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The Church, the World, and Social Action

Arkansas Methodists have struggled at various eras in their history
as to when and how the church and church members should speak outand vote-regarding social concerns. Very often issues were not clearly
black and white, with all virtue on one side or the other. At the time
of the Civil War the church in the South (and in Arkansas) took the
position that slavery was a civil matter in which the church was not ,concerned. Later that position caused some chagrin, for it was turned
against the church when churchmen wanted to abolish saloons by legislation. The Arkadelphia District Conference of 1889 dealt with this
dilemma in these words:
In the matter of the abolition of slavery . .. the M.E. Church, South could not
affirm that slavery ought to be abolished. She would not say it ought not to be
abolished, therefore she must be silent. If she had favored abolition she would
have been driven from the South . .. Silence then was her policy and this silence
has fixed the status of our relation to all politico-moral questions. It is sought
now to make that action a precedent for all future ages . .. . Our relation to the
question of slavery is not and ought not to be a precedent ... to all other questions of like nature. . .. Necessity compelled our silence then. It does not now.
We are now confronted with another great moral question in · politics, viz:Shall the saloons be abolished.... There is no occasion for silence now and
she is not silent. We ... go before the public encouraging the abolition of the
liquor traffic.... This is quite different from union of church and state.'

The idea that the church should stay away from the political and
civic questions was fairly general. The Clarksville District Conference of
1886 "deplored" the
unfortunate difficulties .. . generated between the Arkansas Methodist and the
Daily Gazette . .. The course of the Gazette in reference to political questions
is no concern to the church, and [we] hope in the future our conference organ
will keep aloof from such issues. •

But the Arkansas Methodist reprinted a long article from the Herald
and Presbyter that declared : "May we not work, pray for, and expect
that the day will yet come when righteous law will dominate business,
social and official life, and we shall be that people whose God is the
Lord?" 4 And Thomas M. C. Birmingham, pastor at Altus in 1888, referred to "poor sanitary accommodations; insufficient clothing, hard
working conditions" among the miners at Coal Hill. He also quoted
a Roman Catholic priest, with obvious disapproval, who told him that
these conditions did not concern his religion; all he was concerned
with was orthodox views.5 And some felt that "on the humanitarian
side our church is growing better while on the spiritual side it is growing
somewhat worse." 6
By 1909 the church was still fighting strongly against dancing and
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theater-going. Whether right or wrong in their position, churchmen felt
such enterprises were presented "in order to make the thing pay"; and
consequently "the lower passions of our poor humanity must be appealed to." 7
At the same time, questions were being raised in the church press regarding the morality of some of the methods used in accumulating
great fortunes, such as that of John D. Rockefeller. "Some of the methods used ... in connection with his [Rockefeller's} business are such as
[probably} cannot be ethically defended." 8
A Social Creed for the Churches

In 1908 the General Conference of the Methodist Episcopal Church
adopted a Social Creed that set forth concrete ideals in labor relations,
race relations, family relations, safeguards for children and women
who worked, and other such concerns. In 1914 the Southern Church
followed suit by adopting a similar Social Creed. 9 Increasingly these
goals were accepted by members and clergy of Methodist churches, although implementing them was a slow process. And in numerous cases,
the methods developed for achieving these goals proved to be divisive,
such as integration of public schools, including school busing; the closed
shop; freedom of information; Social Security; aid for dependent children; Medicare; and prayer in public schools.
Social Action Not Enough

A frequent warning was heard that the church not become a mere
social service agency, such as this one :
A danger to which Protestantism ... in America is exposed, is that its churches
shall become mere agents of social service. There are many people who, in reaction from extreme orthodoxy, have come to feel that the sole business of the
Church is to push social reform .... But we cannot let social service take the
place of God . .. . Picnics are not the equivalents of prayer meetings, and Sunday school baseball leagues have not yet developed into revivals ... .
"A Protestant Church cannot be an ethical asylum; it must be a home in
which souls are born into newness of life.... We want our ministers to be
alive to the needs of the hour in politics and in industrial reform ... But most
of all ... American laymen .. . want to be assured of God and immortality and
the worth of righteousness. They want companionship in spiritual loneliness,
comfort in hours of pain, courage in hours of moral wavering.10

Arkansas Methodists were coming to feel that "social service comes to
us through the word of God," as Mrs. George Thornburgh put it in an
address at a Little Rock District meeting of the Women's Missionary
Society in November, 1916. She declared in favor of changing bad conditions and not just picking up their victims:
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... If you have an ambulance at the bottom of a precipice to carry to a hospital and relieve all who fall over, that is charity; but if you build a strong
fence at the top of the precipice, that is Social Service.... The insistent call
comes to us as servants of Christ to do something for humanity....11

Individuals Ministering to a Needy World

In Arkansas we find that Methodists used numerous ways to serve
those in need of a fuller, richer life. One way was the direct ministry by
a compassionate, person-to-person approach.
Uncle Jack Taylor 1 2
Perhaps the outstanding example of this type of ministry was that of
"Uncle Jack" Taylor, a beloved preacher during the first half of this century. He was not "unlettered"; he had two years at Vanderbilt University,
and the few writings he left show a good mind and the ability to express
his ideas well. But he devoted his life to serving the poor and downtrodden, the prisoners, the ill, the unconverted.
He believed in-and practiced-incessant prayer and called on others
to practice it also. He would stop by the side of the road, or go into the
woods or wherever was handy and pray. Once he and a fellow pastor
were making calls when they noticed a heavy storm approaching. But
Uncle Jack calmly stopped the horse (named "Trixey") and buggy; and
the two preachers knelt on the ground. Uncle Jack called first on his
companion, the Rev. W . Ray Jordan and he recalls:
My prayer was very short and to the point. Just about this time the rain
began to fall and Uncle Jack started his prayer. Now, Trixey, the buggy pony,
did not want to stand still in the downpour of rain. Uncle Jack said, "Lord,
bless our meeting-whoa, Trixey; Lord, bless Brother Roy-whoa, Trixey.
Amen. Lord, Trixey would not let me pray."

One day he was driving along in the country while serving the Malvern Circuit and noticed a whole family out in the field gathered around
a cotton cultivator. He stopped and walked over to see what had
happened. He found that one of the horses pulling the cultivator had
fallen dead; and the family was lamenting the loss, with no way to
finish cultivating their cotton crop.
Uncle Jack called all of them down for prayer. When they arose from
their knees he told them he was leaving his horse for them to use and
that he would walk the circuit. In a few minutes, Uncle Jack's horse
was at the cultivator, and Uncle Jack had the saddle and bags over
his shoulder, carrying it to the next neighbor's house. 13
One time he prayed all night at Tucker Prison farm in the death cell
with four condemned men due to go to the electric chair the next morning. At midnight two of the men had their sentences reduced. Uncle
Jack walked to the electric chair with the other two, holding each by the
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hand as he was strapped in the chair, and knelt and prayed as long as
he was allowed to stay.14
He wore old clothes by preference; he was repeatedly given better
ones by his friends, but invariably he gave them away to those he felt
needed them more than he did. At times he rode the train. Once he
was due at a certain town; and the train was met by the pastor, the Rev.
J. A. Wade, who had invited him. But he did not seem to be on it;
finally he at last appeared, getting off the "colored coach," where he had
been talking to the Negroes about salvation. 15
Early in his ministry he conceived the idea of creating a missionary
endowment fund; and though he never received much salary, he steadily
added to this fund. He was greatly impressed with the mission work
of Dr. John W. Cline, who had been a schoolmate of Taylor's. The fund
is called the John F. and Lida D. Taylor Endowment. In 1959 it
amounted to the astounding amount of $38,753. 16
He told me others may excel in whatever they want to but he wanted most
of all to excel in holiness. He never professed the experience of entire sanctification in so many words, yet again he did by word and deed show forth that
his heart had been made perfect in love.

So testified the Rev. Clyde Swift, a fellow minister at Foreman, Arkansas,
in 1959. 17
E. B. Williams
Another minister in a later day who made a somewhat different approach to witnessing to his belief in a gospel that had meaning for all
aspects of life was E. B. Williams. Joining North Arkansas Conference
in 1924, he gave over thirty years of service to the conference. The following summary of Dr. Williams' work for social causes has been made
by his son Dr. Miller Williams, professor of English at the University
of Arkansas:
My father was involved in the early struggles of the Southern Tenant Farmers'
Union, the civil rights and anti-war struggles, and fought constantly against
the "pie in the sky" ministry of the church of which he was a part. He stood
against Faubus in the Little Rock crisis, and was commended for his work there
by Drew Pearson, in an article around that time. He was instrumental in the
organization of inter-racial youth groups (an integrated MYF, actually) along
with the black minister C. C. Hall, in Fort Smith, Arkansas as early as 1946.
He brought his Board of Trustees in his churches ever since the forties to agree
to seat anyone coming to the church wherever the person wanted to be seated .
. . . He preached equal rights for women, and felt that this would mean also the
liberation of men, for as long as I can recall. And fought censorship in the
arts as well as in the news.
These are some thoughts I have now of a good man, whose works were far
more than these memories, week by week in the bishop's cabinet or in the
Hendrix College integration fights when he was on the Conference Board of
Education, or whomping me when I was seven and said nigger. I am glad to
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provide this information not just for his own sake, or for those who remember
him with love and a great deal of pride and gratitude, but on behalf of all
the other ministers and the laypeople, too, who did more and braver work than
will ever be known, quietly and consistently, living in tomorrow before the rest
of us got there, so it would be there for us. He was full of plain love and
capable of great anger and was a realist and no romantic. He would have been
awfully embarrassed by this letter.18

Mrs. W. F. (Joy) Bates

Among the most active Methodists in seeking to create better relations between the races since about 1936 has been Mrs. W. F. (Joy)
Bates. Much of her activity has been through the channels of Christian
education, plus a certain amount of more direct action at times.

Mrs. W. F. (Joy) Bates of Little
Rock and Quitman, pioneer in
race relations and in Christian
nurture.

As early as 1936 Mrs. Bates taught a course in a statewide leadership
school of the Christian Methodist Episcopal Church. Mrs. Bates continued
to render such service to the various Negro Methodist groups in the
state, encouraging and assisting Negro leaders in many enterprises. She
taught many courses in short-term schools at Philander Smith College
and elsewhere. She worked with Negroes in the C.M.E. Church, the
A.M.E. Church, the A.M.E. Zion Church and in the Southwest Conference of The Methodist Church.
She was one of the organizers of the Urban League of Greater Little
Rock, an interracial group that attempted to improve the opportunities
of blacks for jobs, education, and a place in the sun. Mrs. Bates was a
charter member of the Arkansas Council of Human Relations and one
of the organizers of the North Little Rock Council of Human Relations.
She served as an officer of the Little Rock City Board of Missions of
the Methodist Church.
As part of her work as district director of children's work in 1936, she
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got children's workers in the various Methodist churches interested in
starting mission work on Squatter's Island in Little Rock, which later led
to establishing Riverview Community House on the island, and this in
turn eventually led to the creation of Aldersgate Camp. In 1939 Mrs.
Bates helped initiate joint meetings between women of Miles Chapel
( C.M.E.), Winfield Church, and Pulaski Heights Church. Friendships
grew out of these occasions that proved to be long-lasting. She initiated
the first statewide interdenominational Children's Workers Conference
in Arkansas in 1951.
A letter to her parents in the late Forties illustrates how much Mrs.
Bates stressed cooperative and interracial activities:
Today I am trying to get materials sorted out for a variety of interesting
things ahead of me. The next thing on my calendar is a three-day coaching
institute for Vacation School workers ( Negro) at Philander• Smith College.
Then the week following Mrs. [E. W . F.] Harris and I are having a cooperative
Children's Workers Workshop for the C.M.E. Churches and Central Jurisdiction Churches of Arkansas. Mrs. Harris is head of Children's Work in the
C.M.E. Church. We are having the workshop out at Aldersgate Camp on April
26 and 27. That is our Little Rock Camp .... Following that I will have a
Kindergarten Laboratory Class in Pine Bluff.. .. The following week I have
been asked to have charge of the Indian Coaching Conference for Vacation
School workers, which will meet at the Turner Falls Camp in Oklahoma ... .
I will have two sessions with [the pastors], discussing children's work ... And
in July I will teach a course on children's work in the Pastor's School at Philander Smith College. A busy time, isn't it? 19

Mrs. Bates bravely built many bridges of communication and friendship between white and Negro Methodists during these years. She endured criticism for some of these activities, but calmly pursued the
course in which her faith led her.
And Others
And there were others who put their faith to work in the world. Mrs.
Paul V. Galloway, during the time her husband served as the Arkansas bishop (1964-72), launched a program in Little Rock to help
illiterate adults to read and write. A native of Stamps, Arkansas, she
knew Arkansas people from her experiences in Joiner, Clarendon, Osceola, Forrest City, Fayetteville and Little Rock where her husband had
been pastor. In Fayetteville she first saw the results of a literacy program that was organized by Mrs. J. W. Tisdale.
The program was sponsored by the Greater Little Rock Literacy
Council. Leaders in the movement included Mrs. Galloway, Mrs. Sam
Pallone (the former Sharon Raney), Miss Olive Smith, Mrs. Don
Reaves, Mrs. Dale Booth, Mrs. Alfred Knox, Mrs. Dale Bumpers, and
Mrs. George Hampton. It was based on the techniques developed by
the world-famous Dr. Frank Laubach. Workshops to train tutors for the
program were held not only in Little Rock, but also in Forrest City,
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West Memphis, Helena, Jonesboro, and Heber Springs. Originally a
Methodist project, it was gradually broadened to become a communitywide enterprise. 20
Another unique enterprise was one devised and carried out by Mason
E. Mitchell, a Hendrix College graduate and later North Arkansas
Conference lay leader. Following a career in the navy he undertook to
collect books for redistribution to school children needing them. He
organized church members, Boy Scouts, and others to help in the effort.
He became known as "The Book Man" and distributed thousands of
needed school books. 21
The Rev. .D . H. Colquette became well known across Arkansas in
the seventeen years he served as agent of the American Bible Society as
"The Man With the Bible." He was also superintendent of Methodist
Institutional and Mission Work, in which capacity he spent his time
"visiting the poor, the sick, the outcast, the criminal, in our jails, our
poor houses, and our hospitals.... " 22
Scope of Arkansas Methodist Social Concern

Arkansas Methodists have been dealing across the years with a wide
range of concerns for which they felt the Christian gospel had a message. Among the major issues dealt with were slavery, race relations
(since slavery), alcohol, war, and labor relations. These will be dealt
with separately later in this chapter.
Many other issues, affecting fewer people and with less drastic effects,
have also been of concern. From time to time some of them have had
major status. A quick look at these "minor-major issues as discussed in
the pages of the Arkansas Methodist and the Western Methodist reveals
a wide range of interest on the part of Arkansas Methodist persons,
churches, and conferences. Such a look will also give us a brief indication of how some persons felt about them. There is no significance to
the order.
1. In the scale of morals, there is but one grade of theaters. They are all
putrid, criminal, and hypocritical-the open, notorious, and unblushing enemy
of God and of all good... ." 3
2. Our present system of convict labor is all wrong and our punishment by
confining in the penitentiary a mere farce!•
3. Do you desire schools without prayer or the Bible? Do you desire irreligious teachers, and have them all go into the school-room to make our furure
citizens without a word of prayer, or any knowledge of God's word... !"
4. Dancing originated among the heathen and excessive dancing is injurious to health, and frequently results in death."•
5. The Sunday train is a great menace to our holy religion . . . . People who
profess to be Christians aid [railroad} . . . corporations in doing wickedly by
riding on the Sunday trains."'
6. A boy of sixteen who is made to do a man's work will never make the
best possible man. ••
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7. Don't let the Arkansas Senate pass that Infamous Race Track Gambling
Bill. . .. people are seeking the passage of this hydra-headed monsrrosiry.'"
8. It would appear .. . that a state wealthy enough to carry [such} a cash
balance [of almost $19,000,000} ... should be able to worry along financially
without going to the dogs [racing} ... . We should at least not boast about it. 30
9. Reports of investigations of Arkansas penal institutions indicate "intolerable
rreatment of convicts, gnawing hunger of inmates, graft on state contracts, incompetent management, gambling among inmates, and insufferable brutaliry. 31
10. Our country is filled with crime, our penitentiaries running over, and
now you would have us take down this restraint [capital punishment},
authorized by divine law, and a parr of our own statutory law."
11. It would be better to prohibit all immigration for ten years .... In the
decade ending June 30, 1914, more than ten million foreigners ... came to
the United States ... of the lowest classes .. . . They furnish most of the anarchists and other dangerous characters in our land . . . . As we are not assimilating them they become a menace. 33
12. We indict [race track gambling} as a tremendous drain upon the financial
resources of Arkansas . . .. Only enough are permitted to win to keep the victims coming on ... . It is the old and hateful method of raising funds through the
encouragement of evil. ,.

Alcoholic Beverages

In pioneer days in Arkansas the excessive use of alcoholic beverages
was one of the most frequent practices causing anti-social behavior and
creating hardship for families. Consequently, drinking was condemned
by churchmen; and temperance societies were widely organized, as we
have already noted.
In the eyes of the church, drinking alcohol was bad enough by the
laity, but was virtually unpardonable by the clergy. There are several
instances of ministers who, for one cause or another, took to drink
and invariably found themselves out of the ranks of the ministry. laymen were dealt with almost as precipitously for many years, though a
more compassionate attitude is now held for the alcoholic. But it is still
true that no Methodist can hold any position of leadership and openly
drink alcoholic beverages.
The General Rules

Before the Civil War, efforts for sobriety were centered on persuading
persons to abstain from drinking. The Methodist General Rules, dating
back to John Wesley, declared:
It is . .. expected of all who continue therein [the Methodist societies} that
they shoulcl continue to evidence their desire of salvationFirst, by ... avoiding evil of every kind, especially that which is most generally practiced such asDrunkenness, or drinking spirituous liquors, unless in cases of necessiry. 35

Much of the emphasis of the early temperance societies was on persuading individuals to sign a pledge to abstain from all drinking. Even-

Arkansas Methodists have
always opposed the use of
alcoholic beverages, as
shown in this cartoon in
1910 in the Western Methodist.

tually pledge cards were printed, and persons referred to "signing the
pledge." The Rev. Pleasant Tackitt reported the organization of a temperance society at a camp meeting at Boiling Springs, Pope County,
at which seventy-three persons joined at once and took the pledge. 36
With slavery no longer an issue after the slaves were freed, the liquor
problem became the main focus of ethical interest among postwar
Methodists. A national prohibition party was created in 1869, and the
Woman's Christian Temperance Union began in 1873. Arkansas
Methodists provided many members for these groups. By 1880 the
Rev. H. R. Withers, influential Methodist preacher, was editing The
Temperance Banner, evidently a private project of his-or of a few
like-minded persons.
The Eureka Springs District Conference held in 1882 at Goshen,
Washington County, heard reports from several pastors concerning the
problems with sale of liquor. At Berryville, it was said, there was no
saloon and no stillhouses. A still house was a building in which whiskey
was both made and sold. At Carrollton, the pastor reported, there was
one stillhouse. At St. Paul Mission, it was said, there was "one stillhouse and some bad effects." 37
The pastor at Bonanza, near Fort Smith, used the saloons as a source
of revenue for the church about 1893. The Rev. John R. McConnell needed $400 to match a loan from the church's Board of Church
Extension to start a new building. He made the rounds of the saloons,
hat in hand, asking for a specific sum from each saloon patron, and
came out with $600! 38
Local Option

Church members had a strong hand in encouraging the General Assembly to pass a local option law in 1879, providing that liquor could
not be sold in a county without a majority vote in a general election. In
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1881 another law allowed voters to petition their county court to prohibit liquor sales within three miles of a designated school or church.
In 1886 the Arkansas Methodist and the Arkansas Gazette carried on a
verbal battle over the pros and cons of prohibition. Editor of the Methodist paper then was Dr. A. R. Winfield.
[This] heated controversy .. . led to a personal difficulty between D . A. Brower,
the editor of the Gazette, and Dr. Winfield's son, the late Judge E. W . Winfield,
who believed that Mr. Brower had unnecessarily reflected upon his father .""

Rough Encounters for Preachers
The encounters Methodist preachers had with saloon keepers and
saloon patronizers were not to be laughed off. The Rev. J. H. Watts
(father of Bishop H . Bascom Watts ) reported that when he was pastor
at Marshall in 1890-91,
it was a saloon town, with distill about two miles in the country. A very rough
town. The church was weak.... Only a few members and they intimidated by
the whisky element and the Campbellites who nearly all belonged to the whisky
side ... Two of that [rough] element got the Presbyterian pastor backed up
in one corner of a store with knives drawn on him and cursed him out . .. .
The next morning they tackled me and I told them what they could count on.
So they respected me . .. ! 0

Four other preachers were not so fortunate as they started home
from the Arkansas Conference in 1876. W. H. Metheney, Burton
Williams, A. H . Williams, and George Pledger were enroute from
Yellville to Russellville, going through the mountains. Near the head of
Big Piney they were thought to be revenue officers by moonshiners and
fired upon. Burton Williams and Metheney were wounded, and Pledger
died in a few hours from his wound. 41
State-Wide Prohibition
Gradually local option elections created more and more "dry" territory.
By 1914 there were only six (out of seventy-five) counties in the state
that had saloons. The Little Rock Conference Committee on Temperance called for statewide prohibition, pointing out that pro-liquor forces
declared the issue to be a political one, out of which the church must
stay. 42
This time the Arkansas Gazette and the Arkansas Methodist were on
the same side; the Methodist quoted with approval a Gazette policy that
it would not carry whiskey advertisements if prohibition was adopted. 43
Thornburgh, Millar, Yancey
Many Methodists, lay and clerical, men and women worked tirelessly
in the effort to gain statewide prohibition. This evaluation of George
Thornburgh's activity was undoubtedly deserved:
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People of Arkansas owe a debt which they can never pay to Honorable
George Thornburgh, President and acting superintendent of the Anti-Saloon
League [of Arkansas), for his tactful and tireless leadership in the fight for prohibition.... His name should go down in our history as the leader of our
hosts for emancipation."

When repeal of prohibition came in 1933 Arkansas Methodists deplored it but pledged themselves to "continue to fight against it as an
enemy of God and man," as a resolution passed by the North Arkansas
Conference put it. 45 Little Rock spoke likewise: " ... The temperance
forces of America have lost a battle in the age-long warfare against alcohol, but there are many more battles to be fought." 46
Methodists continued to serve in the Anti-Saloon League; Dr. A. C.
Millar was president of the state group from 1923 to 1940, when he
died; and the Rev. Sam M. Yancey, superintendent of the Western
Methodist Assembly at Mt. Sequoyah, succeeded him in this position.
These leaders realized they had an uphill fight; A. J. Shirey, editor of
the Layman's Page in the Arkansas Methodist, wrote in the July 10,
1941, issue "The wet crowd is in the saddle in our nation.... Let us
hope they are headed for a fall."
Newer Understandings on Ancient Problems

In 1942 Arkansas Methodists began to see the use of alcohol in a
broader context, by recognizing the drives within the chronic alcoholic.
The alcoholic binge, they were led to see, was often an attempt to fulfill
a real personality need, even though a mistaken attempt. They began

The change in the public attitude toward approving the sale of
alcoholic beverages is shown in these two "Temperance Maps"
from the Arkansas Methodist. The left one shows the situation
in 1906 and the other in 1946.
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to see alcoholism as a symptom of a need for a whole personality. Such
pastors as the Rev. John W. Hammons of Carlisle pointed out these new
understandings in the Arkansas M ethodist.47
It is this kind of understanding that guides the work now being done
by the Christian Civic Foundation of Arkansas, headed by Methodist
Executive Director Edward W. Harris, member of the Little Rock Conference. Methodists have found advantages in this interdenominational
approach : the quality of the work is high, a non-sectarian approach
opens doors that might not be open to Methodists alone, and combining
forces with other denominations strengthens the whole effort.
The Civic Foundation began in 1960 through the leadership of Dr.
William E. Brown of the Little Rock Conference. He guided the preparation of a high school text on alcohol education, established units of
the Foundation in each county, and made fruitful contacts with state
legislators. "This man gave long and honored leadership ... in a rich
and full ministry .... No honor has been more significant than what he
did for six years with the Civic Foundation," wrote Alfred Knox in the
Arkansas Methodist on May 19, 1966. Similar praise can be given to
Dr. W. Henry Goodloe for filling the same office from 1966 to 1972.
The 1974 Annual Report makes clear the particular drug problem
faced in Arkansas because tightened controls in the East and West
have brought more drug suppliers and pushers to Arkansas. The Report
also makes clear that alcohol is the "Number One Drug Abuse Problem"
in the United States. 48
It is responsible for half of the highway deaths in the nation. It is back of
more crime than all the other drugs combined .... This drug is the easiest to
obtain of all the drugs . . . . Whom are we kidding? [asks the Rev. T. T.
McNeal} . ••

Thus the ancient biblical understanding that wine is treacherous and
strong drink a brawler seems unchallenged. In Arkansas, and elsewhere,
the church has not fully learned how to free persons from the lure of
intoxicating liquor. Perhaps the answer lies only in finding a rich, full,
exciting, satisfying life in Christ, who told us long ago, "I am the way,
and the truth, and the life" (] ohn 14: 6) . ·
God: No Respecter of Persons

Another enduring social concern of the years has been the relation
between races-chiefly Negroes and whites in Arkansas. We have
examined that relationship in slavery times, during the Civil War, and to
some extent in Reconstruction years.
The relation between former slave and slave owner was slow to
change. Former Methodist slaves now had their own church ( C.M.E., or
A.M.E., or A.M.E. Zion, or M.E.), but there were many occasions and
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places where the two races were thrown together-and not always peace-.
ably. White looked on black as still barely removed from paganism,
although there was a kind of tolerant pride in the progress whites had
enabled blacks to make. Arkansas Methodists read in their church
paper:
The Negroes originally were . . .. uncivilized pagans . . . . [But) at the close
of the war .... so far from having been degraded by years of slavery . .. the
Negroes of America were the most intelligent body of Negroes in the world .
. . . The Methodist preachers . .. of the South ... were instrumental in the
conversion of the largest body of pagans of any single race in modern times.'"

White Demands for Fair Treatment

Yet the rights of the Negro to safety and protection of the law were
espoused. In 1885 when a group of Negroes were fired on in their
homes in Conway and Pope Counties, the Arkansas Methodist declared
that "Such proceedings are a disgrace to the State, and a blot on our
boasted civilization." 51 The Negro's education was also considered "an
important factor in the preparation of this people for the grand possibilities that lie out before them." 52 Negroes were elected or appointed
to certain political offices from time to time. In some places equal treatment was received; a notice in the Forrest City Times for October 11,
1895, offered a free printed blotter to "every pupil of the white and
colored free school who will call at the Newsstand."
As segregation began to reappear, some Negroes migrated-some to
the western United States and some back to Liberia in Africa. A group
of 125 was stranded in Little Rock in March 1892, on their way west;
the Negro churches of Little Rock and Argenta (now called North
Little Rock) housed them for a night or two and raised $600 for their
further travel. 53 Some thousands tried the migration to Africa, often with
disastrous results. Many ran out of money before they could become established; others found the "promised land" not all it was promised to
be. Warned the Forrest City Times on August 2, 1895:
If any of our colored friends think of going to Liberia, our advice to them,
offered with sincere desire to befriend them, is to go slowly .... Take enough
money along with you to bring you home if you don't like the place.

The Arkansas Methodist Speaks Out

Early in 1905 the Arkansas legislature passed a bill that would prohibit intermingling of blacks and whites in normal public relationship,
except for ministers and officials. The Arkansas Methodist protested the
act, saying that "It will, if strictly enforced, prevent the best white people, unless ministers or officials, from encouraging Negroes by an occasional address at public meetings, while the immoral elements of both
races may mingle freely at saloons and evil resorts." 54 The same paper
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called on the state in the same year to provide adequate schools for
blacks; a legislative proposal would have used tax money from whites
to finance their schools and tax money from blacks to finance their
schools-an obvious rank inequity. Said the Methodist:
Every Motive of Grace, of Justice, or Self-Protection calls upon us to do
the best possible to elevate the Negro race ... . What chance has the Negro
had? ... Shall we now abandon him? ... ""

An interesting sidelight on racial feelings is in a letter written by the
Rev. John Score, father of Dr. J. N. R. Score of Arkansas and Texas,
that appeared in the Arkansas Methodist on July 27, 1916. Score had
come to America as an emigrant from Norway where the family name
was Skaar. He was the son of Bishop and Mrs. ]. N. Skaar of the Lutheran church in Norway. 56 His letter was in answer to a statement by
Bishop John C. Kilgo who said that the large number of Negroes in
the South had helped to prevent any large number of foreigners from
settling in the South. Score wrote:
We foreigners are used to being classed below the Negroes by certain ...
uneducated and puffed up Americans, but we do expect a Bishop ... to show
... consideration .... What the South needs is ... more of the sturdy, hardworking white foreigner . .. .07

Mutual respect and cooperation between black and white Methodists
occurred from time to time. In 1916 they stood together concerning a
vote on the use of alcohol. In 1920 The Christian Index, journal of the
Colored Methodist Episcopal Church, praised highly an editorial by
Editor A. C. Millar in the Arkansas Methodist. In his comments the
editor of the Index, James Arthur Hamlett, says the following, which
seems strangely modern:
White people have been led
highest virtues and that black
other hand Negro people have
less, lawless and mean, and that
because they are black. 58

to think that their color is a synonym of the
is the synonym of the lowest vices. On the
been led to think that white people are heartblack people are innocent and oppressed simply

Ku Klux Klan Re-emerges

In the early 1920s the Ku Klux Klan was revived, and it became
strong in Arkansas. One of its announced goals was to "keep the Negro
in his place." But Dr. A. C. Millar promptly denounced it:
.. . Their method is dangerous ... With our firm and fearless governor
[Thomas C. McRae} we need no secret, irresponsible organization to punish
crime. Let us frown upon lynching and the Ku Klux Klan. 5 9

The pastor at Fairview Methodist Church in Texarkana, the Rev.
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F. N. Brewer, in his capacity as chairman of the Ministerial Alliance
denounced the Klan as "an unwise and mischievous movement," adding
"Let us have none of it." 60
Millar denounced a lynching in Jonesboro in his paper for January
6, 1921, saying, "If lynching cannot be stopped our very civilization 1s
in peril."
Dr. Millar Calls for Clemency

Dr. Millar urged clemency for the twelve Negroes sentenced to death
as a result of the uprising at Elaine in Phillips County in 1919. In the
uprising several prominent white men were killed, and the Negroes
were tried at a time when emotions were high. Dr. Millar's proposal
for clemency was warmly approved by the Little Rock Daily News:
Dr. Millar is so conservative that what he has said ought to appeal even to
the people of Phillips County who demand the life of these Negroes . . . . Dr.
Millar has covered the case ... and the editorial he has written marks him as
a man who is not afraid to take the right side of a case even if there be
prejudice and passion to overcome. 01

Millar continued to press for fairness for Negroes as long as he
edited. In 1927 he wrote, "Let's Be Fair to Our Negroes," pleading for
better schools for Negroes: "Let us treat our underprivileged brother
fairly, and he will become a better citizen and a better neighbor .. . .
Considering their handicaps, the progress of our Negroes has been
nothing short of marvelous." 62 And he pleaded especially for support
for the Rev. C. C. Neal and the Haygood Industrial Institute at Pine
Bluff that he headed for the Christian Methodist Episcopal Church. For
Arkansas Methodists, he wrote, Mr. Neal is "the ambassador of his race
to ours." 63
Relations between Negro and white Methodists in Arkansas became closer in the late 1920s and the 1930s, especially as Methodist
Union of 1939 came closer. Mrs. Joy Bates, Miss Faye McRae, Ira A.
Brumley, and Clem Baker (educational leader among Arkansas Methodists) , developed many educational programs together with the C.M.E.
churches and the Negro Methodist Episcopal churches. In 1928 Bishop
H. A. Boaz and Dr. Paul W . Quillian, pastor at Winfield Church, were
principal speakers at a statewide C.M.E. meeting of presiding elders, ministers, and laity at Leach Chapel, North Little Rock. The meeting also
included addresses by the Rev. E. T. Lonon of the A.M.E. Church;
Professor
Brown of Shorter College ( A.M.E. Church); and
the Rev. W . C. Rivers, presiding elder of the Texarkana District, M.E.
Church. 64
During some of these years Bishop Robert E. Jones, a very lightcolored Negro, served the Little Rock and later the Southwest Conference. Because of his light color, he "passed" as a white and would
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ride in and out of Little Rock on the "white" pullman car. One time he
said to Dr. W. D. Lester, patriarch of Negro Methodists in Arkansas,
"I don't know what you think of my doing this." Dr. Lester replied, "I
would do it too, if I could!" 65 The author once while waiting for a
train in the Atlanta Union Station saw Bishop Jones leisurely eating a
meal in the "white" dining room there. Bishop Jones once commented
in a sermon, "America's greatest weakness lies in the fact that she
preaches a different democracy and Christianity than she lives." 66
Usually the pulpit was the place where Methodists expected to be confronted with demands for greater consideration for Negroes in society.
But in 1942 the Layman's Page in the Arkansas Methodist dealt forthrightly with this problem. In the issue for July 2, 1942, it dealt with
the relations of the United States and China and "The Negro Question
Again." In the latter article the editor boldly asked,
If we as Christian white people have no ill-will toward the Negro then why
do we not show some good will by seeing to it that there is not a color line
in the administration of justice in our courts, in the furnishing of public schools
for children, in the matter of economic opportuniry and other things that.
vitally affect life?

Japanese Come to Arkansas

With the entry of the United States into World War II, 10,000
United States citizens of Japanese extraction were brought to Arkansas
to be interned. When this plan was announced, Editor E. T. Wayland
commented that, while the decision seemed wise and proper, there would
inevitably follow hardships and injustices for the Japanese.
Two hundred Methodist ministers at the Arkansas Pastors' School
at Hendrix College on June 10, 1942, adopted resolutions welcoming
the newcomers and set up a committee to give effect to the welcome.
And the Layman's Page spoke out:
We Arkansans will soon have Japanese neighbors . . . We may be sure that
they respond to kindness and gentleness with appreciation same as other
people . . . . Some of them are Christians ... Let the Methodists of Arkansas
extend to these unfortunate people a hand of Christian greeting and brotherliness. They are victims of the folly and madness of war. An opporcuniry to
practice the Gospel of love has been thrust upon us . .. Let it never be said
that we . .. were found wanting.•'

But some observers there at the time felt that many Arkansans-and
Methodists-were found wanting. Three of them, years later, expressed
their feelings:
Officially the Arkansas Methodist Church did nothing to assist with the
religious program in the War Relocation Center at Rohwer. In fact .. . the bishop
at one time advised his ministers that it would be best to stay away from that
group within a wire enclosure.••

Japanese Americans arrive at the relocation center at Jerome,
Arkansas, in 1942. Painting hangs at Hendrix College.

Methodists showed little more inclination than other Arkansans to welcome
the persons sent from the West Coast to the War Relocation Centers at
Rowher and Jerome... .••
Some of our own [Methodist} people right in Tillar who were leaders in
the Conference felt that we were corrupting our young people by letting them
associate with the Relocation Center Group.7 0

Significant and Tremendous Contributions

While these judgments refer to official, statewide or conference actions, we must hasten to add that several Methodist leaders made a significant witness to their faith in ministering to the Japanese. Dr. J . B.
Hunter, a minister from outside the Methodist fold, recalls :
Rev. Jim Major had a pastorate not far away [at Tillar} and he did everything possible to lend aid to the religious efforts being carried on within the
Center... . Among the ministers was a very fine young Free Methodist.... Dr.
Nat Griswold had charge of adult education and was a fine influence in every
relationship. .. .
The most significant Christian influence .. . was Miss Anna Belle Williams,
a Methodist missionary home from Japan. ... She was there as a personal volunteer and because of her rare spirit was permitted to live within the center.
She could speak Japanese.... Her influence was tremendous. It was the result
of her influence, no doubt, that a number of the Buddhists became members
of a Protestant church after returning to their home community. 71
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Dr. Major sought as a nearby pastor to be helpful to the Center. He
writes:
Probably the best thing we did was to invite the young people's group from
the Center to join with the Delra Subdistrict M.Y.F .... It gave opportunities
for the Relocation Center Group to gee outside and gee to know our young
people and for our young people to get to know them.
I remember chat we also had to fight a lot of prejudice from older citizens
who felt we were bringing the enemy into our communities .... I can remember writing letters to the editor of the local paper criticizing some articles in it
that had rather pointed slurs directed at the Japanese American softball players,
fearing these articles might lead to an explosive situacion.72

The Little Rock School Crisis
A major crisis for Methodists came with the integration in the Little
Rock Central High School in late summer of 195 7. Various groups had
already seen the dangers inherent in the situation: desegregation had
been ordered, and the school board agreed it was coming but little preparation was being made for it. This situation was discussed as early as
April 23, 1957, in a meeting of the Urban League of Greater Little
Rock, of which several Methodists were members. 73 Similar concern
was felt by the Arkansas Council on Human Relations, to which several
Methodists belonged.
When the furor at the school broke out, few groups were ready for
it; certainly the church was not. Methodist laity was divided over the
issue; the clergy in the main favored following the ruling of the Supreme
Court. School superintendent Virgil Blossom, who was an active Methodist, tried to make integration work in the high school. Much of the
leadership among Methodists for the first nine months fell to the district
superintendent, Dr. Arthur Terry, since Bishop Paul E. Martin and First
Church pastor Aubrey G. Walton were both out of the country at the
first of September. Dr. Terry at once alerted several prominent business
men, such as Bill Shepherd and Richard C. Butler, to the serious economic consequences that might result if the situation got out of hand,
and these men and others joined together to help the city to maintain a
balanced view of the issues. 74
Methodist Pastors Speak Up
One of the first Methodist pronouncements came from twenty-seven
pastors attending the annual Pastors' School at Hendrix College, September 2-6. The statement deplored the actions of Governor Orval Faubus in defying the order of the courts for desegregation and cited seven
grounds for disapproval. The statement was circulated by Dr. Henry A.
Rickey; several ministers felt the resolution was unwise and did not sign
it, fearing its effect would be inflammatory. One of these was Dr. Terry.
One of the signers was a woman pastor, Mrs. Monroe (Ina Mildred)
Scott, a devoted churchwoman who had volunteered to serve as supply
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pastor of the small Hackett Circuit from her home in Bonanza, south of
Fort Smith. 75
In 1958, Dr. E. D. Galloway succeeded Dr. Terry as Little Rock district superintendent; he served for six years and endured considerable
harassment at times, especially through "hate calls" on the telephone.
He accompanied Bishop Martin when . the bishop made a policy statement over the radio on the integration issue. Unrest lasted for several
years and Dr. Galloway was involved in a number of tense situations.
He served as president of the Greater Little Rock ministerial association
during the integration years.76
Early in the 1957 episode eleven Negro and white Methodist ministers were among thirty-six of several denominations who signed a statement calling for "constant and diligent prayer" and "a love which respects the dignity of all children of God and seeks equal justice for
them." Methodist signers included C. F. Odom, Bullock C.M.E. Church;
G. P. Pulliam, Reed Memorial C.M.E. Church; Rufus King Young,
Bethel A.M.E. Church; Nat Griswold, Arkansas Council on Human Relations; M. L. Darnell, Miles Chapel C.M.E. Church; Robert P. Sessions,
First Methodist, Booneville; John D. Jump, First Methodist, Quitman;
Charles E. Martin, St. Luke's Methodist, Pine Bluff; William Byrd, First
Methodist, Pine Bluff; Cagle E. Fair, Carr Methodist, Pine Bluff; and
N. Charles Thomas, C.M.E. Church, Wrightsville.
Methodist Laymen React
The issue simmered and stewed month after month. A whole year
later some Methodist groups were declaring their determined opposition
to integration. For example, on October 17, 1958, came the report that
about 300 Methodist laymen had organized a Council of Methodist
Laymen in Little Rock's Albert Pike Hotel. Its purpose was to oppose
integration-in the church or outside it. Chairman was William H. Sadler of First Church, Little Rock. Chief speaker was former governor
Homer M. Adkins, a member of the Social Hill Methodist Church near
Malvern. Others who spoke were attorney Ed I. McKinley, Jr. of Little
Rock and Ralfe Eldridge of Augusta. The Rev. George E. Stewart, associate pastor at First Church, was asked by Bishop Paul E. Martin to
attend the meeting to learn its character. Laymen were present from
Little Rock, Cabot, Pine Bluff, England, ForreSt City, Benton, Star City,
Cotton Plant, Augusta, and Conway. Speakers at the meeting condemned
members of the Methodist clergy, Methodist literature, the Supreme
Court, the N .A.A.C.P., and a former Philander Smith College professor. Governor Adkins stated he had great respect for Bishop Martin, "but
I am not willing to sit idly by and let some sinister influences tear our
churches to pieces." 77 In 1941 the governor had addressed the Little
Rock Conference, and it had praised him then for "his stand on moral
issues and his efforts to enforce the laws of the state." 78
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Within a few days of the Laymen's Council meeting, the official
board of the Methodist Church at Hazen unanimously adopted at a
special session a resolution opposing racial integration of public schools,
public transportation, the church, "and any other public or social institution in which the races would be mixed and placed on a socially equal
basis." The resolution continued:
We declare emphatically that we will never racially integrate our local
church ... nor will we ever permit this to be done by any other higher agency
of the Methodist Church .... We further go on record as censuring any .. . high
official of the church who ... [approves] racial integration.' "

Church Leaders Caught in the Middle
The reference above to "any higher official" was to District Superintendent Galloway and Bishop Paul E. Martin, who obviously had a
delicate task in trying to minister at the same time to strong-minded
persons on each side of the issue. It was a difficult and unhappy time
for Bishop and Mrs. Martin, for there was no way to avoid a certain
amount of open controversy. Bishop Martin's whole life style was to
gain his objectives by friendliness , good will, and love-and these elements were conspicuously lacking in the social environment at that
moment. Several prominent pastors were strong supporters of Bishop
Martin in steering a middle course between extremes-such as J. Kenneth Shamblin and Aubrey G. Walton, both pastors in Little Rock ; and
C. M. Reves, retired but still influential among Methodists of Arkansas.
Bishop Aubrey G. Walton, in looking back at those years, says of
Bishop Martin:
Though he had many rough experiences and endured harassment, as di9
many others, he steadfastly retained his kind and compassionate attitude toward
all and witnessed daily for the faith that was his. He laid a foundation in human relations, which made it possible for those of us who followed to build
on.••

Bishop and Mrs. Paul E. Martin
were living in Little Rock in
1957 during the school crisis,
and were the center of Methodist (and non-Methodist) approval and disapproval for their
position on integration.
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Vietnamese in Arkansas
Over 20,000 Vietnamese refugees were flown into Fort Chaffee,
Arkansas, in early spring, 1975, preparatory to their being sent on to
other places in the country where jobs and homes could be provided.
Methodist leaders in and around Fort Smith welcomed them. "The
Church was here before the first Vietnamese arrived, it is here now and
it will be here as long as human need is present," wrote Editor John
S. Workman in the Arkansas Methodist for May 8. Bishop Eugene M.
Frank in the same issue declared, "We will do all in our power to minister to the human needs of [these] refugees who are displaced because
of the war."
Similar expressions came from others in the area : Dr. Charles McDonald, superintendent, Fort Smith District; Mrs. Euba Winton, Black
Community Developer and member of Mallalieu Church; Les Fellner,
member of Hendricks Hills Church; and Jim McDonald, high schooler
in Goodard Memorial Church. Both Arkansas conferences acccepted
goals for placing Vietnamese families, under the sponsorship of local
churches.
"Men's Hearts Must Change"
In 1969 Mrs. W . F. Bates (whose work is described earlier in this
chapter), after many years of effort, strug8le, heartaches, pleadings, some
hardship, and some success in the cause of good will between racial
groups, came to certain conclusions about the work she and others had
tried to do in race relations. She wrote to the Arkansas Council that prior
to 1957 she had been sure that she had the answers to racial problems.
All we thought we had to do, she wrote, was to bring people together
and to help the whites understand the needs and desires of the Negroes.
She had felt that when whites saw the injustices suffered by the black
people all around them, they would change social conditions and prejudiced feelings.
Then in Little Rock, she wrote, the Urban League pretty much folded
up and in 1957 (the year of racial integration in Little Rock Central
High School ) the bottom seemed to drop out of the dreams, the ideals,
and all the years of work she had given to try and bring about better
conditions.
I could see in the eyes of many people ... hatred ... ill will. . . . Since then
I have had time to think.... If I learned anything at all in the years following
'57, it was that evil is real. ... And those in power, or the majority, must be
converted literally if conditions ever really change.... Laws must be made and
enforced, but they never will be on the scale that is necessary until more men's
hearts are changed. 81

This is essentially the message of William Stevenson when he came
down across Arkansas in 1814: "By this shall all men know that ye are
my disciples if ye have love one to another."
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"War, That Mad Game ... "

Because the freedom gained by the United States came through military revolt, its citizens have been slow to raise questions about the
morality of war. Even the Civil War was considered by one side a necessity to save the Union and the other a necessity to save its honor and way
of life, and to preserve state and local decision-making.
When World War I came, it received wholehearted support in America, including Arkansas. A report of the March, 1917, meeting at Pine
Bluff of the Woman's Missionary Society said "We could not long remain neutral with honor. ... We felt that God was leading [to war}
and it was ours to follow. " 82 Mrs. W . H. Pemberton, corresponding
secretary of the women's organization, urged the purchase of Liberty
Bonds to help finance the war. An editorial in the A rkansas M ethodi rt
called "Win the World War" declared "The professional pacifist may
... cry for peace. But no heed should be given to their clamor." 83
The College of Bishops of the Methodist Episcopal Church, South,
issued a message on "The Church and War" in November, 1917, that
defined the war as "a conflict of Christianity with its love of the universal
good ... against a Kultur of the rankest barbarism .. . ." 84 Dr. John H.
Reynolds presented a resolution which the North Arkansas Conference
adopted pledging "vigorous support to all measures which the government may adopt in prosecuting the war." 85 The Little Rock Conference
agreed to raise $5,000 to help carry on religious work in army camps
at Fort Roots, Camp Pike, and the Aviation Camp at Lonoke.
Dr. Theodore Copeland represented Arkansas Methodists at a national
conference on food conservation called by Herbert Hoover in August,
1918. People were asked to cut down on the use of wheat and meat by
twenty-live per cent. Dr. A. C. Millar was named later to a church
commission on food conservation. Sunday schools were enlisted to help
in the war effort by raising money for the Red Cross; women's missionary groups were organizing war committees to sew and knit.86
Both conferences appointed men in 1917 to serve as army personnel
and auxiliaries. From Little Rock Conference these were J. Abner Sage
and B. F. Musser, Army Y.M.C.A.; F. W. Gee, army chaplain. From
North Arkansas they were J. G. McCollom; H. C. Hoy; J. N. R. Score,
Army Y.M.C.A.; and C. M. Reves, army chaplain. A year later F. W.
Gee was appointed by Little Rock Conference to Red Cross work, and
Musser continued as a chaplain. In North Arkansas, McCollom continued as an Army Y.M.C.A. appointee, joined by W. B. Hubbell, A. E.
Goode, J. L. Bryant, and E. K. Sewell. Hoy and Score were shifted
from the Army Y.M.C.A. to the army chaplaincy, and H . B. Trimble
and J. T. Wilcoxon added to the list of chaplains. William C. Martin
was not appointed as a chaplain, but together with six other students in
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Hendrix College he enlisted in the Army Medical Corps. He served in
France and Luxembourg.
After the close of the war, the Arkansas Methodist called for reduction of armaments. "The building of a huge navy and . . . army are
futile against ... science and industry. . . . Our best defense is to be
found in strengthening our universities and developing our industries." 87
World War II
Dr. Gaston Foote, pastor at Winfield Church, was serving as interim
editor (without salary) of the Arkansas Methodist as World War II
approached for the United States. His stance was definite: "Stay out of
this war." He feared a repetition of World War !-winning the war
and losing the peace. "Many are saying that there are some things worse
than war. Perhaps there are but war will produce all of them,'' he declared.88 At the same time Dr. J. H. Reynolds, president of Hendrix
College, told the Little Rock Kiwanis Club, "This war is ours. We
should join England at once.... It would be a crime if we permitted
the triumph of Hitler." 89
The two Arkansas conferences met in November of 1941, shortly
before the Japanese attack on Pearl Harbor. By 1942 both conferences
had a report on war work, listing specific ways of ministering to those
in service and the families from which they had gone. Little Rock
Conference noted that it was serving an area with five training camps,
eight defense industries, and the largest concentration camp for Japanese
in America. Alfred Knox, Lyman T. Barger, A. C. Carraway, James R.
Sewell, David A. Weems, Doyle T . Rowe, and T. E. McKnight were
assigned as chaplains in 1942.
In succeeding years additional chaplains were appointed, including
William L. Arnold, A. J. Shirey, Richard Perry, Gerald C. Dean, Roland
E. Darrow, Ralph Clayton, Mouzon Mann, John W . Hammons, R. 0 .
Beck, Roland Marsh, Mark F. Vaught, Earl W. Lewis, Wallace M. Callaway, Welton Meeks, John G. Gieck, Archie N. Boyd, W. Glenn Bruner,
Ray D. Seals, LeRoy Henry, Roy Bagley, J. C. Wilcox, Ewing T. Wayland, Rodney Shaw, Thomas E. McKnight, and Donaghey Duran.
"The Labourer Is Worthy of His Hire"

Arkansas has been slow in giving to organized labor a place in the
scheme of things-just as has all of the South. Two episodes in the first
third of this century have involved Methodist laymen and preachers.
As early as 1885 Methodists were discussing labor problems. "We
have in our midst the best laboring people on the globe for our climate
and purpose,'' said the Arkansas Methodist. But, it warned,
No people can be expected to accept the place of servitude and low social
standing with perfect resignation ... It is to the interest of both races to live
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peacefully together. If one race accepts the place of servitude and subordinate
social standing and does it cheerfully, the ocher should avoid oppression and
insult, and do everything possible co alleviate their condition.""

In 1907 the same paper stated, "We believe in the principles of trade
unions. So far as we can see there was no other way, in our modern industrial organization, for labor to protect itself against the deepest oppression on the part of capital." 91 Nevertheless, the "blue-collar" worker
was seen in Methodist churches less and less frequently; and as a whole,
churchmen were not strong advocates of labor unions.
Methodist Lynched at Harrison
Several Methodists were indirectly involved in a tragic strike at Harrison in the early 1920s. The Rev. W . T. Martin was pastor there at
the time a strike was called in February, 1921, by workers on the
Missouri and North Arkansas Railroad. Mr. Martin made a major address on July 4 at a mass meeting held to try to calm the strong feelings
of citizens, who were almost all either strongly pro-union, or anti-union.
He called for peaceful solutions through the courts, defending the fight
of collective bargaining by all groups but also pointing out the rights
of the people as a whole. "It is not a problem for the people to deal
with violently." 92
Martin moved in the fall of 1922 and the conference sent the Rev.
J. K. Farris as his successor. A historian has writren:
... Farris, who was one of the able ministers of the denomination, had
served several charges where there was a large union membership and had
come to know and love union workers. He went to Harrison without knowing
much about the bitter feelings there and how impossible ic was for a man to
be neutral in the controversy.••

Farris found the church about equally divided over the strike. He tried
to avoid the issue and not to learn how different members stood on the
matter. But extremists were not content with neutrality; one must be
either for or against.
On Monday, January 15, 1923, a trainload of armed men came to
Harrison to "clean out" the strikers. A crowd or mob formed and
elected a committee of twelve to question persons and to "dispense justice." Many persons were whipped or threatened. One person they questioned was Ed C. Gregor, who had been working out of town, but was
identified with the strikers; he had been a Methodist steward at Heber
Springs before moving to Harrison. Mrs. Gregor was active in the
Harrison Church. Gregor was placed in jail, possibly for his safety; but
in the night his guards were overpowered, and he was hanged on a
nearby bridge. When Farris heard the news he started to the Gregor
home to comfort the family but was stopped and told he must get permission from the committee of twelve. This permission was finally
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secured, and he prayed with the family. The president of the Woman's
Missionary Society also visited the widow. The husband of another member of the Methodist church, Albert Stephens, was run out of town
by the mob. 94
Many of the strikers eventually left town, abandoning their homes,
some going back into small mountain towns to live. Farris himself became heartsick over the tragedies and the bitterness that developed in
the town-and in the church. Though divided, probably a majority of
the members supported him. He first told his presiding elder he wanted
a year off to rest but says that later he told him he wanted to continue
active. Through a misunderstanding, he was retired-an action he felt
was due to some of his opponents in the town. The book he wrote about
the situation was resented by some of the citizens and cost him some
friends. He must be counted among the casualties of the episode. It was
some years before the Harrison church regained a measure of Christian
fellowship.

The Rev. ]. K. Farris was the
pastor at Harrison at the time
of violence during the railroad strike there in 192 3.

Methodist Involvement in the Delta

The second episode relating to Methodists and organized labor came
in the Mississippi Delta in the mid-1930s, in connection with the organization of the Southern Tenant Farmers Union. During the Depression years, when cotton prices had fallen, farmers were plowing the
plants up; and many sharecroppers in the Arkansas Delta were being
evicted. Professor William Erwin Holbrook, a prominent Methodist in
Arkansas, and former State Agent of Rural Schools, wrote about the
situation:
About this time [1934} there was a growing movement to organize sharecroppers and tenants on .the plantations in Arkansas. This movement obviously
aroused opposition among the planters whose control of the political regime
in East Arkansas had such influence on the state administration and indirectly
on the administration of the WPA that its officials were wary of tampering
with the tenant farmers organization in any way.••
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Methodist pastors in the Delta at that time included some who were
well-recognized in the conference. Some had already held fairly high
places in the life of the church; others would later hold even higher
places. One pastor then in the Delta reports:
I lived in four different Eastern Arkansas communities during the 1930s
and while I know conditions were not perfect, I also know that efforts were
being made by the church and church people. A number of us worked on
county and area committees to assist people to buy farms, to fix up homes, and
improve their situation. I was in charge of the Red Cross office in South
Mississippi County. Hundreds and hundreds of families were fed. While people
from other places met and talked about it and made trips to criticize it, there
were dozens of people at work in schools and churches and communities to
aid. The church did not sit idly by.••

Complex Problems

At the same time, these pastors were persons not versed in labormanagement relations; and they had little training in such areas as
sociology, psychology, the setting of farm wages, and so forth. Most of
them considered that the only way to deal with the poverty of the tenant
farmers was through direct help with money, food, and perhaps other
jobs. Certainly, these methods were helpful as far as they went, and they
are still a part of the way Christians can and must respond to human
need. The problems of farm tenancy, however, were more complicated
than many persons realized. Also involved were education, incentive, and
opportunity. The status of the farm tenant was a long way from that of
the self-reliant, independent, resourceful farmer-hunter of earlier years
who helped settle the land originally.
Since the need for education was crucial-among both whites and
blacks-Professor Holbrook was called to Little Rock in the early 1930s
and asked if he felt he could handle the touchy task of organizing an
adult education program under the WP A among the tenant farmers.
He agreed to take the job if he were allowed to choose his assistants.
He chose the Rev. Clarence Davis, Presbyterian pastor at Wynne, who
had served among the underprivileged people of the community, and
an educated Negro, McClinton Nunn of Forrest City. Holbrook soon
had a very successful program going that proved to be one of the most
successful in the WP A Education Division.
Efforts to organize the tenant farmers began in 1934 around Tyronza.
H. L. Mitchell, a sharecropper, was the leader who became executive
secretary of the Southern Tenant Farmers Union, and was later president
of the National Farm Labor Union. As the organization of tenant farmers proceeded, relationships became tense between tenants and plantation owners, who opposed the union. Many of these owners were Methodist laymen, and their pastors were in a delicate position. Again, as at
Harrison in the earlier railroad strike, it was virtually impossible for a
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pastor to convince either owners or tenants that he was concerned to
minister to both and to promote the welfare of both.
Methodist Minister Jailed

Norman Thomas (earlier a minister but now national leader of the
Socialist Party) and others spoke to the farmers and convinced some
that a union of tenant farmers (black and white) offered them hope for
a better life. As the union efforts got underway, the movement was
joined by the Rev. Ward Rodgers, a young Methodist Episcopal local
preacher who had graduated in 1932 from Vanderbilt Divinity School.
Rodgers had been serving as a supply at Bethel Chapel Circuit near
Paris in Western Arkansas. 97 In 1936 he left his pastorate to help organize the tenant farmers. Some of the plantation owners objected to
Rodgers' teaching sharecroppers how to read and write, and several
visited him one night and advised him to stop. Rodgers was also guilty
(in the eyes of his accusers) of calling Negroes "Mister" in public. He
was arrested and charged with anarchy, blasphemy, barratry and other
things. He was given a hearing in a justice of the peace court in
Marked Tree, which resulted in a fine and a prison sentence. The case
was appealed, but after a few terms of court it was dismissed. The Rev.
Kenneth H. Sausaman, pastor of Scott Street Methodist Episcopal Church
in Little Rock, befriended Rodgers, and wrote this to a fellow minister:
I believe Ward is in the right, but he has touched an open sore . . . and
they are ready to pin anything on him in order to get him out of the county.
The suffering among these people is little known . . . .••

The union group had to move its headquarters to Memphis for safety.
"Norman Thomas ... was pulled off the platform at Birdsong in Crittenden County ... John Allen, a union organizer, was found [dead] in
the Coldwater River south of Memphis. . . . A minister was killed by a
mob over in Wynne, Arkansas." 99 Other incidents of violence were reported. Dr. Sherwood Eddy, national religious leader, was ordered out
of the state by an officer of the law.
In the midst of this turmoil, Marshall T. Steel, serving in his third
year as pastor of Winfield Church, called on Arkansas citizens to cease
such shameful actions. He mentioned other cases of intimidation of respectable citizens, of violation of civil liberties, and manipulation of the
courts. He wrote:
One is amazed at the way our citizens justify or excuse these conditions be·
cause the parties involved are radical agitators. Have we come to the time when
our government offers protection only to its so-called "best citizens"? That
repudiates the great ideals of our democracy. . . . Our government is founded
upon the basic conviction that crime is never to be handled by independent,
self-appointed groups. . . . The very foundations of our society and religion
have been attacked.'00

Bishop Eugene M. Frank holds a copy of a Vietnamese English
New Testament that he presented to Gao Van Quang (left)
during a visit in October, 1975, to the office of Church World
Service at Fort Chaffee, Arkansas. Others in the photo are (left
to right) Mrs. Aaron Barling, case worker at the office, Dr.
Charles McDonald, Fort Smith's District Superintendent and
coordinator for the refugee placement program of the United
Methodist Church at Fort Smith, Mrs. Frank, and (at right)
Mrs. Gerald Rainwater, also a case worker.

On July 9 the editor of the Methodist, Dr. A. C. Millar, while stating
that he felt conditions among sharecroppers were no worse than elsewhere in the South, responded by agreeing that law and order must be
maintained.
Faltering Steps Toward Solutions

Some of the pastors tried to ease the hardships of the tenant farmers.
At one town the Methodist pastor persuaded the businessmen to contribute to a fund of $600 with which work would be provided to laborers
if they would not join the union.101
Following these events, the Arkansas Methodist carried two articles
about the plight of the cotton tenant farmer, one each from the Nashville Christian Advocate and the New Orleans Christian Advocate. A
third article reported on a meeting of the Arkansas Farm Tenancy Commission in September at which substantial progress was made in shaping
a program to get at the causes of poverty among tenant farmers.
Meanwhile, some of the pastors in Little Rock held sessions at which
they invited Ward Rodgers and others to speak about the issues involved. Among the ministers meeting in Little Rock were C. M. Reves,
Clem Baker, and Marshall T. Steel.
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Those favoring the Southern Tenant Farmers Union and those opposing it each saw the issues from his own vantage point. Opponents
minimized the extent of evictions of tenants and their economic pinch.
"There have been no wholesale evictions in Poinsett County as Rodgers
and his friends claim," said one pastor. "It is true, however, that many
families have been hard pressed to make both ends meet ... many of
those who contend they have no place to go are merely shiftless." In rebuttal, an attorney for the union said that by walking along the streets
of some of the towns one could find hundreds of eviction notices. 102
One minister's son from the Arkansas delta has recently commented
on the situation then in these terms:
I am sure that most Methodist preachers in Arkansas in the Thirties were
not trained either formally or by hereditary background for dealing with such
matters as the Northerner's efforts to organize the sharecroppers. I doubt if
there were a half dozen in the whole state who were, as pastors, ready to cope
with such problems. I would suppose that many, if not most, of them would
be inclined to take the part of the planters, who of course fought the matter
tooth and nail. The pastors were simply not trained and ready to deal with
such a problem. This episode was but one small chapter in the long history of
white-Negro relations; I hope we have made some progress by 1975.103

And one pastor in the delta in those years has honestly written that
he was simply unaware of the basic issues involved in the contest. "I
only thank God that I have lived long enough to share some of that
shame in repentance which calls for more enlightened commitment to
real Christianity." 104
These pastors in the delta were, then, placed in a situation for which
they had no guidelines or training from the church. The church had
provided a formal theology, rules for personal behavior, and a ritual
for church services-but no guidelines for labor relations. The contest
was essentially a raw struggle for power by the dispossessed against the
"possessed." Each side used tactics at times that were less than Christian.
Many of those on each side made no pretense at acting by Christian rules
or even fair play. The church (and its leaders) was caught in the middle.
Thus we have seen a middle-class church taking one of its first, faltering, sometimes courageous, sometimes inept, steps in learning how to
deal with the relations of the "haves" and "have nots." The church
in New Testament times had its problems at this point; the Twentieth
Century church is still seeking solutions for its day.
Finally

Arkansas Methodists as a whole have been fully loyal to Christian
principles of personal morality-honesty, truthfulness, sobriety. They
have been less responsive to the challenge to see that justice and fairness have been available to all groups-minorities as well as majorities.
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Dr. A. W. Wasson, one of the great spirits and fine minds to come out
of Arkansas, gives some clues for appropriate church social action, growing out of his knowledge of the Methodist Church in Korea, to which
he gave devoted service from 1905 to 1926:
The best defense, of course, is not a counter attack [against hostile forces or
ideologies], but a demonstration of the value of the church in mitigating the
social ills for which it claims to have a panacea. . . . But the power to hold
gains already made and the ability to win new converts seem to depend
primarily upon the way the church is related to the important problems of
life that are lifted into prominence by the conditions of the age. . . . [The
church cannot] be remote from the problems of the day and unrelated to the
current desires of the people. . . . The growth of the church depends at last
upon its conformity to the law that whoever would be first must be the servant
of all.' 05

In 1914 White River Conference and Arkansas Conference
united under the new name of North Arkansas Conference,
and the conference boundaries in the state have been essentially
the same since then.

