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"And • • • Somt • • •
Prophtts, Somt £uangtllsts,
Somt Pastors"

THE MINISTERS who have served Methodist churches in Arkansas have
been, as a whole, quite competent and dedicated, and we have seen
that some have been outstanding. When Cokesbury Press, the Southern
Methodist Church's book publishing agency, produced a volume of sermons in 1927 called The Southern Methodist Pulpit, it contained three
sermons from Arkansas preachers. Only one other state had that many;
most had only one or two. The choices from Arkansas were Phillip Cone
Fletcher, Forney Hutchinson, and Ivan Lee Holt (native of Arkansas,
though not preaching in the state).
Before the Civil War each minister's chief task was to preach and to
evangelize. Gradually pastorates became larger, and ministers served
fewer and fewer churches, some of them having only a single church for
their labors. As churches became larger, ministers found more and more
time was required for administering the program of the church, for
supervising financial and building enterprises, and for instructing the
congregation. Consequently, the minister found his role of pastor requiring as much time as that of evangelist, and his role as teacher replaced
his role as exhorter. Actually, every minister has had to fill several roles;
he has been preacher, pastor, evangelist, teacher, administrator, and eventually counselor, all at the same time. However, most ministers have
been more proficient in one or two of these areas and have concentrated
on being a good "sermonizer," or a good pastor, or a good evangelist.
Enlisting Recruits for the Ministry

One of the basic tasks of the church is to recruit persons to serve as
ministers. Methodists believe that ministers are called of God to serve
him, but they also believe that the leaders of the church are responsible
for nurturing, recruiting, examining, training, and certifying persons for
this office. Since they feel the church of God is a universal fellowship,
they do not leave this function of choosing ministers entirely to a local
church. They establish regulations for the ordained ministry at the General Conference level and require that a prospective minister be exam325
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ined at the local church, district, and annual conference levels. Furthermore, after being accepted as a clerical member of the annual conference
each minister's actions and character are reviewed annually: "The annual
conference shall make inquiry into the moral and official conduct of its
ministers . . . whether all ministerial members . . . are blameless in
their life and official administration." 1
Numerous Methodist churches in Arkansas have been outstanding in
enlisting recruits for the ministry. A few examples will reveal this recruiting ability. One is the Elm Springs Church in Washington County.
From its influence came eighteen ministers: William Sherman, B. H.
Greathouse, P. B. Hopkins, R. P. Hardcastle, J. H. Sturdy, H. K. Braswell, J. R. Ennis, J. D . Wasson, M. N. Waldrip, Jefferson Sherman,
Thomas Wasson, Thomas Martin, C. H . Sherman, W. H. Downum,
D. H. Holland, Harvey Anglin, Oscar Anglin, and A. W. Wasson; altogether they have made great impact through their ministry.
Another church that produced four volunteers for the ministry at one
time was the Scott Street Methodist Episcopal Church in Little Rock.
The Rev. Marvin M. Culpepper was the pastor in 1925; one of the four
volunteers wrote many years later : "I was always mystified as to how a
'Culpepper'-a name as southern as possum and sweet potatoes--ever
got caught in a North [M.E.} Church south of the line." 2
One Sunday in May, 1925, Culpepper made a call for volunteers for
the ministry, and three young men went forward. They were George
E. Ryder, Lewis W . Moore, and Wilbur Longstreth ; and after the service
a wire was received from Ross Culpepper, the son of the minister and
his wife, stating, "Make it the third generation [to preach}, Dad. I must
preach." 3 In September of 1925 Mr. Culpepper took all four of the
young men in his Maxwell touring car to the session of the St. Louis
Conference, Methodist Episcopal Church, where they were admitted on
trial. At the conference Bishop Edwin Holt Hughes called Marvin Culpepper to the front of the conference and said, "Marvin, you went to
Arkansas for your health. I wish I had a few more sick preachers like
you. Four young men from a single church is very special." 4
Eugene H. Hall decided while attending the North Arkansas Conference at Russellville in 1929 to join the itinerancy. He had gone to conference as a lay delegate, decided to join the conference, quickly got four
books that were required reading for admission, mastered them, passed
an examination on them, was forthwith admitted, and was appointed
to the Biggers-Success charge-all in less than a week. 5
The Rev. H. Lynn Wade tells in his journal with justifiable satisfaction about some of the young men he influenced to go into the ministry. Among those were Paul V. Galloway, later elected bishop; Carl
Womack; and Ethan W . Dodgen, who has made a great contribution
as a trustworthy minister, an effective leader, and a worthy representative on general agencies of the church.
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Preachers Before the Civil War

Obviously, good preachers are too numerous in the history of Arkansas Methodism to mention all of them. But typical ones can be mentioned as examples of the multitude. Each reader will think of others
who are probably equally important.
Denton, Sherrod, Harris
Undoubtedly John B. Denton was one of the strongest "pulpit men"
in the first quarter century of the Methodist Church in Arkansas. With
limited formal education, he was raised and began his ministry in Southwest Arkansas. Andrew Hunter says of him:
"He was a man of wonderful genius.... His personal appearance ,in
the pulpit was commanding, his voice clear and mellow, stirring the soul
to its deepest depths. . . . He swept the seas with his masterful eloquence. He was mighty in the Scriptures .... " 6 Denton went to Northeast Texas in 1837, settling in Clarksville, and left the ministry for the
law. He was killed in an Indian raid in 1841 between Dallas and Fort
Worth; Denton County and town are named for him. 7 Hunter, in a
reference to another preacher, John L. Erwin, said, "He never had a
peer west of the Mississippi as a pulpit orator except for John B. Denton. . . . " 8
Arthur Sherrod was another remarkable man in the pulpit. He was
a local preacher on the Fayetteville Circuit in 1839-40:
A stranger would not have supposed him anything more than a commou
farmer. . . . [But] in the pulpit when his heart warmed up you saw a transformed, almost transfigured man. . . . When preaching and preachers were
spoken about, someone was sure to speak of a sermon preached by Bro. Sherrod
at a brush arbor meeting in the neighborhood of Ebenezer Church. . . . As he
neared the close [of the sermon] and the congregation had reached the highest
unction, he exclaimed, "If I had but one sentence to write and I were permitted
to write it on the blue arch of the sky, I would write and punctuate with the
stars that earth's inhabitants might read as the world rolled around 'The Lord
shall be thine everlasting Light and the days of mourning shall be ended.'" No
words to this day can describe the effects of that sermon on the congregation.
Fully half the people were on their feet clapping their hands, hugging each
other, and shouting at the top of their voices. . . . Sixty years have passed
away ... but I see him now as I saw him then as he stood in the pulpit of
that day.•

The Rev. Benoni Harris of the White River Conference had the ability to influence his audience profoundly.
A sermon preached by him in 1857 is spoken of to this day by persons who
heard him in a little log church on the Lost Creek in Saline County. . . . At
the conclusion when his melting tones, tremulous with emotion, fell on his
hearers one sentence after another, the whole audience submitted to God. 10
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Methodist Protestant Preaching
Methodist Protestants in Arkansas in 1838 were warned against the
"Effects of Witticisms in the Pulpit:"
The preacher was of that class unhappily prone to mingle oddities and
witticisms with their discourse . . . . As he proceeded, many ludicrous expressions escaped him [producing} a growing sense of uneasiness and disgust. . . .
If this be preaching the gospel of Jesus Christ I know nothing of the meaning
of the New Testament."

Insistence on proper ministerial deportment continued among Methodist Protestants throughout their history. In 1913 the Arkansas Conference of the Methodist Protestant Church adopted a resolution aimed
at those preachers "who have been guilty of _ .. relating smutty jokes .. using obscene language, thereby making themselves obnoxious, repulsive,
and altogether undesirable among refined Christian people." The penalty
for the first violation of this standard was a public reprimand in open
conference, and for the second incident the offender was to be dropped
from conference membership. 12
Hunter, Ratcliffe, Winfield
A trio of ministers in this period rank at the top as pulpit giants:
Andrew Hunter, William P. Ratcliffe, and Augustus R. Winfield. Hunter has been referred to and quoted frequently. He was not a dramatic
preacher. Dr. John H. Riggin described him as a pulpiteer at his death
in 1902:
His mellow, vibrant voice made his speech impressive. His hearers soon
understood that there was nothing rash or inconsiderate in his words, nothing
light or trifling, nothing for show or merely to attract attention to the speaker,
that the message and not himself was his concern. . . . At an early date [he]
came to be generally regarded as the best man in the pulpit in the state.13

One example of his effect on his audiences was told by the Rev. William R. Harrison in 1921 when a portrait of Hunter was presented to
Hunter Memorial Church in Little Rock:
At [one] ... time, preaching at 11 o'clock to a great congregation ... his
congregation was so moved that some people shouted aloud while the mighty
man, soaring aloft, carried his audience with him. The break came when
"Uncle Johnnie Stalcup," a grand old man, got so full he could stand it no
longer, and broke the dykes and deluged the preacher with the glad hallelujahs
of himself and many other happy souls, who were entranced by the matchless
oratory of the tongue of fire that poured forth streams of fervid gospel truths
on that happy occasion. . . ."

The ministry of Augustus R. Winfield (called "Uncle Gus" in the
family circle) 15 was called "one of the glories of the Methodist Church
in Arkansas" by Fay Hempstead:
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He was one of the most eloquent divines who ever adorned the pulpit in
any country. As an earnest, fervid exhorter, his equal was rarely to be found .. ..
His delivery was rapid and emphatic; he was never at any time at a loss for
a word or an idea . . . . He was singularly gifted in the way of moving assemblies by his utterances. . . .
Concerning him, the committee appointed for the building of the Winfield
Memorial Chapel [Church} . . . well and truly said: ·.·. . . We feel we are
honoring justly such a man in thus keeping his memory green through the
generations yet to come, by means of a house to be used in the advancement
of the Christian religion. . . ." 10

The third member of this trio, William P. Ratcliffe, was outstanding
as a church administrator (presiding elder), as a pastor (the people of
Little Rock "almost idolized" him after his pastorate there in 1836-3 7),
and he returned as presiding elder in 1842 and served there in other
capacities as well. As a "practical" preacher, Dr. Hunter judged him as
having no superior.
He never preached any "sky scraping" sermons that left his hearers gaping
and wondering. He hid himself behind the cross and always made the impression that he was delivering a message from the God of heaven . . .. He . ..
could get the marrow out of a text with more aptness than any man of his
day. . . . I never knew one so successful with penitents. He always knew
exactly what to say to the mourner. If he could get one to talking and answering his questions such an one was sure to be led on to Christ. 17

Preachers Between the Civil War and World War I

Gillam, Heckler, Dannelly

The Rev. W. H . Gillam, originally a Southern Methodist preacher
(1853-1864), moved his conference membership to the Methodist Episcopal Church in Arkansas toward the close of the Civil War. He showed
loyalty to his convictions though he was regarded with some ill-will by
his former Southern Church acquaintances. On April 19, 1865, he was
a leader in a memorial service in Fort Smith for the assassinated Abra-

Dr. and Mrs. James W. Workman
illustrate the versatility of many
Arkansas Methodists. He has been
pastor, Wesley Foundation director, college president, presiding elder, general board staff member,
author, and chaplain (for both
military and civilian groups).
Mrs. Workman has filled the many
roles demanded of the wife of an
itinerant Methodist minister.
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ham Lincoln. 18 Later he spoke at Fayetteville on "American liberty." He
was an eloquent speaker and began by praising the Revolutionary
fathers. Then he turned to a discussion of the martyrs to American liberty. "And who was the first martyr to American liberty? " he asked.
"John Brown," he exclaimed, and proceeded to praise him. He reached
his climax by asking, "Where now is the spirit of John Brown?" A Confederate soldier sitting in the audience could contain himself no longer,
jumped to his feet and cried out, "In hell, you infernal scoundrel, you,
where you ought to be!" 19
Some of the North Arkansas preachers demonstrated remarkable
courage and loyalty as they carried the gospel to the mountain areas
after the Civil War. An example was the Rev. John S. Hackler, turned
down as a member of the conference but accepted by Presiding Elder
James A. Anderson as a supply for a church left without a pastor. He
told Anderson he could start at once as the pastor if he had fifteen dollars, for he owed that amount and was not willing to leave until the debt
was paid. Anderson advanced the money and sent Hackler into the mountains. In a few months the new preacher reported he had organized
six new churches, with six Sunday schools, and that if he had twentyfive dollars he would take the whole area for the Methodists. Anderson
promptly sent him thirty-five dollars and commended him for his zeal.
Later Anderson went back into the mountains to hold the fourth
quarter! y conference ( he could not get to the first, second, and third ) .
He took another minister along for safety's sake; both were armed. They
found Hackler was walking to his appointments; he had no horse. He
had one appointment to reach which he had actually to climb a ladder
up a cliff-to save going fifteen miles around it. He had received as his
salary fifty-six dollars. "Such was mountain life," added Dr. Anderson.
"Still, all praise to Hackler. He was finally admitted to the conference,
and did many years' useful work." 20
George A. Dannelly was the son of a local preacher in South Carolina. After he married, his wife taught him to read and write, and he
developed a remarkable memory. This resulted in his having at his command the largest number of hymns and chapters in the Bible of any
preacher within the conference and state. Much of his ministry was spent
as presiding elder. He also developed what amounted to a second career
in Masonry. He became Grand Orator, Grand Lecturer, Grand Master,
and Grand High Priest of the Grand Chapter of Arkansas Masons.
Nations, Withers, Monk, Buhler
One of the liveliest preachers among the Methodist Protestants in the
1880s was the Rev. J. Logan Nations. He tells about an experience he
had in 1888, writing from St. Joe:
A short time after I entered upon my duties as pastor of Buffalo and Boone
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circuits a Campbellite . . . accosted me in the drug store .. . in about this way:
"You are the new pastor of the M.P. Church, I believe?" I replied affirmatively.
"Well," he continued, "your folks have a church house here and they won't
let any other than their own kind preach in it. Now there is a great many
young people 'round. here, and I take a lively interest in them, so I'd like to
preach hour about with you there. I believe (he took time to scan my youthful
appearance) I could make more converts than you could." "Quite likely you
could," said I, "since it is easier for one to believe a falsehood and be damned,
than to believe the truth and be saved." He was not granted the desired
privilege, nor has he pestered me since.'"

Mr. Nations was given to plain speaking about affairs as he found
them on his circuit. He reported,
Indiscretion on the part of some of the late pastors . .. has reduced this circuit
to emaciation .. . . At the next appointment I found a class defunct. [I} think,
however, by the administration of a little unadulterated gospel, (I} can
resuscitate it. .. . at next appointment I found ... last year's pastor, a good
man, preached to this class five months, two or three sermons each month,
making four of the trips on foot, a distance of about twenty miles, and received as compensation $1.75. I told them about it, gently reminding them
that they must do better this year or else suffer an ecclesiastical amputation. ••

Harlston R. Withers, son of a local preacher in Arkansas, had a remarkably fruitful ministry, in spite of losing ten years out of his service
by locating in mid-career. Dr. John H . Riggin wrote this evaluation
of his preaching talent :
Withers was a born orator .. .. He was remarkable in stature, in pose, in
voice, in mastery of English, and in deep spiritual fervor combined with lofty
sweep of imagination. The people were charmed with his preaching. . . . He
was a prodigy. Without scholarship, he was more than peer of those who came
from colleges. . .. When Dr. Withers left the pastoral charge, he took up
the fight with the saloon . . .. His thrilling eloquence drew crowds to hear him;
the drunken politicians were compelled to take notice.. . ."

Dr. Alonzo Monk was one of the fine preachers of Arkansas and of
Southern Methodism, for he served as pastor in Tuscaloosa, Memphis,
Macon, Chattanooga, Knoxville, Atlanta, Fort Worth, and Louisville as
well as in Arkansas. "What a majestic pulpiteer," wrote Dr. Philip
Cone Fletcher, "Methodism has known no more towering preacher in
the years of his great ministry .... He had the personality, the voice,
the eye, and the chaste eloquence of the orator, and great congregations
waited upon his ministry . .. ." 25 His ministry has been carried on by
two sons, Alonzo Monk, J r and Marion S. Monk, and by a grandson,
Monk Bryan, pastor at Missouri United Methodist Church in Columbia,
Missouri.
Best known for nearly sixty years as a layman and businessman, H. F.
Buhler spent a dozen years as a pastor in Little Rock Conference. During
three years as assistant pastor at First Church, Little Rock ( 1907-10),
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he prepared (and probably preached) a sermon that was remarkable
for its wisdom and understanding of how young and old should relate
to each other and to the changes that come in life. He wrote:
We live in a world of change. . . . Truth also grows and outgrows. Every
generation demands a new and larger expression. We do live in a different
world from that in which our fathers lived....
One [scholar} read God's handwriting upon the rocks and stars. Gathering
up bits of wisdom from field and mountain, mica-flake and ocean ooze, he
pieced together the great story of God's creation. . . .
Evolution is a larger story of divine providence than any of the fathers
dreamed. Other scholars came. And these began to study the Bible and lo,
instead of a book, a library; instead of a proof text, a literature; instead of a
diction, an experience; instead of a rypewriter for an inspired man, a poet, a
seer, a marryr. And the Bible became greater and grander than ever before....
The young man is wrong when he believes that wisdom was born with him
or when he scoffs at the customs or faiths of olden times. . . . Our fathers . . .
have lived, and labored, and thought, and sought, and suffered, and died.
Wisdom, it is true did not die with them; but it is also true that Wisdom
was not born with us. . . . Creeds are modified but the verities never dieand now abideth Faith, Hope, Love. . .

.z•

Dr. and Mrs. John E. Brown of
Arkansas has wide influence in
education and evangelism. He held
revivals in many parts of the nation in the first half of this century. Never a member of the
conference, his work was interdenominational, but his own
church membership was in the
Methodist
church at
Siloam
Springs.

Preachers Since World War I

Fletcher, Anderson, Hutchinson

Philip Cone Fletcher has already been mentioned as one of the most
popular preachers in Arkansas. Silas Wesley Rogers, who listened to
him preach for nine years at First Church, Little Rock, concluded that
Dr. Fletcher's success as a preacher was due to the care with which
he prepared his messages:
He never comes to his pulpit without having made a careful advance preparation of his sermon. He keeps before him a complete topical outline of his
sermon. He never writes his sermon out in full. He never commits it to
memory. But he works it out, then thinks it out, and finally makes an outline
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of what he is going to say. And when he comes to the pulpit with his outline
before him, he can with few diversions repeat what he has previously prepared. 27

Dr. Fletcher had two favorite sermons he used wherever he served.
One called "The Life Beautiful" was always the first sermon he preached
at a new appointment. Soon thereafter he used one entitled "The Radiant Life." These two set forth his basic convictions that this is God's
world, that he created it as a thing of beauty for his children, that the
beautiful life is a loving life, a helpful life, and a life "hid with Christ in
God." 28 "The chief work of the minister," he declared, "is rightly to relate men to Christ. If he fails to win men to God, he has failed in his
ministry." 29
Dr. James A. Anderson ranked high as a preacher-as well as editor
of the Arkansas Methodist and as author of the Centennial History of
Arkansas Methodism ( 1935). Dr. 0. E. Goddard wrote of him:
Dr. Anderson was truly a great preacher. He was a master of homiletical
technique. Despite my defective memory, I can recall the outlines of sermons
I heard him preach 67 years ago. His vocabulary was wide, his thoughts were
clear, and he had a lucidity and cogency of expression rarely equalled." 0

Another commentator wrote that "at one time he was mentioned as the
most capable pulpit man west of the Mississippi River." 31
Forney Hutchinson was recognized across the South as one of the
great preachers and pastors of his age .
. . . He is pre-eminently a city pulpiteer and pastor. . . . Methodism has
produced few as charming men. There is an indefinable something about him
which enables him to find the combination to the human heart and grip the
souls of folks."•

Dr. Hutchinson's love of the pulpit and the pastorate led him at
the 1930 General Conference meeting in Dallas to decline election
as a bishop. He explained the reasons for his action:
After much thought and a night spent mostly in prayer, I arose in the Conference ... and asked the brethren to cease voting for me . . . . My statement
to the Conference follows :
" . .. I never in my life wanted to be a Bishop, and the closer I get to it,
the less fascinating it is .... In the first place, I am not temperamentally fitted
for the task this office imposes. I love the pulpit and the pastorate. . . . Administrative work has always been burdensome to me, and the duties of a
Bishop are primarily executive and administrative. I have great misgivings lest
I should be very unhappy in such a position.
"In the second place, I cannot bring myself to believe that it is wise for
me to be elected and ordained to this office for life ... If I could be elected .· ..
for four years ... I would be very willing to undertake it. But I cannot find
it in my heart to accept for life a position for which I am by no means sure
I am fitted." • •
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Dr. Hutchinson served in the pastorate for his remaining active years
and never regretted his decision to avoid the episcopacy. He is considered to be among the most useful and most dedicated of the pastors
Arkansas Methodism has. produced.
Quillian, Score, Oliver, Steel
Paul W. Quillian left schoolteaching in Georgia, entered business
life, and came to Pine Bluff where he was in the business of bottling
soft drinks. He was an active churchman, but his pastor, Dr. E. R. Steel,
felt this was not enough. "Paul," he said to him, "what will you say
when you get to the Golden Gates and meet St. Peter? Will you tell him
you spent all your life selling soda pop?" He became assistant pastor
under Dr. Steel, went to the S.M.U. School of Theology for theological
training, and served pastorates in Arkamas and Oklahoma before going
to First Church, Houston. As he matured in the ministry, he became
recognized as a preacher of unusual ability. He was much in demand
as preacher or speaker at youth meetings and conferences beyond his
home area. He was high in the voting for bishop in 1948. His early
death was a distinct loss to the church. Philip Cone Fletcher called him
before he left Winfield Church in Little Rock, "cultured, quiet, dependable, lovable, winsome, sanely spiritual." 34
J. N. R. Score ( usually referred to as John Score before he left Arkansas ) had a reputation as a good preacher while a young man in the
eastern part of the state. "The inimitable Rev. John Score of West
Helena . . . preached a great sermon . . . . 35 He preached a splendid
missionary sermon to the Woman's Missionary Society district meeting
at Augusta .... 36 He paid off several troublesome church debts." 37 After
he moved to Texas he soon took rank among the leaders in the state.
He had a distinguished ministry at First Church, Fort Worth, and he
provided strong leadership as president of Southwestern University. He,
along with Paul Quillian, was in demand as a churchwide leader-as
speaker, board member, and trusted advisor.
After graduating from Hendrix College, William C. Martin went
to Southern Methodist University in Dallas for his theological education
and stayed in Texas as a pastor. But before long he was called back to
Arkansas to fill the pulpit at First Church, Little Rock. "Fill it" he did,
not only with his stalwart body but with wide vision, brotherly spirit,
and helpful preaching. But Texas wasn't willing to give him up for
long, for soon he was assigned as pastor of First Church, Dallas, from
which church he was elected bishop in 1938. At Little Rock, his sermons
were frequently printed in the Monday morning Gazette and in Dallas
one of the church staff 38 said one never came away from one of his
services without being uplifted.
The Rev. John Oliver, a dedicated black preacher of the Little Rock
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Conference, has described how he got to his preaching appointment
in earlier years and on his early preaching efforts:
I had to catch a freight train out of Clarendon to Pine Bluff and then I'd
walk 20 miles, all night long. I'd get to the church at about 7 o'clock in the
morning, put rwo benches together and sleep before time for folk to come to
church. . . . After one sermon in which I had been generous with mistakes, I
went down to the barn to pray. And I said, "Lord, whatever I say, if it's incorrect, you correct it by the time it gets to the ears of the hearers!" And he
did it too.""

Marshall T. Steel divided his ministry berween Arkansas and Texas,
but most of his regular preaching was done at Highland Park Church,
Dallas. There he had followed the popular Umphrey Lee, one of the
great preachers of Texas, but Dr. Steel soon made his own place as
preacher and leader. Soon he had won his congregation by the power of
his message and the force of his personality--and popular demand put
his services on weekly television. Doris Miller Johnson attributed his
acceptance by his congregation to their "personal delight over his Arkansas wit, his personal magnetism, and his Savonarola fervor." 40
Dr. Steel's sermons were practical, down-to-earth, and often hard
hitting on social, moral, and civic issues. He had something of the style
of Harry Emerson Fosdick, under whom he had studied at Union Theological Seminary in New York. He talked about poverty in West Dallas,
about race prejudice under Bilbo in Mississippi, about better salaries for
school teachers, about juvenile delinquency, and about the liquor traffic
and the spread of social drinking. He also talked about personal religion:
hypocrisy, gratitude, unanswered prayer, and facing the inescapables
of life, such as illness and death. When he left Dallas in 1957 to return
as president of his alma mater, Hendrix College, the Dallas Times
Herald commented:
Dr. Steel stands out not only for the magnitude of his religious and civic
activities, but for his uncompromising forthrightness. His clear-cut sizing up
of civic matters often has had a jolting effect on the conscience of the community, and Dallas is better for the admonitions of this courageous clergyman."

Preachers of Our Day

Good preaching is still going on in Arkansas Methodist churches.
As a whole, it is in certain respects better than ever before. But for any
one to choose at this time a few "outstanding" preachers would be unfair to many others who could be considered just as good as-or even
better than-those chosen. We are too close to our own time to be able
to know whose preaching will be remembered fifty years from now.
Suffice it to say that Methodist preaching in Arkansas compares quite
well with that in other parts of the church-and is better than in some.
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"Some Evangelists"

All ffilntsters in the truest sense are evangels or evangelists, for an
evangelist is no more nor less than a preacher or proclaimer of the gospel. It is unfortunate that in Arkansas-and elsewhere-the word has
been interpreted as meaning something else. Too often revivalism or
evangelism has been identified with particular methods or settings with
an "outside" preacher.
John Dye and Sam Jones
In the 1870s and 1880s Arkansas preachers were their own evangelists. The Rev. John H. Dye wrote from Newport in 1877 :
Our revival is assuming proportions which astonish the most sanguine of
the citizens... . The congregations have grown steadily from the first service,
until our hall, 30 x 80, is taxed well nigh to its utmost capacity . . .. Billiard
and drinking saloons present quite a lonely and deserted appearance during our
services.' 2

In the same issue of the Record, Mr. Dye reported:
A gambler at the altar last night while wrestling with God in an agony of
prayer, took out of his pockets a deck of cards, and gave them to me, asking
me to burn them and to pray for him [and a week later he reported that} The
mourner who gave me his cards while at the altar referred to last week, was
happily converted the next night and joined the church . . ..

But soon the professional, traveling evangelist appeared on the scene.
Dr. W. W. Sweet says "It was the city which gave rise to the professional
revivalist." 4 3 Sam Jones seems to have been the . most popular-and
the most controversial-professional evangelist who preached in Arkansas. A Georgian, he was also a Methodist, and this probably gave
him special entree into Methodist circles. Additional attention has been
given to his reception in Arkansas elsewhere in this volume.
The Arkansas Gazette, on October 3, 1885, quoted the Louisville
Commercial as calling Jones "that ranting religious vulgarian ... whose
gibes and coarse humor would be broad coming from a ... minstrel. .. .
This sanctimonious mountebank. ... " The Rev. L. M. Keith admitted
that Jones was probably useful but charged his work was not lasting.
"Don't seek them [converts} just to get them converted, but try to make
them seek the church because they want to be saved." 4 4
In 1890 the Arkansas Gazette delivered a blistering attack on Jones
while he was preaching in Little Rock. Fred W. Allsopp, a columnist for
the Gazette, wrote that it was a desecration of the Sabbath to go to hear
Jones on Sunday, for he was merely an entertainer and that the example of one godly man or woman did more than all the money-grabbing
so-called evangelists that ever lived. As a result the Gazette lost many
subscribers, for they thought the paper was attacking religion. "The com-
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plaints received at the office showed that he was immensely popular .
. . . The majority of the people not only went out of curiosity to hear
him, but they seemed to indorse him warmly." 45 Allsopp, writing nearly
twenty years later, conceded that no doubt Jones did some good in
reaching people who would not otherwise be reached by the gospel. He
continued to preach in Little Rock from time to time. In 1892 he wrote
a prominent member of First Church for an invitation to return, but the
request was respectfully declined. "We have had enough of Sam Jones,"
a member at First Church was quoted as saying to the Gazette reporter. 46
But two days later the Gazette ran a report saying that George Thornburgh and P. D. English had denied . the story. Later a member at Winfield Church invited Jones to come, but Jones said he would come only
if the churches would unite on the invitation. The churches were not
able to agree on the invitation and the whole thing was dropped.
Jones was back, however, in 1895. One night he attacked the city
administration for not putting a stop to gambling. "If I were a citizen
here," said Jones, "I would go before the grand jury and charge the
mayor with failing to do his duty. But I don't believe there's a man
in Little Rock with sand [grit] enough to do that. Is there, Brother
[James] Thomas?" "No, there is not," replied Thomas. "Haven't you?"
retorted Jones. 47 The Arkansas Methodist explained that the churches
had not invited Jones to come but that a few laymen had done so on
their own, and most of the pastors had cooperated. 48
It is perhaps still too early to evaluate finally the work of Sam Jones.
Despite these criticisms, Bishop Mouzon once called him "the greatest of
all American evangelists," 49 and Philip Cone Fletcher said he was "one
of the world's most unique and dynamic characters . . .. He made no
compromise with evil." 50
Harry May, S. L. Harris, John Brown
Another popular evangelist was the Rev. Harry May, a Jewish convert to Christianity. The Rev. H . R. Withers reported that he had made
many converts in a meeting in Hot Springs :
Bro. May is rough, ready, and earnest. .. . He makes enemies and friends.
Enemies, because he is plain; friends because he is true.. .. He is noisy,
wordy, fidgety, comical, but under all beats a true heart, full of the Holy Spirit."'

Negro preachers frequently had unsurpassed eloquence. One example
was the Rev. S. L. Harris, called by some "Arkansas's greatest evangelist"
in the 1890s. When he held a meeting at the C.M.E. Church in Camden, the pastor there, the Rev. R. T. Lewis, wrote:
White ladies, colored ladies, white men and colored men and men of every
calling and of every denomination attended. . . . Long before preaching hour
every seat is taken and hundreds remain on the outside."•

Dr. James Thomas was a most influential figure in Arkansas Methodism for many years, and helped
lay the foundation for much
of what has come to fruition since
his time.

Many evangelists were less spectacular than Sam Jones and Harry
May. One who received wide acclaim was John Brown, whose work
continues today in the college named for him in Siloam Springs, under
the direction of his son, John Brown, Jr. 53 The son of Quaker parents,
John Brown was converted in a Salvation Army meeting in Rogers,
Arkansas. His first revival meeting in 1899 brought him $3 .65 in pay.
But his fame grew, and he was more and more in demand. He preached
in Iowa, Texas, Kentucky, California, Tennessee, Massachusetts, Oklahoma, and elsewhere. He produced several periodicals and newspapers
during his ministry. For two years (1902-04) he was president of Scarritt Collegiate Institute at Neosho, Missouri, named for the same Nathan
Scarritt for whom another school, Scarritt College in Nashville, Tennessee, was named. He wrote numerous books in his lifetime. But one of
his most enduring achievements was the founding of the John Brown
College at Siloam Springs in 1919, a school where youth of limited
resources could earn their education. He had help from Houston financier, Jesse H . Jones, one of Brown's early converts.
In 1915 Brown was named a general evangelist by the Methodist
Episcopal Church, South. He was active-when at home-in the Siloam
Springs Methodist Church. In 1936 the Rev. Fred R. Hamilton wrote:
For thirty years, John E. Brown, one of America's greatest evangelists and
founder of the unique "College out on the hill," has been a member and local
preacher of this church.
During the early years of this century the church could not have survived
had it not been for the wholehearted support given it by Evangelists John B.
Andrews and John E. Brown. What we now have is the fruitage of their consecrated labors and liberal contributions.••

Dr. W. Harold Flowers of Pine
Bluff proves that the call to the
ministry is no respecter of ages;
he joined the conference in 19 71
after some years as an attorney.

Brown's achievements over his sixty years of evangelistic work are
memorable. Preaching the gospel was his primary task. He had "disdain
of the flair for the cheap and emotional," writes Merle Allison Johnson,
who continues:
In a calling which saw his contemporaries doing all kinds of gimmicks to
attract attention, John Brown used none of them. Never was there a plainer,
more down to earth man who gained more acclaim without props than this
man. He had charisma before we knew there was such a thing .... One editorial
said, "In Brown's methods there is no mystery, no sensationalism . . . . He is
pious without affectation . .. ." He never ranted and shouted as did many of his
contemporaries . . .. In a day when evangelists were flamboyant, he was not.""

Brown's legacy continues in the school at Siloam Springs and in the
loyal service to the church there by his son, John E. Brown, Jr., grandson, John E. Brown, III, and sister, Mrs. Barnett Smiley.
New Directions

In the early part of the Twentieth Century a new note was emerging
in church services in Arkansas. The Rev. Eli Myers of Ola wrote in 1915
on "The Relation of Dignity, Refinement and Etiquette to the Church
and Its Public Services of Worship," declaring that there should not be
the "low standards of conduct and of speech in the Holy Sanctuary." 56
In the same year an article in the Arkansas Methodist seemed to reveal
a new trend in evangelism :
The protracted meeting way of reaching the world for Christ is inefficient,
not because of what it does, but on account of what it fails to do. The world
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of men and women, busy with a thousand things, refuses to be turned aside
from these by the annual announcement and flurry attendant upon the periodic
revival service. . . . Instead the church must seek men as individuals in the
particular places where they dwell and work. 61

New Techniques

Arkansas Methodists have worked hard at evangelizing the our-of-theway, neglected places. In 1941 the Rev. J. Albert Gatlin, mentioned
elsewhere for his work in rural areas, was planning ways to extend the
church into ( 1) neglected areas once occupied by Methodists, ( 2) new
territory unoccupied by any church or where Methodists seem to have
responsibility, and ( 3) areas where the church is operating but under
limited support and care. 58 He mentioned specific programs at Jonesboro, Morrillton, and Conway.
In the same year, Dr. A. W. Martin, pastor at Jonesboro called on
Methodists in Arkansas to provide the ministry of the church to unchurched areas.
Strong and substantial laymen are ready to back constructive and well or·
ganized projects ... with their time and their money .... The opportunity for
expansion is before us. Methodism has a message that a sorely distressed world
needs .... In the language of the streets, "Let's go." ••

The Rev. Paul V. Galloway while pastor at Forrest City in 1942
developed a unique manner of taking the gospel to the people. It was
the use of what was called a "Gospel Trailer." It was a flat trailer to be
pulled by a car and was equipped with a pulpit stand, a loud speaker, a
mrntable to play records, and a large umbrella to shut out the rain or the
sun. It was planned to use it on the streets of Forrest City and nearby
communities. 60
Another example of evangelism is the starting of new churches.
The Rev. Arthur Terry has an unusual record of having a hand in the
launching of six new churches in Arkansas. Some were started while he
was district • superintendent, some while he was chairman of the Little
Rock Conference Board of Missions. In many cases he noted areas that
seemed neglected by the church; often he found a seminary student ready
to begin his ministry as pastor. He found data on the projected growth
of Little Rock that caused him to choose one area for a new church. He
reports that he was not too enthusiastic about locating Westside Church
in Camden but that now he is delighted to make it his church home in
his retirement. 61
The Abiding Task of Proclaiming the Gospel

One of the great evangelistic, missionary-minded pastors in Arkansas
of the past generation, Dr. 0. E. Goddard, placed great emphasis on
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evangelism as a basic element in the Methodist message; Methodism's
success grew out of its evangelistic fervor, in his opinion.
Some who think evangelism is manifested only in the old fashioned revival
meeting, altar services, mourner's benches, groans and shouts, fear that the day
for evangelism in Methodism is gone. But not so.. .. The New Testament
reveals both mass and individual evangelism as in vogue in the primitive church.
Perhaps two defects in the early revivals were that the fervent appeals had not
been preceded by instruction and that the young converts were not trained
properly subsequent to their profession of faith. 02

Bishop Eugene M. Frank challenged Arkansas Methodist pastors
at the 1974 Pastors' School to take leadership in evangelism. "Evangelism is the priority of our ministry," he told them. He outlined three
elements that ought to be included in any call to "do evangelism." The
first is a call for a theology that drives Christians to become evangelists;
the second is a verdict from every Methodist, clergy and laity; and the
third is a call that awakens sleeping giants, that calls out, that releases,
and that makes alive. 63
Evangelism for Methodists in Arkansas, in the words of Bishop Frank,
must be an evangelism that proclaims
that the God of the Bible is the creator of all things, judge of all men; that he
has come to a disobedient and rebellious human race in his Son Jesus Christ;
that he confronts every human being with a decisive act of acceptance of his
Son; that this acceptance is a commitment to a life of caring for others and
to fellowship in the body of Christ; that this acceptance is the only door there
is to freedom, to joy and to victory in this world and in life beyond death.••

And .•• Some Pastors

Arkansas has been blessed with many fine Methodist mmtsters who
have been primarily good pastors. A few have excelled as both good
preachers and good pastors. Among them are: Forney Hutchinson,
Philip Cone Fletcher, Paul W. Quillian, William C. Martin.
Hutchinson, Granade, Harrell
Carl McGee, editor of Oklahoma City Evening N ews, wrote when
Dr. Hutchinson left that city: "Forney Hutchinson gets along well with
people because he loves people." 65 At the death of Dr. Fletcher, the
Arkansas Methodist commented that he "probably had more intimate
personal friends than any pastor who ever served in Arkansas." 66 Dr.
Fletcher himself reported that during his pastorate of nine years at First
Church, Little Rock, he had received over 3,000 new members, had
called on over 30,000 persons, and conducted hundreds of funerals. 67
Earlier years also had their examples of helpful pastoral care.
H. M. Granade, writing in 1888, described what good pastoral work
had done in building up the church at Fort Smith following the Civil
War:
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Twenty years ago one would find an old dismal church (at Fort Smith} which
had been used and abused by soldiers as a hospital, unkept, unseated, and · uncomfortable. . . . Now there are two stately edifices . . . . Then the old church
had but recently been wrested by law out of the hands of ecclesiastical
usurpers . . . . Now peace and harmony prevail. Then there were 21 names
on the church roll, only 3 of whom were men--one living among the Indians
at a distance, one working away from the city, while the third was worthless.
Of the 18 females, 8 were widows, nearly all poor and discouraged; for they
had not had a regular pastor to remain a year with them for ten consecutive
years. Now there are 434 members in the two churches embracing thrifty
business men--and many working and useful women. ••

Granade probably also had among the Methodist constituency in Fort
Smith the famous Isaac Charles Parker, frequently referred to as "the
hanging judge" because of the record of handling 13,490 cases in which
9,454 persons were convicted. Of these, 344 were tried for offenses
punishable by death; 165 were found guilty and 160 sentenced to the
gallows. Seventy nine were hanged, over a period of twenty-one years.
The others were either pardoned, their sentences commuted, they received new trials or died in jail. 69
Parker came from a staunch Methodist home, his parents being described as "'firm-believin' Methodists in a community in Ohio where
people had exceedingly strong ideas and stood by them." 70 We know
he had Christian commitments, but his church relationship is unclear.
He served as congressman from Missouri and was instrumental in passing legislation protecting the Indian. He came to his work at Fort Smith
at least partly because he wanted to see the Indians protected against
lawless whites. There is a tradition that he was a supporter of the
Methodist church in Fort Smith. While some criticized him as being
harsh and cruel, others insist that he
taught the criminal class to fear the law and respect the rights and property of
peaceful citizens, and . . . helped the Indian advance to a higher civilization . . . . In the administration of the law for the Indian country, he was a
necessity .... It is impossible to even imagine what the record of the territory
might have been had not the strong arm of Judge Parker extended over it. 71

Judge Parker may have encouraged the Methodist pastors at various
times to counsel the condemned men in his jail. In 1875 six men were
hanged, one of them being William Whittington. The Rev. H. M.
Granade, presiding elder at Fort Smith, became spiritual counselor to
Whittington, and he repented of his sins and professed faith in God.
Feeling he would not be able to make a "farewell" speech on the scaffold, he wrote one out and requested Mr. Granade to read it for him.
Granade read these sentiments:
My father taught me to be honest ... but he did not teach me to be religious.
If he had, I would have been a Christian from my boyhood. He showed me
how to drink whiskey . . . and this is what has brought me to the gallows.
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When I got drunk I knew not what I was doing and so killed my best
friend. . . . If I had been blessed with the good instruction I have had since
I have been in prison [from Mr. Granade?] I would be a good and happy
man today .... I leave my family in the hands of that gracious God in whom
I have learned to trust. . . . God save us all! Farewell! Farewell! 12

Two years earlier (before Parker arrived) the Rev. John Harrell,
whose home was near Van Buren but who was presiding elder of the
Cherokee District just across the state line, was called on to pray before
the hanging of John Childers. Childers was half-Cherokee, and Harrell
may have known him or his family as a minister in Indian Territory.
In any event, Childers was the first person hanged on the newly-erected
gallows, and it was reported that Harrell's prayer "brought tears to the
eyes of many." 73
Pastoral care continues to be a major aspect of the ministry of a
Methodist preacher. When a minister comes into full conference membership the bishop asks him, "Will you visit from house to house?"
Less routine house to house visiting is done now than in earlier years,
but more in hospitals, nursing homes, offices, and places of business,
and more counseling sessions in the pastor's office or study. The typical
pastor's schedule is such today that he can honestly report affirmatively
on another question asked him when he entered the Methodist ministry,
"Are you determined to employ all your time in the work of God?"
There are many ministers in the state at present who would not be
ranked as great pulpiteers, but most of them would fall in the category
of those who, in the words of Dr. A. C. Millar, are "sincere, straightforward, and courageous, an effective preacher, a helpful pastor . .. " 74
Notes on Some Unusual Preachers and Their Doings

There have been many unusually gifted persons among the Methodist
ministers in Arkansas. Many of them-though sometimes unletteredhad keen minds. They were great at repartee and at telling stories and
jokes-and some still are. Some have lived rich, full lives; some have
endured poverty, illness, and false accusations; nearly all have been able
to find comfort in God, to laugh at themselves when necessary, and to
help others laugh--or at least to smile-through their tears. Only a few
examples can be included here.
Hickey, Emerson, Edwards, Banks
The Rev. G . 0. Hickey, president of the North Arkansas Methodist
Protestant District, once went among the churches to get pastors salaries
raised. At one church, after a lengthy lecture, the church agreed to pay
$43 a year for a pastor. He then records: "I was tempted to exclaim, in
the language of the sainted George Brown on a certain occasion, 'The
Lord have mercy on your poor stingy souls.' " 75
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Another Methodist Protestant preacher, the Rev. D. M. Emerson, was
a forcible and effective preacher.
He was one of his own kind. His pulpit arrangement of gospel truth ... was
as perfectly original, as can be well conceived. There was nothing like it among
Conference associates . . . and his pulpit mannerism, verging sometimes on an
excess of even the Demosthean definition of eloquence, was altogether as unique
as his pulpit matter. 76

The Rev. J. R. Edwards was
Southern Church following the
Springs he was holding services
the meeting, were riding around
turbance.

a zealous, fiery Scotch-Irishman in tLe
Civil War. Once while pastor at Rock
when several men, trying to break up
the building, yelling and creating a dis-

Brother Edwards stepped down from the pulpit, walked outside and grabbed
the first one who rode by. He pulled him off his horse and knocked him down,
then waited for the others. Seeing what had happened to their friend, they left,
and services were resumed without any more trouble. 77

The Rev. Jordan Banks of North Arkansas, according to the Rev.
Benjamin H. Greathouse, had the valuable gift of saying what he pleased
without giving offense.
His friends used to call him "Jordan Stormy Banks," and it was no misnomer
for at times he could move an audience as a storm moves a forest . .. . During
the Civil War Uncle Jordan, who was a Southern sympathizer, lived near
Fayetteville, Ark. where a regiment of Federal soldiers . . . harassed him till
he felt his life was in danger. Later I rode up by the preacher's side and said,
"Well, Uncle Jordan, the Peds have annoyed you terribly of late. How have
you behaved yourself? Did you pray for them?" "Well, Ben, the Lord knows
it all anyhow, and I had just as well tell the whole truth .... One day I was
down in the woods looking for something I might carry home to make a fire
with. My horses and wagons had all been taken from me . . . . So I got down
on my knees and prayed ... '0 Lord, the Feds have treated me very bad, they
have robbed me of everything and threatened my life, while I have not harmed
them. Now, Lord, take them and make better men of them if you can; if not,
let them die and go to hell.'" 78

James Thomas
One of the strongest leaders in the history of Arkansas Methodism
was Dr. James Thomas-yet he had to undergo public accusations that
would have driven lesser spirits out of the ministry. He was first connected with the Little Rock Conference in 1890 as a supply for Malvern
A venue Church in Hot Springs, coming from a background of teaching
school and practicing law. The following year he was admitted to the
conference along with Edward R. Steel, John F. Taylor, and others.
He soon was serving larger appointments, becoming presiding elder at
Little Rock in 1898. Something of his career is revealed in other chapters of this volume.
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A minor difference with the Rev. William E. Thompson, pastor at
First Church, Little Rock, was fanned into an open feud by self-appointed busybodies. Thompson charged at the 1902 conference session
that Thomas was living under an alias. A committee headed by Archelaus Turrentine was appointed to investigate the charges, and the committee found Thomas not guilty. 79
But the turmoil continued and at the 1905 conference Presiding Elder
E. M. Pipkin brought charges against J. S. Hawkins for fomenting
strife. Copies of a paper were distributed at the conference giving a
long account of "the alleged doings of Bro. Thomas .. . . setting out that
in 1880-81 he had had an infamous career in Western Texas, being
known at the time as Otto Brock." 80 In Texas Brock had acted as a Baptist preacher, had married a woman in Carrizo Springs, and had left the
country with her money.
When the Little Rock Conference met in the fall of 1906, Hawkins
was "located," and James Thomas was announced as transferred to the
North Mississippi Conference. However, since he was in the midst of

Used by permission of Phillip Steele

Two Methodist preachers· stood on this scaffold {now restored) in the days when men were hanged from Judge
Isaac Parker's Federal Court in Fort Smith. They were
H. M. Granade and John Harrell; both were there to pray
for or minister to men sentenced to be hanged.
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leading a campaign to raise $300,000 for Hendrix College, Dr. Stonewall Anderson, president of Hendrix, went to Corinth, Mississippi, to
try to find some way to continue Thomas in the work for the college.
Bishop Hendrix proposed that Thomas locate (which meant surrendering his membership in the conference), which would allow him to
serve Hendrix College, and Thomas did so. The bishop transferred
several of the belligerents to other conferences. 81
Earlier in 1906 a man known as the Rev. Franklin Moore (who
cannot be found listed as a member of one of the Arkansas Conferences) went to Carrizo Springs, Texas and to Divine, Texas where contact was made with a B. W. Hester who had known Brock. Hester was
persuaded to come to Arkansas and after seeing Thomas declared him
to be Brock. A year later (in 1907) Hester was induced to come to the
Little Rock Conference session in Malvern where he reiterated his
charge that Thomas was indeed Brock. The newspapers of the day
carried sensational stories. Dr. Thomas stated to the conference that
he had never had any other name and was guilty of no wrongdoing
such as charged.
At this point Dr. Thomas brought a civil suit for $50,000 damages
against Mr. Hester, and the papers were served on him as he was
leaving the state. Dr. Thomas, accompanied by Thomas S. Buzbee, one
of his attorneys, and Dr. C. C. Godden, president of Galloway College,
went to Texas for the hearing. At Carrizo Springs the woman Brock
had married, robbed, and deserted, declared that Thomas was not her
former husband although there was a marked resemblance. Hester
agreed that he was mistaken in thinking that Thomas was Otto Brock.
The lawyers settled the suit out of court with Hester paying Dr. Thomas
$1,000 in cash plus attorneys' fees and expenses.
In 1908 Dr. Thomas was readmitted to the conference and re-appointed as Commissioner of Education for the Methodist colleges in
Arkansas. Thus came to a close one of the painful chapters in Arkansas
Methodist history. Some of Thomas' accusers were undoubtedly honestly convinced that he may have been the fugitive Brock, but no evidence was ever produced outside of a certain similarity in appearance
between the two men. The Rev. Harold Sadler, perhaps his closest living friend at the present time, testified that he was a man of scrupulous
integrity; and that many preachers, laymen, and church officials alike
all came to him for counsel and guidance on important personal and
official matters. "Dr. Thomas had a motto" says Mr. Sadler, "that he
would never desert a friend and never punish an enemy." 82
Roscoe Walsh
Reference to one other remarkable preacher in Arkansas will close
this chapter. He was the Rev. Roscoe C. Walsh who died in 1973. He
entered the ministry late (at age 3 5 ) ; and since he had no formal edu-
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cation, he then enrolled in the third grade-a man 6 feet five inches tall
and weighing 250 pounds. Only one year later he did .high school work
at Henderson-Brown College taking the gold medal awarded to the
top student. After a year at Henderson-Brown, he was admitted into
full connection in the Little Rock Conference and served joyfully · the
.
circuits and small town appointments.
His memoir was written by the Rev. John P. Miles in such a way that
the reader feels that he knows Roscoe Walsh:
No bare facts can do justice to this giant of a man... . Not too long before
his death Roscoe called me to talk with him. He said, "John, you're a good
young man and I know everyone brags on your short funeral services. But,
Boy, let me tell you something-when I die you keep them there for a full
hour at my funeral. That's the last time them folks are going to gather around
Roscoe, so don't you be in no hurry to let them go!"
Then he told me what he wanted done and said, "If at the end you run out
of steam, just have some of my brothers stand up and testify what great times
we had with the Lord." Well, Brother Jess and I did what he said, the Men's
Bible Class sang "Amazing Grace," the congregation sang a few of the old songs
together, and then I told some of the stories that are classic about Roscoe.
We cried a while and laughed a while, especially about the stories involving
his quick wit. The classic one being about the time a seminary professor was
making fun of hirri at Pastors' School because he was so old and bald. He kept
calling him Father Abraham. One day he called out loudly in the cafeteria when
Roscoe came in, "Ld, here comes Father Abraham," Roscoe drew himself up
slowly and said, "I am neither Abraham nor Isaac nor Jacob. Rather I am
Saul, the son of Kish, and I have been out looking for my father's asses· and
lo, I think I have just found one!" ... The joy that he had in life was in all
our minds when we buried him that day. . ..
Brother Roscoe asked that we drive him out by the Davidson Camp Ground
for he had not missed a camp meeting there since the day it was established
and he wanted to let them know that Roscoe was still with them in spirit. From
there we went out to his family cemetery at Ebenezer down a little country
lane to a shady hill filled with his beloved dead.
And so we buried him on that hill overlooking his fishing pond where he
had caught his big bass, and we came away from the cemetery rejoicing that
we had known a man like Brother Roscoe who loved the Lord in both life and
death. Never a man has served this conference with a keener wit or a more
determined and dedicated spirit than Roscoe did. 83

