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In nmts of Popularity, of
Qutstlonlns, of Rtamrmation

DURING THE MIDDLE THIRD of the Twentieth Century (roughly 1945
to 1975), the Christian Church in the United States has experienced one
of the most unsettling periods in its history. First, it went through a
time of unparalleled popularity; next, it faced a severe shake-up from
theological and ethical/moral ferment (with some intoxication and con·
siderable hangover), combined with a degree of anti-establishment
feeling. This period was followed by a time of general reaffirmation
of the values in a revitalized church as an institution. Then the church
was caught in the seventies in the general disquietude of the American
people who were puzzled as to why "Rich natural resources, technological marvels, vast productive power, great ideals, expanding universities, and flourishing churches, seem to have resulted only in a country
wracked by fear, violence, racism, war, and moral hypocrisy." 1 All
of these forces, to a greater or lesser degree, have had an impact on
Arkansas Methodists. Some of these influences have had only slight
effect on Wesley's followers, others have been mildly-some stronglyupsetting, and others have changed some of the old familiar ways of
Methodists in Arkansas.
A Time of Popularity

Following the close of World War II, came a great impetus toward
joining the church. Numerous factors accounted for this membership
increase, but among other reasons it became "the thing to do." "Being
a church member and speaking favorably of religion became a means
of affirming the 'American way of life,'" says Dr. Sydney E. Ahlstrom
of Yale University. 2 As a result, many new members joined-but many
of them had little real commitment to God through Christ and his
Kingdom.
The increase in membership in North Arkansas Conference from
1945 to 1950 was slightly over 10,000-almost double the increase in
the previous 5 years. In Little Rock Conference it was slightly less
than 5,000, which was about the same as the increase in the previous
391
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5 years. It is not clear what factors caused North Arkansas to gain
appreciably and Little Rock Conference to gain only at about the same
rate. In each conference the membership figure in 1950 was the highest
ever to that date.
North Arkansas Conference membership in 1950 reached 97,862;
Little Rock Conference reached 91,740. This was the highest membership figure in North Arkansas until 1965, when it reached 99,044.
Little Rock Conference membership, now at 82,492 in 1975, is still
nearly 10,000 below the 1950 figure. Each conference in 1950 had a
large number of inactive members (North Arkansas, over 26,000, and
Little Rock, about 24,000). It may be that the membership rolls are
more accurately kept now, or other factors may be involved.
In any event, at the time of these large gains in the 1940s voices
were raised in Arkansas warning of the need to conserve the gains:
Every church should make a special effort to discover the ability and usefulness of [new} members . . . . Such a course may ... save new members to
active service who might otherwise be of little or no worth to the church.
[Regarding} new members ... added on profession of faith ... a church has
no greater responsibility than to throw about "babes in Christ" an influence that
will enable them to develop normally a strong Christian character."

A Genuine Revival of Religion?

"Church rolls are crowded with names of persons who 'conform' but
have not been transformed by Christ," charged Editor Ewing T. Wayland in the Arkansas Methodist on June 27, 1957. A few months later
Mr. Wayland commended an article he printed called "America's Religious Revival: Asset or Liabiliry," by Dr. William Hordern. In the
article Dr. Hordern suggested that, while religion seemed to be high
in public favor, there were signs all was not well with the churches.
First, he said, the revival of religion seemed to be shallow. It did not
indicate a genuine rerum to the Christian faith. Second, he added, the
kind of religion presented offered salvation with no demands on those
saved. "If we will just offer a few prayers before our business deals,
or wear a mustard seed, or learn to quote a few passages of Scripture,
we can have the best of this world and the next, too." Third, Dr.
Hordern pointed out, the revival seemed to emphasize the worship of
"The American Way of Life.': Finally, in spite of gains in membership,
there seemed to be no corresponding gain in private or public moraliry.
On the plus side, he added, there is the advantage of having an audience
willing to listen to religion. 4
The increased membership in Methodist churches in Arkansas made
it necessary-and possible-to build new churches and remodel or
repair old ones. In 1945 North Arkansas Conference spent $163,216
on new buildings and improvements; in 1950 the figure had jumped

Increased church membership in the 19 5Os and 1960s led to
the building of many new church structures. This groundbreaking ceremony for a new parsonage at Mallalieu Church in
Fort Smith is typical of the ceremony held in many places. The
Rev. C. C. Hall is holding the shovel and behind him is the
Rev. B. F. Neal.

to $800,424. In Little Rock Conference the increase was from $151,492
to $851,793. Some of this increase was due to the lifting of restrictions
on building because of World War II in 1945, but some was also due
to new funds from new members. Total giving to the church grew
by over one million dollars in each conference in the 1945-50 period.
This period of popularity brought many people into the church in
Arkansas who had been careless about their church connection earlier.
Many of these persons became faithful workers, but also some fell
away when they realized what Christianity demanded of them. Some
fell away rapidly when the church took positions they did not agree
with-as in the Little Rock school crisis when Bishop Paul E. Martin,
Aubrey Walton, Arthur Terry, E. D. Galloway, and others stood for the
Methodist position. Alfred A. Knox, editor of the Arkansas Methodist,
wrote in 1962:
An open rejection of the teachings of Jesus is not as great a peril as the
acceptance of that faith in a mild and meaningless way. Some time ago we
heard of a man who told his pastor, "I wouldn't live in a town that didn't
have a church, but I'm perfectly willing to let the rest of you do what needs
to be done about it." •

Some of the new members, unfamiliar with the Methodist way of
doing things, were unhappy with the connectional, representative style
of church government. There are those today who propose that every
member in every church vote on every issue that is to be dealt with by
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the General Conference. Furthermore, the pouring in of many new
( unassimilated) members gave a false sense of optimism concerning
the strength of the church.
These years of popularity were chiefly the years of the episcopal
leadership of Bishop Paul E. Martin, who served the longest term of
any Methodist bishop in Arkansas. His tenure was marked by vigorous
leadership, genuine pastoral concern for clergy and laity, a progressive
outlook, and a desire for genuine commitment to Christ and growth
in his Kingdom. Bishop and Mrs. Martin brought to Arkansas Methodists
a new sense of their capabilities, a new pride in their church, and a new
commitment to build not only with brick and stone but also with warm
hearts and trained minds.
A Time of Questioning the Church

"The Turbulent Sixties" for the churches "brought excitement and
liberation to some, bewilderment and pain to others," writes Dr.
Ahlstrom in surveying recent trends. 6 For the rank and file of Arkansas
Methodists, the "bewilderment and pain" were much more frequent than
the "excitement and liberation." For in these years new and confusing
phrases and concepts were being introduced, and the laity usually heard
only the startling version of what was originally a scholarly treatise.
For example, when it was reported in Jonesboro that a professor in a
Georgia Methodist university had written a whole book declaring "God
is Dead," the people asked ·[it can be assumed} "What is the church
coming to? Is that the best our church schools can tell us ?" Or, when
the Methodists at Wynne heard that some professor was insisting that
the world outside the church should tell the church what to do in its
program ("the world should write the agenda for the church"), they
thought things had been turned upside down.
Some of the trouble was due to the use of familiar words in new
contexts and with new meaning. An example was the use of the word
"myth." Arkansas Methodists had learned in high school that a myth
is a "made-up" story, or, as Webster puts it, "a person or thing existing
only in imagination." But Bible scholars began using the word "myth"
with a special meaning for scholars. Dr. L. Harold De Wolf, a Methodist minister, defines a myth as
an ancient story, of form like that of history, but in substance interpreting
some aspect of human experience ... [setting} forth an answer to some deep
searching question about the meaning of our existence. 7

But when Editor Alfred A. Knox heard it said at the Ecumenical
Institute in Chicago in 1961 that "We must demythologize certain
portions of the Bible in order that we may remythologize them," he
and the class he was in understood what was meant-but he shuddered,
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nonetheless. "We do wish," he commented, "they {scholars} would not
provide such ammunition for the intensifying of an 'image,' already held
by some, that the modern church has little regard for the Bible." 8
Methodists in Arkansas were somewhat reassured over the "God is
Dead" issue when they read in the Arkansas Methodist that the venerable
Harry Emerson Fosdick said that the issue had received attention out of
all proportion because of the "shock-value" of the phrase itself. "No
one can believe all of God {since we cannot know all of God}, so each
of us should believe in as much of God as [he} can." 9
The "old morality" of the church was held up as perferable to the
way the "new morality," based on situation ethics, was being practiced.
"Pre-marital sex relations growing out of the so-called 'new morality'
have greatly increased the number of young people in mental hospitals," declared an editorial in the Arkansas Methodist, quoting Dr.
Francis J. Braceland, editor of the American Journal of Psychiatry.
Editor Knox added: "At the heart of the new morality ... is a mixedup concept that 'love makes everything alright.' ... [This depends on}
what kind of love is under discussion.... " 10
Another aspect regarding which the church was being criticized was
its relevance for its day. Editor Knox quoted a charge that "too often
and too widely have the churches been identified with the status quo,
the defenders of narrow nationalism, or entrenched privilege," and continued himself to say, "We must listen to the world about its problems.
We will listen·-or else.'' 11
On the other hand, Editor Knox reprinted nearly a year later an
excerpt from the Episcopalian publication, The Living Church, from
an editorial called "The Itch to be Relevant." The editorial said that
thirty years earlier theologian Emil Brunner called it a scandal of
Protestantism, that it was trying to keep pace with the times. This effort, Brunner said, was foolish and wrong, for when the church tries
to be modern she always arrives too late, and the world is rightly only
amused by her "modernity." Brunner then asked, What should be the
Christian's true calling with respect to his "times"? "It is to be neither
abreast nor behind his times, but independent of his times." 12
Sagging Ministerial Morale

Part of the crisis in the church was related to "the sagging morale
of ministers," as some put it. This low morale was due to the feeling
of uncertainty as to the role of the church in the world. Some Arkansas
Methodist ministers-usually on the younger side-felt this uncertainty
so acutely they left the ministry. The Arkansas Methodist editorialized
that at least part of this low morale was due to inadequate theological
training, involving ( 1) a naive idea as to what the pastorate was like
and ( 2) a failure to get close to the people through pastoral visiting.
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Recent theology graduates, said the editor, have time for "dialogues"
and "colloquys" but do not take time to minister to the heartbroken
and lonely members of their churches. In more recent years, however,
the trend among theology students is to look toward the pastorate as a
place where real progress may be made in advancing the Kingdom of
God. 13 Hendrix College has consistently projected a positive image of
the church and its ministry through its officials, staff, and faculty. The
college has always been staffed by persons who have been outstanding
in their position in local churches, in the conference, and in the church
at large.
Disenchantment With the Church

Some persons in and beyond Arkansas became disenchanted with the
church in the 1960s-especially when it proved to be too highly institutionalized and out of touch with the needs of persons. The Rev. Merle
A. Johnson of the North Arkansas Conference analyzed this mood of
disenchantment in the late 1960s in his book, Beyond Disenchantment.
He feels that some of this mood is due to a feeling on the part of many
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1960s there emerged a feeling of "disenchantment"
the church and its leaders because of resistance to
The Rev. Merle A. Johnson of North Arkansas Condealt with this issue in his book, Beyond Disenchant-
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people that their needs are not being met in the church. He points out
also that often in a time of affluence many persons feel no need of the
church. He concludes that a vital Christian message will speak to the
deepest yearnings persons have. "The longings are those of every
human heart for union with God, and, what is more important, the
knowledge and confidence of this personal encounter. Modern man
. . . wants the church to tell him how to live meaningfully, how
to believe in prayer, how to die in peace, and how to believe in a personal God who is vitally interested in his existence." 14
However, this sense of disenchantment was never especially strong
in Arkansas, except perhaps in some urban areas. Much of rural and
small town Arkansas Methodism kept its spiritual fires glowing.
Evangelism was kept at a high priority.
Renewal Through Evangelism

Through this period when the role of the church was being questioned, Arkansas Methodists held steadfast in their belief that evangelism-in its true sense-was a basic function of the church. The two conferences joined in a great statewide evangelistic effort beginning with
a rally in Little Rock on February 28, 1958. It was part of a churchwide movement; in Arkansas they used the slogan, "Tell Arkansas
About Christ." Leaders in Fayetteville District were Roy I. Bagley,
George F. Ivey, and Mrs. R. K. Bent; in Monticello District they were
Kenneth Spore, Harould Scott, Mrs. Irl Lancaster, and Dr. N. M.
Wadsworth; in Camden District, Neill Hart and C. Ray Hozendorf;
and in Little Rock District, Arthur Terry, H. 0. Bolin, J. Kenneth
Shamblin, J. Ralph Clayton, Aubrey G. Walton, Connor Morehead,
James E. Major, and Joe R. Phillips, Jr.
Again in the early sixties the two conferences planned an Aldersgate
Witness Mission for Arkansas Methodism. Plans for this evangelistic
project were spelled out in considerable detail by the North Arkansas
Conference Board of Evangelism under the guidance of George F. Ivey,
chairman, and J. Ralph Hillis, conference secretary of evangelism-with
events, dates, and places.
Then in 1965, with S. B. Wilford as chairman, the North Arkansas
Conference Board of Evangelism had a carefully outlined program of
evangelism, organized under four major headings:
I. The United Church Looking at Its Divine Mission (Preparation)
II. The Gathered Church Seeking Power (Spiritual Renewal)
III. The Scattered Church in Action (Witnessing)
IV. The Growing Church in Fellowship (Assimilation)
North Arkansas membership grew from 94,910 in 1960 to 99,044 in
1965, and to 100,012 in 1975. The program was based largely on enlisting laymen for witnessing and visiting.
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What Evangelism Meant to Arkansas

In 1966, Editor Alfred A. Knox expressed his frustration at the confused state of Methodist Church leaders' understanding of evangelism.
He called on "somebody upstairs" to start again to insist that it is important to "save men's souls," to seek "to change their lives," and to
reaffirm that individual salvation is at the heart of evangelism. 15
A year later Dr. Knox spelled out his feelings about evangelism:
Too long have our denominations . . . diluted the evangelistic message and
interpreted the word to mean everything in the world except decision-making
and recruitment for Christ's church .. .. A prominent church leader said in
our presence recently, "If the boys who are shouting renewal the loudest could
point to one single success resulting from their new forms of ministry, then
we might take seriously their criticisms of others who are continuing to reach
large numbers of persons for Jesus Christ."
. . . We would like to keep insisting that "evangelism" should be defined
as "a preaching of or a zealous effort to spread the gospel." 10

In the midst of all the efforts to bring new vitality and validity to
the ministry of the local church the Arkansas Methodist reported:
With so much being written and published on the theme of what's wrong
with the church, every bright ray of sunshine that speaks of what's right with
the church is appreciated. Such an article appeared as a UPI feature in the
Arkansas Gazette of April 30.
The piece began with this statement: "Any doom crier who stops wringing
his hands long enough to look around can find a lot of hopeful developments
taking place in the church." 17

Some of these "hopeful developments" were being found in Arkansas Methodist churches. As church folk were being forced back to
fundamentals, they deepened their own sense of fellowship as congregations, and they were learning what elements of church life were
essential.
Arkansas Methodists have not gone through the trauma of a struggle
for power between clergy and laity, as predicted nationally by Jeffrey
K. Hadden in his The Gathering Storm in the Churches. There may
have been minor examples of such a gap but in the main clergy and
laity have been working together at great tasks in Arkansas-such as
undergirding the financial base of Hendrix College, funding an adequate
minister's pension fund, and witnessing for Christ and winning new
disciples for Christ and the church.
Reaffirming the Church

While Arkansas Methodists as a whole had not even a "lover's
quarrel" with the church as an institution, whatever tension there was
had been overcome in the early Sixties. For example, as North Arkansas
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Conference closed in 1962 its members left with these sentiments in
their hearts:
Our stay in town [Conway} has been rich and fine. We have been exposed
to a great fellowship and the rich Gospel of Christ. We'll have to reach a
little higher.... It's a great team, and we are glad to be on it! ... The battle
lines are drawn-the soldiers are eager. Our Methodist Church is there with
a great message and program of action at a most critical time in the world's
history. Our Lord is before us. We pray for a great year ahead. We are yet
alive. We do have a charge, a most sacred charge.'"

Arkansas Methodists spent little time talking about their faith in the
church; they have lived out their faith in it. However, this does not
mean they went at their responsibility in churchmanship haphazardly.
Both conferences called on competent researchers to study the ministry
and the churches-Little Rock in 1956 and North Arkansas in 1961. Dr.
Marvin T. Judy of Perkins School of Theology was in charge of both
surveys. The results of these surveys were reported to leaders of the
conference for study and action. They revealed numerous points at which
the conferences could function more effectively, without necessarily
spending more time or money.
Ministering in New Areas

As Arkansas developed more and more as a recreation area, Methodists
joined other denominations in the Arkansas Council of Churches to
provide a Lake Ministry. In 1973 Arkansas ranked fourth in the nation
in the number of tourists who visited the state. There are now many
types of Christian ministry across the state at leisure-time areas. One of
the earliest efforts at this kind of ministry was provided in 1965 by
a group of Methodist ministers at Hot Springs. 19
Elsewhere in this volume have been reports of a greatly expanded
ministry to students on college and university campuses and in summer camps and campgrounds. Funds have been provided for work
among Spanish-speaking persons and among Negroes in the South Central Jurisdiction outside Arkansas.
Methodists have been alert to organizing new churches in new communities. Some have already been mentioned at Fairfield Bay and
Horseshoe Bend. The most recent is the church at Hot Springs .Village,
launched under the supervision of District Superintendent George W.
Martin. From a July, 1973, start, membership reached 65 by January,
1975, and 165 by November, 1975. At that time plans were being
completed for erecting a $300,000 church plant. The Rev. Joe Fogle
and the Rev. James Richardson organized the church with Mr. Richardson continuing as the pastor. Fred Garritson is chairman of the Administrative Board, and John Whelan, vice chairman.
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Concern for Others

Concern for others far away was illustrated by the St. Andrew United
Methodist Church in Little Rock which in its first year of existence
( 1964) undertook the support of the Mokumba Methodist Church
near Elizabethville in the Belgian Congo ( now called Zaire). "It was
not a burden to us," wrote Mrs. James F. Hart, Sr. in looking back on
the project. "It was not even something we were doing for God but
something God was doing for us. This experience richly blessed our
lives." 20
Concern for others nearer at hand was demonstrated in 1968-72
when Arkansas Methodists contributed over $172,000 to the Fund for
Reconciliation, a project authorized by the General Conference of
1968. Funds were to be used in carrying out constructive social change,
and half of the $172,000 was used in Arkansas in supporting day care
centers at First Church (Little Rock), Augusta, and Ivory Heights,
(Camden); the Hot Springs Youth Council; and the Fort Smith Interfaith Community Center. 21
Revitalized Worship

Reaffirmation of the church as an institution-the body of Christ-is
revealed in the outstanding worship liturgy at annual conference sessions
in recent years. These services have been characterized by clarity of purpose and dignity in design. They are modern in mood, yet rooted in
the historic Christian faith. Ministers serving as worship leaders and
liturgists in 1975 included Victor H. Nixon, James Barton, Dick Haltom, Gerald Rainwater, Joe E. Hughes in North Arkansas Conference
and T. E. Snow, Ralph Hemund, John W. Lindsay, Robert M. Van
Hook II, Daniel C. George, ]. Edward Dunlap in Little Rock Conference,
and Bishop Eugene M. Frank in both conferences.
Worship in local churches has also become more vital. One of the
Arkansas churches used this call to worship in October, 1975:
Leader:

Ministers:
Leader :
Ministers:
Leader:
Ministers:
Leader:
Ministers:
Leader:
Ministers:
Leader :

Grace and peace to you from God the Father and the Lord Jesus
Christ.
Amen.
So who are you, these faces gathered here today?
We are the church of ] esus Christ.
What are you doing here?
We have gathered here to remember what it means to be a person,
a Christian, and a church.
Will you be honest during this hour?
We will try to be honest.
Will your minds and hearts be open to God's Word?
We will try to be open to God's Word.
Good. Then, we can proceed. Let us praise the God who is
Creator of all things and Father of us all! 2

A new interest by Arkansas Methodists in the Heifer Project
International came when the headquarters moved to Central Arkansas. An active United Methodist layman, Dr. Clarence Mannasmith is rich manager at the non-denominational
organization's Fourche River Ranch at Perryville.

More Hopeful Signs.

"Five or ten years ago many United Methodists believed that our
church was dying on the vine," said Dr. Virgil W. Sexton of the Council
on Ministries staff and author of the recent book, Listening to the
Church. "But now [1974] I get the feeling that the church is very well,
indeed, and ready to carry on." 23 Dr. Sexton was the conference preacher
in 1974 at the session of the Little Rock Conference. In his book he
concludes that
Thousands of United Methodists shout their belief that "the church ain't
done yet." Most are not about to give up.... I . . . find ... a growing commitment to the concept that the church is here to serve the world and not
herself.... in the home, in business, in secular life, and in relationships with
all persons."•

An Arkansas pastor recently reported on a trip to Nashville, Tennessee, where he met other ministers interested in the New Life Mission
program:
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was involved in a workshop with fourteen ministers from all over the
country.. .. I was encouraged by the quality of ministry reflected in the group
and the future of Methodism began to assume much more hopeful dimensions
for me.'"

When Bishop W. Kenneth Pope served the state ( 1960-64) he was
impressed with the sense of freshness in Methodist church life. "Arkansas Methodism is not tired; it hasn't been disillusioned by life and the
world around it. There is still a strong element of the centrality of the
church and of openness to the gospel." 26
New Issues and New Approaches

Some of the issues facing Methodists today in Arkansas are new; the
ways to deal with them are not clear; the paths some propose are dark
and fearful. The church at large is facing the issue of how it is to
relate to homosexuals; the North Arkansas Conference voted in 1975
against ordaining homosexuals as ministers, but how shall they be
treated as lay members of the church ? Black members of the two conferences · are uncertain about their acceptance by some white Methodists :
they ask, What does it mean to be "one in Christ? " The Rev. Harry
Bass predicted at the Little Rock Conference in 1974 that there will
be no blacks in the conference if present trends continue. Women ar~
asking why, when they make up half or more of the church membership, they are still such a minority among the church officers and are
barely represented among the ordained clergy.
Methodism in Arkansas has heretofore been more largely rural than
urban, but the ratio of urban to rural has steadily increased. An effort
to face the implications of this shift in population was made in an
Urban Ministries Consultation held in Little Rock, November 14-22,
1975. Chairman of the steering committee was Dr. J. Edward Dunlap,
Little Rock District superintendent. Twenty-five churches participated.
Or. James B. Argue talked to the consultation on "The Biblical Basis
for the Mission of the Church," and Little Rock's vice mayor, Les
Hollingsworth, spoke on "The Task Before Us and the Power to Do It."
Other leaders included Dr. Alvin Murray, Mrs. Betty Cross, the Rev.
A. C. Madison, and Dr. C. Ray Hozendorf.
In another part of the state, Mountain View, Methodist mm1sters
joined those from other churches in May, 1975, in an Arkansas Economic Education Conference for the Clergy. The conference was designed to help ministers understand the American economic system,
with topics such as The Price and Market System; the Distribution of
Income; the Interrelationship of Economics, Politics, and Ethics; International Trade; Labor-Management Issues; and Economic Opportunities
and Problems Facing Arkansas. Among leaders on the program were
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Dr. Francis Christie, then dean of Hendrix College; Dr. Burvin C.
Alread, professor of economics at Hendrix; and Dr. John V. Terry of
John Brown University. Methodists on the Advisory Committee for the
conference were the Rev. Jim Beal of Newport, the Rev. W. P. Connell
of Rogers, and the Rev. John W. Lindsay of Pine Bluff. 27
And at another area in the state-Hendrix College in Conway-a
group of United Methodists met February 14-15, 1975, for a quick
briefing on such issues as population and poverty, ecology, and the
Christian and politics. Dr. G. Thomas Clark, associate professor of
biology at Hendrix, told the group that these issues had Christian implications because of the Christian principle, "you must be born again."
"When you start thinking of starving people and you think of what I
had for breakfast this morning, then I'm going to have to be reborn
somewhere along the line." 28
Pulaski Heights Church in Little Rock has recently been seeking
to communicate Christian concerns to its constituency through an ambitious closed circuit television ministry. The program was under the
general supervision of the church's Commission on Education. The Rev.
Richard Hunter was program director of the Television Ministry, which
began June 1, 1975. Initially, the thrust was to enrich and supplement
the church's Christian education program. The church also provides an
outreach television ministry through the telecasting of the Sunday
morning service.
Methodists in Arkansas are giving more money to the church than
ever before. In 1945 they gave, in the two conferences, $2,509,661,
which amounted to about $14.50 per member. In 1975 they gave
$16,619,240, or nearly $92.00 per member. ( Little Rock Conference
with fewer members-and more wealth?-gave almost $99 per member comp3:red to almost $85 per member in North Arkansas.) Inflation
accounts for some of the increase and affluence for much of it. It may
be questioned whether today's giving is as sacrificial as in earlier years.
These examples indicate ways in which Arkansas Methodists are
trying to determine the scope of the Christian ministry for these days.
They didn't have all the answers after these experiences, but they were
working on them.
Episcopal Leadership Has Been a Factor

Much of the tone or feeling of a conference is established by the
bishop who serves it. If he is open to suggestions, approachable on
disputed issues, willing to listen to "even the least" minister or lay
person, he will create one kind of feeling in the conference. If he is
high-handed, or set in his opinions, or convinced he is always right, he
will create another kind of feeling. A bishop by virtue of his office must
lead, but his style of leadership determines the way he relates to his

The Rev. Olin R. Findley,
lay pastor of the North
Arkansas Conference, is
well known for his chalktalks and humorous type
drawings. This one was
done when he spoke at
Wyatt,
illustrating
a
scene in the Holy Land.

people-and the way they respond to him. The four bishops who have
served Arkansas during the last twenty-five years have each been a factor
in the church's life, though each in his own way with his own distinct
life-style.
Mentioned already has been the beloved Paul E. Martin who gave of
his time and talent unreservedly to a people he loved, and who loved
him. As he left, the North Arkansas Conference adopted a resolution
presented by Dr. R. E. L. Bearden, Jr., that said:
"Here are leaders who, also being friends, know our people, their
failures, needs, hopes, and sorrows. We believe no other espiscopal
leader could be so well equipped and so personally concerned and understanding as ;Bishop and Mrs. Paul E. Martin." 29
Little Rock Conference district superintendents included a similar
warm note in their report, saying "No area in Methodism has been
as fortunate as we. ... They have led us ... giving wise and tactful leadership." Perhaps looking back at the crisis in Little Rock in 195 7, they
acknowledged "These have certainly not been easy days ... yet the
church has gone steadily forward." 30
Bishop Martin was followed by Bishop W. Kenneth Pope, a close
friend of the Martins since seminary days. He served Arkansas as his
first area after election. After two conference sessions, the North Arkansas Conference went on record about their bishop:
Last year when we assembled at Russellville, we wondered what the new
Bishop would be like. How would he hold a cabinet meeting or conduct an
annual conference? Even more intriguing, how would he make appointments.
Well, maybe he didn't quite know himself, since he had never done it before.
Maybe he was about as nervous and jumpy as we were. But that was a year ago.
He has now had his baptism of fire relative to parliamentary pro.cedure in
annual conference. In fact, he has shown signs of enjoying a good healthy
hassle. His unique manner of refereeing seems to keep the key participants and
the congregation in a high state of good humor. Since we know him in action
we can now love him good and trust him without fear. . . . We now have a
Bishop so experienced that he can hold a five day conference in four. Give
him two more years of experience and no telling what he will do. 31
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Bishop Pope was assigned to the Dallas-Fort Worth Area in 1964,
and Bishop Paul V. Galloway "came home to Arkansas." Born at
Mountain Home where his father was pastor, he attended Hendrix College and graduated at Henderson-Brown College in 1926. His father
had served as pastor in various districts and served several years as
executive secretary at Galloway College and Henderson-Brown College.
The son had served as pastor in Arkansas for twenty-five years (Osceola,
Forrest City, Fayetteville, and Winfield Church, Little Rock) followed
by ten years at Boston A venue Church, Tulsa. He was elected bishop
in 1960 and served one quadrennium on the San Antonio-Northwest
Texas Area.
During the Galloway administration, Methodists in Arkansas made
numerous significant advances. Among those that can be tabulated
are ( 1 ) progress in merging the ministers and members of the Southwest Conference, Little Rock Conference, and North Arkansas Conference (a plan for Merger was adopted in 1972) ; ( 2) arranging for
new office space for area headquarters in Little Rock; ( 3) the undergirding of Hendrix College with over one hundred thousand dollars
from each of the two conferences annually; ( 4) recognition of the
need to help support Philander Smith College more adequately and commitment to encourage giving for its current operations, with an area
annual goal of $130,000, set in 1972; ( 5 ) raising the level of pension

Reaffirming the church and its mtsswn was back of the action
of St. Andrew Church in Little Rock, soon after it was organized
in 1964 to support the Mokomba Methodist Church located near
what was then called Elizabethville in the Congo (now Zaire).
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payments per service year from $49 in 1968 in North Arkansas, to $63
in 1972, and from $49 in 1968 in Little Rock, to $61 in 1972; (6) a
significant increase in support of Wesley Foundation work; ( 7) a substantial payment on the Fund for Reconciliation; and ( 8) a great deal of
needed improvements in buildings for churches and other facilities for
church activities.
At Bishop Galloway's last session of the Little Rock Conference, he
was commended for his dedication, leadership, tireless efforts, and a job
well done. Mrs. Galloway was praised as a charming, gracious, friendly
person. "The results of her ministry to the illiterate of our state are
only now beginning to be realized." 32
Bishop Eugene M. Frank came in 1972 from the Missouri Area as
the Arkansas bishop. He was the first bishop with a Methodist Episcopal
background to serve a predominantly southern area. But it had been
thirty-three years since union in 1939, and many Methodists in 1972
never knew any church but The Methodist Church or The United Methodist Church. And in Bishop Frank they found another United Methodist bishop, neither South or North. North Arkansas Conference
greeted Bishop and Mrs. Frank for "their understanding, their stroke
of Christian genius in human relations, and their spiritual warmth." 33
The new bishop already had been honored by being chosen president of the Council of Bishops in 1968-69 and by being selected to
present the closing statement to the first General Conference of The
United Methodist Church, in Dallas in 1968. In that statement he put
himself on the side of the weak, the poor, the outcast, declaring, "A
truly incarnational church will be the message and mission of Christ
in the world only by humble identification with those who suffer." 34
Bishop Frank in his messages to annual conference sessions has used
a combination of commendation and of challenge. For example, in 1974
he praised Arkansas Methodists for their intelligent devotion to the
Bible, their acknowledgment of Christ's living presence, their devotion
to the Methodist heritage, and their conscience about the needs of the
world. He then called on them to be certain to follow the leading of
God's Spirit. He spelled out some specific items that needed further
support, such as the pension program, the Memphis Methodist Hospital, the Arkansas Methodist, and the district councils on ministries.
He closed by calling for a sense of urgency in spreading the gospel of
Christ.
Something of this same sense of urgency came from Editor John S.
Workman in the Arkansas Methodist:
"Our role is to respond to 'the clear call that we do our job with more
urgency than ever; that we pray more, preach better, witness more
articulately, serve all in the name of Christ and live triumphantly in the
Christian hope. We are called by God to play a major role even as a
minority ... in redeeming the human tragedies of our time." 35

