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Otallng With
Rttonstruttlon lssuts
0 Arkansas is a doughty State
But she was made to stagger
Under the burden set by fate
The rule of the Carpet-bagger. 1

THUS DID JOHN GOULD FLETCHER characterize Reconstruction years
in Arkansas. These years were traumatic for citizens in general. They
were traumatic but also creative years for Methodists because of special
circumstances.
The Methodist Episcopal Church was struggling to regain a foothold
in the state. The Southern Church was struggling to regain its members
and its fortunes, badly shattered by the devastation of war. Negro Methodists in the Southern Church decided to move out of the Methodist Episcopal Church, South, and did so.
It was a time of stress and strain for all-but also of important advances. Among Southern Methodists, laymen were authorized in 1866 to
become delegates to annual and General Conference, and women in both
major branches carved out for themselves a major field in mission education and support. Increased membership and difficulties of travel led to
the creation of a third Southern conference in the state in 1870--White
River. The Methodist Protestants and the black Methodist denominations
made significant gains in membership. The Methodist Episcopal Church
yielded to southern feeling and divided its Arkansas Conference in two:
one chiefly for whites and one chiefly for Negroes.
After the Fighting Ended

The situation in Arkansas following the end of fighting has been
summarized by Dr. John L. Ferguson and Mr. J. H. Atkinson:
The Civil War brought disorganization and disintegration to the entire
social system of Arkansas. As the war came to a close, people began to realize
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the immense task of rebuilding that confronted them. The system had been
disrupted and poverty and want faced the people of the state.
. . . The Clayton regime took over in 1868, drafted and put into effect a
new constirution and placed the government into the hands of new and inexperienced officials. Confussion and corruption followed .
. . . One of the most difficult problems was the adjustment of the Negroes to
freedom . ... In some ways reconstruction left deeper scars than the war itself.•

The Gazette sounded a clear note regarding the freedmen in declaring
on September 13, 1866:
It is the duty of our people, as a means of self-defence, to educate our
freedmen, that they may be able to discern in the Southern people their real
friends ....

Another article in the same issue of the Gazette concluded by saying:
Further, our holy religion teaches us that, as a human being, he [the Negro]
has a soul to be saved. Christianity demands that we put the Bible in his hands,
that . . . he may seek consolation . . . , may frame his conduct, and from its
teachings, he may learn to be content with his lot.

The Negroes themselves sought to advance their own cause. A statewide Convention of Colored Citizens met in Little Rock on November
30 and December 1 and 2, 1865, to plead for equality before the law,
the right to suffrage, and education for Negro children. The convention
elected as chairman a minister, the Rev. J. T. White, and as vice president the Rev. William Wallace Andrews (a product of First Church,
Little Rock), presiding elder of all Negro Methodist Episcopal work in
Arkansas. Also present was the Rev. Nathan Warren, soon to be (or
already) the organizer of Bethel African Methodist Episcopal Church in
the city. The Rev. William H. Grey in a keynote address declared that
"the haughty Southron," after "an acquaintance of two hundred years
[with the negro} . .. woke up in 1862, and found the negro not half
as big a fool as he thought he was." 3
Education for the Freedmen

When Federal troops occupied Little Rock in the fall of 1863, the
Rev. William Wallace Andrews opened a private school in the church
building where he was holding services for a Negro congregation of the
Methodist Episcopal Church, South. Later the school was supported by
the American Missionary Association, a northern abolitionist society,
and still later by the Freedmen's Aid Society of the Methodist Episcopal
Church. 4 Such schools were organized all over Arkansas, and in Pine
Bluff a Methodist Episcopal Church was used.
In the main, the Negro parents were eager for their children-and
sometimes themselves-to be involved in the schooling. There were
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occasional exceptions, as at Washington, Arkansas. There the teacher,
Mrs. Mary Stuart, met opposition from a Negro Methodist preacher
named Samuels, because she had not attended his Sunday school.5 But
such experiences were the exception.
The schools for Negroes conducted by the Freedmen's Aid Society
of the Methodist Episcopa-l Church were launched in the summer of
1866. At first they served children as well as youth; but eventually
they concentrated on normal schools, institutes, academies-looking in
the direction of higher education. We will follow this story in a later
chapter. 6
Unfortunately, these schools for Negroes were not welcomed by all
the people of the South. This general evaluation of the situation is
probably true for Arkansas as for the rest of the South:
... The Freedmen's Aid Society would have made a far greater contribution
to Negro enlightenment had its schools not aroused Southern resentment and
prejudice. Although a segment of the citizenry favored Negro education
through the Reconstruction era, the vast majority detested the educational invasion, and viewed it as simply a different form of hostility against their
culture. Billy Yank with rifle and cannon had physically crushed the South;
now foreign pedagogues, through lectern and radical ideology, would destroy
her soul. . . . In Republicanism the Southerner saw everything he loathedabolition, emancipation, Negro troops, military reconstruction, civil rights,
social equality, Negro suffrage--and because the Methodist Episcopal Church
was protected and furthered by the Republican carpetbag government, it shared
the hatred of an embittered and defeated people. 7

Northern and Southern Methodist Relations

Methodist Episcopal school teachers in Arkansas were only one occasion for irritation between the Methodist Episcopal and Methodist Episcopal, South, churches in the state. Leaders of the Methodist Episcopal
Church, seeing the destitute condition of the Southern Church, felt it
would be logical to offer to take the members of the sister church back
irito her arms.
One Methodist Episcopal church paper (Central Christian Advocate )
editorialized in these words, as reported by the Arkansas Gazette on
July 29, 1865:
. . . The Methodist Episcopal Church, South, has become hopelessly entangled in the recent rebellion. . . . We are not able to extricate the body
from the reproach but we will do all we can to save the ministers and members from further obloquy by heartily inviting them to come to our church.. ..

In mid-summer, 1865, the bishops of the Methodist Episcopal Church
met in Erie, Pennsylvania, with the church's missionary secretaries and
announced their joy at the overthrow of the rebellion.
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We trust that the day is not far distant when there shall be but one organization which shall embrace the whole Methodist family in the United States....
We will occcupy, so far as practicable, those fields in the Southern States which
8
may be opened to us and which give promise of success. .

In neighboring Louisiana, a Methodist Episcopal paper, in commenting on the 1867 congressional action putting the ten southern
states under military control, said:
They are conquered provinces. . . . Some of the southern press complain of
military despotism, but this is for bunkum. As subjugated insurgents they cannot demand more magnanimous terms. It is all they deserve; it is more than they
had reason to expect. •

We have already noted the friction between the two major Methodist groups after the division of 1844 and seen the efforts made toward
the close of the war by the northern church to gain a footing in Little
Rock and Fort Smith. At the meeting of the Missouri and Arkansas
Conference in March, 1864, a Little Rock District was announced, with
William S. Wentz as presiding elder and with six appointments-but
with not a single pastor appointed to any of the six! On March 1-7,
1865, Bishop Levi Scott held the conference at St. Joseph, Missouri,
and made only two appointments to Arkansas, according to the General
Minutes: H. Brady to Little Rock and Joseph Brooks to Helena. W. H.
Gillam in his own account of these years says he was appointed to
Fayetteville. 10
During the Federal occupation of Fayetteville the Southern Methodists
were evidently scattered and their preacher absent much of the time.
Gillam and other Northern ministers filled the Fayetteville preaching
place(s). By 1867, however, many of the "refugees" had returned. One
Sunday Gillam (or a colleague) had preached in the "old hall," presumably used by all faiths; and at the close the Rev. J. W. Shook, the
presiding elder for the Southern Church, stood up and asked to see the
hands of those who would like to return to or join a re-constituted
Methodist Episcopal Church, South. Gillam says that only a few, perhaps a half-dozen, responded. Then he says that Shook told the story of
how Dr. Lovick Pierce was rebuffed when he went as the Southern
fraternal messenger to the Methodist Episcopal General Conference,
telling it as though it were a recent event and ostensibly to create sympathy for Southern Methodism. Gillam says that he stood up and asked,
"When did that happen?" and that Shook had to reply, "In 1848."
Gillam adds: "Of course, that utterly destroyed his argument. From this
time, however, that branch of Methodism began to gain, and continued
to grow, until they finally erected a brick church on the old lots on which
the first Methodist Church was built." 11
Slowly the Methodist Episcopal work expanded in the state. Much
effort was given to convincing the people of Arkansas that the Meth-
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odist Episcopal Church was not a "Northern Methodist Church" but
"the great Methodist Episcopal Church." The Northern Church leaders
insisted:
There is as much use for the Methodist Episcopal Church in the South as
there is for any other church.... Our altars are not the same altar (as that of
the Southern Church preacher}. His altar represents a divided Methodism and
scattered forces; ours stands for united Methodism and solid ranks. 12

Large sums of money were poured into Arkansas by the Methodist
Episcopal Church ( $30,000 for the Missouri and Arkansas Conference)
and the Southern preachers asked why such funds were not sent to the
mission fields. But that was exactly what the Methodist Episcopal
Church felt it was doing.
William Wallace Andrews and Black Methodists

We have referred incidentally several times to the Rev. William
Wallace Andrews of Little Rock. Growing up in, and a member for
many years of, the Methodist Church there, he gradually emerged as
an effective Christian leader among the Negroes. In 1853 the Little
Rock Methodist Episcopal Church, South, had 150 white members and
290 Negroes. By about 1854 the Chester Ashleys, to whom Andrews
belonged, gave land at the northwest corner of Holly and West Main
Streets to Andrews on which he might erect a church. Evidently by this
time he served as a class leader, and then he was ordained in the
Southern Church as a local elder13 but was not allowed to join the
conference and serve as a full-fledged pastor. The Negro members
were allowed to have their own meetings. 14
By 1856 the Ouachita Conference had not only an appointment of
Little Rock Station but also a Little Rock African Mission. This mission
was undoubtedly made up of the nearly 300 black members of Little
Rock Station. Presumably a building was erected about this time on the
lot given and named Wesley Chapel. Usually the pastor of Little Rock
Church was also designated as pastor of the mission, though Andrews
and other black leaders evidently carried on much of the work, according to local traditions.
When Federal troops occupied Little Rock late in 1863, Andrews
proposed that Wesley Chapel cut off its connection with the Southern
Methodist branch and affiliate with the Northern branch, which it did.
In March, 1866, Andrews went to Louisiana, Missouri, where the Missouri and Arkansas Conference of the Methodist Episcopal Church was
held. He was admitted on trial and ordained an elder. He was one of
five admitted from the Southern Church; several or all of the others
may also have been black.
Andrews has the unique record of being admitted on trial and at once

DEALING

WITH

RECONSTRUCTION

JsSUES

107

being named a presiding elder. Three districts were established: Little
Rock, Fort Smith, and Arkansas. The first two encompassed the churches
for white members and the Arkansas District was to serve all the Negro
members in the state, with Andrews as the leader. The listing read: "Arkansas District (Colored)." 15
Brother Andrews was a colored mtmster, and his appointment contemplated the immediate organization of the colored 'work in every part of the
state. ... Brother Andrews received $1,000 missionary money. Wesley Chapel
in Little Rock and perhaps charges in Fort Smith, Pine Bluff, and a few other
points were served by pastors regularly appointed, and he [Andrews] was expected to travel throughout the state, organizing new societies, and supplying
them with pastors as rapidly as possible. 1 0

But Andrews' career as presiding elder was tragically short-lived. GilTam reported that, as of the next conference session, "Bro. Andrews had
died of cholera during the year at Pine Bluff, which resulted in an almost total suspension of his department of work." 17 He reports also that
later he visited some of the Negro churches around Little Rock:
. . . I made a hasty trip among the settlements of the colored people, who
lived on, and cultivated the farms east of Little Rock, on the Arkansas River.
It is no disgrace to those people to say that they were entirely ignorant of all
ecclesiastical business. They did not know the simplest elementary rules and
principles of church society. How could they? Having been raised in slavery,

Scipio A. Jones, prominent
Negro lawyer and churchman (Bethel African Methodist Episcopal Church,
Little Rock), was born
during the Civil War, attended Philander Smith
College and Shorter College, and became prominent in ctvJc and legal
affairs in the state.
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with no duties, or business to perform, except such as were dictated by the
master, or the overseer. . . .18

Gillam also praised the membership of Wesley Chapel, saying that it
included a number of local preachers willing to work for the church.
Another area where Negro Methodists were strong was in and around
Lockesburg in western Arkansas. Judge Coulter, a well-to-do slave owner
there, was a Methodist and he encouraged the Freedmen to become
Methodists also. They organized a church at Holly Springs, and soon
the whole area was almost entirely Methodist. "The nearest non-Methodist is eight to twelve miles away," says the Rev. John Thompson of the
Little Rock Conference Staff, who comes from the Holly Springs area.
Mr. Garfield Richardson is the ninety-five year old spiritual godfather of
the area. He takes pride in the four ministers who have come from the
area: 0. C. Cravens, J. T. Counts, Frederick Cravens, and John Thompson; and in Mrs. Daisy M. Cobean, a deaconess.
Other Negro Methodists

After the war, Negro Methodists were pulled in at least four directions for their church allegiance. We have just noted the efforts of the
Methodist Episcopal Church ·to appeal to them. In addition, the African
Methodist Episcopal Church, the African Methodist Episcopal Zion
Church, and the Colored Methodist Episcopal Church all sought the
support of Negro Methodists.
The African Methodist Episcopal Church began in 1816 as a protest
led by Richard Allen against discrimination toward Negroes in the Methodist Episcopal Church in Philadelphia. Arkansas churches of the denomination were organized as an annual conference in Little Rock in
1868 when Bishop J. A. Shorter was assigned to the state. First secretary
was W. A. Rector. In the next quadrennium Bishop John M. Brown
organized a second conference in the state, South Arkansas. By 1884 a
third conference, West Arkansas, was created. 19
Bethel A.M.E. Church in Little Rock traces its beginning back to the
mid 1860s, and looks upon the Rev. Nathan Warren as its organizer
and first (unordained) pastor. Warren was well-known in Little Rock,
having reached there in 1834; he became free by 1840. His "accomplishments were many and varied," according to Margaret Ross.20 He left
Little Rock about 1858 and returned after the war, at least by the
winter of 1865. Presumably he helped organize the Bethel A.M.E.
Church about that time and served as its pastor for a time. The church's
account of its history states that the Rev. Peter Doughty was sent by
Bishop Jabez Campbell as the first pastor. The church evidently named
itself Campbell Chapel in honor of the bishop. The name Bethel appeared in 1875 when the Rev. ]. W. Howard was pastor.21 Bethel
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Church founded Bethel Institute which later became Shorter College.
Another schism between white and black Methodists in New York
led to the formation in 1820 of the African Methodist Episcopal Zion
Church. By 1870 there were sufficient churches of this group in Arkansas
to set off a separate Arkansas Conference; earlier they had been a part
of the Tennessee Conference. Evidently the new conference did not
thrive, for the record shows that it was revived in 1879 by Bishop J. P.
Thompson and was firmly established in March, 1882, by Bishop Singleton T . Jones. Eventually a North Arkansas Conference was formed. 22
In spite of a small membership in Arkansas, the African Methodist
Episcopal Zion Church has an unusual record in the number of minis-

The first Wesley Chapel was a
plain, box-like building, in contrast to the handsome edifice now
on the campus of Philander Smith
College.

ters serving in Arkansas who later were elected as bishop. Among these
were John Wesley Smith, Benjamin Garland Shaw, William Walter
Matthews, Charles Cecil Coleman, and Arthur Marshall, Jr.23
During the war years many Negro members of the Methodist Episcopal Church, South, began to drift away-some to one of the Methodist
churches for blacks ( A.M.E. or A.M. E. Zion) or to . the Methodist Episcopal Church (note Wesley Chapel) or to one of the Negro Baptist denominations. These churches were vying among themselves for superiority in regard to Negro members. "The A.M.E. Church," for example,
"bitterly opposes the Methodist Episcopal Church in her work among
the colored people," according to the editor of a Methodist Episcopal
paper in that era.24 The editor continued by referring to overtures by
the Methodist Episcopal Church for union with the African Methodist
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Episcopal Church. Bishop J. P. Campbell of the African Church declared
that he would agree to union when he would be received in the northern
church in his episcopal role as the peer of Bishop Ames. The Advocate
editor responded by saying that only the General Conference could make
that decision and that it might not judge Campbell to be the peer of
Ames!
The Colored Methodist Episcopal Church

We have already noted that the Southern Church in Arkansas reaffirmed its responsibility after the war to minister to its Negro members. At the 1867 meeting of the Little Rock (formerly Ouachita) Con·
ference, a Committee on Freedmen noted that there were about 1,250
freedmen belonging to churches in the conference, with 20 ministers
(local preachers and local deacons) , 7 Sabbath schools, and 372 pupils.
The report called for earnest efforts for their moral and intellectual improvement:
They have shown their devotion tO our church by refusing to unite with
Sister branches of the church that have endeavored to entice them from our
fold . . . . We shall have to combat many deep-rooted prejudices that exist in
our midst toward the race. But let none of these things cause us to swerve
from our d.ury, nor shrink from the solemn responsibilities that develop upon
us, as ministers of the gospel and members of the Church of Christ. 25

The Commitee recommended organizing the Negroes on each charge
or church into quarterly conferences, looking to the time when they
would form separate annual conferences in their own denomination.
The following year the conference rook another step in empowering the
Negroes by ordaining as deacons Benjamin Hannah, Robert Hill, Claiborne Birnett, and Boston Willborn--and, as an elder, Bailey George.
After considering the various options, the leaders of both races in the
Southern Church mutually agreed on a separate denomination for the
Negro members, who chose as their own name the Colored Methodist
Episcopal Church. Annual conferences were organized early in 1870 and
a General Conference held on December 15 of that year in Jackson,
Tennessee. Arkansas delegates to the conference were the Rev. R. Samuels, the Rev. Solon Graham, and Mr. Isaac Simpson.
The new church did not have an easy beginning.
Desiring to attach to this branch of the Methodist Church the stigma of their
having been once connected with their oppressors, some Negroes themselves
have referred to these Colored Methodists as "seceders" and "a Democratic
Rebel concern" intended to lead the Negroes back into slavery. Such statements
are most uncharitable and they not only do the Negroes concerned an injustice but question the good motives of a number of benevolent southern men
who took this step, feeling that it was the best way for the Negroes to develop
their religious life after emancipation. ••
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The Southern Church turned over to members of the Colored Methodist Episcopal Church any church buildings already being used by
the blacks and in some cases helped them to build or buy buildings.
They continued their concern and assistance for many years, though the
passing years and mergers with other Wesleyan branches have lessened
the close ties of the early years.
The Southern Church Rallies Its Forces

" ... The old Methodism of our fathers ... has brought us triumphant, as a church, through a war which has swept down nearly every
thing else." 27 So declared Dr. A. R. Winfield of Arkansas at the Southern Methodist General Conference in New Orleans in 1866. Yet the
church in Arkansas and the South made a remarkable recovery. Such a
recovery in Arkansas can hardly be attributed to any factor except the
power of God and the quality of the leaders he had called to his service
in the state.
All the external signs were adverse, as we have already observed. But .
necessity, innovation, and ingenuity provided new procedures and a new
spirit among Southern Methodists-in Arkansas and elsewhere. This new
approach began with the bishops and the General Conference of 1866.
At that conference it was decided to authorize lay persons to serve
as delegates to annual and general conferences. Dr. A. R. Winfield of
the Little Rock Conference told the General Conference that he had
earlier opposed lay representation but now favored it. However, he
could not persuade his fellow ministers back home to follow him, and
the conference voted against the change. Fortunately, the church as a
whole adopted the measure. This brought into the councils of the Arkansas conferences at that time strong and efficient lay members-such
as Jonathan Cole, F. M. Daniel, Mrs. Lou A. Hotchkiss, Mr. arid Mrs.
J. J. McAlmont, A. S. McKennon, Mrs. H. D. McKinnon, Mrs. A. J.
Marshall, Captain W. W. Martin, Mr. and Mrs. George Thornburgh,
and Mrs. F. M. Williams.
Arkansas Methodists took steps to pay their pastors more adequately.
One method in the Arkansas Conference was to combine enough
churches on a charge (or circuit) to provide a decent salary. In addition, a plan was devised to read aloud the assessment made on each
member and to publicize the names of those who failed to pay! A policy
to provide parsonages became general.
Several new agencies gave more muscle to the church's impact. One
was the organizations for women-home and foreign mission societies
(of which more will be said later). Another was the Sunday school,
not new, but given new scope.
Thus, even by 1869 the Little Rock Conference Committee on the
State of the Church declared:

Though bitter political enemies, both Joseph
(right) and Elisha Baxter were Methodists.

Brooks

Southern Methodism is neither dead nor dying, thank God. True, the body
is somewhat diseased, and its energies partially exhausted; but health is fast
being restored . . .. This year has been one of ·triumph .. .. Thousands have
been converted ... ." 8

Another action in 1870 helped increase the efficiency of Arkansas
Methodism: the creation of a third conference in the state. It was
called White River and was carved out of the northeastern and eastern
part of the state (see map on page 229). It was needed to bring the
conference leadership closer to the people and to enable the area to
act more nearly as a unit. It was organized in September, 1870, at old
Mount Zion Church on a slope of Crowley's Ridge in Cross County,
two miles southeast of present-day Vanndale.
Bishop John C. Keener was the presiding bishop at the first session.
He arrived on horseback, since the St. Francis River was too low in water
to allow the steamboats to float. The Rev. John M. Steele proposed that
the conference abandon the counties in the "bottom lands" between the
Mississippi River and Crowley's Ridge. The Rev. H. T. Blythe (for
whom Blytheville was named) spoke against the proposal: "There are
lots of good people living in this territory and some day it will be the
garden spot of Eastern Arkansas." The conference continued until 1914
when White River and Arkansas conferences merged to form the North
Arkansas Conference. 29
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Outstanding Southern Leaders and Members

Crucial to the advancement of Methodism-in all its branches-of
Arkansas following the war was the caliber of leaders and members
across the state. One example of this was in the political and ovte
influence that some of the ministers and laymen exhibited. We have
already noted some earlier examples.
Without doubt the "Grand Old Man" of Arkansas Methodism before and after the war was Dr. Andrew Hunter. He was respected by
those of all faiths-and of none. He had served among the Indians; he
had served in many parts of the state, and he had been a chaplain during
the war. In the hectic times after the war, many people turned to him as
a trusted leader and elected him in 1866 to the state senate. He was then
presiding elder of the Little Rock District. In the senate his colleagues
elected him their president. When a vacancy in the U.S. Senate occurred
soon thereafter and the General Assembly could not agree on a replacement, after several votes they turned to Dr. Hunter and elected him
on November 27, 1866. However, after careful thought he concluded he
would not leave the ministry, and the next February the assembly elected
Augustus H. Garland in his place. Concerning the selection of Hunter
as U.S. Senator, William E. Woodruff, Jr. commented on December 3,
1866, in the Gazette:
His great natural abilities and dignity of character are universally conceded,
and ... he is ... altogether a man who could represent our state in the Senate of the U. S. in a highly creditable manner.

Also in the fall of 1866 the Rev. C. 0. Steele, pastor of the Little
Rock Southern Methodist Church, was elected chaplain of the senate;
the Rev. George A. Dannelly of the Arkansas Conference was named
chaplain of the House. Dr. W. P. Ratcliffe was elected vice-president in
1866 of the Arkansas Memorial Association, a group committed to preserving data about the names and burial places of Arkansas Confederate
soldiers. Dr. J. J. McAlmont, outstanding druggist, medical doctor, and
churchman at First Methodist, was named treasurer of the Association.
He also served as mayor of Little Rock in 1865 and 1866 and held
other places of honor and of service in the city.
Charles P. Bertrand's long service to the city of Little Rock, the state,
and the Methodist Church came to an end in 1865 just as the post-war
era began. He had been a lawyer, a printer under William E. Woodruff,
editor and publisher of the Arkansas Advocate for a time, and a member
of the Arkansas legislature for many years. "He was politically and
socially honest . .. a good and honest man and a true friend," said the
Gazette on September 2, 1865.
A. S. McKennon served as the first president of the Hendrix College
Board of Trustees, was a noteworthy lawyer, and later served on the
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Dawes Commission in helping make plans for alotting lands of the
Indians and for opening the Indian territory for settlement.
Another staunch Hendrix College supporter was Captain W. W.
Martin, lawyer, judge, mayor of Conway, and president of the Hendrix
trustees for many years following Mr. McKennon. "He was a man always
of action and of few words, dependable to the core; always at church
service; never made a talk; never led a prayer; yet a born leader," wrote
a close friend. 30 He gave a total of about $75,000 to Hendrix College
and was a leader in raising a $300,000 endowment for the college. He
is buried on the college campus.
The name of George Thornburgh ranks high among the lay persons
of the state. He served as an attorney in Powhatan for fifteen years, during which time he served as secretary of the Batesville District Conference for fifteen years and secretary of the White River Conference for
ten years. He was a delegate to General Conference several times. In
1899 he moved to Little Rock where he was business manager of the
Arkansas Methodist for fourteen years. He helped organize the Arkansas
Sunday School Association and was three times its president. He founded
and helped raise an untold numbers of dollars for the Methodist
Orphanage. He was active in temperance and civic enterprises: he was
first president of the Arkansas Anti-Saloon League and served in the
Arkansas legislature for four terms, being elected speaker for one term;
he was once president of the Arkansas Press Association, and was for
four years superintendent of the Arkansas School for the Blind. Among
his descendants are the members of the Workman family. He has been
called the greatest Masonic leader since Albert Pike. He wrote the
Monitor, used in the lodge today.
The Honorable Caleb Davis was said to be the oldest Sunday school
superintendent in Arkansas about this time. He was born in 1808,
married Miss Elizabeth Tackitt in 1827, and came to Arkansas in 1837,
settling in Gum Log Valley. He organized a church at Gum Valley in
1837 or 1838 and a Sunday school on July 18, 1839. He served as
superintendent of the school across the years and was still doing so
when the Arkansas Methodist carried an article about him on May 30,
1895. He had served as steward for forty years and class leader for
thirty. He served in the Civil War and the Mexican War, had been
county and probate judge, and had been postmaster for sixteen years.
George W. Donaghey was another Methodist who served church and
state well in this period. He was an early supporter of Hendrix College :
"I subscribed $1500, more than one-third of all my assets.... I have
always considered this a cooperative investment from which the whole
community profited, and one that in time gave great pleasure to all of
us." 31 He was the contractor for the main building erected on the Hendrix campus. He was active in bringing to Conway the Central Baptist

Dr. C. L. Kirksey was
both a medical doctor and
a Methodist local preacher
in the late nineteenth century in and around Dover,
where he once served as
pastor.

College and the State Teachers College. He was elected governor; he
supervised the completion of the capital building. He was the first southern governor to openly advocate state wide prohibition; he also worked
for tax equalization and for reform of the convict lease system. He
came to feel that in the convict lease system, Arkansas "had created a
hell for her condemned men. . . [many of whom} were being made
physically unfit by mistreatment that was acrually inhuman in some
instances." 32 At his death he left the bulk of his assets to establish the
Donaghey Foundation for the Little Rock Junior College.
A Methodist Episcopal Leader from the North

One of the most dramatic leaders in Arkansas during the Reconstruction years was a Methodist Episcopal minister-later rurned politiciannamed Joseph Brooks. He was greatly admired by his supporters and
just as deeply disliked by those who opposed him. His Northern Methodist connection did not serve to improve Northern and Southern Methodist relations.
Brooks was born in Ohio in 1821 and became a strong believer in
emancipation of the slaves. He entered the Methodist ministry in 1839;
he served pastorates in Iowa, and was agent for Methodist universities.
At the beginning of the Civil War, Brooks was editor of a Methodist
Episcopal paper in St. Louis, the Central Christian Advocate. Soon he
became the chaplain for the 35th Missouri Regiment, a Negro unit,
which was sent to Arkansas. There he became increasingly active in
political affairs.
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When the reconstruction process began in the state, Brooks took an
active part. He was a member of the Arkansas Constitutional Convention in 1868, of the House of Representatives, and the State Senate, but
he was unseated by the Senate Committee on Elections. 3 3 The appeal
of Brooks co the electorate was explained by Dr. Thomas S. Staples of
Hendrix College in these terms :
He was a Methodist preacher of the old type and understood how to appeal
the masses. His powerful voice, stern countenance and great physical en·
durance made him especially influential with the Negroes.84
to

Brooks entered the race for governor in the fall of 1872, running
against Elisha Baxter, a "moderate" Republican, and a Methodist. The
voces were very close and both candidates claimed victory although
Baxter was officially declared elected and cook office. After appeals to
the courts, and to President U. S. Grant, martial law was declared, and
a small war (the Brooks-Baxter War) erupted in 187 4. Baxter retained
the governor's office.
Whatever the final evaluation of Brooks, he made considerable impact
on the political life of Arkansas for a few years. His opponents called
him "that pious ruffian" and "a malignant agitator." 3 5 On the other
hand, his friends in the Arkansas Conference of the Northern Church in
1878 declared, "In every department of his eventful life he imparted
strength and dignicy to every cause with which his name was associated,
such only as a man of his unquestioned integrity of character, and
unmeasured will and energy could have done."
Northern Idealism Yields to Arkansas Mores

One further development during Reconstruction years was significant
for the future of the Methodist Episcopal Church in the South-including Arkansas. When the Arkansas Conference was organized after the
Civil War, it started as an inclusive fellowship of white and black
ministers (and, shortly, lay persons as well). We have noted that at the
session of 1866, William Wallace Andrews and other blacks were
accepted readily along with white members. This action was criticized
by many whites in Arkansas-both in and out of the Methodist Episcopal
Church. In addition it was discovered that the patterns of religious
expression on the part of southern freedmen were different-in some
ways radically so-from those of whites, especially northern white
ministers.
The possibility of creating separate conferences for blacks was raised
and was discussed vigorously in the Methodist Episcopal press. By the
time the 1876 Methodist Episcopal General Conference met in Baltimore,
it was a major issue. Petitions on this matter were referred to the Com-
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mittee on the State of the Church, and its report was adopted. The report recognized the pros and cons of the controversy:
Any movement toward separation would only foster and encourage the spirit
of caste, . . . [2} Separation involves the violation of the great principle of
brotherhood and rights. . . . [3} [In} mixed conferences . . . white preachers
... [could} better assist in educating the colored ones. . . .
. . . Separate conferences [1. Are} entirely a matter of expediency. . . . [2}
do not [involve} any re111oval of privileges. . . . [3} There is not a single
Church of white members with a colored preacher; nor a single district of
Churches of white members with a colored presiding elder. . . . Most of the
districts are by preference either all colored or all white.... 36

The General Conference then voted to allow the dividing of an annual
conference into a white and a colored conference if a majority of both
white and colored members requested it, but to disapprove it where the
members did not prefer it, or if the division did not give promise to improve the situation, or if the interests of even a minority of the conference members might be damaged or imperiled.
By 1878 the issue of division had become crucial in the Arkansas Conference. When Bishop William L. Harris called the conference to order
in Little Rock on January 24, he declared in an opening address:
There is no East, West, North, South bounding the Methodist Episcopal
Church.... It has no affix nor suffix limiting its geographical boundaries. . . .
No church goes further South or North.' 7

But one of the first conference actions was to name a committee on
dividing the conference, essentially along racial lines, repugnant as this
was to some. It was necessary, as the General Conference stipulated, that
a majority of both the white and black members must favor division, or
it would not be adopted. When a vote was taken among the blacks, they
voted one for and three against division. Presumably this blocked any
action. However, later a plan was developed through which the state
was divided geographically, with the Arkansas Conference covering the
north and northwest part of the state and a new Little Rock Conference
covering the south and southeast part. However, the bishop was authorized to shift a church or a minister to the other conference.
Essentially, this meant a type of voluntary segregation, for any
church or minister could move from one conference to the other. It
seems that in the beginning the two conferences were made up of a mixture of black and white ministers. Gradually, however, Arkansas Conference became almost altogether white and Little Rock Conference
predominantly black. (In 1932 the Little Rock Conference was absorbed
into a larger Southwest Conference, which existed until 1972).
These reconstruction years were unsettled-and unsettling--ones, we
have seen. The issues (especially of race) dealt with by Methodists in
those years were divisive and would not be settled for over a century.

