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FOREWORD
(By Bishop John M. Moore)
History is a record of events, but vastly more. It is an interpretation
of events. The forces that are at work in society are not all pullmg one
way. 1he counter forces are never quite overcome. They appear again
ana agam to moaify, if not to change completely the course of c1vilization.
It is well to know them as well as to know those that finally prevailed.
True history faithfully reveals all the facts.
No man knows his present who is not acquainted with the forces that
entered into the production of the past. The past is never wholly passed.
The future is never wholly new. Not merely the accumulations 1rom the
labors of others but the very spirit, purpose, and power that produced
these accumulations form the hentage of every generation.
History exhibits in panorama the movement of the world and makes
man contemporary to all the ages and to ali peoples. By it man sees the
field of human action, human relationship, and hU1Ilan objectlVe. By it
he tinds hrmself not merely a witness to great events but a participant m a
movmg world. The sense of lonelmess is supplanted by the consciousness
that the supporting columns of re-enforcements are ever at hand.
Napoleon inspired his soldiers in the battle of the Nile by saying,
"Rememoer that thirty centuries look down upon you". History puts into
every man's foreground the thirty centuries and more, and makes vivid
the1r realities and man's eternal relation to them. It is just this consciousness that puts iron into human blood and conquering courage into the
human spirit.
The Church of God is not an institution of any day but of the entire
life of the best humanity. lt bears in its constitution the insignia of the
very struggles and triumphs of the human soul in its surge through the
battling centuries. While like Ulysses "It is a part of all it has met'', it is
the best and noblest and holiest part. It is more than that. It is the expression of true life seeking self-realization. Its history is the record and
interpretation of man and his institutions. Christianity itself has had its
voice and its action in the world through the Chnstian Church, and it cannot be separated from what the church has been and has done. The man
who does not know the history of the Christian Church is not in any strong
position to give leadership in the interpretation and propagation of Christianity, nor even to give a correct perspective to the group of Christian
men and women for whom he has accepted responsibility. The conceit of
limited intelligence is a barrier to the progress of truth and religion. Only
the man or the denomination that sees himself or itself in relationships
to what has been and what is can be trusted to lead the hosts of God in
the conquest of life.
The history of Methodism as a worthy part of the Christian Church
is aglow with religious light. Two hundred years is a short oeriod for a
Church, but they have been marvelous years in the life of the world, and
Methodism has been a conspicuous force in the two nations that have been
in the forefront of human development during this period. The influence
of the Methodist pioneers in the colonial life of America is beyond measurement. They set the molds of moral and religious thought and action in
this country and were in the very vanguard of civilization in its movement
across the continent. Not to know that history is to deny oneself acquantance with the illuminating facts of Christian advance in America. Asbury,
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Lee, Garrettson, and McKendree and a great company of mighty Christian
men wrought into the very fiber of the colonial people the noblest elements
of Christian character. No men in the war of Independence, nor in the
Constitutional Convention, did more for American civilization than did
these Christian pioneers. They should be known of all men who perpetuate and establish their influence and labors.
The State of Arkansas is the heir of these same great souls. Methodism here had its stalwart pioneers whose deeds have been resplendent
in the building of a great commonwealth. Andrew Hunter, A. R. Winfield,
and W. P. Ratcliffe, are known of all men who know their state, but there
are hundreds of less prominent men and women whose courage and sacrifice,
whose devotion and loyalty, whose service and achievement have given
dominant power to Methodism and high citizenship, who should be held in
immortal memory. Their records are ablaze with glory and their labors
have made possible the magnitude and the magnificence of our present day
Methodism.
The Story of Methodism in Arkansas commemorates the illustrious
deeds of these faithful founders of Arkansas Methodism and preserves the
rich records of a hundred years of heroic and splendid accomplishment.
The facts and forces herein portrayed relate the Methodist of today to the
spirit, purpose, and objective of his religious ancestors and brings into the
Methodism of the present a sense of oneness with the Methodism of the
past. From it must come fresh inspiration to every true lover of his church
and a vigorous challenge to a new loyalty and devotion to the great causes
which occupied and consumed these men of an undaunted day.
This Story of Methodism represents the sacrificial service of an outstanding leader in Arkansas Methodism for more than a half century. He
himself has been a genuine pioneer of like quality with the earliest Methodist fathers. In this labor of love he lays upon the heart of the church to
which he has given a great life the offering of a valuable heritage which will
become the more precious as the years move on. May it be blessed of
God to the advancement of Methodism and the Kingdom of God.
JOHN M. MOORE.
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INTRODUCTION
Rev. James Arthur Anderson, D. D. (Hendrix), LL.D. (University of
Arkansas), my intimate friend and colaborer for nearly fifty years, was
born at Brownsville, Tenn., Nov. 13, 1857, educated at Vanderbilt University, and began his ministry in Arkansas in 1879. During his long and
eventful life he was for nineteen years a pastor, nine years editor of the
Arkansas Methodist, and twenty-seven years a presiding elder, serving the
Fayetteville, Clarksville, Fort Smith, Booneville, Conway, Helena, Jonesboro, and Paragould Districts. He is the author of "Religious Unrest and
Its Remedy," and by special and formal request of the Little Rock and
North Arkansas Conferences he has written this History of Arkansas Methodism. As a member of five General Conferences and a trustee of both
Hendrix and Galloway Colleges, he has rendered highly valuable service.
Keen of intellect, armed with facts, a close observer and gifted interpreter
of events, a strong preacher, a facile writer, skilful but fair in controversy,
courageous, brotherly, warm of heart, profoundly interested in education
and civic affairs, loyal to his Church, and supremely loyal to his Lord,
Doctor Anderson has himself been a great leader and an influential factor
in Church and State for more than a half century. It is, therefore, eminently proper that he should record in this volume the interesting and worthwhile events of his beloved Arkansas Methodism.
A. C. MILLAR.
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PREFACE
The North Arkansas Conference, at its session in 1930, passed a resolution, signed by 0. E. Goddard, James W. Workman and J . A. Womack,
requesting me to write a History of Arkansas Methodism. The concurrence
of the Little Rock Conference was asked by this Conference, and was given
at its session a week later. Both Conferences appointed commissioners to
assist in the work: Those representing the North Arkansas Conference being, Dr. J. H. Reynolds, Rev. James W. Workman and Dr. George McGlumphy; and those from the Little Rock Conference being Dr. C. J.
Greene, Dr. A. C. Millar and Dr. H. C. Couch. The members of this commission have been found very helpful. They are entitled to my own thanks
and to the thanks of the Church.
The author entered upon the task assigned him in January 1931, and
had written the first draft of the manuscript before the end of the followin~
August, serving meantime as the presiding elder of a District. It was intended to at once re-edit this manuscript and put it to press. But by this
time the world was in the midst of a deep economic depression, and none
of us thought it would be wise to proceed with the publication of the book
at that time. In consequence there was a delay of about four years. This
was not altogether a misfortune, for the delay gave opportunity for wider
and more particular research into many things. Besides, the delay brought
us up to our centenary year, certainly a most appropriiate time to issue a
history. So this book goes forth as The Centennial History of Methodism
in Arkansas.
No funds to meet the expense of publication had been provided. All
along the author was unwilling that a levy upon the Conferences should
be made for this purpose. But early in 1935 certain brethren c<~.me to the
rescue, and a small company consisting of Rev. H. Lynn Wade, President,
Dr. J. D. Hammons, Vice-President, Rev. Clem Baker, Secretary, Rev. William Sherman, Rev. G. G. Davidson, Rev. J. C. Glenn, Doctors 0. E. Godard, W. C. Watson, A. C. Millar, and Jas. A. Anderson, agreed to sponsor
the enterprise. They insisted that the author himself should manage these
funds. He was permitted, however, to name an assistant in each of the
sixteen presiding elder's districts in the State. In some cases the presiding
elder himself becoming responsibl"! for his district. These assistants were:
Revs. G. G. Davidson, H. }i. Griffin, L. E. Mann, George W. Pyles, J. F.
Glover, Warren Johnston, H. A. Stroup, 0. E. Goddard, H. B. Vaught,
Leland Clegg, John L. Tucker, E. D. Galloway, F. R. Harrison, John C.
Glenn and P. Q. Rorie and H. Lynn Wade. Every presiding elder cooperated with us. They are all entitled to the thanks of the Church.
In writing the history I have drawn without hesitation upon every
available source. The Conference Jounrals and the General Minutes of
our Church have been chief sources, of course. Dr. Horace Jewell's "History of Methodism in Arkansas", published in 1892, has been invaluable,
based as it was on much material now forever lost. Special thanks are due
Dr. Curtis B. Haley, Associate Book Editor, Nashville, who carefully read
the original manuscript, being requested to use a free hand in editorial
touches; to Dr. Charles J. Greene, of Hendrix College, who likewise read
the manuscript, and furnished valuable suggestions; to Dr. P. N. Garber,
Professor of Church Hist'ory, Duke University, who made valuable suggestions; to Dr. A. C. Millar, my fellow laborer in almost everything I ever
did, who not only gave the manuscript a final reading, but was heloful in
many other ways also; to Doctors T. D. Ellis and R. N. Allen of our Church
Extension Board, who furnished help from the library in their office.
Besides these, quite a number of friends have helped to gather the
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data concerning their several counties in the State. Among them were:
Professor J . C. Eaton, for Boone County; W. C. Davidson, Clark County;
Carl Hollis, Bradley; J. H. Thomas and J. M. Oliver, Jr., Clay; Mrs. 0. E.
Goddard, Conway; Julian Lark, Crawford; Mrs. Ed. Talbott, Crittenden;
M. A. Graves, Cross and Poinsett; W. C. Bill and W. M. Jones, Franklin;
F. M. Daniel, Fulton; W. D. Lee, Hempstead; J. E . Young, Hot Springs; G. N.
Cannon, Howard, Little River and Sevier; Judge Hugh Basham, Johnson;
Dr. A. G. Henderson, Lawrence; H. L. Wade, Marion; Judge T. G. Trice,
Monroe; Frank Shell, Nevada; F. E. Dodson, J. W. Harger and Bates Sturdy,
Perry; J. C. Pinnix, Pike; J. M. Hughey, Pope; T. 0. Fitzpatrick, St. Francis; Mrs. Dora May, Scott; B. H. Greathouse and William Sherman, Washington; Garner Fraser, Van Buren; Chancellor John E. Chambers and H. A.
Stroup, Yell. From my own memory I have dealt with a number of other
counties. There would have been still more of them, could I have secured
responses from them. However, enough of the counties have passed under
review to enable the reader to obtl!in at least a fair idea of the life of our
rural churches.
Thanks are also due to Miss Ethel Millar, Librarian of Hendrix College, for many courtesies. Also to my son, Charles N. Anderson, who did
much copying, and to my granddaughter, Miss Mary Lillian Evans, who
put the entire manuscript into clear and excellent typewritten form for the
printers and made the Index for the book. Thanks for help from still
others are expressed in the text of the book.
This book is copiously illustrated. It has been no small task to secure
photographs, many of them representing men long gone. Some photographs were so faded that a goolf picture was impossible. We have made
many calls, and are presenting the pictures of all the decased ministers
where they have been available. The presiding elders have furnished
pictures of the preachers now serving districts. The Publishing House did
us the great favor of loaning many cuts, including a cut of every bishop
that ever served in Arkansas. Special thanks are due, in this connection,
to Dr. H. C. Sprinkle, one of the efficient editors in the service of the General Board of Education, and to Mr. J. L. Watkins, each of whom gave
much care to the selecting of cuts. Dr. L. E. Todd, Secretary of our General Board of Finance kindly furnished the cuts of Superannuate Preachers of 1927. Our Missionary women were asked to furnish such cuts as they
chose, and we have used them as sent to us, arranging the pages with the
assistance of Mrs. W. R. Stuck of Jonesboro.
JAMES A. ANDERSON.
Jonesboro, Arkansas
September, 1935
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PART I

OUR
BACKGROUND

THE LATEST PICTURE OF JOHN WESLEY
This portrait of John Wesley was painted by the English artist. Frank
0 . Salisbury for presentation to Wesley House and the Wesley Museum,
City Road, London, and to commemorate the union of the Methodist
Churches in England.

Centennial History of Arkansas
Methodism
Chapter I
ANTECEDENT CONDITIONS
History holds no record of anything pertaining to Arkansas
antedating the year A. D. 1541. During that year the first white
men saw the soil on which Arkansas people are now living. Prior
to that time this was a vast wilderness, apparently very sparsely
inhabited by roving bands of American Indians. The intelligent
reader needs not to be told that the white men who first looked
upon this soil were DeSoto, the Spanish explorer, and his followers.
DeSoto appears to have crossed the Mississippi somewhere between where the cities of Greenville, Mississippi, and Helena, Arkansas, now stand. He seems to have ascended the Mississippi to
the mouth of the St. Francis River, taking thence a westerly course
through the territory now embraced in our northern tier of counties till he was behind what we now know as the Boston Mountains. However on all these points opinions of writers greatly
differ. He then turned South toward Hot Springs, of whose waters
he had learned through the Indians. This brought him to the
Ouachita River, which he descended. Near its mouth he died, and
his followers, fearing that the news of his death would subject
them to trouble from the Indians, are said to have suppr essed the
fact, and to have buried him at night by sinking his body in the
Mississippi River.
This has little to do with our History, except as it affords the
setting for a single fact. Always in t he Spanish expeditions there
was a priest. It is of record that, when DeSoto crossed the St.
Francis River he set up a Cross, with some ceremony; and here
was the first recorded act of Christian service in Arkansas. Moreover, it is the only record of a religious service in this territory
for more than a hundred years. It is to be presumed that the
priest with DeSoto held other services, but we know no record.
Certainly we can trace from them no results.
In 1682 LaSalle, the French explorer, made his way f rom Canada down the Mississippi to the Gulf, and opened the way for French
3
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occupation; for he took possession as he went, in the name of the
King of France, Louis XIV, and named the country Louisiana, in
honor of his king. However, Marquette and Joliet, also French
explorers, had nine years before this date entered this region, and
had visited the Indians, whom they named "Arkansea", near the
mouth of the Arkansas River. Father Marquette was a Jesuit
priest, and he and Joliet, a fur trader, were sent by French Canadian authorities to explore the Mississippi, mainly to ascertain
whether it ran to the Pacific. This priest records that he descended this river from latitude forty-two to thirty-four, and that he
preached with all his power to all the nations visited. Latitude
thirty-four runs across Al.·kansas, so this is the second record ot
religious service in this territory. Learning at the village of the
Arkansea that the Mississippi runs into the Gulf, Marquette returned to Canada. But La:::ialle completely explored this river to
its mouth. He was attended by a priest and by deTonti, the
Italian, and others, and they visited the Arkansea Indian villages,
where presumably the priest held religious services. LaSalle obtained the acknowledgement of these Indians of the sovereignty of
Louis XIV, erected a Cross, and proclaimed the sovereignty of
Louis.
Before leaving these Arkansea--otherwise known as Quapawvillages, in 1682, LaSalle made a large grant of land to his lieutenant, Henry de Tonti, who made a grant to the Catholic Church, and
during the occupation of the French, till the close of the French
and Indian war, a Jesuit mission was maintained there. The Jesuits
abandoning it as an unfruitful field in 1763.
When England and France made a treaty, after the French
and Indian War, everything east of the Mississippi fell to the
United States, and every claim that the French held west of that
river went to Spain by a secret treaty between the French and
Spanish. Thus our territory was under Spanish rule from that
date till 1800, when Spain returned it to France. But these transactions left no results upon the religious history with which we are
concerned. In 1803, Napoleon Bonaparte, having more land than
he had money, sold all the French possessions west of the Mississippi to the United States, for ~15,000,000-a transaction known
to us as "The Louisiana Purchase"-bringing us a territory now
made into thirteen of our western states, of which Arkansas is
one. So passed into the possession of a country predominantly
Protestant the territory with which our history is concerned.
This antecedent history of Catholic missions among the
Indians left no traceable effect upon the subsequent history of
Arkansas. It is not our business to detail the history of the Roman
Catholic Church. The devotion of its priests, during this early
history, is worthy of pi·aise, but the influence of that Church was
slight in Arkansas till after our Civil War. Since that time it has
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grown to be a considerable factor, and now regulates the life of a
large number of people in Arkansas, many of whom would not
be influenced by any other communion, and for such a fact we
should be thankful.
This is the place to say that the Methodist Episcopal Church,
South, whose history in Arkansas is to be here written, is very
far from claiming a monopoly of sound religious influence in this
State. Aside from the Catholic Church, with which we have been
dealing, we have had powerful allies in the Baptist, the Presbyterian, the Protestant Episcopal, and the Lutheran Churches, and
smaller communions. There are the Methodist Protestants, and
the Methodist Episcopal Church, several Negro Methodist Churches, Negro Baptist Churches, and Negroes of other communions,
which have many thousands of communicants. All have helped
to make the religious life and atmosphere of our State. Only a
bigot will deny to any of them its meed of praise. Our Methodist
Episcopal Church, South, has labored among all in the spirit of
that noble utterance of its founder, John Wesley, "I desire a league
offensive and defensive with every true soldier of Jesus Christ."
It is making no wild claim to say that, as respects Methodist
Churches, ours has played by far the major part, and, as respects
other communions, that we have ever been in the forefront, as the
reader may see as he reads this volume.
EARLY PHYSICAL CONDITIONS
WILD LIFE

The abundant wild life of Arkansas was one of the chief charms
of its early days. It was spread throughout the State, but was
most abundant in its eastern section. The region between the
Mississippi and the St. Francis was a paradise for hunters, trappers, and fishers. There were buffalo, bear, and deer in herds,
wild turkey, ducks, geese, raccoons, opossums, minks, skunk, and
almost every wild animal known to this latitude, besides predatory
animals, such as wolves, panthers, and bobcats. Aside from the
sport afforded trappers, hunters, and fishermen, there were two
elements of profit-the commercial value of the products of forests and streams, and the joy of "bear tales" and "fisherman's
lies". Boatloads of furs were carried out for many years after
the country began to be settled. Wagon loads of venison and of
turkeys were carried into such places as Memphis as late as 1880.
There is a record of three wagons that entered Memphis in 1874,
one loaded with cotton, one with venison, and one with wild turkeys, the venison selling for five cents a pound and the turkeys
for fifty cents each. In 1889 a single firm shipped in one season
60,000 coonskins. Old Wittsburg, on the St. Francis, was a depot
for furs. They were brought in great bales, like cotton bales, for
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river shipment. The region of Buffalo Island and Big Lake was
a famous hunting ground till quite recently.
Mr. Levi Cook, a faithful old steward who recently died at
Bono, Arkansas, tells a story about an effort, in his early days, to
collect for the salary of the preacher. Failing to get money, he
took coonskins and rode to the Quarterly Conference with his horse
covered with them, being enough to make for him a good report.
The like of this was not uncommon; peltries did much to pay
preachers' salaries.
When the people gathered for church services, it was usual
for the men to bring their rifles and hunting dogs. There is a
well authenticated story that, when Eli Lindsay, about 1816, was
holding a service where Batesville now stands, the dogs scented a
bear. Men and dogs rushed out of the house after the bear. The
preacher suspended the service till the bear was killed; and then
resumed, "Thanking God for men who could shoot and women
who could pray." In one form or another, the like of this was not
uncommon.
Happily wild life has not yet been extinguished in Arkansas.
The preachers of the older days were obligated to keep moving on
vast circuits and districts. After the work became more settled,
many preachers themselves found relief from the strain of their
labors by taking to the deep woods. Many people now living remember, for example, the hunting tales of such men as Rev. T.
H. Ware and Rev. H. H. Watson, both long prominent in the Little
Rock Conference. We have known several such men; and we have
never known one who for this reason seemed to be less effective in
his ministry.
This writer has himself hunted and fished nearly all over
Arkansas during the fifty-odd years of his service. After the
strain of preparmg for an Annual Conference and the strain of the
Conference itself, 1t has long been his habit to "take to the woods"
and forget his worries. He has, within the limits of this century,
seen flymg over Big Lake at one time wild ducks that could not
have numbered less than forty to fifty thousand. With his old
hunting companion, Mack Walden, he came off the lake one day with
eighty-four mallards, though we had quit at 2:30 p. m. Mack
himself in a full day's shooting often brought in 125 ducks. There
were no restrictions in those days. Even after Congress passed
the law protecting migratory birds, United States Judge Jacob
Trieber complained to the writer that 91,000 ducks had been shipped out of Mississippi County during the preceding November.
Dr. E. C. McDaniel, a leading laymen at Tyronza, told the
writer that on July 3, 1904, dogs ran a bear into that town, then a
village; that the bear in attempting to get through a gate got his
head hung between the slats, and the blacksmith of the village ran
out with a hatchet and killed the brute. In three hours they were

ANTECEDENT CONDITIONS

7

barbecuing that bear, and celebrated the Fourth with a bear feast.
Mr. W. A. Beasley, also an officer in our Church, vouches for this
story. He was for many years a woodsman, looking after timber
interests in that region. Bear and deer and wolves and panthers
are far from a novelty with him. He gives an account of the
enormous canebrakes in that country, and says that in many
places the cane was so thick and so strong that a mat was formed
on the tops along which a man could walk. But a forest fire in
1887 burned through parts of several counties, destroying these
great brakes and much of the space is now occupied by great
plantations. However, bears and deers and sometimes panthers
are still found in parts of this State. Recently Rev. Paul V. Galloway states that while his father was pastor in the town of Earle,
in 1917, a bear came into town, stole a pig, was pursued, killed,
the meat sold, and the proceeds given to the Red Cross. Another
person has told us of a panther that passed through parts of Mississippi County in 1930. However such things are now very rare.
Mr. A. L. Malone, one of the chief laymen of Jonesboro, and
who lived long in the region of Wittsburg, tells us that there were
many white swans in that region, floating gracefully on its lakes.
These are now extinct in Arkansas, as are also the prairie chickens
of which there was once a great abundance on our prairies.
OUR STREAMS
Always transportation is a major factor in the development
of a country. In any new country there are, of course, rivers and
their tributaries before there are roads. Along these streams are
alluvial lands. There is an abundant supply of water, without
the labor of sinking wells. There is a native supply of grass or
cane for forage. Beyond all this, the streams afford means of
transportation, while the land is still an unbroken wilderness.
Flatboats, keel boats, canoes, and skiffs afford transportation to
and from markets and other settlements. These considerations operated in the settlement of Arkansas. The reader may notice how
often a circuit takes its name from a river. He may see that the
first circuit formed, 1815, was Spring River Circuit, by Eli Lindsay, who lived on Strawberry River; and he may see that this circuit embraced settlements on Little Red River, near the present
Judsonia, and settlements on White River, Batesville, for example.
A few years later we have Arkansas Circuit, on both sides of the
Arkansas River from Arkansas Post to the present Fort Smith;
and White River Circuit, from about where Clarendon now stands
to the Missouri line.
The first steamboat appeared on the Mississippi in 1811. Nine
years later the "Comet" entered Arkansas River, and nine years
after this boat service began on White and Black Rivers. Settlers
were already on these streams, having arrived in various ways.
Life in these early days fronted on the streams. The strong-
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est families were found there, for always the strongest are at the
front. So it was that our strongest churches were developed first
on these streams, and this remained true till the coming of the
railroads largely changed the frontage of life. Where the railroads
left these settlements far back from their lines, the stronger people tended to move to the new centers established by the railways.
This accounts for the decay of many a good old country church,
as it accounts also for the building up of many a good town church,
and the decay of country schools and the building of the town
schools.
The reader needs only to look at such parts of Arkansas as
are familiar to him to know that all this is true. The writer remembers that some fifty years ago he found on the streams some
of these original settlers or their children. On the upper reaches
of Fourche LaFave, in Scott County, were Major Huff, the Gaineses,
the Jamisons, the Thompsons, and the Forresters; on the lower
reaches, in Yell County, the Bufords, the Cavinegses, the Clements,
the Comptons, the Parks family, the Loftons, and others, men who
made that country, and who made Methodism there. On Sugar
Creek. a tributary of Petit Jean, were Jacob Buttram, the Scotts,
and otherc;. On the TI!inois, in Washington County, were the Mocks
and the Rogerses. Similarly, the present residents along Bavou
Bartholomew know that strong people !'lettled that country. The
rule held for all narts of the State. The only exceptions arP in
plarPs where conditions were peculi!'lrly inviting, as at Cane Hill.
in Washington Countv, a highland which was so fertile that it produced cane, whence its name.
It is useless to mourn over the fact that populations shift,
and the shifting brings different conditions. People go, and ought
to go, to localities that afford opportunity for themselves and their
children. But this applies only to such communities as were left
far back by the railroads. The roads themselves have pushed up
along nearlv all our greatest valleys, along the Mississippi, the
Arkansas, White River, ancl other streams. And these valleys hold
the finest of our lands. There is not in the world a more fertile
region than that lying west of the Mississippi. Mississinpi County
is the banner cotton growing county of the world. And there are
great bodies of land along the Arkansas, the White, and the Red
Rivers equa11y as fertile. For ages these rivers have sent down
their silt. These great lands are now nearly all cleared, and produce annually great crops, and are owned and operated by as fine
people as can be found in anv country. Meantime quantities of the
finest timber have been taken from them, oftentimes somewhat
wastefully, but the hard woods of Arkansas valleys have been an
enormous resource, as have the timber from the pine regions of
the State, and the splendid hard woods of our mountains.
If the streams have ceased to be valuable as means of transpor-
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tation, the railroads traverse all parts of the State. They have been
and are of incalculable value in our development. Time was when
the management of most of the roads was not fair with the people
and sought to get for themselves whatever they could. But that
day is past, and Arkansas has for years had reason to be thankful
for the character of the men who have managed the railroads that
traverse her territory. They are true servants of our public.
Meantime our streams are becoming a source of power of
which our fathers never dreamed-hydro-electric power. Mr. H.
C. Couch, who may well be denominated our foremost and most
useful citizen, as he is also a foremost Methodist layman, has led
the way to developing hundreds of thousands of horsepower from
the upper reaches of the Ouachita River as its waters come plunging down from our mountains. Other streams are being harnessed,
and there is a great future for this industry, and a great blessing
for our people.
ROADS AND LACK OF ROADS
Harry Lee Williams, in his "History of Craighead County",
has given a comprehensive view of the situation. We reproduce
his account.
The first road which penetrated into the interior of what is now
Arkansas, was the old National Road, or Congress Road, which ran down
from Ste. Genevieve and Cape Girardeau to old Davidsonville, continuing
later through Polk Bayou (now Batesville) to Little Rock and Arkansas
Post, later terminating at Monro_e, Louisiana.
The first explorers and traders to traverse the vast wilderness of
the later Arkansas, followed the streams, traveling in canoes, and when
the actual settlement of the territory commenced the first colonies were
located along the main water courses, in order t~at the pioneer settlers
might have the advantage of water communication. The overland travel
followed the old Indian trails, which were mere paths, not passable for
wagons, but must of necessity be followed either on foot or horseback.
Many of the great arteries of commerce today follow the original routes
of the Indian trails. The Missouri Pacific Railway (formerly the Iron
Mountain) was built almost exactly parallel to the Southwest Trail of the
Indians. It began at St. Louis and ran down the Mississippi River to Ste.
Genevieve and on to Cape Girardeau, where it left the river and followed
a southwest course into the Osage Indian country. The Chouteaus, Laclede, and other famous Indian traders of the early days in St. Louis,
followed this trail, or came down the Mississippi in pirogues, or pettyaugres, and ascended the White and Arkansas Rivers as early as 1765,
to exchange their wares with the Indians for furs. The first ferry across the
river was at Ste. Genevieve, and this enabled other roads and blazed
trails to connect with the Southwest trails. Shortly after the year 1800
Congress declared this trail a military road and made an appropriation for
its improvement. It then became known as the National Road, and was
completed to the northern boundry of Arkansas. About 1803 Hix's ferry
was established on Current River, and the road was built farther south
into Arkansas. Over this road and up the Black River in pirogue and
keel boat came the founders of Davidsonville, the first settlement in
Northern Arkansas and the first county seat of Lawrence County. The
road proceeded south, crossing White River at McNeil's ferry, eight miles
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below the present Batesville, and crossing the Little Red at Brinton's
ferry, due north of the present town of Searcy. From there it ran in a
direct line to Little Rock, thence southwest to Benton and Malvern on
through old Washington in Hempstead County to Fulton on the Red
River. From Little Rock a connecting link ran north of the Arkansas
River down through the middle of Grand Prairie to Arkansas Post. In
1831 President Jackson approved an act appropriating $15,000 for improving the road. During the next four years additional appropriations
totaling $45,000, were made for its improvement and it became the great
artery of travel through the territory.
The first road built through Eastern Arkansas from Memphis to Little Rock, was projected in 1824, about the time the tide of emigration was
in full swing. Congress appropriated $15,000 for its construction. Governor Pope, who came from Kentucky as Territorial Governor, came to
Arkansas in a boat, voyaging down the Mississippi. A short time after,
however, he returned to his native State, and on returning to Arkansas
elected to travel over the Memphis and Little Rock road. Concerning the
condition of this road at that time the Governor said: "On my return from
Kentucky, I determined to travel this Military road to enable me to obtain
more correct information, and to give an opinion to the Government with
more confidence and satisfaction to myself. From this place (Little Rock)
to the River St. Francis, a distance of more than 100 miles, the road is the
best over which I have traveled, with the exception of a few miles between this and Mr. Gray's on White River and the County of Pulaski. In
order to accomplish the completion of this road, the liberality of the National Government may be again appealed to with success, if that body
can be satisfied that the project is practical, and that the funds given
will be faithfully applied."
The survey for this Memphis and Little Rock road was completed
early in 1826 and in April of that year four contracts were let, to A. Carr,
N. Anderson, W. Irvin, and Mr. Hunt, respectively. By July 1 of the next
year, 64 miles of the road was completed, but the appropriation was not
sufficient to complete the road. Congress appropriated in addition $9,065,
which was supposed to be sufficient to complete the road westward from
the house of William Strong on St. Francis River. However, new contracts were let in March, 1828, for its completion.
In 1836, the year Arkansas was admitted as a State, a map was made
showing a number of roads. Those in close proximity to what is now
Craighead County were as follows:
A road from Jackson, (formerly Davidsonville), Lawrence County,
running westward to Izard County and on to Fort Smith.
A road from St. Francis River, near the old town of Wittsburg, on
the Memphis Military road, southwest to the mouth of Cache Postoffice,
(now Clarendon).
Another road ran northwest to old Litchfield, in Jackson County,
and on to Batesville.
There were also a few local or neighborhood roads, leading up the
ridge from Wittsburg, through Boliver section, and what is now Jonesboro, on to Greensboro, Gainesville, and up to Chalk Bluff, Missouri, just
across the State line.
In Burr's Map Collection of 1839, in a map of Arkansas made up
from surveyors' notes, the following roads in this section are named:
From Jackson, in Lawrence County, a road ran east to Pocahontas,
thence southeast to Crowley's. This was the first road ever built east
of the old National road, and antedated the Memphis and Little Rock and
Memphis to Batesville roads by several years. This road from Crowley's
led south through Greenfield, County Line, Walnut Camp, St. Francis,
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St. Francisville, L'Anguille, Martins, and on to Helena. Old St. Francis
on the Mississippi disappears. and the new St. Francis. near where the
present Forrest City stands, takes its place. At L'Anguille the road forked
jllnd a branch ran southeast to Clarendon.
On this map the Congress road, as the military road WI'IS called, ran
from Little Rock throul!h St. Francis to Memphis, missing Clarendon and
Marion, one going to Memphis and the other to Greenock in Mississippi
County.
From Batesville a road ran to Sulohur Rock, thence to Pleasant
Island and Litchfield, thence southeast to St. Francis, where it tapped the
Memphis road. Another road ran direct from Jackson to Crowley's.

Aside from a few roads which the Government put through
the State at an early day for military and postal purposes, and
which were themselves none too passable, there were no highways
in Arkansas till the modern era of roadbuilding began a few years
ago. There were later public roads, to be sure, but they were very
poor. Stumps were left to rot out; rocks on the hills, and mud in
the swamps. There is a tradition that a traveler one day overtook
a man riding along a road in Phillips County, and inquired of him
whither he was bound. The man was of a rather sanctimonious
turn, and told the stranger that he was on his way to heaven. The
stranger replied, "The Lord have mercy on you; if you are on the
way to heaven and have got no further than Phillips County, Arkansas, you are in a bad fix." But that was an observation that
might have been made about any of our eastern counties at that
time. 'The difficulties were not much less in the western part of
the State. We have often thought that Job must have lost his
reputation for patience if he had ever traveled the road from Fort
Smith to Wddron. What we do now with great ease in one hour,
swishing along in our automobiles, used to require a full day's
toil of man and horse, with dust and grime in the hot summer days,
and often bitter cold in winter. And many have been the days
that preachers going to their appointments in the eastern section
were paddling their way in canoes.
Finding the way to a place was often a problem; which road
to choose when you came to a fork, with no house near. An inquiry as to the way often brought either vexation or amusement,
and made you feel that you might as well accept the directions of
a certain man who told the traveler to "go down this road about
a mile; then turn to the left; after another mile, just scatter."
All this was part of the life of our past.

Chapter II
PIONEER CONDITIONS-A GENERAL VIEW
A good text with which to begin this chapter is a sentence
which a Methodist woman of Murfreesboro, Tenn., Mrs. Cullom,
wife of a member of the Tennessee Conference, was fond of repeating to her son, Mr. J. C. Cullom, now a prominent layman of
our church in Wilson, Arkansas: "If you hear something coming
through the canebrake, you may know it is either a bear or a
Methodist preacher." Our readers perhaps know the story of a
good Baptist preacher who resolved for once to get into a new
territory ahead of any of his Methodist brethren. A new railroad
had pushed up the country; he took the very first train for a new
town that had been laid out; when the train rolled in, he jumped
off, but at the same moment he saw a Methodist preacher jump
off the cow-catcher!
It will be seen in a later chanter that this history begins in
the year 1800. Having briefly glanced at the religious antecedents on this soil, we must nause to catch some vision of the general conditions of pioneer life, in the midst of which the foundations of our Church had to be laid. These conditions were ever
much the same throughout our whole country as the frontier settlements moved westward from the Atlantic. Methodism was
ever amongst them, as long as we had any frontier. It is related
that in an early day a certain man in North Carolina fell out with
Methodist preachers, and resolved to get away from them. He
moved to Alabama. But he had not been there long before a
Methodist circuit rider showed up at his house. Upon finding
out who the man was, he swore he would not live in a countrv that
tolerated "circuit riders," and so he moved to Mississippi. It was
not long before a circuit rider appeared there. The man grew
angry, and swore once more to get away from them. He moved
into the swamps of Louisiana, selected a spot high enough to stop
on, and was unloading his wagon when he looked up the road, recognized something that looked like saddlebags and a man on a
horse, and remarked to his wife that he believed yonder was one
of those scoundrels coming down the road. As the man rode up
he inquired who he was, and on being told that he was the circuit
rider in that country, the poor man pawed the earth and angrily
rehearsed to the stranger how he had left North Carolina, Alabama, and Mississippi to get rid of such as he. "And now here
you are," said he, "before I can get my wagon unloaded down here
in Louisiana!" The preacher mildly replied: "Well, my friend,
you are pursuing a forlorn hope; if you leave here and go somewhere else, it will not be long before one of us will be there; if you
12

PIONEER CONDITIONS-A GENERAL VIEW

13

die and go to heaven, you will find plenty of us there; if you die
and go to hell, you will find some of us there. You had as well
give it up." We do not vouch for the truth of this tradition; but
there is a truth at the bottom of it. Our Methodist itinerancy
is a band that never halts, never retreats, never surrenders. Of
that the reader of these sketches may get good evidence. Since
the conditions are substantially the same, no matter in what State
we begin, let us take a sketch written by Rev. Jerome C. Berryman, concerning his boyhood friend, Rev. L. B. Stateler, both of
whose names we shall see again in these pages. It is a sketch of
the conditions surrounding their boyhood home in Kentucky:
His father, Steven Stateler, was among the earliest settlers of the
Green River country, in the blue-grass region of Kentucky. Steven Stateler, in person, was a noble specimen of the best type of frontiersmen,
measuring about six feet in stature, with broad shoulders and a welldeveloped physical nature. His features were rough and pock-marked.
A man of strong mind and will, he was determined to succeed in whatever he undertook. In common with others, he had some trouble with
hostile natives, who still occasionally visited the white settlement for
purposes of plunder. He could tell interesting incidents of his early life
in this connection. It was, in good part, that which made him an expert
woodsman and one of the best marksmen with rifle or shotgun. The wild
game was abundant, even up to my time and "Father Stateler" took especial delight in a deer hunt, and, as a rule, always returned from the
chase well laden with vension. Mr. Stateler was of German descent. His
wife, a noble woman, was the daughter of Rev. Ignatius Pigman, one of
the pioneer preachers of the then eastern country. He left the savor of a
good influence which abides to this day. In this sense such men never
die. As a farmer, a citizen, and a Christian gentleman, Mr. Stateler was,
by all who knew him, looked to as one worthy of imitation. Such, in brief,
were the progenitors of L. B. Stateler, a worthy son of a worthy sire. His
early life was that of a farmer's son. Laboring in the field side by side
with his father's servants, he learned habits of industry that have never
forsaken him. His education was such as was to be acquired in those
days in a round-log school-house, during the winter season mostly. His
social and religious training was good and his personal choice made him
an exemplary Christian, beginning with his earliest development of character. We were schoolmates and classmates in this Church, and we always
met and parted in the best of good fellowship.

But it must not be thought the life of a boy on the frontier
is without its joys. Take another picture, written by the biographer of L. B. Stateler, Rev. E. J. Stanley:
The country boy, especially as he is on the frontier, has luxuries
in the way of pastime to which his city cousin and his successor of the
next decade or two are strangers. To him there is a pleasure in the pathless woods where rabbits, squirrels, quails, wild turkeys, raccoons, opossums, and deer are just waiting to be hunted, and the interest in the
sport is intensified, rather than lessened, at the prospect of an occasional
encounter with a wild cat, a wolf, or a bear. There are "bee trees" to
find and "cut" and rob of their treasure, speckled trophies in sparkling
streams that invite and encourage the amateur angler, swimming holes
of varied size and delightful depth that wait to be fathomed, creeks and
caverns to explore, and a thousand other things to do, for all of which
ample time is found. Add to these the games of "prisoner's base," "bull
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pen," "roll the hole", "cat," football, and such like, and the pleasure of
wrestlin({, foot-racin~t. · attending spelling schools (where the old Blue
Back Elementary Speller was used), cotton and wool picking, corn-shucking, and you have, in part, the recreations of the average country boy on
the frontier a half century or more ago.

An account of Berryman's own labors in Arkansas is pertinent. He was born in 1810 in Kentucky; was licensed to preach,
and moved to Missouri in 1828, and joined the Missouri Conference
the same year. The next year, beins:r twentv years of age, he was
assigned to Hot Springs and Mound Prairie Circuit, in the southern
part of Arkan~as, which at that time was nart of the Missouri
Conference. We take the account from McAnally's History of
Methodism in Missouri. It is all more pertinent since it gives us
a glimpse of several other men laboring in Arkansas at that time:
RuckPr Tanner, Jesse Haile, and Uriel Haw, the two last being
presiding elders.
Among the preachers whom Berryman saw and noted at the Potosi
Conference were Jesse Greene. Andrew Monroe. Benjamin S. A<>hley,
Joseoh Edmondson, Uriel Haw, Cassell Harrison, Thomas Johnson, William
Heath, Nathaniel Talbott, Parker Snedecor, and John Kelly. Most of these
were able preachers, and all of them Holy men of God, who spoke as
they were moved by the Holy Ghost.
At this Conference Berryman was assigned to the Hot Sorings and
Mound Prairie Circuit in the extreme southern oart of the Territory of
Arkansas. Rucker Tanner, whose home was in the bounds of the circuit
in Hemostead County, was the preacher in charge. Berrym:tn traveled
500 miles on horseback through a sparselv settled country to find his colleaj:!ue prostrate on a bed of sickness with malarial fever. and unable to
render him any assistance. But he was a young man, his heart full of
the love of God. and thoroughly imbued with the snirit of his work. He
therefore attacked the great six weeks' circuit with an energy and devotion which carried all before them, so Ion'! as his physical strength endured. He made two complete and successful rounds on his work: but in
doing this he had sustained mucq un:tccustorned hardshio and exposure.
Heat and cold, rain and wind, and high waters, sometimes crossed in a
can<'e. but more freauently by swimmirH! r-n hnrc:ehack. the whole country
being low and subject to inundation. These thin'!s brought on an attack
of rnalilmant tynhus fever, in the delirium of which he was for five weeks
unconscious. only waking to learn that his colleague who had lingered
all this while, had just exoired. During this sickness of youn'! Berryman
an incident occurred which is worth preserving as a new contribution to
the already vast treasury of religious psychology.
It is ~Ziven in his own words, as follows: "I had been suffering for
a week with premonitory svrnptorns of my disease before reaching the
Mound Prairie settlement, filling my week-day appointments meanwhile,
and was barely able to sit on my horse the day of reaching this settlement. I felt that my situation was danP"erous in the extreme, and my
thoughts were much occupied about death. I was not afraid to die; but
I was among stran,gers and far away from all the loved ones at horne.
Besides, I had entered upon the ministerial work with large desires and
purposes of usefulness. I did not want to die then and there; and as I
lay upon my bed soon after arriving at Brother Shook's with my face
turned to the back of the bed, I was in an agony of prayer, when there
appeared to me the figure of a man upon the wall, just above my bed,
and very near me. He spoke to me to the effect that, though my sickness
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would be protracted and severe, it was not unto death; I should recover.
John Henry, a local preacher of that neighborhood, was sitting in the
room at that time; I turned myself as I lay in bed, and told him I was
going to have a hard time, but should not die then, for God had appeared
to me on the wall, and told me so. This was not a dream. What was it?
And yet about four weeks after this my nurses thought I was dead, and
held a consultation about my burial. When I recovered from this sickness, I was totally blind, but regained my sight gradually, as I was restored to health and strength. For a long time after I got up from that
sick-bed my mind was more clear and my communion with God more
constant than ever before. I was all the time happy.

Speaking of the difficulties that arose out of Jesse Haile's
administration in Arkansas, Berryman says :
Jesse Haile had been presiding elder on the Arkansas District for
several years prior to 1829. He was an abolitionist of the Garrison type,
and did not hesitate to preach against slavery publicly as well as privately; and as there were some in the bounds of the Hot Springs and
Mound Prairie Circuits who were of his way of thinking, he did not fail
to bring about much controversy and hard feeling among the membership, which had resulted in the expulsion or withdrawal of not a few
from our Church. Under these circumstances it required much prudence
upon the part of those who followed Haile to keep our people from going
off to the Cumberland Presbyterians, who had seized upon this opportunity and were building themselves up at our expense. But Uriel Haw,
who was presiding elder this year, was a man just suited to the emergency. Possessed of a large amount of practical sense and judgment, a
good tactician, full of love, always ready in every good word and work,
logical and eloquent in presenting divine truth, whether in the administration of discipline, or in his pulpit performances, he drew everybody to
him, and to one another; so that after all we enjoyed great prosperity on
the circuit this year, and left it with a large increase of membership, and
in possession of peace and good will among themselves.
Uriel Haw, at the time of which I write, was about forty years of
age, and had been preaching twelve or thirteen years. In person he was
tall, but slenderly built, and carried himself erect, with quick, elastic
step. His features were not handsome, but very expressive. In particular
he had the most sparkling eyes that were ever set in a man's head; not
large, but sparkling with an unusual fire of intellect and heart. His literary attainments were respectable, though not scholastic; but his knowledge of divine things made him one of God's mighty men. And yet this
great and good man finished his work while comparatively young. And
no wonder that he died young. He acted as one who had adopted as the
rule of his life, 'whatsoever thy hand findeth to do, do it with thy might.'
The year he was my presiding elder he had for his district the entire Territory of Arkansas, while his family lived in Cape Girardeau County, Missouri. My circuit was about 500 miles from his home; and yet I do not
think he failed to attend any of the quarterly meetings of his district during the year; and he was abundant in labors wherever he went. He died
and was buried in Mississippi County (Mo.) among as good people as
can be found anywhere; and his name is like sweet incense in their memory to this day.

The following is from Dr. John E. Godbey's "Pioneer Methodism in Missouri," illustrating the difficulties under which early
Methodist preachers labored:
It was in 1806 that the machinery of the Methodist itineracy got to
work west of the Mississippi. The first regular appointment was made
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from the Western Conference, held by Bishop Asbury at the Ebenezer
Meetinghouse in Greene County, Tenn. John Travis, admitted on trial
at that conference, was appointed to Missouri Circuit. There was then
no Missouri territory; it was still Louisiana. The circuit was named for
the river and was in Cumberland District. This district included all of
the settled portions of Indiana, Illinois, and Upper Louisiana. St. Louis
and Nashville were in the same presiding elder's district. William McKendree was the presiding elder, and made the quarterly round of this
territory on horseback, along roads which were but paths through a wilderness, often swimming rivers.
We have an account of a camp meeting which McKendree held in
the Coldwater neighborhood in the summer of 1807. He was assisted by
Abbot Goddard, of Barren Circuit, Kentucky, James Gwin, a local preacher, and Jesse Walker, of the Illinois Circuit. Mr. Gwin gives an account
of the meeting.
"In the year 1807, Brother McKendree, A. Goddard, and myself set
out to visit the settlements in Illinois. We crossed the Ohio River, took to
the wilderness, and traveled until night. Not being able to get to any
habitation, we camped out. Brother McKendree made us some tea, and
we lay down under the branches of a friendly beech and had a pleasant
night's rest. Next morning we set out early, traveled hard, got some distance into the prairie, and there took up for the night. This was a night
of trouble. After we had taken a morsel to eat and had offered up our
prayers to God, we lay down to rest and fell into a deep sleep. About
eleven o'clock Brother McKendree awoke and found our horses gone.
After some search, we found they had passed over a small stream and
had taken back the way we came. Not knowing whether they had been
stolen or had left of their own accord, leaving Brother McKendree at
our camp, Brother Goddard and I went in pursuit of them. As the night
was dark, we got dry bark, which afforded us a tolerable light. We followed their tracks across the prairie and overtook them about eight o'clock
next morning, having traveled fifteen miles on foot. The next night we
reached the first settlement, tarried a day there, and crossing the Kaskaskia River, we reached Turkey Hill, and lodged with an old Brother
Scott. Here we met with Jesse Walker, who had formed a circuit and
had these camp meetings appointed for us.
After resting a few days, we set out for the first camp meeting.
In twelve miles we reached the Mississippi, and, having no means of taking
our horses across, we sent them back, crossed the river, and with our
baggage on our shoulders, went to the camp ground, forty miles away,
having fallen in with Brother Travis on the way. About forty were converted at this meeting.
From the camp meeting we returned, crossed the river to Judge
L's, who refreshed us, and sent forward our baggage in a cart to Brother
Garrett's, where our next meeting was to be held, which was called the
Three Springs. We arrived on Friday at the camp ground, which was
situated in a beautiful grove surrounded by a prairie. A considerable
congregation had collected, for the news of the other meeting had gone
abroad and produced much excitement. Some were in favor of the work
and some were opposed to it. A certain Major had raised a company of
lewd fellows of the baser sort to drive us from the ground. On Saturday,
while I preached, the Major and his company rode into the congregation
and halted, which produced considerable confusion and alarm. I stopped
preaching for a moment and quite calmly invited them to be off with
themselves, and they retired to the spring for a fresh drink of brandy.
The Major said he had heard these Methodists before; that they always
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broke up the peace of the neighborhoods wherever they went; that they
preached against horse racing, card playing, and every other kind of
amusement. However, they used no violence against us, but determined
to camp on the ground and prevent us doing harm. But at three o'clock,
when Brother Goddard and I were singing a hymn, an awful sense of divine power fell on the congregation, when a man with a terrified look ran
to me and said, 'Are you the man that keeps the roll?' I asked, 'What
roll? 'That roll', he replied, 'that people put their names on when they
are going to heaven.' I supposed he meant the class paper and sent him
to Brother Walker. Turning to Brother Walker, he said, 'Put my name
down, if you please,' and then fell to the ground. Others started to run
off and fell; some escaped.
We were busy in getting the fallen to one place, which we effected
about sunset, when the man who wished his name on the roll arose and
ran off like a wild beast. Looking around upon the scene and listening to
the sobs, groans, and cries of penitents remined me of a battlefield after
a heavy battle. All night the struggle went on. Victory was on the Lord's
side. Many were converted, and by sunrise the next morning there was
the shout of a king in the camp. It was Sabbath morning and I thought
it was the most beautiful morning I had ever seen. A little after sunrise,
the man who had run off came back, wet with the dews of the night,
and with strong symptoms of derangement. At eleven o'clock Brother
McKendree administered the holy sacrament: and, while he was dwelling
on its origin, nature, and design, some of the Major's company were affected and we had a melting time. After sacrament, Brother McKendree
preached to a large and intelligent congregation, all the principal men of
the country and all in reach, who could get there, being present. His
text was, 'Come now and let us reason together,' and perhaps no man ever
managed the subject better or with more effect. His reasoning on the
atonement, the plan of salvation, and the love of God was so clear and
strong, and delivered with so much pathos, that the congregation involuntarily rose to their feet and pressed toward him from all points. While
he was preaching he very ingenuously adverted to the conduct of the
Major, and remarked, 'We are Americans, and some of us have fought
for our liberty, and have come here to teach men the way to heaven.' This
seemed to strike the Major and he became friendly and remained so ever
after.
This was a great day. The work became general; the place was
awful, and many were born of God. Among the rest was our wild man.
He lived in the American Bottom, had a fine estate and was a professed
atheist. He told us that, a few nights before we passed his house, he
dreamed that the day of judgment was at hand and that three men had
come from the East to warn the people to prepare for it; that so soon as
he saw us he became alarmed; he believed we were the men and, having
ascertained where we were from, who we were, and where we were going, he came to the camp meeting. He became a reformed and good ma1·.''

And here is an account that concerns one of the heroic presiding elders who labored in Arkansas in those early days. Note
the extent and the variety of his labors, and note that he was presiding elder of the Arkansas District in 1830. The account is from
Dr. Godbey's "Pioneer Methodism in Missouri"; where it is quoted
from W. S. Woodard's "Annals of Methodism in Missouri", it concerns Jesse Green, the most conspicuous figure in Missouri Methodism from 1824 to 1847:
Jesse Green was born in East Tennessee on French Broad River,
November 29, 1791. He was born again at Winton's Camp Ground, in
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1808, and soon after, when just seventeen years old, was licensed to exhort by John Bowman.
From October, 1814, to May, 1815, he served in the army of his country. His license to preach bore the date February 15, 1817, and was signed by John Henniger, presiding elder. At the next session of the Tennessee Conference he was received on trial and appointed to Ash Circuit;
1818, Clinch; 1819, Hartford; 1820, Powell's Valley; 1821, New River, two
years; 1823, transferred to Missouri Conference; 1824, Cape Girardeau
District, three years; 1827, Boonslick Circuit; 1828, Missouri District, two
years; 1830, Arkansas District; 1831, Cape Girardeau District; 1832, Missouri District, four years; 1836, Agent for St. Charles College; 1837, Boonville District; 1838, Lexington District, three years; 1841, Columbia District, three years; 1844, Lexington District, three years; April 18, 1847,
New Jerusalem forever.
To understand the above itinerary the reader must be told that when
Mr. Green began his work in the Missouri Conference, Cape Girardeau
District and Missouri District represented the entire territory of the conference, which then included all of Missouri, Arkansas, Kansas, Indian
Territory, and a part of Iowa. Other districts were formed as settlements
increased, so that Mr. Green really traversed this vast region again and
again.

The bishops fared in those early days like the rest of us. Witness Jerome C. Berryman's account of the first trip any bishop
ever made to Arkansas, taken from Berryman's "Recollections."
Bishop Joshua Soule is leaving after holding the first Conference
ever held in Arkansas in 1833:
The first night (from Cane Hill, Arkansas) we spent at the house of
a Mr. Locke. Brother Green had a hard chill, and was very sick all that
night. The Bishop also was unwell. We had a cold rain all the forenoon
of the next day, and did not resume our journey until the afternoon. It
was fifteen miles to the next house on our route, which was reached about
sunset. We found the improvements about the place to consist of a stock
pen, or corral, and a cabin, built of small, round logs, which Mr. Renfroe, the proprietor, said he had put up with no assistance, except what
his wife gave him. The height of the cabin was just sufficient for the
door to come under the first rib on which the board roof rested. The
cracks of the wall were chinked, but not daubed, the cat-stick and clay
chimney occupied the space of nearly one end, and the sixteen or eighteen
feet square of Mother Earth on which the building stood served all the
purposes of a floor. In each corner of the end opposite the fireplace there
was a board scaffold bed which, with a few rough stools, a square table
of similar make, and a few cooking utensils, constituted the inventory of
household furniture. And did we, seven travelers, including a bishop,
lodge there that night? What else could we do? It was seventeen miles
to the next human habitation. Of course we turned in, with a hearty
welcome from Mr. and Mrs. Renfroe and their six children.
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THE DOMESTIC LIFE OF THE PIONEERS

The first fact to be noted in the life of our pioneers was the
extreme isolation which many of them endured. They were "out
of the world," and knew but little that was going on in the world.
Take this illustration of it: In 1807, Major John Pyeatt, who had
been an officer in the United States Army, with his brother and
some of their neighbors left East Tennessee and Georgia, with
their live stock, household goods, and slaves. They crossed the
Mississippi at Chickasaw Bluffs, (Memphis), traveled through
an almost impassable wilderness, and settled down at a place they
named Crystal Hill, close to where Palarm now stands, some fifteen miles above Little Rock. They were not ignorant people nor
poor people. In 1815, the U. S. Government sent Major Gibson
up the Arkansas River to establish forts along that frontier. He
made a stop at Crystal Hill. Major Pyeatt asked him what was
the news "from the States." Gibson told him that the latest news
of consequence was that a treaty of peace had been signed between
the United States and Great Britain. The astonished Major Pyeatt asked him what he meant by that, and was told that we had
fought another war with Great Britain, but the war had been over
for three years. Think of that! And remember what loneliness
many of our pioneer fathers endured.
We have in the early records many accounts of the living
conditions of the people, the houses they lived in, the way they
cooked and slept and ate. Let us look at some of these stories.
Here is one from Bishop Morris, taken from Dr. Godbey's "Pion. eer Methodism in Missouri." It is all the more pertinent since
Bishop Morris presided over the session of the Arkansas Conference at Batesvlle in 1836.
From Dr. McAnally's "Methodism in Missouri," we give this picture
of the home of the settler in 1812, as described by Bishop Thomas A. Morris from his recollections written in 1852.
When a young couple commenced housekeeping, a very small outfit sufficed, not merely to render them comfortable, but to place them
on an equality with their friends and neighbors. They needed a log cabin,
covered with clapboards, and floored with slabs-in western parlance
called puncheons-and the openings between the logs closed with billets
of wood and crammed with mortar to keep all warm and dry; all of which
a man could erect himself, without · mechanical training, with one day's
assistance from his neighbors to raise the logs. Usually one room answered for parlor, sitting room, dining room, kitchen and dormitory, while
the potato hole, under the puncheons, formed by excavating the earth for
mortar, was the substitute for a cellar. As to furniture, they had a stationary corner cupboard, formed of upright and transverse pieces of wood,
so as to form an upper, lower, and middle shelf, to hold tableware and
eatables. In order to have comfort and convenience it was requisite to
have one poplar slab table, two poplar or oak rail bedsteads, supplied with
suitable bedding, and covered with cross-barred homemade counterpanes,
one of which was for the accommodation of visitors; six split-bottom chairs,
0 n~ Ion~ bench, and a few three-leg~ed stoo~s wen~ sufficient for tP.~rn-
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selves and friends, half a dozen pewter plates, as many knives and forks,
tin cups, and pewter spoons for ordinary use, and the same number of
delft plates, cups, and saucers for special occasions; also one dish large
enough to hold a piece of pork, bear meat, or venison, with turnips, hominy, or stewed pumpkin. All this tableware was kept in the corner cupboard, and so adjusted as to show off to the best advantage, and indicate
that the family was well fixed for comfortable living.
When the weather was too cold to have the door or window open,
the windows being without glass and closed with a board shutter, sufficient light to answer the purpose came down the broad chimney. and
saved the expense of glass lights. As for andirons, two large stones served as a good substitute. Everything kent clean and sweet, all presented
an air of competence and comfort to the happy inmates. The cooking
was generally done in the presence of the family, but was soon dispatched
when the oven and skillet were nicely cleaned and stowed away under
the cupboard, the long-handled frying pan was hung upon a nail or peg
on one side of the door, and the water pail was placed on a shelf on the
other side with the neat water gourd hanging by it. For mantel ornaments they had the tin grater, used for grating off the new corn for
mush, before it was hard enough to grind, and the cob splitter, a piece
of deer's horn, very useful in parting large ears of corn from the cob. The
parlor walls were decorated by the surplus garments and sundry clothes
of the family, hung around on nails or wooden pins. New clothes were
the sure tokens of prosperity.
If the proprietor owned an ax, iron wedge, hoe, plow, and a pony,
a bit of ground to cultivate, and a few mechanic's tools, he asked no more.
If the wife had a spinning wheel, a pair of cards to card wool, a loom,
and plenty of raw material of flax, wool, and cotton, she was content.
In those days keening her own house was a small part of a woman's
work. It was just a little break in her regular employment, for she carded the wool or cotton, spun, wove, colored, cut, and made the family clothing. Ladies of the first respectability, then, vied with each other in manufacturing the finest and most beautiful drapes for themselves, :>nd for
their daughters, sons, and husbands. In these homemade clothes they appeared abroad with more equisite pleasure than people now do in imported satin and broadcloth, and with far more credit to themselves and
honor to their country.
For colorful matter the women used the bark of walnut, hickory,
maple, and sycamore tree, together with copperas, indigo, sumac, paint
stone, etc., and in carding for a family suit of mixed cloth they worked in
scraps of colored flannel and silk to varigate the texture.
Those were the days of pure republicanism, true patriotism, and real
independence. All the money a man needed was enough to pay his tax
and buy salt and iron. When he needed marketing, he gathered fruit
from his orchard, vegetables from his garden, and took a pig from his
pen or a lamb from his flock; or if he had neither pig nor lamb, he took
his gun and brought in wild meat from the woods. He raised his own
breadstuff and ground it on his hand mill, or pounded it in a mortar with
a sweep and pestle, and relished it better for his toil in preparing it.
Coffee was nnt then used except by a few, and that on special occasions. For tea they had sage, spicewood, mountain birch, and sassafras.

Chapter III
SALARIES OF THE EARLY PREACHERS

What was the comren~ation of these early heroes? They
were not supposed to receive "salaries"; they had each an "allowance," fixed by the law of the Church. Dr. John E. Godbey, in his
"Pioneer Methodism in Missouri," has well summarized the case.
We quote him:
From the crganization of the Church in 1784 to 1800, the salary of
the preacher was $64.00 a year. This was for every one alike. There was
no difference beh\ een the claim of the bishop and that of the last boy
admitted into the Conference. In 1792, traveling expenses were added to
this allowance, which means that the preacher's actual expense in moving to his new appointment was made a charge upon the work. From
1800 to 1816 the preacher's salary was raioed to $80.00, and, if married,
$80.00 w;-s added for his wife, and children up to seven years old were
allowed $16.00 each, and from seven to fourteen were allowed $24.00 each.
In 1816 the salary was raised to $100.00 and the same for wife. Still salaries were alike for all and were not fixed by the stewards but by the
Discipline. Bishop Asbury served the Church thirty-two years in the
episcopal office and his salary was never more than $80.00 a year.
But these meager claims of the preachers were not paid. A scheme
to equalize them, as far as possible. was adopted, as follows: From the
time that the Publishing House, or Book Concern, was established, it was
ordered that its net profits should be turned over to the Conference to
aid in the support of superannuated preacher" and widows and orphans
of deceased preachers. There was also a small endowment known as the
Chartered Fund, the proceeds of which were turned over to the Conference. To these items was added a public collection taken by all the
preachers and called "The Conference Collection," which was taken up to
Conference, and often a collection was taken from the Conference when
assembled. This money was put in the hands of a Committee of the Conference and, when the preachers had reported their receipts, the Committee estimated the total deficits and what per cent of the same the funds
in their hands would pay, and fixed a basis of settlement which would
be a uniform pro rata of claims.
These settlements show that, on an average, when salaries were as
low as $80.00 a year, the preacher did not receive as much as two-thirds
of his claim, though in his report he counted, as cash, socks, knitted by the
farmers' wives, coonskins, and anything that could be put to use.
The Missouri Conference. held at McKendree Church near Cape Girardeau, in September 1826, settled with all the preachers on a basis of
$24.00 for single and S48.00 for marrier!. pre.,f' hers for their year's
work; and, at the Conference of 1833, held at Mountain Spring, (Cane
Hill) Arkansas, settlement was made en the basis of 34 per cent of the
claims.
In illustration of the contribution for the support of the ministry in
pioneer days, we take the following from "The Rise of Methodism in the
\Vest," by W. W. Sweet. The record shows that two preachers were on
the circuit; one, we suppose, a local helper, or engaged but a short time.
"1
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The items are copied from the year's entries in the book of the recording
steward:
...... ........... . .... $
To ca~h rt-cel\'ed from Lewis' class
To ca~h receh ·ed from Curtis' class
To cash r ecel,·ed from Connerville class
To cash receiv ed from Abbott's class
To ca~h received from Hardy's class
Bridll' lenthPr from H ardy's class
('a.qh from Tullie's class
Shot- leather and corn from Tullie's class
Carh from Lower's class
One pair of shoe soles from LowPr's
Ca!!h from Robert's class
CaHh from Hardy's class
2Y, yanl s of linspy from Hardy's
('ash rrom Abbott"s class
('a.qh from Curtis' cla•s
7 yards of linen from Curtis
One small pair shoes from Curtis'
2 'h yard~ of IInsey from AIIPy's
:Ph yat <ls of line n from A liey's
8'1 yards of ilnspy from Lewis's class
1 pair of socks from Lewis' class
('ash from Curtis' class

.50
.~n

2.50
1 .00

.62'h
.87'h
1.25
1. 75
2.56'h
.50
4.65
.75
1.12'h
1.32
.50
.75
1.00
1.25
1.2fi

3.27
.43%
6.75

Total
1'he fJUarte ra~e was applied as follows:
I ;y <'nRh lo A. Cummins, traveling expense
lly cash, J . Ilarens. traveling expense
To A. Cummins' allowance
To J. llaren's allowance

$35.11%

Total

$36.12'h

$

.50
1.50
3.75
30.37'h

From a letter of Bishop Asbury, written to Dr. Coke, from New York,
dated March 30, 1808, we take the following extract relating to the financial status of Methodism in America (The letter is printed in the Methodist Magazine, London) :
"We have about 600 preachers on the minutes and our funds and
collections yield us $6,000 or $7,000 a year. We have never attempted
to raise anything but the quarterage, $80.00, to single men, the same to
married men, and the same to their wives. Nevertheless, every Conference in the Union is insolvent. Last year our New England Conference
was delinquent $3,000. We have to thrust out several of our preachers
into the extremities, and some preachers and their wives have to draw
almost their whole salary from the Conferences.
Last year we had to send six missionaries 900 miles, through the
help of a voluntary collection from the Western Conference. We gave
only $10.00 to each of the missionaries, who had five or six hundred miles
to travel through the Indian country.
My dividend is $25.00 from each of the seven Conferences, to meet
my quarterage and all expenses.

The reader will understand that "quarterage" means regular
salary.
The foregoing account from Dr. Godbey alludes to the settlement made with the preachers at the Conference of 1833, spoken
of as the Conference at Mountain Spring, Arkansas, sometimes
spoken of as the Conference at Cane Hill, Arkansas. The name
given by Peter Cartwright, whose house was visited by Bishop
Soule as he traveled through Illinois to this Conference, is "Salem,
Washington County, Arkansas." It was a camp ground ne~r
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Cane Hill. Stanley's "Life of Stateler" records Mr. Stateler's account of the finances of this Conference, which the reader will
bear in mind, was at the time the Missouri Conferenec:
In summing up the year's work, recorded in a small book now before me, he reports: "Sermons preached, 223; members received, 80;
quarterage received, $74; gifts received, $10; money expended, $48."
In speaking of how the preachers fared in those days, he says: "I
remember at some of our Conferences the preachers would report $10,
$17, and $30 as amounts that they had received on circuits. But they were
true and faithful men. They were not afraid to preach the terrors of
the law. Jack Harris, although his text was, 'Be thou faithful unto death,
and I will give thee a crown of life,' would wind up with the subject of
hell and damnation. But they did a heap of good. The people were converted by hundreds, the preachers dressed mostly in jeans. I first went
to Conference dressed from head to foot in jeans made by my mother's
hands.
On one occasion the preacher's coat was worn out at the elbows.
A local preacher, old Brother Bennett. managed to get him a new suit.
The material was bought at M. U. Payne's store, and was snuff-colored
cloth. The preacher put in $12, all the money he had, leaving out $6 with
which to pay his expenses to Conference. Friends paid the balance, and
he went up to Conference feeling quite spruce. We had to practice economy
in those days. But our wants were met, our labors were blessed, and we
were happy in the work to which we were assured our God had called us.

These were not the days of "poundings" at the parsonages,
nor the days of taking presents from members of the Church.
It will be noticed in Doctor Godbey's account that the preacher
reported such articles as "bridle leather," "shoe leather," "shoe
soles," "Iinsey", and "linen". Surely the preachers could not b2
said to have been "greedy of filthy lucre." If there was ever a
class of men who had left all to follow Christ, the early preachers of
Methodism belonged to that class. For it does not appear from
any records known to us that the preachers were accustomed to
receive for themselves anything outside their allowance. We know
of only one exception to this rule. Rev. John Kelley, father of Dr.
D. C. Kelley, spent four years, 1828-1832, in our Arkansas work.
When he was leaving White River and Spring River Circuit, of
which Batesville was one appointment, certain citizens of Batesville, who were careful to state that they were not members of
the Church, twenty of them in number, made up a purse of $15.00
and presented it as a token of their esteem. Under the circumstances of that day the sum was really munificent, but for our
day it would be almost laughable.
Having reviewed the conditions under which the early preachers did their work, the most striking fact in the whole picture, is
the downright heroism of these itinerants. We see not the least
reason to hesitate to compare their heroism and devotion with the
heroism and devotion of Francis of Assisi or even that of St. Paul.
In truth, the arduous and persistent labors of these men in bringing
the American frontiers into subjection to Christ is a unique pic-
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ture in human history. Nothing just like it is anywhere else to be
found. Their names are everlastingly inscribed on the roll of the
heroes of the world.
It is to keep alive among us the memory of such glorious devotion that this history is being written. And can any Methodist
preacher of this generation read this record and then murmer
about his privation? Or can any member of the Methodist Church
read it and yet fail to be stirred to a deeper consecration to the
Kingdom of God?

ROBERT STRAWBRIDGE

The Pioneer Preacher of American Methodism

He organized the first Methodist "Society" and built the first Methodist "meeting house" in America, on Sam's Creek, in Maryland in the
c:1rly 60's of the eighteenth century, probably in 1764 or '65.

The H. F. Buhler Library
Hendrix C0llc~
Conway, Arkansas

Chapter IV
CAMP MEETINGS AND VARIETIES OF RELIGIOUS
EXPERIENCE
Camp meetings are a part of pioneer experience, and may a::;
well be described here. How they arose and what was the manner
of them is well told in Bishop W. A. Candler's "Great Revivals and
the Great Republic". He very kindly allows us to appropriate his
matter. Though written about what happened more than a century ago, what he says has vital importance for our own day. It is
a very striking coincidence that the last ten years of the Eighteenth century, 1790 to 1800, were remarkably like the last ten
years of the Nineteenth, each of these decades, exactly a century
apart, showing a marked decline of religious power. It was the
revival of the Eighteenth Century, followed by the rise of camp
meetings, that turned the tide. We have not yet recovered from
the dcpre~sion of 1890-1900. What shall be our remedy?
But here is Bishop Candler's account, as he gathers it from
the sources open to him.
The autobiography of the celebrated pioneer preacher of the Methodists, Peter Cartwright, reveals the general state of things in Kentucky
in 1792, as he recalled it in his old age. He says: "Logan County, when
my father moved into it, was called "Rogues Harbor'. Here many refugees from all parts of the Union fled to escape punishment of justice;
for although there was law, it could not be executed, and it was a desperate state of society. Murderers, horse thieves, highway robbers, and
counterfeiters fled there, until they combined and actually formed a
majority. Those who favored a better state of morals were called 'Regulators'. But they encountered fierce opposition from the 'Rogues', and a
battle was fought with guns, pistols, dirks, knives, and clubs, in which
the 'Regulators' were defeated."
Rev. Dr. Joseph Doddridge reported of portions of the region on the
Ohio: "Among the people with whom I was conversant there was no
other vestige of the Christian religion than a faint observance of the
Sunday, and that merely as a day of rest for the aged and a playday for
the young".
Missionaries from the East who penetrated the western territory
reported to the authorities who sent them forth from westen Pennsylvania, throughout what is now West Virginia, Ohio, Kentucky, Tennessee,
Alabama, and Mississippi, they found extensive tracts of country, inhabited by from twenty to fifty thousand people, without a church or a
preacher of any denomination. Nor was the region so thinly inhabited as
might be supposed. In 1800 there were 220,000 people in Kentucky and
105,000 in Tennessee.
From forgetting their allegiance to God, the people were coming to
hold lightly their allegiance to the New Republic. They had strayed
almost beyond the reach of its protection and benefits, and they were
beginning to disregard its authority and to despise its laws. Thus they
were becoming the easy victims of agitators and adventurers, like the
:_It}
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unscrupulous and subtle Aaron Burr, nursing his personal animosities and
disappointed ambitions. If the conditions which beset them had continued
much longer, an early secession must surely have been fomented and
civil war have followed.
At such a moment, to what source of deliverance could the nation
look for the salvation of these populous but demoralized colonies?
To law? The report to Congress shows how infrequent and ineffective
were the courts, and Cartwright's statement shows that the disorderly
elements outnumbered and overpowered the orderly.
To education? The people had neither the taste for it nor the means
of supplying it. Besides, the process of education would have been too
slow, if adequate, to remedy such a condition. While a generation was
training, even if it could have been secured against contamination by its
predecessor, the forces of evil would have outrun the forces of good by the
rapidity of the immoral immigration which was flowing in upon them.
To a dainty, formal, and ritualistic or rational Christianity? Spraying the den of the cockatrice with rose water in order to subdue its
fierceness or neutralize its venom would have been as effectiv<> :l" that
type of religion to heal the distempers of such a time and place.
Nothing but a great revival of religion, like the saving tide of the
great awakening which swept over the early colonies, and the redeeming
waves of the Wesleyan revival, which purified Great Britain, could cleanse
the Western territory of its foulness. And such a revival came in the
year 1800 and so gave the name by which the revival period which began
in New England as early as 1792, is now known.
It came on this wise: Among those who had gone out from Pennsylvania were some Scotch-Irish Presbyterians. There were also among
them many Methodists and not a few Baptists, with a small number of
Episcopalians. These were the saving salt. Pursuing these exiles, the
Methodists had sent out itinerant preachers who organized "circuits" within the territory as early as 1786. Other preachers- a few only-had also
entered the field. The Scotch-Irish Presbyterians, who were conspicious
among the early settlers of the west, called a few ministers from the East.
In 1796 a Presbyterian preacher named James McGready, who had seen
pastoral service in Pennsylvania and North Carolina, took charge of
several churches in Logan County, Kentucky. As he moved around among
his small and scattered congregations, his sermons were delivered with
unwonted power, and his preaching began "to arouse false professors,
to awaken a dead church, and to warn sinners and lead them to seek the
new spiritual life which he himself had found." Three years later two
brothers, William and John McGee, one a Presbyterian minister and the
other a Methodfst-in combination the prototype of the Cumberland
Presbyterian Church, which arose from great r evivals a little later-eame
~hrough the enchanting Cumberland country of Kentucky and Tennessee,
preaching with amazing effect to vast multitudes that hung upon their
words. On one occasion, in Logan County, July, 1780, thousands came
together from far and near and encamped in the woods for several days
to hear the long neglected gospel of Christ. This was the beginning of
the camp meetings which have been so effective in the advancement of
Christianity in the United States, and out of which have grown the Chautauquas and other kindered assemblies of recent years.
Such meetings quickly became common, and an eyewitness of one of
the scenes which were usual to them, has left a vivid account of them.
Rev. Barton Warren Stone, serving his two congregations of Concord and
Cane Ridge, in Bourbon County, made the journey across the State of
Kentucky to see for himself the wonderful things of which he and all
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the Northwest country were daily hearing astonishing accounts. He says:
"There, on the edge of the prairie in Logan County, Kentucky, the multitudes came together and continued a number of days and nights encamped
on the ground, during which time worship was carried on in some part of
the encampment. The scene was new to me and passing strange. It baffled description. Many, very many, fell down as men slain in battle, and
continued for hours together in an apparently breathless state, sometimes
for a few minutes reviving and exhibiting symptoms of life by a deep
groan or a piercing shriek, or a prayer for mercy fervently uttered. After
lying there for hours, they obtained deliverance. The gloomy cloud that
had covered their faces seemed to gradually to disappear, and hope in
smiles brightened into joy. They would rise shouting deliverance, and
then would address the surrounding multitude in language truly eloquent
and impressive. With astonishment did I hear men, women, and children
declaring the wonderful works of God and the glorious mysteries of the
gospel."
Deeply impressed by all he had seen and heard, this godly minister
returned to his people in Bourbon County and told them the story of
what he had witnessed. "The congregation was affected with awful solemnity, and many returned home weeping." Not many months after-August,
1801-the people saw for themselves scenes at Cane Ridge. "The roads
!-Vere crowded with wagons, carriages, horses, and footmen moving to the
solemn camp," says Stone. "It was judged," he continued, "by military
men on the ground that between twenty and thirty thousand people were
assembled. Four or five preachers spoke at the same time in different
parts or the encampment without confusion. The Methodist and Baptist
preachers aided in the work, and all appeared cordially united in it.
They were of one mind and soul; the salvation of sinners was the one
object. We all engaged in singing the same songs, all united in prayer,
all preached the same things . . . The numbers converted will be known
only in eternity. Many things transpired in the meeting which were so
much like miracles that they had the same effect as miracles on unbelievers. By them many were convinced that Jesus was the Christ and
were persuaded to submit to him. This meeting continued six or seven
days and nights, and would have continued longer, but food for sustenance
of such a multitude failed. To this meeting many had come from Ohio
and other distant parts. These returned home and diffused the same
spirit in their respective neighborhoods. Similar results followed. So
low had religion sunk, and such carelessness had universally prevailed,
that I had thought nothing common could have arrested and held the attention of the people."
This narrative reads like the accounts of Whitefield's preaching on
Boston Common, in the New World, or on Blackheath, in England. It
sounds like the stories of the assemblies to whom the Wesleys spoke. It
depicts a marvelous and startling awaking. And Mr. Stone is right. For
such an uncommon need there was required an uncommon remedy. An
effeminate preacher of the academic sort in the present day, sitting down
to analyze such a work, is as incapable of comprehending it as the dainty
dandies of the days of Rehoboam would have been unable to understand
the miraculous achievement of Gideon's three-hundred.
The good work ran rapidly through all the Cumberland and Ohio
country until every settlement was full of faith and fervor. The Presbyterians soon dropped the camp meetings, but the Methodists took them up
and turned them to blessed account in the "winning of the West."
Fortunately for the Methodists and for the Movement, and as happily
for the country, William McKendree, a very strong and judicious man, who
subsequently became a bishop, was appointed presiding elder on the Kentucky District in 1801. Under his skillful administration camp meetings
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were made of great service in the upbuilding of his own Church and in
the promotion of the revival in the West.
Of course, the revival soon developed excesses and irregularities,
and again, as in the days of Whitefield and Wesley, the futile and foolish
effort was made to get rid of the smoke by smothering th:! flame. It
failed, as it deserved to fail, and the purifying fire burned on despite all
of its own defects and against all opposition.
And the movement vindicated its heavenly origin by the peaceful
fruits of righteousness which it yielded. Dr. George A. Baxter, a man of
most sober . mind and even temperament, wrote in reply to a letter of
inquiry from the celebrated Archibald Alexander, of Princeton, as follows: "On my way I was informed by settlers on the road that the
character of Kentucky travelers was entirely changed, and that they were
as remarkable for sobriety as they had formerly been for dissoluteness
and immorality. And, indeed, I found Kentucky, to appearances, the most
moral place I had ever seen. A profane expression was hardly ever
heard. A religious awe seemed to prevade the country. Upon the whole,
I think the revival in Kentucky the most extraordinary that has ever visited the Church of Christ; and, all things considered, it was peculiarly
adapted to the circumstances of the country into which it came. Infidelity
was triumphant and religion was on the point of expiring. Something
extraordinary seemed necessary to arrest the attention of a giddy people
who were ready to conclude that Christianity was a fable and futurity a
delusion. The revival has done it. It has confounded infidelity and
brought numbers beyond calculation under serious impressions."

So much for the transforming power of camp meetings. But
let us take an additional excerpt from Peter Cartwright, presenting another feature of camp meetings, the strange experiences developed by them, experiences we shall discuss in another place.
The excerpt is contained in a quot::~.tion from Dr. Garber's "Romance of American Methodism":
Many strange physical demonstrations occured at the camp meetings.
The records show that people were so affected by the preaching, the singing and the general excitement of the camp meetings that they would
faint and swoon and be unconscious for hours. Others would so lose control of their muscles that they would be unable to keep their arms or
head from jerking. A description of the jerking is told by Peter Cartwrigth in his autobiography. Cartwright wrote: "To see those proud
young ladies, dressed in their silks, jewelry, and prunella, from top to toe,
take the jerks would often excite risibilities. The first jerk or so would
see their fine bonnets, caps, an.d combs fly and so sudden would be the
jerking of the head that their long, loose hair would crack almost as loud
as the wagoner's whip." In addition to the fainting spells and "jerks"
there were those who were affected by "dancing" and "laughing" exercises. Even individuals who came to witness these unusual phenomena
were themselves struck down or afflicted with the "jerks". One historian
states that "at first appearance these meetings exhibited to the spectator,
unacquainted with them, but a scene of confusion as scarce can be put into
human language."

So much for the camp meeting as an institution. It was a
distinctly American institution, arising usually out of a lack of
adequate church building and out of sparse settlement. Bishop
Asbury speaks of 400 to 500 of them held annually. They were in
Arkansas, as in all other regions of the country. It was not un-
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common to hold an Annual Conference in connection with a camp
meeting, as was done for the first Conference ever held in Arkansas, 1833, at Salem Camp Ground, near Cane Hill, a session we
have already mentioned. There were in Washington County several other camp grounds of long standing, as Thornberry, Macedonia, and Greathouse Camp Grounds. Old Center Point has been
the site of a camp ground for time now immemorial. Another of
long standing in Saline County, near Benton, is Salem Camp
Ground; there was the Davidson Camp Ground, in Clark County,
the Ben Few Camp Ground, Dallas County, others still in Columbia
County and in Drew County. They were scattered all over Arkansas as the years went on, and they bore their usual fruit in the
salvation of the people.
As respects the "jerks", we have no record of this particular
experience in Arkansas. It was an experience which never, so far
as we have seen any record, crossed the Mississippi River, and
seems to have been confined to an early day in the Eastern States.
It was a strange experience, attributed, by some, to the power of
God; by others, to the presence of the devil. The same causes were
assigned for trances and coma, and these were of rather frequent
occurrence in our western camp meetings and other revivals. We
do not doubt that at such a time both God and the devil are actively present. But these experiences, while entirely genuine as experiences, were not derived directly from either of these sources.
One and all they are cases of overwrought nerves, under powerful
emotional excitement, for religious experience in those days was
usually highly emotional. So general was this that many people
did not think one could have Simon-pure religion without a good
deal of emotion, a conclusion we shall presently discu-ss.
We have noted one peculiar difference between the jerks, on
the one hand, and these states of trance, on the other. The jerks
were common to believers and mockers. The latter were often
smitten with them, much to their chagrin· and dismay. Having
come to mock, they were mocked. But we have never known an
impenitent sinner to go into one of these trances, and we have never
known a penitent to fall into one who did not come out with a
profession of religion. There is such a thing as mass psychology,
and a crowd may be so swayed by a mighty influence that some
who are not in sympathy with its purposes are caught in the waves
that roll over them. And so it happened to some who came to
mock that they were taken with the jerks. A trance, on the other
hand, might very easily ensue for a person who thinks he is utterly ruined, or is, as the good old brethren used to put it, "hair-hung
and breeze-shaken over hell," and that the "orthodox" hell of fire
and brimstone which they preached-a trance, we say, for this
person might rather be expected the very instant the transition is
made through faith that lays hold on eternal life, and transporti:l
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the soul to the gate of heaven. And this is most likely exactly
what happens, and it explains the fact that all who come out of
such trances come out saved. We have often seen this. Often inexperienced friends would become alarmed. But always friends
who had experience with these matters would give comforting assurance, and we have never known it to fail.
While we have denied that these unusual experiences come
directly from any supernatural source, holding that they are to
be explained on psychological grounds, we are very far from believing that the source of the emotions that produce them are of
any purely natural origin. Our gospel surely deals with supernatural forces, and there are most certainly supernatural elements
in religious experience, elements that lie utterly beyond the range
of any earthly science; science has no apparatus with which to
reach them; must deal only with things that can be seen or otherwise apprehended by the senses. But God is a fact that lies beyond our senses. So are faith and hope and love, facts as veritable
as any in the universe. A consciousness of the forgiveness of sins,
of acceptance with God, are either facts or else human nature itself is a lie; and unnumbered millions of the best men and women
that ever lived testify that they have these forms of consciousness.
Many "highbrows" in this sophisticated age of ours have seemed
determined to cast everything into the molds of their science.
Their talk about dogmas comes with poor grace from men who
have never experimented with the very things about which they
talk-they have never tried out our holy religion on the terms
prescribed by its Founder. There is much in religion that they
have never fathomed, and never can on their principles. The people who "got religion" in these camp meetings, albeit they may
have been troubled with trances and even with jerks, did find out
its meaning. And the visible proof of this is always a changed life.
Multiplied thousands were so changed.
To essay to dismiss all this by dubbing it mysticism is worse
than futile. A mystic is a man who believes in the existence of
realities that lie beyond his reasoning powers, realities into the
knowledge of which he does not come by reasoning, a knowledge
that he has by direct intuition, coming out of the deeps of his own
soul; and there was never a man who was not a mystic, for all
men have claimed to have just such knowledge. How this knowledge got into the deep of men's souls is something no science is
competent to tell, whether the science be Biology with its microscopes or Psychology talking about the subconscious mind. These
are experiences in the sphere of the spirit, beyond the categories
of science, having categories of its own. For this reason no science
can affirm that such experiences come from God or from any other
supernatural source. For precisely the same reason no science can
deny that they do come from God. Our psychologists tell us that
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they arise out of the subconscious mind; that there our emotions
and impulses are brooded; and thence they break up into the spotlight of our consciousness. How could any science get back of or
beneath our subconscious minds and tell us what is working there?
Our Scriptures tell us that the Holy Spirit is at work with us and
within us; the instinctive belief of men affirms the same thing;
and this witness is borne out by the fruitage of good lives. This
is knowledge of a practical sort, verified by ages of experience. We
are perfectly willing to rest our eternal destiny upon it. For if
Almighty God has not been in our exepriences of faith, hope, and
love, we may boldly say that he has lost his only opportunity to be
of any service to us at all; he might as well not be at all. So that
our real alternative is either to accept him as present here or else
go at once into blank atheism.
If any reader is tempted to think that we have gone rather
far afield in devoting so much space to this discussion, we trust
we need only remind him that the experiences of our people in
camp meetings and revivals are a vital part of our history-so
vital, indeed, that without them there would have been 1.10 history
to write. More than any other factor revivals have made Arkansas, as they have made all America. It is the sense of God and
getting into right relations with God that lie at the very basis of
our whole progress as a people. The experience through which we
are passing as this is written (1935) ought to demonstrate to any
thinking mind that man cannot live by bread alone; that the life
of a people can be wrecked while they are surrounded by abundance of material things, like "The Rich Fool" of the Bible, when
his barns were bursting with abundance. "Things" never made a
people; can never do it, may even be the source of corruption.
What we need and must have is the vitalizing tide of a new and
higher life poured through society, awakening higher impulses,
imparting noble aspiration to the lives of the people. And this
has been done by revivals.
We spoke above of the relation of emotion to pure religion.
We cannot conceive of a religion that would not be attended by
some emotion. God gave us our emotions to move us, and the fear
that some people have of emotions is essentially false. How can
any man have due sense of sin or a due sense of salvation without
emotion? And yet emotion is not religion, and there may be firstclass religion where there is very slight manifestation of emotion.
People sometimes speak of "powerful religion" where there are
evidences of powerful emotion, but this is not necessarily the case
at all. It is mostly a question of personal temperament. Some
people have naturally quick and powerful emotions; some give loose
rein to their emotions; some are more phlegmatic; and some curb
what emotion they have. Let us here state a case:
In August, 1880, the writer was holding a revival meeting un-
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der a brush arbor near the site of the present town of Hartford.
Rev. J. M. C. Hamilton, then a local preacher, but soon afterwards
to become one of the best revivalists we ever had in the State, was
helping. We had scaffolds buildcd around the arbor on which were
laid flat rocks, and on these were lighted pine knots at night,
serving both to give us light and to push back rough boys who
might be disposed to disturb our meeting. Two boys, among others,
were at the altar, S. F. and 0. E. Goddard. Their father had to go
to the county seat that day to carry election returns. Their sister
next older than themselves had been converted at the morning
service. The father had not returned in time for the night service.
It was within the space of a few minutes that one of these boys
after the other straightened up from the alter and began quietly
to look around, without saying a word. Each of them, when
questioned, said that he r.ad found the Lord. We went to their
home that night, the father having by this time returned and
the family having retired. They showed the preacher to his
room, and soon all was a dead quiet. But in some fifteen or twenty
minutes a tremendous whoop broke on the midnight silence, twice
repeated. It was the father, who had been informed of the conversion of his children. He was of a very quick and excitable temperament. The boys took their temperament from the mother,
who was quiet and gentle. So much for the matter of temperament in religious experience. Some talk of what they call powerful conversion, and getting a great case of religion, as shown by
the noise that is made. This father had religion, to be sure, and
as we shall see a little further on. But the mother had it, too, and
so did the sons, as their whole lives have proved.
Be these experiences produced in camp meetings and revivals
of what form they may, we submit that it is utterly absurd for any
man to deny, in the face of facts recorded in this chapter, that
such experiences lie at the foundations of all that is best on earth.
In addition to the forms of experience already discussed, religious people in Arkansas have had also experiences that are
usually called psychic, though doubtless these have not been more
common here than in other regions. They are usually connected with the death of good people. We have had many reports
of people who in their dying moments claimed to see standing
around the bedside friends who had departed this life. Sometimes they recognized people whom they had never know while on
earth. There can be no doubt of the sincerity of these claims.
Just what we are to make of them we cannot say; they lie beyond
the range of any psychology at present known to us. Psychologists
have indeed suggested that telepathy will account for them; that
mental pictures pass from mind to mind in such tense moments.
Undoubtedly telepathy holds as yet some secrets. The London
Society for Psyscical Research, which is a serious and honest or-
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ganization of well-known ability, has a record of at least one authentic instance in which a mental picture was passed by ordinary
conversation to another mind; passed without any mention of the
subject from this mind to a second mind; and was passed by this
mind to yet another mind, this time by being told in the ordinary
way. It may be that telepathy plays a part, but it may also be
that heavenly visitants do actually come about us, and that they
are always much nearer to us than we are accustomed to think.
For there are some experiences for which no theory of telepathy
seems to account. Let us consider two or three cases.
Horace Bushnell, one of the ablest minds America has ever
produced, gives an account of a venerable looking man he met
in California many years ago. He noticed that people treated this
man with marked deference, and, upon inquiry about him, he got
this story: Many years before this time the man had a strange
vision, a dream, in which he saw many people snowbound in the
mountains, perishing of hunger and cold. He told his dream to
friends, and they passed it lightly. The next night the dream was
repeated, and the man became disturbed. The third night it was
again repeated. He told a trapper about it, giving a vivid description of the scene. Whereupon the trapper told him that he knew a
place that corresponded exactly with what he described, the Carson Valley Pass of the Sierra Nevada Mountains. Despite the
ridicule of people about him, he made preparations to go to the
rescue of the people of his vision, gathering up a lot of pack mules,
with blankets and food; set out for the Pass, found there just what
he had seen in his dreams, and brought the people out. And thi<;
was the background of the deference the people were showing him.
In this connection the reader may refer to a rather striking
experience already recorded in our narrative, that of Jerome C.
Berryman, of Hot Springs and Mound Prairie Circuit in 1830, in
which he had, with his eyes open, what he always regarded as a
distinct vision from Heaven, a vision that gave him confident assurance that he would recover from his desperate illness and go
on with his work. He immediately told attendants of the vision,
expressed full confidence in its message, slowly recovered, lived
for seventy-six years yet to come, dying at ninety-six, having been
for seventy-eight years a Methodist preacher-so far as we know
the longest record of ministerial service in the annals of Methodism, and one of the most laborious and honorable. The witness
of such a man is not to be lightly set aside.
There was in Des Arc, Arkansas, many years ago a very devout
layman by the name of Brock, brother to Rev. Moses Brock, long
prominent in the Memphis Confererce. He had a sister in another
State. One night about eight o'clock he told some of the family
to go out in front, that he heard the voice of this sister calling
outside. No one was found in front; but in a few days a letter
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came announcing that the sister had died at the very hour he
seemed to hear her voice. Mr. Brock was at this time in rather
poor health. Not so long afterwards, sitting quietly bv the fire
after night, he informed his wife that he would leave "the world
that night. He went on to tell her of his love for her and how
much she had always meant to him. He then asked to have his
son Tom called. He told the young man that he was about to go
away, and wanted to know of him if he had ever seen his father
do anything unbecoming a Christian gentleman. Tom mentioned
one instance in which he thought his father had not done exactly
the right thing. The old gentleman remembered the transaction,
and said that he did what he thought right at the time; that he
still thought so; and if the boy took another view, it was just the
difference of opinion between two men. He then asked the boy if
there was anything else of the sort, to which the son gave a negative reply. Shortly thereafter the old gentleman requested that
they assist him to his bed. When in bed he folded his hands over
his breast, inquired whether he was "in position", and quietly
breathed his last.
The foregoing was related to me some thirty years ago by
Rev. T. H. Ware of the Little Rock Conference. In addition, we
have in a recent issue of the Arkansas Methodist (January 31,
1935) from the pen of Dr. Forney Hutchinson, who was stationed
in Des Arc in 1899. an account of William Brock, who seems to
have been a son of the Brock we have mentioned, and who was one
of the most useful and benevolent men, walking with God, caring
little for what other people said or thought about him, simply doing good and trusting in the Lord. Here is what Dr. Hutchinson
says about him:
Dr. Brock was psychic to a remarkable degree. Indeed, his experiences
were almost uncanny. He could discern a happening before the news of
it could reach him in the natural way. For instance, an uncle died in
Mississippi one night, about which he told his friends the next morning.
In due time a letter giving the details of his uncle's death came. I met
him on the street one day, and noticing that he was depressed, asked the
trouble. He said his sister died the night before in Mississippi. As communication by wire was impossible, I inqured as to how he got the news.
He casually replied that it came in a dream. I insisted that he might be
mistaken, but he was sure. Later the mail confirmed his dream. He
declared such experiences were common.

Here is another instance, which concerns a man whom the
writer knew intimately, the death of C. E. Goddard, already mentioned, a noble layman who lived near where the town of Hartford
now stands and who passed away some twenty-five years ago in
Oklahoma. On request, his son Dr. 0. E. Goddard, well known to
our whole Church, has furnished us with the following:
My mother and father died in the same year, mother preceding father
about forty days. At this time my brother Sam (Rev. S. F. Goddard) was
presiding elder on the Holdenville District and I on the Muskogee District,
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Oklahoma Conference. After mother's death, we placed our . father in a
sanitarium at Sulphur. This was in the bounds of my brother's district.
One afternoon at five o'clock my brother called me over long distance and
said: "Our father is acting and talking very strangely. You had better
come down on the next train." I expressed some doubts about being able
to come. But at six o'clock I felt a strange urge to know how father was.
I called Sam over long distance and said: "How is he?" The answer
came back: "He is dead." On reaching Sulphur, I heard the interesting
story of his going. The day before, Rev. W. U. Witt, pastor of First
Church, Sulphur, called and had prayers with him. On Brother Witt's
le.aving, my father said: "Brother Witt, I'm glad you came. This will be
the last time you will call on me. Tomorrow I'll be in heaven." Early
the next morning, the doctor was making his round among the patients.
When he came to my father's room, father said: "Did Sam get in last
night?" The doctor told him that Sam was there. Then father said: "Tell
him not to leave today, for this is my last day on earth." The doctor
answered: "Grandpa (that is what he called him), you could not die
until you get sick!" Father had had a stroke of apoplexy which left him
impaired in body and mind. We had been told by thEfphysicians that the
next stroke would likely take him away. So we had him in the hospital
with three nurses, one of whom was to be with him every moment. He
was not bedfast, but went down to the post office and other places daily.
But we did not fancy the thought of his dying unattended or being found,
as an unidentified man on the streets. So we engaged these three nurses,
one of whom must be at his side every minute, day or night. When Sam
came in, father said: "Sam, don't leave me today. This will be my last
day on this earth." Sam did not know whether it was a mental aberration, a vision, or what. All during the day he told everyone, rather casually, that he would not live to the end of the day. He talked about it like
he would a trip to Oklahoma City or Fort Smith.
After Sam had talked to me at five o'clock, my father, Sam, and the
three nurses were in the room, when father call~d them to prayers and
led' the prayer himself, praying much as he did at the family altar eyery
night during our growing up. At the close of the prayer he sat on a
lounge. Then he said: "All things are now arranged and I'm reacfy to
go." Then he lay down on the lounge. Of course the situation was tense.
Sam and the nurses sat in silence for some moments. Then Sam spoke
to him, but no answer. Sam went to him to find that he was not breathing and his heart was still. Without a groan or a struggle, his spirit had
passed out of a great robust bo_dy. (At seventy-five he stood more erect
and stepped quicker than any son he had).
Call it psychic, delusion, clairvoyant, vision, spiritual intuition, divine
revelation-call it what you may-I call it an appropriate outgoing for
such a life. He died as he lived-prepared. He came nearer being prepared for all foreseeable events than any other human being I have
known. On the farm, when corn-planting day or cotton-planting day
arrived, he had his seed, his plows, harrows-all in readiness. When the
day to take cotton to market arrived, the wagons had been loaded, camping utensils and equipment and all other provisions for a three day's
journey were ready. I never knew h4n to be unprepared to meet a financial obligation the day it way due, poor as he was.
He looked down the road and saw death and made the most minute
preparation, temporally and eternally. He gave full directions about winding up his earthly affairs, even to the text he wanted the preacher to use
at his funeral. (Dr. James A. Anderson, under whose ministry Sam and
I had been converted in our boyhood, was asked to conduct the funeraL
We did not find the paper giving details as to his funeral until we re-
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turned from 8is burial, but we had carried out substantially, his directions).
He died as he lived-prepared.
I had rather have the heritage of
such an outgoing than to have bequeathed to me all the wealth of a Ford
or a Rockefeller.

There was a strange psychic experience at Cotton Plant during the year 1927. Rev. B. L. Wilford was our pastor there a c
that time, and at our request he furnished the following account:
Mrs. Carrie Trainer had been suffering for several months from an
internal cancer. She had been very low for several days previous to
June 7. About three weeks previous to this her mother had died in Hayti, Missouri. This fact had been kept from her on the advice of her
doctor.
On the morning of June 7, she was resting better than usual, though
very sick.
Her husband, daughter, and brother went to town, leaving a
negro girl with her. While they were in town, Mrs. Trainer heard a
voice calling her name, "Carrie, Carrie." She recognized this as the voice
of her mother. Thinking her mother right sick in Hayti, sbe was very
much excited and had the negro girl to go out to the front to see about
the voice. The girl reported that there was no one in sight. In a few
minutes the voice was heard again, saying, "Carrie, Carrie, this is mother;
I am dead, take care of your brother. I am coming for you." This excited her very much. She had the girl call the family, the doctor, and
her pastor.
When she had told them what had happened, they then told her
that her mother had been dead some three weeks. When the pastor came,
all left the room but the family and the pastor. The whole matter was
discussed. Mrs. Trainer interpreted it all to mean that the spirit of her
mother had come to call her and that in a very short time she would die.
She asked that we pray with her and that in the matter God's will be
done. While she wanted to stay with the family, she was willing and
ready to go. We all supposed death had struck her. The doctor thought
so. Her mind seemed perfectly clear. The doctor, M. E. Mathis, gave her
a hypo to make her rest. She rested some that day but was restless that
night.
The next morning about nine o'clock the family and some friends
were sitting in the room with her, when the voice came again saying.
"Carrie, Carrie, I am waiting for you". All that were in the room heard
the voice. The husband, daughter, and brother, as well as Mrs. Trainer,
recognized it as the mother's voice. Mrs. Trainer answered, "All right,
mother."
·
The voice was usually preceded by two muffled raps. The raps and
voice were heard a number of times daily for about a week. The last
was heard on June 13. This time it seemed very far away.
I am not able to give the names of all who heard it, but the following did: Mrs. A. C. Trainer, the sick woman whose mother passed away
some three weeks before. She passed away July 31; Mr. A. C. Trainer,
husband, local manager of the Arkansas Light and Power Company; Miss
Hazel Trainer, daughter, telephone operator, heard the voice and raps
many times, as did her father; Mr. Nunn, brother of Mrs. Trainer, railroad man, recognized the voice as that of his mother; Mrs. W. H. McCain,
friend of the family, who remained by the bedside day and night for many
days, leader among club women and member of the Presbyterian Church,
heard the voice a number of times; Mrs. Harry Barnett, friend, J ewess,
spent much time there and heard the voice and raps often; Mrs. Ross
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Mathis, friend, society leader, member of the Presbyterian Church, heard
the voice many times; Mrs. Jennie Austm, neighbor, teacher in the Methodist Sunday School, heard the voice often; Mrs. Charlie Angelo, neighbor, society leader, member of the Presbyterian Church, heard the voice
a number of times; Mrs. Lula Hill, friend, neighbor, leader in Church
work, District Secretary of Woman's Missionary Society, head of local
charities, teacher in Sunday School for many years, heard the voice and
also the peculiar noises-doors opening, etc.; Roberta, the negro girl who
worked in the home, heard the voice also; Rev. W. M. Edwards of Batesville, Arkansas, an evangelist, was holding a meeting at the Methodist
Church at the time, and heard the voice and raps and footsteps more than
once; the writer heard the voice only one time, about nine-thirty Sunday
morning, June 12. He had been in the home daily for several weeks and
many times some days. He was there only one time when the voice was
heard. The Trainer family are members of his Church, and he is well
acquainted with all who say they heard the voice and believes them to
be truthful and sincere, and as far as he knows none of them ever believed in Spiritualism or anything like it.
Many have offered solutions, but none have solved the mystery.
Many rumors were started, but were found to be mere rumors. For many
days after the voice was heard she took no medicine and had no pains.
However, just before her going she suffered a great deal. On August 1,
1927, the writer conducted her funeral services in the First Methodist
Church, at Hayti, Missouri. She was a devout Christian.
These are the facts as near as I can relate them; I have no explanation to make, I just know that I heard the voice and I am sure others did.

Whether or not we are to pronounce these experiences as religious, we have no record of their occurence except among religious people. They do strongly suggest our nearness to the unseen,
certainly the reality of the unseen, realities in whose existence it
ought not to be difficult to believe in these days of electrons and
radio waves. We say, once more, that there certainly is in religious experience a whole body of facts which lie quite beyond tlw
domain of science as such. Science can neither affirm them nor
deny them. They belong to the domain of the spirit, and they
rest upon the evidences that lie along the whole track of the spiritual history of the human race, the religious life of men. If anyone
is convinced by such evidence that these phychic experiences are
of divine origin, there is no way to deny it. Certainly, it cannot be
held irrational to believe that spirit may comm•.me with spirit. and
this is true though a thousand pretended communications may
have been shown to be fraudulent.
When all is said, a religious experience is to be weighed not
so much by its genuineness as by its value-two very different
things. Its genuineness is measured by its sincerity; its value,
precisely as the value of anything else at all, by what it will produce. And measured by this standard, we may be quite content
to rest upon the experiences produced, in all their varieties, by
camp meetings and revivals. They have helped to make the best
that is in us.
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OLD LOVELY LANE MEETING HOUSE, BALTIMORE
This building was erected in 1774, at Lovely Lane, on Calvert St.,
Baltimore. In it the Methodist preachers convened in the Christmas Conference, December, 1784, and organized the Methodist Episcopal Church.
This event, now 150 years ago, has been celebrated the past year throughout American Methodism. It culminated in the Sesqui-Centennial Celebration in Baltimore, October 10-14. The Merchants' Club now occupies
the site of this historic church.

