CHAPTER  17

HOLY ORDERS

Summary

I.  The solemn teaching of the Church.

II.  The Sacrament defined.  Its minister and its subject.  How the Sacrament is conferred.
III.  The effects of the Sacrament, general and particular.  The powers and graces received by the Deacon, the Priest, and the Bishop.
IV.  The different kinds of Orders:  Sacramental and non-Sacramental: Major (Holy) and Minor.  The Ministries.  Male ordination.  Deaconesses.  The celibacy of the clergy.
V.  The Hierarchy of Orders.  The Hierarchy of Jurisdiction.  The Bishops and Apostles compared.
VI.  The Sacrament of Holy Orders was instituted by Christ.  Proof: (1) from the solemn teaching of the Church;  (2) from Sacred Scripture;  (3) from Tradition.  (4) Argument from reason. – Objections to the claim of Apostolic succession; objection to the title ‘Father’: replies.
I

The solemn teaching of the Church.  The Church teaches solemnly that:
(1) Holy Orders is a sacrament instituted by Christ.

(2) It imparts the Holy Spirit and imprints an indelible mark or character on the soul.

(3) In the New Testament there is a visible and external priesthood.

(4) Christ conferred the priesthood upon the Apostles at the Last Supper.

(5) Through this sacrament, there is set up in the Church, by divine ordinance, a hierarchy consisting of Bishops, Priests, and Ministers.

(6) The Episcopate is superior to the Priesthood;  the Bishop has power to confirm and ordain.

(7) The Priest has power to consecrate and offer the Body and Blood of the Lord, and to forgive sin.

II

The Sacrament defined.  Its minister and its subject.  How the Sacrament is conferred.
the sacrament defined.  Holy Orders is the Sacrament which imparts to a man the gift of the Holy Spirit, so as to enable him to perform validly and worthily the sacred functions of deacon, priest, or bishop.  The sacrament, therefore, can be conferred in three degrees:  diaconate, priesthood, or episcopate.
its minister.  The minister of this Sacrament is a Bishop.

its subject.  The subject is any baptised person of the male sex.
For valid ordination to the diaconate, the man must be baptised.  For lawful ordination to the priesthood, the candidate must be a deacon.  For valid ordination to the priesthood he need not be a deacon, because the power given with priesthood includes that of diaconate.  For ordination to the episcopate (office of bishop), a man must first be a priest.

how it is conferred.  The Sacrament is conferred by the imposition of hands and prayer.  Thus, like all the other Sacraments, it is constituted by two factors.
  The imposition of hands, or laying on of hands, shows that some kind of power is being given.  The words of the prayer show that it is a sacred ministerial power, and express what kind of power.

“The imposition of hands” denotes the use of the right hand alone or both hands together.  Besides “the imposition of hands”, there is also, as will be noted below, “the extension of hands”, which describes the action of the Bishop in stretching out his right hand or both hands towards the candidate or the newly ordained.  It is regarded as introducing or continuing the imposition of hands, and has the same meaning.  When Christ prescribed the imposition of hands for the giving of Holy Orders, He prescribed nothing unfamiliar to the Apostles:  they knew that Moses, at the command of the Lord, laid his hand on the head of Joshua to appoint him as his successor;  and they had seen Christ Himself impart a blessing or restore health in the same way.

The ceremonies and prayers that follow are those of the Roman Rite.

The rite of conferring Diaconate.
  During the preliminary ceremonies, the candidate promises to observe celibacy, to pray the Liturgy of the Hours daily, and to respect and obey his Bishop.  The Bishop alone lays hands upon the man’s head in silence, then with hands extended over him, says the prayer of ordination, including the essential prayer: “Send forth the Holy Spirit upon him, Lord, we beseech, that he be strengthened by the gift of Thy sevenfold grace to carry out faithfully the work of Thy ministry.”

Other prayers and ceremonies follow as appointed by the Church:  the new deacon is vested in stole and dalmatic, and is presented with the Book of the Gospels.

The rite of conferring Priesthood.  After preliminary ceremonies, during which the deacon to be ordained priest renews his promise of respect and obedience to his Bishop, the Bishop lays both hands on the candidate’s head in silence.  The priests then do the same, one by one.  Then the Bishop alone, with hands extended over the ordinand, says the prayer of ordination, the essential part of which is: “Grant, we beseech, Almighty Father, to this Thy servant, the dignity of the Priesthood; renew the Spirit of holiness deep within him; may he hold, O God, the office of second rank received from Thee and by the example of his behaviour afford a pattern of conduct”.

The other ceremonies, though obligatory, are not of its essence:  the newly ordained priest is vested in stole and chasuble, the Bishop anoints the palms of his hands with Chrism,
 and presents him with the paten holding the host, and the chalice containing wine and water.  The priest then, conjointly with the ordaining prelate, celebrates Mass, and, for the first time, consecrates the Body and Blood of Christ.
Conferring the Episcopate.  No one may consecrate a bishop without a mandate from the chief Bishop, the Pope.
  The principal consecrating bishop must have at least two other consecrating bishops with him: a rule made universal by the Council of Nicea in 325.  These other two bishops also impose hands and recite the essential prayer.
  In the absence of others, one bishop alone suffices to confer the episcopate.

The rite of conferring it.  After preliminary ceremonies, during which the priest chosen to be Bishop promises to discharge the episcopal office faithfully, and promises obedience to the Successor of Peter, the consecrating Bishops in turn lay both hands on the head of the priest in silence.  The principal consecrator places the open Book of the Gospels upon the head of the Bishop-elect;  two deacons hold the Book above his head while the principal consecrator, with hands extended over the Bishop-elect, recites the prayer of consecration.  All the consecrating Bishops recite the essential prayer: “And now pour out upon this chosen one that power which is from Thee, the governing Spirit whom Thou didst give to Thy beloved Son Jesus Christ, whom He gave to the holy Apostles, who established the Church in every place to be Thy temple for the unceasing glory and praise of Thy name.”
  This is the Sacrament of Holy Orders in its plenitude.

Outside the essential rite, and yet of great moment, other rites follow:  the new Bishop’s head is anointed with Chrism, he is presented with the Book of Gospels, and is invested with his episcopal ring, mitre and pastoral staff (crosier).

III

The effects of the Sacrament of Holy Orders.  in general:  the effects of the Sacraments of Holy Orders are:  (1) the Sacramental Character;  (2) Sanctifying Grace, and  (3) Sacramental Grace.
The Character.  “This sacrament configures the ordinand to Christ by a special grace of the Holy Spirit, so that he may be Christ’s instrument for His Church.  By ordination is received the capacity to act as a representative of Christ, Head of the Church, in His triple office of priest, prophet and king.”
  The sacramental character not only marks the soul indelibly, but also gives the power required for the exercise of the Order conferred.  Because of this indelible mark, a second reception of the same ordination or a return to a truly lay state is impossible.

Sacramental Grace perfects the souls of God’s ministers by directing and strengthening them to perform their different duties of instructing, ruling and sanctifying the faithful.  This Grace orients the soul of the priest to the sentiments and works of spiritual fatherhood.  Sacramental Grace consists also in the claim to special actual graces, or series of actual graces, which the Bishop, Priest, or Deacon needs for the worthy discharge of his sacred functions.

in particular:  The Deacon receives the power of preaching the Gospel effectively, of worthily and reverently assisting the Priest and the Bishop at Mass, of exercising the ministry of charity and of faithfully fulfilling his other duties.

It is the office of a deacon to:  administer solemn Baptism;  be custodian and distributor of the Blessed Eucharist;  bring Viaticum to the dying;  officiate at marriages and bless them in the name of the Church;  officiate at funerals and burials;  administer sacramentals and certain blessings;  preside over the worship and prayer of the faithful, e.g., Benediction and Vespers;  preach to the people and instruct them;  and assist in works of charity and functions of administration.
  A deacon may give those blessings explicitly allowed him by the liturgical books, but none outside the liturgy.

The Priest receives the power of forgiving sin in the Sacrament of Penance, and of offering the great Sacrifice of the Mass.  He is made another Christ, a living representative of the Redeemer whose work he continues.  A Priest is essentially a mediator, a sharer in Christ’s mediation.  To God, he presents man’s prayers, petitions, repentance and needs.  From God, he brings Christ’s truth, love, grace and mercy.

His office includes all that assigned to a Deacon;  as well, to administer Anointing of the Sick, and, when necessary, Confirmation.  As a co-operator with the Bishop, a Priest has the pastoral charge to teach, sanctify and govern the portion of the Lord’s flock assigned to him.

It is the sacred character received through the sacrament of Holy Orders which distinguishes the Catholic priest from a Protestant minister.  A minister holds an office deputed to him by his community, does not receive Holy Orders, and does not have—nor claim to have—the power to consecrate the Body and Blood of Christ or to forgive sins.  The distinctive character in the soul is the basis for the distinctive clerical dress required of the priest.
  His wearing of priestly dress is a proclamation of Christ, an outward sign of his consecration by and to Christ, and makes him recognisable and available to God’s people.
The Bishop receives the power of confirming and ordaining.  He is given the plenitude of the Priesthood and is made a Successor of the Apostles.
The office of a Bishop includes all that belongs to a Deacon and Priest.  Moreover, he regulates the celebration of the Sacraments, especially the Eucharist, and the discipline regarding Penance.  He governs and legislates for the particular church (diocese) assigned to him, gives judgement for his subjects, regulates the good order of the apostolate, and teaches his people in the name of Christ.

the bishop’s power of orders.  It is through our Bishops, therefore, that the sacred power bestowed by Christ on His Apostles to consecrate the Blessed Eucharist, to absolve from sin, to confirm, and to give the Holy Unction to the dying, is always kept alive in the Church.  Through his power of ordaining, the Bishop is enabled to provide his diocese with priests.  Through his priests, in turn, he causes people to be born into the Church.  He feeds them with the Bread of Life, and tends them in spiritual illness.
union with the church and co-operation with grace.  The Deacon or Priest’s power to teach effectively the truths of faith remains inactive until his Bishop has appointed him to preach.  Only then does he become associated with the successors of the Apostles, whom alone Christ commissioned to teach all nations.  Only then are men bound to listen to him.  But even then, his power of preaching will not fully assert itself without that zeal which is the fruit of Sacramental Grace.  Something similar may be said of his power to assist worthily in the Sanctuary.  Lawful appointment joins him to those whom Christ ordered to sanctify men by sacred rites, but it is only by co-operating with Sacramental Grace that he can acquire for himself, and communicate to the congregation, the true spirit of reverence for the ceremonies of the Church and the Mysteries which they illustrate.
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and the

Administration of the Sacraments

	Sacrament:
	Administered by:

	1.  Baptism
	Bishop, Priest, Deacon

or anyone in an emergency

	2.  Confirmation
	Bishop

Priest with a faculty or in an emergency

	3.  Holy Eucharist
	Bishop or Priest celebrate Mass.

Deacon is also an ordinary minister of Holy Communion.

Acolyte or deputed lay person are extraordinary ministers.

	4.  Penance
	Bishop
Priest provided he has faculties from the Bishop

	5. Anointing of the Sick
	Bishop or Priest

	6.  Holy Orders
	Bishop

	7.  Matrimony
	Bride & Groom confer the Sacrament upon each other. 

The Bishop, Priest or Deacon bless and officiate.


Sources for each:

1. DS 646; Florence: DS 1315; Trent: DS 1617; Benedict XIV: DS 2536;  Canon 861

2. Trent: DS 1630;  Canons 882-84

3. Trent: DS 1739-40, 1752, 1771;  Canons 900, 910, 230 §3

4. Trent: DS 1684-85, 1700, 1709-10, 1715;  Canons 966, 967, 976

5. Trent: DS 1719;  Canon 1003

6. Trent: DS 1768, 1777;  Canon 1012

7. Leo XIII: DS 3145-46;  Canons 1055, 1057, 1108, 1112, 1116;  CCC 1623
IV

Major and Minor Orders.  The ministries.
There have been eight Orders in the Roman Church, namely, the Order of Bishop, Priest, Deacon, Subdeacon, Acolyte, Exorcist, Lector (Reader), and Porter (Door-keeper).

major orders.  The Episcopate, the Priesthood, and the Diaconate are conferred through the Sacrament of Holy Orders.  They are sometimes known as Major Orders, to distinguish them from Minor Orders.  These latter were not instituted by Christ, but by the Church, and are therefore not part of the Sacrament.
the minor orders.  By the middle of the 3rd century in Rome, there were subdeacons, acolytes, exorcists, lectors and porters
—offices which became known collectively as the minor orders.  Their names suggest the duties originally attached to them. The Subdeacon was one step lower than a Deacon; he assisted at the altar, and by later legislation was bound to celibacy and the recitation of the Divine Office (the Breviary, the Liturgy of the Hours).  In the West, from the 13th century, the Subdiaconate was regarded as a Major Order, even if not instituted by Christ.  The Acolyte ministered to the Subdeacon.  He had charge of lighting the candles for Mass, helped at the serving of the wine and water, and was the bearer of letters from one Christian community to another.  It was the Exorcist’s duty to exorcise evil spirits.  The Lector read portions of the Sacred Scripture for the people, and instructed children in the rudiments of doctrine.  The Porter had the custody of the sacred edifice.  He called the faithful to service by ringing the bell, and helped to preserve order among the congregation.
For many centuries, before minor orders were conferred, the candidate for priesthood received the first Tonsure, a ceremony by which he was set apart and became a cleric.  Over time the minor orders became only steps by which a candidate approached Major or Holy Orders.  The office of Exorcist was discharged by a priest specially authorised by his bishop, and the duties connected with the other minor orders were fulfilled chiefly by the laity.

the ministries.  In 1972, in the document Ministeria Quaedam, Pope Paul VI abolished the subdiaconate and minor orders in the Western Church, and replaced them with lector and acolyte, henceforth to be known as “ministries”, open to laymen.  At the same time, the ceremony of Tonsure was abolished, and replaced by a rite of “candidacy”.  Entrance into the clerical state now takes place at diaconate.  Before diaconate, a candidate will have first received the two ministries.

Laymen
 may receive the stable ministry of acolyte in a liturgical rite, appointing them to serve at the altar and to assist, where needed, in the distribution of Holy Communion, and, in the absence of a deacon or priest, in presiding at liturgical prayers, conferring Baptism and exposing the Blessed Sacrament.  Laymen may similarly receive the stable ministry of lector, principally to exercise the ministry of the word of God.
The Eastern Churches retain the minor orders.  Each of them has some of the following:  subdeacon, acolyte, exorcist, lector, porter, cantor.  The Roman Church retains them in the Traditionalist clerical communities operating under the provisions of Ecclesia Dei.

Male ordination.  Deaconesses.  The celibacy of the clergy.

male ordination.  The Church’s constant tradition.  “Only a baptised man receives sacred ordination validly.”
  A woman cannot be ordained validly.  In continuity with the Jewish Synagogue, the Church has always excluded women from the service of the altar.  This is not her own regulation; it was established so by her Divine Founder.  A few heretical sects in the first centuries entrusted priestly functions to women, or had priestesses, and were condemned by the Fathers for this innovation.
  Regarding herself as bound by her Founder’s will for the ministry as He established it, the early Church’s witness is unanimous on this subject.  Early canonical documents also evidence the mind of the Church.
  St Chrysostom, in his classic work on the priesthood c. 387 A.D., says simply, “Divine law has excluded women from the ministry”.
  Until very recent times, male priesthood enjoyed peaceful and universal acceptance in the Church both of the East and West, and did not require extended defence or explanation.  All non-Catholic Eastern churches are at one with the Catholic Church on this doctrine.  Over the centuries, some writers have proffered weak arguments to explain the Church’s position, but the Church has not depended upon them.  In any case, a truth is not disproved by an invalid argument in its defence.  The points that follow are taken mainly from a document of the Magisterium issued to offer considerations in explanation of the Church’s position.

The attitude of Christ.  Christ’s attitude to women differed markedly from that of other Jews.  He let the legally impure woman touch His cloak to be cured, He let the woman who was a public sinner wash and dry His feet in the house of the Pharisee, He pardoned the adulteress, He forbade men to divorce their wives and upheld the marriage bond as applying equally to men and women, He was accompanied by women followers, He appeared first to women when risen from the dead and commissioned them to inform the Apostles.
  Being the divine Son of God, Christ was not bound by His culture and times in His decision to choose only men for the Apostolic college.  In fact, this was a counter-cultural decision, since the ancient pagan religions regularly had their priestesses.  Even the great Mother of God, the perfect embodiment of the Church, was not invested with the powers and dignity of the priesthood.  Below we shall see why.

The practice of the Apostles.  The Apostles and their successors continued in this tradition, while always availing themselves of the services of women in evangelisation, instruction and works of charity.  Several of them are mentioned in the New Testament, such as Phoebe, Priscilla, and Lydia.  There was never any question, however, of making them presbyters or official preachers of the Word.  The Holy Spirit, speaking through St Paul, says: “the women should keep silence in the churches … For it is shameful for a woman to speak in church … what I am writing to you is a command of the Lord.”  “I permit no woman to teach or to have authority over men”:
  women are excluded from the teaching and governing mandate of Holy Orders by reason of “a command of the Lord”.  St Paul writes not out of mere prejudice; it is he who authors one of the most vigorous texts in the New Testament on the equality of men and women as children of God.

The role of women.  The Church has always profited from the valuable services of women in the instruction of the faithful, service of the sick and needy, and the works of the apostolate.  As the work of spreading the Gospel in Apostolic times was facilitated by the exertions of devout women, so it is continued today by the nuns and sisters of the numerous orders and congregations.  There are women, such as Sts Clare, Gertrude the Great, Birgitta of Sweden, Catherine of Siena, Angela Merici, Teresa of Jesus (of Avila), Margaret Mary Alacoque, Therese of Lisieux, and Mother Teresa of Calcutta, who have bequeathed an outstanding heritage to the Church.  Lay women also direct home and family life.  They are the bearers of culture and form the souls of their children for life.  Many of the saints were indebted under God for their sanctity to the influence of pious mothers, and much of the good that there is in the world can be traced to the same source.  It is noteworthy, too, how many of the great mystics and recipients of divine messages for the renewal of Christian and priestly life have been women.

The teaching of the Church.  In 1994, Pope John Paul II promulgated an Apostolic Epistle, saying that in this matter, “which pertains to the Church’s divine constitution itself … we declare that the Church has no faculty whatsoever to confer priestly ordination on women, and that this judgement is to be held definitively by all the faithful.”

The basis for male priests only.  The priest must be a man because he represents a man, Jesus Christ, and by his ordination acts in persona Christi Capitis, in the very person of Christ the Head, who is the Bridegroom of His Bride, the Church.
  Here we see why the ordination of the Blessed Virgin would not make sense: she represents the Church as Bride, not the Church’s Head and Groom.  The ultimate reason for ordination of men only to represent Christ as Head, lies, therefore, in the fact that God the Son became a man and not a woman.  He became a man in order to be the Husband of the Church and at the same time the perfect image of the Fatherhood of God.
  A woman cannot be a Christian priest, because she cannot be a husband and father.  This leads us to the question of why God is called Father. 

First, let us keep in mind how children stand in relation to their father and mother.  The child is conceived and grows outside the father and is clearly distinct from him.  The child is conceived and grows within the mother.  God has revealed that He is to be called Father, for a father more than a mother is an image of the transcendence and might of God.  A woman, on the other hand, more than a man, is an image of those other immanent and tender qualities of God in His relations with the human race.  These various divine qualities have been demonstrated in the Incarnation and the sending of the Holy Spirit.

In human generation, the man is the  (1) initiating, (2) self-giving and (3) fecundating partner;  the woman, correspondingly, is receptive, co-creative and fruitful.  The man is the life-giver;  the woman, the life-bearer.  In the relationship between God and man, God is the  (1) Initiator  (2) who gives Himself and  (3) is the Lord and Life-Giver.  Hence, He is most appropriately called Father, is represented by Christ, and described in male terms.  The responsive, co-operating fruitful Church is most appropriately called Mother, is represented by the Virgin Mary, and described in female terms.  A woman cannot become fruitful of herself, without man;  the human race cannot by itself become spiritually fruitful or holy without the grace of God.  Nature is an image of grace, and grace does not destroy but perfects and elevates nature.

But if the First Person of the Trinity is given a female title, then God will be reduced in men’s minds to an immanent world-spirit that is barely distinguishable from the world itself.  Thus it is that those who call God “Mother” very soon degenerate into Earth-worship.  The God-Man, Adam-Eve, Jesus-Mary, Christ-Church couplets are primordial in the Christian religion.  It is impossible to reconstitute them without denying Revelation and changing the religion itself.

deaconesses.  St Paul says to the Romans, “I commend to you our sister Phoebe, a deaconess of the church at Cenchreae … for she has been a helper of many and of myself as well.”
  While this is the first use of the word deaconess, the ecclesiastical institution of deaconess as a state of life did not arise until much later, i.e., after 200 A.D.  The word deaconess until then could mean a servant or helper in a broad sense.  There were deaconesses in several of the churches of the East from the third century on.  They were officially instituted or commissioned to assist in the instruction and baptism of women, and visiting of sick women who needed bathing and desired Holy Communion.  In other regions, some religious, especially abbesses, were made deaconesses.  The Apostolic Constitutions c. 400 A.D. says, “A deaconess does not bless, nor perform anything belonging to the office of presbyters or deacons, but is only to keep the doors, and to minister to the presbyters in the baptising of women, for the sake of decency.”
  The priest anointed the head or forehead of a woman after Baptism, but for decency’s sake, the deaconess used to perform the additional anointings that followed.

The office and meaning of deaconess varied greatly from one church to another and one region to another.  Some regions never had them at all:  deaconesses were unknown to the church in Egypt, to the Maronites and the Slavs, and they appeared only belatedly among the Armenians.  The Latin Church had no deaconesses in the first five centuries.  Deaconesses in the east and west gradually declined in numbers until they disappeared some time probably in the 11th century.

The rank of deaconess was an ecclesiastical institution not part of the Sacrament of Holy Orders.  This is seen by the essential diversity of ways of instituting deaconesses, by the wide variation in their functions, and by the differing explanations regarding them—for whatever pertains to the essence of a Sacrament is essentially the same in matter, form and doctrine throughout the Church.  What was uniform was that deaconesses never taught or preached in public, and administered no sacraments, except that they sometimes gave Holy Communion to the sick or in convents.  We have seen above that a woman cannot receive ordination.
  That a woman cannot be a deacon follows from the fact that the diaconate is a part of Holy Orders.
  A deaconess was not a female deacon, therefore.

the celibacy of the clergy.
  The celibacy of the clergy takes its origin from the example and teaching of Christ.  His Church, which is His Virgin Bride and His pure Body, is fittingly served by a virginal priesthood.  Among Jews, the priesthood was hereditary, yet even in the Jewish Dispensation where the priest fathered children to whom his functions descended, continence was prescribed during his time of service in the Temple.

In the early Church, many, if not all clerics—whether celibate, married or widowed—observed perfect continence after ordination.  Naturally, therefore, the consent of a married man’s wife was required before he entered upon Holy Orders.  It is an undisputed fact that after ordination there could be no marriage for widowed or celibate clerics—a regulation which seems only to make sense if conjugal abstinence was demanded even of married clerics.  St Paul declares that a deacon, presbyter or bishop must be a “husband of one wife”,
 the reason being that a second marriage after widowhood was a sign that a man could not live in the continence customarily demanded of a cleric.  The Synod of Elvira, Spain (c. 300), was the first to legislate in written form this ancient norm of continence for single and married clerics.  Thereafter in the West, other local councils enacted similar legislation.  In the East, the contrary practice spread of allowing clerics to remain with their wives.  From the 7th century on, in both West and East, generally only monks or single clerics were elevated to the episcopate.  By the 13th century, the Western Church had generally ceased ordaining married men.  The Eastern Churches, however, continued to do so, as they do today, but generally selected unmarried priests to be bishops, or else required that bishops live apart from their wives.  In the West, since the Second Vatican Council, married men are able to become permanent deacons.
The value of clerical celibacy.  The Latin Church in requiring celibacy of her candidates for the priesthood is influenced chiefly by considerations such as the following:  (1) The state of virginity is holier than that of marriage, as the Church has defined,
 and is, therefore, more desirable in those who minister at the altar.  This is testified by the lives of Our Lord and the Blessed Virgin, and by the words of St Paul.
  (2) Celibate clergy have renounced marriage for the sake of the Kingdom of Heaven and so can serve God with an undivided heart.  They are not distracted from their work by family affections and cares, and are free to work wherever they are needed.  (3) Celibacy in the priest is a sign and stimulus of charity, and a singular source of spiritual fruitfulness in the world.  The celibate priest is a sign of the mystical marriage of the Church to Christ and is better fitted for a broader acceptance of fatherhood in Christ.
  Celibacy is most fitting in him who, by ordination, is configured to Christ the Head and Spouse of the Church.  (4) The priest’s vow of chastity wins for him the respect of his people.  It disposes them to listen to his instructions, and to approach him with confidence in the confessional.

But does not the Church deprive herself of potential priests by not choosing married men who have a priestly vocation from God?  In answering this, we ought first be clear that a vocation to the priesthood from God is confirmed via the Church and never outside the Church or contrary to her.  The Church is free to choose whom she will for the priesthood, and commits no injustice in not choosing married men.  To consider things in their proper light, we should say rather that all men first have a vocation either to the celibate or the married state;  and it is from those who have a celibate vocation that the Roman Church chooses some to be priests, if they are willing.  No injustice is committed, since no one, married or celibate, has a right to the priesthood.  It is an Order conferred upon some, but not upon all.

The Latin Church’s law of celibacy may be stated as follows:  (a) No one in Holy Orders can contract valid marriage.  (b) No married man in the Latin Church can receive the Priesthood licitly without permission of the Holy See, which is rarely granted and only for specified cases.  From the time of Pius XII on, exception has been made when a married Anglican or Protestant minister becomes a Catholic and offers himself for the priesthood.

The Eastern Churches in communion with Rome nearly all permit married men to receive Diaconate and subsequently Priesthood, but not the Episcopate.  They do not allow those already in Holy Orders to marry.  Their preference for unmarried men for the Episcopate is a proof that they regard virginity as the higher state.  Common to both East and West, both Orthodox and Catholic, is the tradition that once a man is ordained, he cannot then marry.  This applies also after the death of a cleric’s wife.
Eastern Church candidates for priesthood are normally bound to celibacy when they are training in Roman Church territories.
V

The hierarchy of Orders.  The hierarchy of jurisdiction.
In general, we mean by hierarchy (literally, “sacred government”) the ministers or officials of the Church, arranged in ranks according to the degree  (1) of spiritual power (Orders), or  (2) of sacred authority (jurisdiction) which they possess.

Christ charged His Church with the duty of teaching and governing men, and of sanctifying them by the administration of the Sacraments.  The Church teaches and governs through the hierarchy of jurisdiction.  She sanctifies through the hierarchy of Orders.
the hierarchy of orders (Spiritual power).  The hierarchy of Orders consists of Bishops, Priests, and Ministers
 of the Church.  The Deacon is inferior to the Priest, the Priest to the Bishop.  Every Priest is also a Deacon.  Every Bishop is at once Bishop, Priest, and Deacon.  The Papacy is not a holy Order.  The Pope, therefore, so far as the power of Orders is concerned, ranks no higher than a Bishop. 

The Council of Trent, in defining that the hierarchy of Orders is of divine institution, did not mean that Christ gave the Church three distinct classes of ministers, but three distinct degrees of spiritual power.  All these three degrees were possessed by each of the Apostles, the first Bishops of the Church, on the very day of her foundation, and later, according to the ordinance of Christ, were given by them, in whole or part, to others as need arose.  In the Church there must always be Bishops, but there need not be Priests or Deacons as such.

the hierarchy of jurisdiction (Sacred authority).  Jurisdiction is authority to teach and govern.  In every well-ordered society, the degree of authority to be exercised by each official must be clearly marked out.  Otherwise, nothing but confusion would arise.  In the Church, all good order and efficiency would vanish if every Bishop were to teach, make laws, and administer the Sacraments in any part of the world he pleased.  Hence the necessity of a hierarchy of jurisdiction.  Jurisdiction goes with the office held.  As instituted by Christ Himself, it consists of the Bishops of the Church with the Pope at their head.  The Pope is the successor of St Peter.  The Bishops, not taken singly, but collectively and in union with the Pope, are the successors of the Apostles.  The jurisdiction of a Bishop is confined to his own subjects and diocese.  That of the Pope extends to the universal Church.  The Pope receives his jurisdiction directly from Christ.  The Bishop receives jurisdiction from the same divine source, upon his consecration as a Bishop.

The Bishop retains his jurisdiction as long as he remains loyal to the Holy See and to its teaching.  If he becomes schismatic or heretical, and is cut off from the Church by solemn condemnation, he loses all authority.  Although forbidden to minister, he may validly, though sacrilegiously, consecrate and ordain, but he cannot even validly administer the Sacrament of Penance—he has no jurisdiction.
  The Bishop is the father of his subjects.  And as a father is head of his household, so is the Bishop head of his diocese, its ruler and its authentic teacher on faith and morals.  As an individual, he does not possess the gift of infallibility, yet this will cause no anxiety to his subjects, who know that, in any case of error, the supreme head of the Church can intervene to protect them.  But, pending an appeal to the Pope, the clergy and the laity are bound to obey the Bishop, because he has authority  (1) to teach Catholic Doctrine, and  (2) to decide whether any particular question belongs to the sphere of faith or morals.  To deny him this latter power would be tantamount to asserting the Protestant claim to the right of private judgement.

The Bishops of the Church taken collectively constitute what we have already called, “The Church Teaching”,
 and are infallible  (1) when they are assembled under Papal authority in General Council; and  (2) when, though dispersed throughout the world, they are at one with the Pope in teaching that a doctrine forms part of the Deposit of Faith or is to be held definitively.
  In either case, they teach as a united body, as the successors to the College of the Apostles, and must, therefore, be infallible.
The jurisdiction of the Apostles.  The word “Apostle” (literally, “one who is sent”), like the word “Pope”, denotes jurisdiction, or sacred authority—not sacred power (Orders).  Each Apostle had universal jurisdiction:  Christ said to them, “Go and teach all nations”, Matt 28:19.  Except in the case of St Peter, this was a personal and intransmissible privilege.  It was required by the needs of the infant Church, and was exercised under St Peter’s direction.  St Peter possessed the privilege in virtue of his office as head of the Church.  Hence, he alone was able to transmit it to his successors.

Bishops as successors of the Apostles.  The Apostles were unique, in that they were appointed directly and personally by Christ our Lord, were the original eyewitnesses of His life, works and Resurrection, and were each filled with the Holy Spirit at Pentecost.  They possessed exceptional prophetic knowledge of revelation and by divine assistance announced the Christian message infallibly.  Certain of them were chosen by God to write or dictate inspired books of the New Testament.  The Apostles alone were able to set up as foundation builders what Christ the architect had appointed for His Church.  They alone could promulgate certain sacraments at the due time, i.e., authoritatively announce the sacraments that Christ instituted and when they were to be received.
  These particular apostolic powers ceased at the death of the last Apostle, traditionally said to be St John.  The Church is built on the Apostles, her foundation stones;  it is not said to be built on the Bishops.  The Bishops have received none of this uniqueness.  They also differ from the Apostles in that, as individuals, they have restricted jurisdiction and limited teaching power.  Nevertheless, we call them, collectively, the “successors of the Apostles”, for their power comes in a line of succession from the Apostles.
VI

The Sacrament of Holy Orders was instituted by Christ.
proof from the solemn teaching of the church.  The Church, in the exercise of her infallible authority, declares the institution of the Sacrament of Holy Orders by Christ to be a doctrine given to her by God Himself.  This proof suffices for Catholics.  The following proofs are added for fuller instruction.

proof from sacred scripture.  By a visible rite consisting of prayer and the imposition of hands, the Apostles ordained helpers and successors.  (a) We read of the first deacons that “seven men of good repute, full of the Spirit and of wisdom”, were chosen, and were “set before the Apostles” who “prayed and laid their hands upon them.”
  One of the seven was St Stephen, the first Martyr.  Another was St Philip, who preached and baptised in Samaria.  (b) When St Paul and St Barnabas were about to set forth on their first mission, the heads of the Church at Antioch “after fasting and praying … laid their hands on them and sent them off.”

This rite conveyed divine grace.  (a) The text just quoted about Sts Paul and Barnabas is, in full: “the Holy Spirit said, ‘Set apart for me Barnabas and Saul for the work to which I have called them.’  Then after fasting and praying they laid their hands on them and sent them off.  So, being sent out by the Holy Spirit, they went down to Seleucia”.
  Therefore, through this rite of prayer and the imposition of hands, Sts Paul and Barnabas were made the envoys of the Holy Spirit, i.e, they were empowered by Him to preach and sanctify.  (b) St Paul says to St Timothy: “I remind you to rekindle the gift of God that is within you through the laying on of my hands”.
  As the context shows, St Paul is speaking of the grace to discharge the duties of a bishop.  St John Chrysostom paraphrases the words thus: “Excite anew the grace you received for the purpose of ruling the Church.”

Those who received this rite had authority to teach, sanctify and rule.  They had to teach and preach (1 Tim 5:17;  Tit 1:9), administer sacraments (Acts 19:4-6;  Jam 5:14-5;  1 Cor 1:16), care for the flock of Christ (Acts 15:22;  20:28), give directives (Acts 15:6ff.;  1 Cor 5:3-4;  11:17,33-34), receive obedience from the faithful, watch over their souls, and render an account for them (Heb 13:17;  1 Tim 3:1-6).  The deacons instructed and gave baptism (Acts 8:26-38).

This rite is the Sacrament of Holy Orders.  From the above we infer:  (1) that the Apostles marked out helpers and successors by the imposition of hands, a gesture signifying the transmission of power or authority; and  (2) that this visible rite communicated the grace to fulfil the offices of the ministry.  But, the capacity to confer divine grace must have been given to the rite by Christ Himself;  hence, this rite is a Sacrament.  It is a visible sign instituted by Christ to give grace.  Our proof is confirmed by the statement in the Acts of the Apostles,
 that Sts Paul and Barnabas “appointed presbyters [= priests] for them in every church”.  Sts Paul and Barnabas were, therefore, bishops in our sense of the word, i.e., they had received at their ordination the power to ordain others.
Objection.  “The words ‘priest’ and ‘bishop’ are not used of Christian ministers in the New Testament.”  Reply:  That depends on which translation you use.  In any case, our argument does not stand or fall upon the occurrence of any particular word or translation, but on the meaning or content of those words.  In the New Testament, as shown above, certain men were ceremoniously empowered to teach the believers, administer sacraments and lead the Church.  Such men would be called priests in our use of the word.  The two words used for those men in Greek were ‘presbyteros’ and ‘episcopos’.
  Presbyteros can be translated as priest, elder or presbyter.  Episcopos can be translated as bishop, overseer, supervisor, or guardian.  The two words were used interchangeably, but by the time of St Ignatius of Antioch, in 107 A.D. (see below), they were already being distinguished:  episcopos regularly represented a higher rank than presbyteros.  Presbyteros became ‘presbyter’ and ‘priest’ in English.  Episcopos became ‘bishop’:  likewise in other languages.
  In Latin, the word, ‘sacerdos’ was also used for priest, from the words meaning, ‘to give the sacred’.
  St Paul speaks of himself as “a minister of Christ Jesus … in the priestly service of the Gospel”.

proof from tradition.  The proof from tradition that the Sacrament of Holy Orders, as we have it today, was instituted by Christ, is clear and decisive, and need not be fully drawn out.  East and West, the Sacrament was regarded from the earliest centuries, not as a mere ceremony, like that observed at the appointment of magistrates and civil officers, but as the means whereby the spiritual power of the Apostles was conveyed to each generation of the Church’s ministers.
Testimony of the Fathers and early writers:
· About the year 96, St Clement, Bishop of Rome, draws a parallel between the Old Testament’s triad of High Priest, priests and levites—and the New Testament’s triad of Bishop, priests and deacons.

· St Ignatius of Antioch (d. 107) speaks of the bishop as one who has “acquired his ministry, not from himself, nor through men”, and that he is to be regarded “as the Lord himself”
 i.e., (i) one cannot be made a bishop merely by human appointment; and (ii) a bishop is like our Divine Lord in possessing a spiritual power not given to other men. – In six of his seven letters written while conducted by soldiers to Rome for martyrdom, St Ignatius mentions the triad of, “the bishop and his assistants, the presbyters and deacons”,
 regularly speaking of “bishop” in the singular, and the others in the plural.

· St Cyprian (d. 258) declares that bishops are the successors of the Apostles by ordination.
  He says also: “Since by the imposition of hand (sic) we receive the Episcopate, that is, the Holy Ghost as the guest of our heart, let us offer no cause of grief to Him who shares a dwelling with us”,
 i.e., we Bishops have received a special gift of the Holy Ghost consisting of an indwelling presence or power not given to others.  He quotes the judgement of Clarus, Bishop and Confessor: “The meaning of our Lord Jesus Christ is plain when He sent His Apostles and entrusted to them alone the power given to Himself by His Father, whose successors we (Bishops) are, governing the Church of God with the same power.”

· Firmilian (d. 269), Bishop of Caesarea, says, in a letter to St Cyprian, that the power of forgiving sin was bestowed on the Apostles, then on the churches and the bishops who have succeeded the Apostles by successive ordination.

· A contemporary of St Ambrose (d. 397), probably Pope Sylvester I (d. 335), writes: “Who gives the episcopal grace, brother?  You answer without hesitation, God.  But still God gives it through man.  Man imposes hands;  God bestows the grace.”

· St Gregory of Nyssa (d. 395) says of a newly ordained priest, that “he who was but yesterday one of the people suddenly becomes … the dispenser of hidden mysteries … Though in outward appearance he is the same as before, by a certain unseen power and grace, he is transformed into a higher being.”

· St John Chrysostom (d. 407), in his great work on the Priesthood, says, “Priests have received a power which God has given neither to angels nor archangels.”

Testimony of the Councils of the Church.  The General Council of Chalcedon in 451, at which a great concourse of prelates from all over the Church was assembled, forbade the ordination of unworthy candidates to the Episcopate, the Priesthood, or the Diaconate, and condemned certain impious bishops who had conferred Orders for a gift of money, because “they had exposed for sale an unpurchasable grace.”  Many similar decrees and prohibitions were issued by subsequent Councils.
Testimony of the separated Eastern Christians.  The Eastern non-Catholic Churches, as already stated, have the Sacrament of Holy Orders.  They are as zealous and emphatic in maintaining its divine institution as Catholics themselves.
argument from reason.  We have already seen that Christ appointed the Apostles and their successors to the end of time to be His representatives on earth, to teach and govern all mankind, and to make them holy by means of sacred rites.
  It is plain that those who are raised to such a sublime office need a very special grace to discharge their duties worthily; and it would seem to be entirely in conformity with the plan of Christ that they should receive that grace, not in some utterly hidden way, but through an outward rite signifying the spiritual effect produced.  Christ commanded that by the Sacrament of Baptism people should be made members of His Church, that by the Sacrament of Penance their sins should be forgiven, and that by the Sacrament of the Blessed Eucharist they should be fed with His precious Body and Blood.  Hence, we can infer that He also instituted a Sacrament of Holy Orders, a public rite which would signify the bestowal of grace and power on those chosen to be the rulers of His Church, teachers of His message, dispensers of His mysteries, and the ministers or guardians of His Sacraments.
Objection against the transmission of the power of Orders.  The following objection is drawn out at length and with much ingenuity by Lord Macaulay in his review of Gladstone’s work, The State and its Relations with the Church.  We may put it as follows:  “A bishop, to prove that he has valid Orders, must be able to trace his spiritual ancestry back to the Apostles.  In most instances, this would indeed be a difficult feat.  Even though accomplished, it would not suffice: for it would still be necessary to establish that every bishop in that long line of descent from the Apostles was validly baptised and ordained.”

reply:  (1) For a Catholic, the objection has no force whatsoever:  at the words of Christ, “behold, I am with you all days, even to the consummation of the world” (Matt 28:20, Douay), all its specious fabric turns to dust.  Christ will be always with the Church, so that she can never fail in her work of making men holy.  The great instrument which He gave to her to discharge that office is the spiritual power of the Episcopate, which He decreed should be transmitted from the Apostles to their successors to the end of time.  He who issued the decree will see to its fulfilment.  He will guard the transmission of His Holy Orders, either by securing that there be no invalid rites, or if He permits such to occur, by directly supplying the power Himself which they fail to give.
  A Catholic, therefore, believes in the ordination of his priests and bishops, not because of any historical argument, or because he knows that the Church takes extreme care to preserve her rites from invalidity and to repair defects, but because she who speaks with the voice of Christ offers him her priests and bishops as truly ordained.
  Certain Anglicans argue in the following way:  “We can prove historically that we have valid Orders. Having valid Orders, we have the same spiritual power as the Apostles, and are, therefore, members of the true Church.”  That is, they say: “We are members of the true Church, because our Orders are valid.”  Our argument is the exact reverse: “Our Orders are valid, because we are members of the true Church.”  That is to say, because Christ is always with us, He will provide for the validity of our Orders.  The perpetual support of Christ shields the Church’s faith from all possibility of error and guarantees the validity of her Orders.
(2) Even if Anglicans succeeded in the difficult and, it would seem, utterly impossible, task of tracing their Orders step by step back to the Apostles and of showing that there had not been one single instance of failure in rite or intention, their conclusion would not follow.  Valid Orders without the divine authority to exercise them would not make their church a branch of the Church of Christ.  Rome gave the English Church the divine authority to exercise Orders, and Rome withdrew it.
  Moreover, Rome has declared that the Orders conferred by England’s apostate bishops at the time of the Reformation were invalid.
  Hence, however much it may use the words, the Anglican communion today has neither priests nor bishops.

Objection to the title ‘Father’.  “Priests ought not be called ‘Father’, since Jesus said, ‘call no man your father on earth, for you have one Father, who is in heaven’ (Matt 23:9).”  reply:  By the same slavishly literal interpretation, no-one should refer to his male parent as his father, even though Our Lord Himself elsewhere spoke about people’s fathers.
  Likewise, the fourth Commandment, “Honour your father and your mother,” should also be deleted from the Bible.  Similarly, we should prohibit the title, “Mister” (= old English for “Master”), or “Teacher”, since the verse following says, “Neither be called masters” (or, “teachers”, in some translations).  For the same reason, most Christians by now ought to be one-handed, for Scripture says, “if your hand causes you to sin, cut it off”.

To answer the objection directly:  priests are rightly called “Father” since they possess spiritual fatherhood, because of which St Paul could say, “I became your father in Christ Jesus”.
  The meaning of Christ’s saying above is that human fatherhood is as nothing before the Fatherhood of God.

The Fundamentalists who object to Reverend Fathers should equally object to their own leaders—since, in violation of verse 10 (about masters or teachers), their pastors and ministers give sermons to teach people, and some of them have a Master’s degree in theology.  The deeper question is: which sayings of Christ are to be interpreted literally and which ones figuratively?  Many Fundamentalists are strong on rote-learning but short on logic.  They claim to take everything literally, and yet refuse to do so when they read, “this is my Body”, and “What therefore God has joined together, let not man put asunder.”
  Only the Church, to whom the Bible belongs, can guide us as to what is literal and what is not.  Those who have forsaken the guidance and wisdom of the Catholic Church finish up in the most bizarre and illogical interpretations.
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